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Introduction

The present study is about ‘Mary in Christianity and Islam: A Comparative
Study’ relating the very common point of both religions, Christianity and Islam
1.c., the place of Holy Mary in Christianity and Islam. Both Christians and
Muslims show their deep respect to her as she was specially favored by God’s
grace. While | studied Christianity in M.A. final year, 1 found there in Christianity
many similarities with Islam. The placc of Holy Mary is onc of those similarities
which always encourage me for further study.

Christianity and Islam, belonging to the Semitic origin and Abrahamic tradition,
came from the same source. Therefore, both of Christians and Muslims have
many things to share to cach other. Onc of thosec common things is that followers
ol these two religions vehemently vencrate Mary from their religious point of
view. Christian’s churches teach various doctrines concerning Mary and she is the
subject of much vencration. The arca of Christian theology concerning her is
known as Mariology. Christian people venerate her as the Ever Virgin Mother, the
Blessed Virgin Mary, Queen of Heaven, Godbearer, Quecen Mother, New Eve,
Mother of God etc. On the other hand, Mary is mentioned more in the Noble
Quran than in the entirc New Testament. The account of the 19" chapter of the
Quran has been named after her and this chapter is nearly identical with that in the
Gospel according to Luke. In the Quran, no other women are given more attention
than Mary. Shc cnjoys a singularly distinguished honored position amongst
women in the Quran. Thus in the Quran she is declared as a sign of God, an
obedient one, a chosen one, a purified one, a truthful onc, a rightcous one, a chaste
and virtuous one. Therecfore, she is a highly respected woman figurc in Islam.

So it will not be exaggerate if we say that between Christianity and Islam there is
no difference externally but internally there are some subtle differences i.e.,
Christianity imposes divinity upon her while according to Islam she was not
divine. Again in Christianity Mary is also given the title with mother of God or
Godbearer while in Islam such titles of Mary arc against the concept of unity of
God.

However, in many books and literatures, the same information have already been
found but a comparative study on Mary cntitled ‘Mary in Christianity and
Islam: A Comparative Study’ is not yct comc to my notice, as far as our
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knowledge is concerned. The present study is, therefore, a humble attempt to
prove Mary as thce best woman of the world in compares to other ideal and holy
women in the history of religions specially Judaism, Christianity and Islam. So in
consonance with the need of Christio-Islamic traditions this topic entitled ‘Mary
in Christianity and Islam: A Comparative Study’ has been sclected as a subject
of thesis paper for the M. Phil. degree in the Department of Islamic Studies,
University of Dhaka.

As far as our knowledge goes, the comparative study about the place of Mary in
Christianity and Islam has remained an unexplored field. The present study is,
therefore, itself a scope to study much morc than earlier which also covers the
following topics of two religions:

» the blessed virgin woman, Mary, in Scmitic religions or Abrahamic
Traditions;

» the position of Mary in Christianity;

» the position of Mary in Islam; and

» a comparative study on Mary of Christianity and Maryam of Islam.

The present study is, thercfore, an academic study on holy Mary from Christio-
Islamic point of view based on sound and reasonable interpretations.

The main objective of the present study is to comparatively study on Mary [rom
Christio-Islamic point of view in highlighting of the clear idea about Mary in
order to maximize similarities and to minimize dissimilarities for getting both
Christians and Muslims closc to cach other with a view to stay together in
peaceful coexistence and harmony showing their deep respect to one another. The
other specific objectives of the study are as follows:

o 1o know other holy women of the world;
to comparatively discuss on Mary from Christio-Islamic point of vicw;

o to find out similarities and dissimilarities of respective religions on
Mary;

o for a greater interest 1o highlight similarities and not to emphasize
dissimilarities;

14
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& Try to prove that Christians and Muslims are from the same origin as
they both keep their belief in the same God as well as they have the
same chain of the prophets who were commissioned by God to show
the straight path throughout the history.

The study is, however, based on an extensive survey and exclusive study of the
existing literatures. The requisite picces of information have been collected both
from original and secondary sources. The main original sources are: the Holy
Bible specially the Holy Gospels of the New Testament, the Noble Quran
specially its’ 19" chapter and other verses related to Mary and the prophetic
traditions (Hadithes). The main sccondary sources are: Mary, Stephen, The Life of
the Virgin Mary, Lennard Publishing, 1990; Miravalle, Mark, Introduction to
Mary, Queenship Publishing,1990; Pelikan, Jaroslav, Mary through the Centuries:
Her Place in the History of Culture, Yale University Press,1998; Glavich, Mary
Kathleen, The Catholic Companion to Mary, ACTA Publications,2007; Graef,
Hilda, Mary: A History of Doctrine and Devotion, London,1985; Brwnson,
Orestes, Saint Worship and the Worship of Mary, Sophia Institute Press, 2003;
Marina Warner, Alone of All Her Sex: The Myth and Cult of the Virgin Mary,
New York, 1976; Mary in the New Testament: A Collaborative Assessment by
Protestant and Roman Catholic Scholars, c¢d.by Raymond E. Brown. Karl P.
Donfried, Joseph A. Fitzmyer, and John Reumann, Philadelphia, 1978; Mary in
the Churches, ¢d.by Hans Kung and Jurgen Moltamann, New York, 1983; Mary's
Place in Christian Dialogue, ¢d,by Alberic Stacpoole, Wilton, Conn., 1982;
Geage,Rev.Nilo.Mary of the Koran: A Meeting Point between Christianity and
Islam, New York, Philosophical Library, 1984; Ali, Abdullah Yusuf, The Story of
Mary and Jesus from the Quran, Amana Publications, 1989; and besides, many
other Tafsir litcratures of the Quran and different commentaries of the Prophetic
Traditions of Islam.

The hypothesis of this present study has alrcady been taken on the title of *‘Mary
in Christianity and Islam: A Comparative Study’ because of its importance on
the dignity of Mary in Christianity and Islam. The hypothesis will be proved
through religious scriptures, literatures, investigation of historical documents, and
beliefs and practices of the respective followers.

Every study has some limitations. The limitations of the present study arc as
follows:

15
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The researcher will not go through cach and cvery line of Christian and Islamic
scriptures for the comparative study on Mary, though the present study claims
that, but on the basis of main important verses and subsequent information and
relevant events author trics best to know for his studying concerned.

The researcher also will not touch all the historical documents related to
Christians and Muslims lest it should transcend the {ixed topic. Only {from the
rclevant historical cvents the subsequent information has been collected to clarify
the topic concerned.

All the beliefs and practices of Christians and Muslims should be reviewed, but
only relevant belicts and subsequent practices about Mary are collected here to
prove their attitude towards Holy Mary.

The present thesis paper is divided into three chapters of which chapter one deals
with Holy Mary in Christianity, chapter two with The Blessed Maryam (Mary) in
Islam, chapter three with A Comparative Study of Holy Mary (Maryam) between
Christianity and Islam.

16
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Chapter One
HOLY MARY IN CHRISTIANITY

SECTION ONE : BIOGRAPHY OF MARY
Mary’s life at a glance

Generally the theology and history of the Blessed Virgin Mary follow the
chronological order of their respective sources, i.c. the Old Testament, the New
Testament, the carly Christian and Jewish writings. However, the chronology of
Mary’s life depends completely on the chronology of her Son Jesus® life, which is
in itself sparse in the New Testament. Thercfore, at best, a chronology of Mary
can bc only indicative rather than conclusive. Nonetheless a chronology—cven a
tentative one —is a potent aid in our visual age in bringing a person to life for our
better understanding. Hence, according to the Dictionary of Mary, the following
chronology has been drawn up to provide a more graphic idea of the life.of the
Blessed Mary.

Probable years of B.C.E. Concerning Events

23/20 Birth of Mary to Ann and Joachim
20/17 Presentation of Mary in the Temple
11/8 Betrothal to Joseph

7 Annunciation of Jesus’ Birth to Mary

Mary’s Visitation of Elizabeth
Mary found with Child
7/6 Birth of Jesus in Bethlehem
Circumcision of Jesus at 8 days ol age
Purification of Mary afler 40 days
Prophecy of Simcon concerning Jesus and
Mary
Prophetess Anna speaks of Jesus
Return to Nazareth
6/4 Adoration of the Magl
Flight into Egypt to save Jesus from Herod
4-7 Return to Nazareth after Herod’s death

I.  A. Buono, “Marian Chronology”, Dictionary of Mary. revised and expanded cdition (with
complete references to the Catechism of the Catholic Church), Mumbai, 2008, pp.290-91

18
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Probable years of C.E. Concerning Events

6 Finding of Jesus in the Temple at Jerusalem
6-? Lifc of Mary and Josceph with Jesus at Nazareth
2728 e

30 Mary at the Marriage Feast of Cana

Mary with Jesus during His Public Life
Jesus’ indirect praise of Mary for her faith
30 Mary at the Cross

Mary with the Apostles in the Cenacle after
Jesus’ Ascention

Mary is assumed to heaven to rejoin her Son
Mary (prophesied) in the Old Testament

The Old Testament refers to the Blessed Lady in its many prophecics. Among
them some best known prophecies are mentioned below, for instance.

Genesis 3:15

The first prophecy referring to Mary is found in the very opening chapters of the
Book of Genesis (3:15): "I will put enmities between thee and the woman, and thy
sced and her sced; she shall crush thy head, and thou shalt lic in wait for her heel.”

According to Christian scholars, here in the said verse the expression "the
woman" in the clause "l will put enmities between thee and the woman" is a literal
version of the Hebrew text. Its simple translation is: "I will put enmities between
you and a woman". Hence the prophecy promises a woman, Mary, who will be
the enemy of the serpent to a marked degree; besides, the same woman will be
victorious over the Devil, at least through her offspring, Jesus Christ.

Isaias 7:1-17

The second prophecy referring to Mary is found in Isaias 7:1-17:

"The Lord Himself shall give you a sign. Behold a virgin shall conceive, and bear
a son, and his name shall be called Emmanuel. He shall eat butter and honey, that
he may know to refuse the evil and to choose the good. For before the child know
to refuse the evil, and to choose the good, the land which thou abhorrest shall be
forsaken of the face of her two kings."



Dhaka University Institutional Repository

Without answering a number ol questions connceted with the explanation of the
prophecy, we must confine ourselves here to the bare proof that the virgin
mentioned by the prophet is Mary, the Mother of Christ. The argument is based on

the premises that the prophet's virgin is the mother of Emmanuel, and that
Emmanuel is Christ.

In 8:8, the prophet ascribes to him the ownership of the land of Juda: "the
stretching out of his wings shall fill the breadth of thy land, O Emmanuel". In 9:6,
the government of the house of David is said to be upon his shoulders, and he is
described as being endowed with more than human qualities: "a child is born to
us, and a son is given to us, and the government is upon his shoulders, and his
name shall be called Wonderful, Counscllor, and the Prince of Pcacc”. Thus
Christian scholars may infer from all these verses that Mary is mentioned in the
prophecy of Isaias as mother of Jesus Christ; in the light of St. Matthew's
reference to the prophecy, we may add that the prophecy predicted also Mary's
virginity untarnished by the conception of the Emmanuel. 2

Micheas 5:2-3

A third prophecy referring to The Blessed Lady is contained in Micah 5:2-3: "And
thou, Bethlchem, Ephrata, art a little onc among the thousands of Juda: out of thee
shall be come forth unto me that is to be the ruler in Israel, and his going forth is
from the beginning, from the days of cternity. Therefore will he give them up till
the time wherein she that travaileth shall bring forth, and the remnant of his
brethren shall be converted to the children of Israel.”

Here The Blessed Lady is denoted by the phrase, "till the time wherein she that
travailcth shall bring forth".

Jeremias 31:22

A fourth prophecy referring to Mary is found in Jeremias 31:22; "The Lord has
created a new thing upon the carth: A woman shall compass a man". The text of
the prophet Jeremias offers no small difficulties for the clear understanding that

9

cf. Knabenbauer, Comment. in Isaiam, Paris, 1887, Schegg, Der Prophet Isaias, Munchen,
1850; Rohling, Der Prophet Isaia, Munster, 1872; Neteler, Das Bush Isaias, Munster, 1876;
Condamin, Le livre d'Isaie, Paris, 1905; Maas, Christ in Type and Prophecy, New York,
1893, 1, 333 sqq.; Lagrange, La Vierge et Emmaneul, in Revue biblique, Paris, 1892, pp.
481-497; Lémann, La Vierge et I'Emmanuel, Paris, 1904; St. Ignat., ad Eph., cc. 7, 19, 19;
St. Justin, Dialogue with Trypho; St. Iren., adv. haer., IV, xxxiii, 11

\
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Mary was clearly prophccised by Jeremias. Moreover, the prophecy of Jeremias,
uttered about 589 B.C. and understood in the sensc just explained, agrees with the
contemporary Messianic expectations based on Isaias 7:14; 9:6; Micah 5:3.
According to Jeremias, the mother of Christ is to differ from other mothers in this,
that her child, even while within her womb, shall possess all thosc properties
which constitute real manhood.?

Thus the Old Testament refers indircetly to Mary in thosc prophecics which
predict Jesus Christ.

Mary in the (New Testament) Gospels

The reader of the Gospels is at first surprised to find so little about Mary; but this
obscurity of Mary in the Gospels has been studied at length by Blessed Peter
Canisius,' Auguste Nicolas,” Cardinal Newman,® and Very Rev. J. Spencer
Northcote.” In the commentary on the "Magnificat”, published 1518, cven Luther
expresses the belief that the Gospels praise Mary sulficiently by calling her (eight
times) the Mother of Jesus. In the following paragraphs we shall briefly group
together what we know of The Blessed Lady's life before the birth of her Divine
Son, during the hidden life of Jesus Christ, during His public life and after His
resurrection.

Genealogy of Mary: Davidic Ancestry

Genealogy of Mary according to Luke®

. God 2. Adam 3. Scth 4. Enosh 5. Cainamn 6. Mabhalalel
7. Jared 8. LEnoch 9. Mecthuselah 10, Lamech {1, Noah 12. Shem

13. Arphaxad 14. Cainan  15. Shelah 16. Eber 17. Peleg 18. Reu

19. Serug 20. Nahor 21. Terah 22. Abraham 23. Isaac 24. Jacob

25. Judah 26. Pharez 27. Hezron 28. Ram 29. Amminadab 30. Nahshon
31. Salmon 32. Boaz 33. Obed 34. Jesse 35. David 36. Nathan

3. cf. Scholz, Kommentar zum Propheten Jeremias, Wiirzburg, 1880; Knabenbauer, Das Buch
Jeremias, des Propheten Klagelieder, und das Buch Baruch, Vienna, 1903; Conamin, Le
texte de Jeremie, xxxi, 22, est-il messianique? in Revue biblique, 1897, 393-404; Maas,
Christ in Type and Prophecy, New York, 1893, 1, 378 sqq.

de B. Virg,, [. 1V, c. 24

La Vierge Marie d'apres I'Evangile et dans I'Eglise

Letter to Dr. Pusey

Mary in the Gospels, London and New York, 1885, Lecture |
Wikipedia, the Free Encyclopedia, retrieved 2009-03-25

% = o v
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37. Mattatha  38. Menna 39. Mclea 40. Eliakim  41. Jonam 42. Joscph
43, Judah 44. Simcon 45, Levi 46. Matthat ~ 47. Jorim 48. Eliezer
49. Joshua 50. Er 51. Elmadam 52. Cosam 53. Addi 54. Meclchi
55. Neri 56. Shealticl  57. Zcrubbabel 58, Rhcsa 59. Joanan 60. Joda
61. Joscch 62. Semein  63. Mattathias ~ 64. Mahath ~ 65. Naggai 66. Hesli
67. Nahum 68. Amos 69. Mattathias  70. Joscph 71. Jannai 72. Melchi
73. Levi 74. Matthat  75. Eli 76. Mary

This gencalogy descends from the Davidic line through Nathan, who is an
otherwise little-known son of King David, mentioned briefly in the Old
Testament.” The intervening genecrations arc a scrics of otherwise unknown
names, but the number of generations is chronologically quite plausible.

Her parents

Though few commentators adhere to this view of St. Luke's genealogy, the name
of Mary's father. Heli, agrees with the name given to The Vergin Lady's father in
a tradition founded upon the report of the Protoevangelium of James, an
apocryphal Gospel which dates from the end of the second century. According to
this document the parents of Mary are Joachim and Anna. Now, the name
Joachim is only a variation of Heli or Eliachim, substituting one Divine name
(Yahweh) for the other (Eli, Elohim). The tradition as to the parents of-Mary,
found in the Gospel ol James, is reproduced by St. John Damascene , St. Gregory
of Nyssa, St. Germanus of Constantinople, pscudo-Epiphanius, pscudo-Hilarius ,
and St. Fulbert of Chartres. Some of these writers add that the birth of Mary was
obtained by the fervent prayers of Joachim and Anna in their advanced age. As
Joachim belonged to the royal family of David, so Anna is supposed to have been
a descendant of the pricstly family of Aaron; thus Mary sprang from both a royal
and priestly family.

The hometown of Mary's parents

According to Luke 1:26, Mary lived in Nazarcth, a city in Galilee, at the time of
the Annunciation. A certain tradition maintains that she was conceived and born
in the same house in which the Word became flesh.'® Another tradition based on

9.  Wieland Willker (2009), 4 Textual Commentary on the Greek Gospels, vol. 3: Luke (6th
ed.), TVU 39, http://www- uscr.uni-bremen.de/~wie/TCG/TC-Luke.pdf, retricved 2009-03-
25. Willker details the textual evidence underlying the NA27 reading.

10. Schuster and Holzammer, Handbuch zur biblischen Geschichte, Freiburg, 1910, 11, 87, note
6
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the Gospel of James regards Sephoris as the earliest home of Joachim and Anna,
though they are said to have lived later on in Jerusalem, in a housc called by St.
Sophronius of Jerusalem Probatica

The birthplace of Mary

As to the place of the birth of The Blessed Lady, there are three different
traditions to be considered.

First, the event has been placed in Bethlehem. This opinion rests on the authority
of the following popes Paul 11 (1471), Julius II (1507), Leo X (1519), Paul III
(1535), Pius IV (1565), Sixtus V (1586), and Innocent XII (1698) in their Bulls
concerning the Holy House of Loreto. According to them, the Blessed Virgin was
born, cducated, and greeted by the angel in the Holy House. But these pontiffs
hardly wish to decide an historical question; they merely express the opinion of
their respective times. '

A second tradition placed the birth of Our Blessed Lady in Sephoris, about three
miles north of Bethlehem, the Roman Diocaesarea, and the residence of Herod
Antipas till late in the life of Our Lord. The antiquity of this opinion may be
inferred from the fact that under Constantine a church was erccted in Sephoris to
commemorate the residence of Joachim and Anna in that place.'’

The third tradition that Mary was born in Jerusalem, is the most probable one. We
have seen that it rests upon the testimony of St. Sophronius, St. John Damascene,
and upon the cvidence of the recent finds in the Probatica.

The Presentation of Mary in the Temple

According to Exodus 13:2 and 13:12, all the Hebrew first-born male children had
to be presented in the Temple. Such a law would lead pious Jewish parents to
observe the same religious rite with regard to other favourite children. This
inclines onc to belicve that Joachim and Anna presented in the Temple their child,
which they had obtained by their long, fervent prayers.

Now, the Protoevangelium of James (7-8), and the writing entitled "De nativit.
Mariae" (7-8),|2 state that Joachim and Anna, faithful to a vow they had made,
presented the child Mary in the Temple when she was threc years old; that the

11, ¢l Lievin de Hamme, Guide de la Terre-Suinte, Jerusalem, 1887, 111, 183

12. Tischendort, Evangelia apocraphya, 2nd ed., Leipzig, 1876, pp. 14-17, 117-179 N
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As the housc of Joachim and Anna was not {ar distant from the Temple, we may

supposed that the holy child Mary was often allowed to visit the sacred buildings
in order to satisly her devotion.

Jewish maidens were considercd marriageable at the age of twelve years and six
months, though the actual age of the bride varied with circumstances. The
marriage was preceded by the betrothal, after which the bride legally belonged to
the bridegroom, though she did not live with him till about a ycar later, when the
marriage uscd to be cclebrated. All this agrces well with the language of the
Evangelists. St. Luke calls Mary "a virgin cspoused to a man whosc name was
Joseph".15 St. Matthew says. when as his mother Mary was cspouscd to Joseph.
before they came together, she was found with child, of the Holy Ghost".'® As we
know of no brother of Mary, we must suppose that she was an heiress, and was
obliged by the law of Numbers'” to marry a member of her tribe. The Law itself
prohibited marriage within certain degrees of relationship, so that the marriage of
even an heiress was left more or less to choice.

According to Jewish custom, the union between Joseph and Mary had to be
arranged by the parents of St. Joseph. One might ask why Mary consented to her
betrothal, though she was bound by her vow of virginity. As she had obeyed God's
inspiration in making her vow, so she obeyed God's inspiration in becoming the
affianced bride of Joseph. Besides, it would have been singular among the Jews to
refuse betrothal or marriage; for all the Jewish maidens aspired after marriage as
the accomplishment of a natural duty. Mary trusted the Divine guidance
implicitly, and thus was certain that her vow would be kept even in her married
state.

The Annunciation

Mary was a rclative of Elizabeth, wife of the pricst Zechariah, who herself was ol
the lincage of Aaron.'® Mary resided at Nazareth in Galilee while betrothed to
Joseph of the House of David."” During their betrothal—the first stage of a Jewish

15. Luke, 1:27
16. Matthew, [:18
17. Numbers, 36:6
18. Luke, 1:5; 1:36
19. 1bid., 1:20
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marriage—the angel Gabriel announced to her that she was to become the mother
of the promiscd Messiah.

He will be great and will be called the Son of the Most High. The Lord God will
give him the throne ol his father David. and he will reign over the house of Jacob
lorever; his kingdom will never end.

Asking how this could be since "l have known no man," Mary was told about
Elizabeth's miraculous conception and informed that the "power of the Most High
will overshadow you”.2l Mary immediately left for Zechariah's house, where she
was greeted prophetically by Elizabeth and remained for three months. Matthew's
gospel tells that Joseph intended to divorce her when he learned of her pregnancy.
However, an angel informed him in a drcam to be unafraid and take her as his

wife, because her unborn child is "from the Holy Spirit".?

The Visitation

According to Luke , the angel Gabriel told Mary at the time of the annunciation,
"behold, thy cousin Elizabeth, she also hath conceived a son in her old age, and
this is the sixth month with her that was called barren".”> Without doubting the
truth of the angel's words, Mary determined at once to add to the plcasure of her
pious relative. Hence the Evangelist continues: "And Mary, rising up in those
days, went into the hill country with haste into a city of Juda. And she cntered into
the house of Zachary, and saluted Elizabeth”.?' Though Mary must have told
Joseph of her intended visit, it is hard to determine whether he accompaniced her;
if the time of the journey happened to coincide with one of the festal seasons at
which the Israclites had to go to the Temple, there would be little difticulty about
companionship.

The place of Elizabeth's home has been variously located by different writers: it
has been placed in Machacrus, over ten miles cast of the Dead Sea. or in Hebron,
or again in the ancicnt sacerdotal city of Jutta, about seven miles south of Hebron,
or {inally in Ain-Karim, the traditional St. John-in-the Mountain, ncarly four milcs
west of Jerusalem.

20. Ibid., 1:32-33
21, lbid,, 1:35
22. patthew, 1:18-25
23. Luke, 1:36
24. Lvangelist, 1:39
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After her journey of about thirty hours, Mary "entered into the house of Zachary,
and saluted Elizabeth”.*> According to tradition, Elizabeth lived at the time of the
visitation not in her city home, but in her village, about ten minutes distant from

the city; formerly this place was marked by an upper and lower church.

"And it came to pass that, when Elizabeth heard the salutation of Mary, the infant
leaped in her womb." It was at this moment that God fulfilled the promise made
by the angel to Zachary, "and he shall be filled with the Holy Ghost, even from
his mother's womb";z(’ in other words, the infant in Elizabeth's womb was
cleansed from the stain of original sin. The fullness of the Holy Ghost in the infant
overflowed, as it were, into the soul of his mother: "and Elizabeth was filled with
the Holy Ghost".”’

Thus both child and mother were sanctified by the presence of Mary: filled as she
was with the Holy Ghost, Elizabeth "cried out with a loud voice, and said: Blessed
art thou among women, and blessed is the fruit of thy womb. And whence.is this
to me, that the mother of my Lord should come to me? For behold, as soon as the
voice of thy salutation sounded in my ears, the infant in my womb leaped for joy.

Mary's answer is the canticle of praise commonly called "Magnificat".

The Evangelist closes his account of the Visitation with the words: "And Mary
abodc with her about three months; and she returned to her own house".®® Many
sce in this bricf statement of the Third Gospel an implied hint that Mary remained
in the house of Zachary till the birth of John the Baptist, while others deny such
an implication.

As the Feast of the Visitation was placed by the 43rd canon of the Council of
Basle (A.D. 1441) on 2 July, the day following the Octave of the Feast of St. John
Baptist, it has been inferred that Mary may have remained with Elizabeth until
after the child's circumcision; but there is no further proof for this supposition.

25. Luke, 1:40
26. Ibid., 1:15
27. lbid., 1:41
28. Luke, 1:50
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Mary's pregnancy becomes known to Joseph

After her return from Elizabeth, Mary "was found with child, of the Holy
Ghost".”” As among the Jews, betrothal was a real marriage, the usc of marriage
after the time of espousals presented nothing unusual among them. Henee Mary's
pregnancy could not astonish anyone except St. Joseph. As he did not know the
mystery of the Incarnation, the situation must have been extremely painful both to
him and to Mary. The Evangelist says: "Whercupon Joseph her husband being a
just man, and not willing publicly to expose her, was minded to put her away
privately".30 Mary left the solution of the difficulty to God, and God informed the
perplexcd spouse in His own time of the truc condition of Mary. While Joseph
"thought on thesce things, behold the angel of the Lord appcared to him in his
sleep, saying: Joseph, son of David, fear not to take unto thee Mary thy wife, for
that which is conceived in her is of the Holy Ghost. And she shall bring forth a

son, and thou shalt call his name Jesus. For He shall save His people from their

sins".>!

Not long after this revelation, Joseph concluded the ritual marriage contract with
Mary. The Gospel simply says: "Joseph rising up from sleep did as the angel of
the Lord had commanded him, and took unto him his wife".** While it is certain
that between the betrothal and the marriage at least three months must have
clapsed, during which Mary stayed with Elizabeth, it is impossible to determine
the exact length of time between the two ceremonies. We do not know how long
after the betrothal the angel announced to Mary the mystery of the Incarnation,
nor do we know how long the doubt of Joscph lasted, before he was enlightened

by the visit of the angel.

From the age at which Hebrew maidens became marriageable, it is possible that
Mary gave birth to her Son when she was about thirteen or fourteen years of age.
No historical document tells us how old she actually was at the time of the
Nativity.

29. Matthew, 1:18
30. Ibid.,1:19
31. 1bid., 1:20-21
32. lbid,, 1:24
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The journey to Bethlehem

St. Luke® explains how Joseph and Mary journeyed from Nazareth to Bethlehem
in obedicnce to a decrec of Cacsar Augustus which prescribed a general
enrolment. There are various reasons why Mary should have accompanied Joscph
on this journey; she may not wished to lose Joseph's protection during the critical
time of her pregnancy, or she may have followed a special Divine inspiration
impelling her to go in order to fulfil the prophecics concerning her Divine Son, or
again she may have been compelled to go by the civil law cither as an heiress or
to scttle the personal tax payable by women over twelve years of age.

As the enrolment had brought a multitude of strangers to Bethlehem, Mary and

Joseph found no room in the caravansary and had to take lodging in a grotto
which served as a shelter for animals.

Mary gives birth to Jesus Christ

"And it came to pass, that when they were there, her days were accomplished, that
she should be delivered™;™ this language leaves it uncertain whether the birth of
Jesus Christ took place immediately after Joseph and Mary had taken lodging in
the grotto, or several days later. What is said about the shepherds "keeping the
night watches over their flock"* shows that Christ was born in the night time.

After bringing forth her Son, Mary "wrapped Him up in swaddling clothes, and
laid Him in a manger",*® a sign that she did not suffer from the pain and weakness
of childbirth. This inference agrees with the teaching of some of the principal
Fathers and theologians: St. Ambrosc, St. Gregory of Nyssa, St. John Damascene,

the author of Christus patiens, St. Thomas, ctc.

Shortly after the birth of the child, the shepherds, obedient to the angelic
invitation, arrived in the grotto, "and they found Mary and Joseph, and the infant
lying in the manger".37 We may supposc that the shepherds spread the glad tidings
they had received during the night among their friends in Bethlchem, and that the

33. Luke, 2:1-5

34. Ind., 2:6
35. lbid., 2:8
36. l1bid., 2:7

37. Luke, 2:16
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Holy Family was received by one of its pious inhabitants into more suitablie
lodgings.

Mary at the time of Circumcision of Jesus Christ

"And after cight days were accomplished, that the child should be circumcised, his
name was called Jesus".*® The rite of circumcision was performed cither in the
synagogue or in the home of the Child; it is impossible to determine where Jesus
Christ’s  Circumcision took place. At any rate, His Blessed Mother must have
been present at the ceremony.

The Prescentation of Jesus Christ in the Temple

According to the Jewish custom,” the Jewish mother of a male child had to
present herself forty days after his birth for legal purification; according to
Exodus* and Numbers!' the first-born son had to be presented on the same
occasion. Whatever rcasons Mary and the Infant might have for claiming an
exemption, they complied with the law. But, instead of offering a lamb, they
presented the sacrifice of the poor, consisting of a pair of turtle-doves or two
young pigeons. In 2 Corinthians,*”? St. Paul informs the Corinthians that Jesus
Christ "being rich. . .became poor, for your sakes, that through his poverty you
might be rich". Even more acceptable to God than Mary's poverty was the
rcadiness with which she surrendered her Divine Son to the good pleasure of His
Heavenly Father.

After the ceremonial rites had been complied with, holy Simeon took the Child in
his arms, and thanked God for the fulfilment of his promises; he drew attention to
the universality of the salvation that was to come through Messianic redemption
"prepared before the face of all peoples: a light to the revelation of the Gentiles,
and the glory ol thy pcoplc Isracl”.* Mary and Joscph now began to know their
Divine Child more {ully; they "were wondering at those things which were spoken
concerning him".** As if to preparc The Blessed Mother for the mystery of the

38. Ibid., 2:21

39. Leviticus, 12:2-8
40. Exodus, 13:2

41. Numbers, 18:15
42, 2 Corinthians, 8:9
43, Luke, 2:31 sq.
44, 1bid., 2:33
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cross, holy Simeon said to her: "Behold this child is set for the fall, and for the
resurrcction of many in Isracl, and for a sign which shall be contradicted. And thy
own soul a sword shall pierce, that, out of many hearts, thoughts may be
revealed.*® Mary had suffered her first great sorrow at the time when Joseph was
hesitating about taking her for his wife; she experienced her second great sorrow
when she heard the words of holy Simcon.

Though the incident of the prophetess Anna had a morc gencral bearing, for she
"spoke of him (the Child) to all that looked for the redemption of Israel",*® it must
have added greatly to the wonder of Joseph and Mary. The Evangelist's
concluding remark, "after they had performed all things according to the law ol

the Lord, they returned into Galilee, to their city Nazareth". "’

The Visit of the Magi

After the Presentation, the Holy Family either returned to Bethlehem directly, or
went first to Nazareth, and then moved into the city of David. At any rate, after
the "wise men from the east” had followed the Divine guidance to Bethlehem,
"entering into the house, they found the child with Mary his mother, and falling
down they adored him; and opening their treasures, they offered him gifts; gold,

n 48

. . 48 . .
[rankincense, and myrrh".™ The Evangelist docs not mention Joscph; not that he

was not present, but because Mary occupies the principal place near the Child.
The flight to Egypt and return there from

Soon after the departure of the wise men Joseph received the message from the
angel of the Lord to fly into Egypt with the Child and His mother on account of
the evil designs of Herod; the holy man's ready obedience is bricfly described by
the Evangelist in the words: "who arosc, and took the child and his mother by
night, and retired into Egypt".*” Persccuted Jews had ever sought a refuge in
Egypl;so about the time of Christ Jewish colonists were especially numerous in the
land of the Nile; according to Philo they numbered at least a million. In
Leontopolis, in the district of Heliopolis, the Jews had a temple (160 B.C.-A.D.

45. Ibid., 2:34-35

46. Ibid., 2:38

47. 1bid., 2:39

48. Matthew, 2:11

49. 1bid, 2:14

50. cf. | Kings, 11:40: 2 Kings, 25:26
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73) which rivalled in splendour the temple in Jerusalem. The Holy Family might
therefore expect to find in Egypt a certain amount of help and protection.

On the other hand, it required a journcy of at lcast ten days from Bethlchem to
rcach the nearest habitable districts of Egypt. We do not know by what road the
Holy Family effected its flight; they may have followed the ordinary road llirough
Hebron; or they may have gone by way of Elcutheropolis and Gaza, or again they

may have passed west of Jerusalem towards the great military road of Joppe.

There is hardly any historical document which will assist in determining where
the Holy Family lived in Egypt, nor do we know how long the enforced exile
lasted.

When Joseph received {rom the angel the news of Herod's death and the command
to return into the land of Israel, he "arose, and took the child and his mother, and
came into the land of Israel".”* The news that Archelaus ruled in Judea prevented
Joseph from settling in Bethlechem, as had been his intention; "warned in sleep [by
the angel, he] retired into the quarters of Galilee. And coming he dwelt in a city
called Nazareth”.> In all these details Mary simply followed the guidance of
Joseph, who in his turn rcceived the Divine manifestations as head of the Holy
Family.

Prophecy of Hosca

St. Matthew™ cites Hosea 11:1 as prophctically fulfilled in the return of Joseph,
Mary and Jesus from Egypt: "... and out of Egypt | called My son".

Matthew's use of Hosea 11:1 has been explained in scveral ways. A sensus plenior
approach states that the text in Hosea contains a meaning intended by God and
acknowledged by Matthew, but unknown to Hosca. A typological rcading
interprets the f{ulfillment as found in the national history of Isracl and the
antitypical fulfillment as found an cvent in the personal history of Jesus.
Matthew's usc of typological interpretation may also be seen in his use of Isaiah
7:14 and 9:1, and Jeremiah 31:15.

51. Matthew, 2:21
52. lbid., 2:22-23

53, lbid., 2:18
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The Holy Family in Nazareth

The life of the Holy Family in Nazarcth was that of the ordinary poor tradesman.
According to Matthew the townsfolk asked "Is not this the carpenter's son?";>* the
question, as expressed in the sccond Gospel,” shows a slight variation, "Is not this
the carpenter?” While Joseph gained the livelihood for the Holy Family by his
daily work, Mary attended to the various dutics of housckeeper. St. Luke bricfly
says of Jesus: "And the child grew, and waxed strong, full of wisdom; and the
grace of God was in him".>® The weekly Sabbath and the annual great feasts
interrupted the daily routine of life in Nazareth.

The finding of Jesus Christ in the Temple

According to the law of Exodus,” only the men were obliged to visit the Temple
on the three solemn feasts of the year; but the women often joined the men to
satisfy their devotion. St. Luke informs that "his (the child's) parents went every
year to Jerusalem, at the solemn day of the pasch".58 Probably the Child Jesus was
left in the home of friends or relatives during the days of Mary's absence.
According to the opinion of some writers, the Child did not give any sign of His
Divinity during the years of His infancy. so as to increase the merits of Joseph's
and Mary's faith based on what they had scen and heard at the time of the
Incarnation and the birth of Jesus. Jewish Doctors of the Law maintained that a
boy became a son of the law at the age of twelve years and one day: after that he
was bound by the legal precepts.

The evangelist supplies us here with the information that, "when he was twelve
years old, they going up into Jerusalem, according to the custom of the feast, and
having fulfilled the days, when they returned, the child Jesus remained in
Jerusalem, and his parents knew it not".”” Probably it was afler the second festal
day that Joscph and Mary rcturncd with the other Galilean pilgrims; the law did
not require a longer sojourn in the Holy City. On the first day the caravan usually

54. 1bid., 13:55
55. Mark, 6:3
56. Luke, 2:40
57. Exodus, 23:17
58. lLuke, 2:41
59. 1bid., 2:42-43
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madc a four hours' journcy, and rested for the night in Beroth on the northern
boundary of the former Kingdom of Juda.

The crusaders built in this place a beautiful Gothic church to commemorate The
Blessed Lady's sorrow when she "sought him (her child) among their kinsfolks
and acquaintance, and not finding him, . . .returncd into Jerusalem, seeking
him".® The Child was not found among the pilgrims who had come to Beroth on
their first day's journcy; nor was He found on the sccond day, when Joscph and
Mary rcturned to Jerusalem; it was only on the third day that they "found him
[Jesus] in the temple, sitting in the midst of the doctors, hearing them, and asking
them questions. . .And secing him, they wondered. And his mother said to him:
Son, why hast thou done so to us? bchold thy father and I have sought thee
sorrow'mg"."1 Mary's faith did not allow her to fear a mere accident for her Divine
Son; but she felt that His behaviour had changed entirely from His customary
exhibition of docility and subjection. The feeling caused the question, why Jesus
had trecated His parents in such a way. Jesus simply answered: "How is it that you
sought me? did you not know, that I must be about my father's business?".*
Neither Joscph nor Mary understood these words as a rebuke; "they understood
not the word that he spoke to them".® It has been suggested by a recent writer that
the last clause may be understood as meaning, "they (i.e., the bystanders)

understood not the word he spoke unto them (i.c., to Mary and Joseph)".
The remainder of Jesus Christ’s youth

After this, Jesus "went down with them, and came to Nazarcth"” where He began a
lifc of work and poverty, cightecen years of which arc summed up by the
Evangelist in the few words, and he "was subject to them, and. . .advanced in
wisdom, and age, and grace with God and men".* The interior life of Mary is
briefly indicated by the inspired writer in the expression, "and his mother kept all
these words in her heart".®® A similar expression had been used in luke, "Mary
kept all these words, pondering them in her heart".*® Thus Mary observed the

60. 1bid., 2:44-45
6l. Ibd., 2:40-48
62. 1bid., 2:49
63. lbid., 2:50
64. Luke, 2:51-52
65. Luke, 2:51
66. Luke, 2:19
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daily life of her Son, and grew in His knowledge and love by meditating on what
she saw and hcard.

The miracle in Cana

The evangelists connect Mary's namc with three different cvents in Our Lord's
public life: with the miracle in Cana, with His preaching, and with Ilis passion.
The first of these incidents is related in.’

There was a marriage feast in Cana of Galilee. . .and the mother of Jesus was
there. And Jesus also was invited, and his disciples, to the marriage. And the wine
failing, the mother of Jesus saith to him: They have no wine. And Jesus saith to
her: Woman, what is that to me and to thee? my hour is not yct come.

One naturally supposes that onc of the contracting partics was rclated to Mary,
and that Jesus had been invited on account of his mother's relationship. The
couple must have been rather poor, since the wine was actually failing. Mary
wishes to save her friends from the shame of not being able to provide properly
for the guests, and has recourse to her Divine Son. She mercly states their need,
without adding any further petition. In addressing women, Jesus uniformly
employs the word "woman",®® an expression used by classical writers as a
respectful and honourable address. The above cited passages show that in the
language of Jesus the address "woman™ has a most respectful meaning. The clause
"what is that to mc¢ and to thee" renders the Greek ¢/ emoi kai soi, which in its turn
corresponds to the Hebrew phrase mah li walakh. This latter occurs in Judges
11:12; 2 Samuel 16:10; 19:23; 1 Kings 17:18; 2 Kings 3:13; 9:18; 2 Chronicles
35:21. The New Testament shows cquivalent expressions in Matthew 8:29; Mark
1:24; Luke 4:34; 8:28, Matthew 27:19. The meaning of the phrasce varics
according to the character of the speakers, ranging from a most pronounced
opposition to a courteous compliance.

Such a variable mecaning makes it hard for the translator to find an equally
variable cquivalent. "What have 1 to do with thee", "this is neither your nor my
business", "why art thou troublesome to me", "allow mc to attend to this", arc
some of the renderings suggested. In general, the words seem to refer to well or
ill-meant importunity which they endeavour to remove. The last part of Our

67. John, 2:1-10
68. Matthew, 15:28; Luke, 13:12; John, 4:21; 8:10; 19:26; 20:15
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Lord's answer presents less difficulty to the interpreter: "my hour is not yet come”,
cannot refer to the precise moment at which the need ol wine will require the
miraculous intervention of Jesus: for in the language of St. John "my hour” or "the
hour" denotes the time preordained for some important event.”” Hence the
meaning of Our Lord's answer is: "Why are you troubling mc by asking me for
such an intervention? The divinely appointed time for such a manifestation has
not yet come"; or, "why arc you worrying? has not the time of manifesting my
power come?" The former of these meanings implies that on account of the
intercession of Mary Jesus anticipated the time set for the manifestation of His
miraculous power; the second meaning is obtaincd by understanding the last part
of Our Lord's words as a question, as was done by St. Gregory ol Nyssa , and by
the Arabic version of Tatian's "Diatessaron” (Rome, 1888). Mary understood her
Son's words in their proper sense: she merely warned the waiters, "Whatsoever he
shall say to you, do ye".” Therc can be no question of explaining Jesus' answer in
the sense of a refusal.

Mary during the apostolic life of Jesus Christ

During the apostolic life of Jesus, Mary effaced herself almost completely. Not
being called to aid her Son directly in His ministry, she did not wish to interfere
with His work by her untimely presence. In Nazarcth she was regarded as a
common Jewish mother; St. Matthew introduces the people of the town as saying:
"Is not this the carpenter's son? Is not his mother called Mary, and his brethren
James, and Joseph, and Simon, and Jude: and his sisters, are they not all with us?"
" Since the people wish to lower Jesus Christ's csteem by their language, we must
infer that Mary belonged to the lower social order of townspeople. The parallel
passage of St. Mark reads, "Is not this the carpenter?” instead of, "Is not this the
carpenter's son?" Since both cvangelists omit the name of St. Joscph, we may
infer that he had died before this episode took place.

At first sight, it seems that Jesus Himsell depreciated the dignity of His Blessed
Mother. When He was told: "Behold thy mother and thy brethren stand without,
secking thee", He answered: "Who is my mother, and who are my brethren? And
stretching forth his hand towards his disciples, he said: Behold my mother and my

69. John, 4:21-23; 5:25-28; 7:30; 8:29; 12:23: 13:1: 16:21: 17:1
70. Ibid., 2:5
71. Matthew, 3:55-56; cf. Mark, 6:3
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brethren. For whosocever shall do the will of my Father, that is in heaven, he is my
. 50 72
brother, and my sister, and my mother™.

On another occasion, "a certain woman from the crowd, lifting up her voice, said
to him: Blessed is the womb that bore thee, and the paps that gave thec suck. But
he said: Yea rather, blessed are they who hear the word of God, and kecp it" 73

In reality, Jesus in both these passages places the bond that unites the soul with
God above the natural bond of parentage which unites the Mother of God with her
Divine Son. The latter dignity is not belittled; as men naturally appreciate it more
casily, it is employed by Our Lord as a means to make known the real value of
holiness. Jesus, therefore, really, praises His mother in a most emphatic way; lor
she excelled the rest of men in holiness not less than in dignity. Most probably,
Mary was found also among the holy women who ministered to Jesus and His
apostles during their ministry in Galilec;”* the Evangelists do not mention any
other public appearance of Mary during the time of Jesus's journeys through
Galilee or Judea. But we must remember that when the sun appears, even the
brightest stars become invisible.

Mary during the Passion of Jesus Christ

Since the Passion of Jesus Christ occurred during the paschal week, we naturally
expect to find Mary at Jerusalem. Simeon's prophecy found its fulfilment
principally during the time of Jesus Christ's suffering. According to a tradition,
His Blessed Mother met Jesus as He was carrying His cross to Golgotha.

Mary and Jesus Christ’s Resurrection

The inspired record of the incidents connected with Christ's Resurrection do not
mention Mary: but neither do they pretend to give a complete account of all that
Jesus did or said. The Fathers too are silent as to Mary's share in the joys of her
Son's triumph over death. Still, St. Ambrose states expressly: "Mary therefore saw
the Resurrection of the Lord; she was the first who saw it and belicved. Mary
Magdalen too saw it, though she still wavered".” George of Nicomedia infers
from Mary's sharc in Our Lord's sufterings that before all others and more than all

72. Luke, 11:27-28, Matthew, 12:47-50; cf. Mark, 3:31-35; Luke, 8:19-21
73. Matthew, 12:47-50; cf. Mark, 3:31-35; Luke, 8:19-21

74. cf. Luke, 8:2-3

75. De Virginit, vol.111, p.14
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she must have shared in the triumph of her Son. In the twelfth century, an
apparition of the risen Saviour to His Blessed Mother is admitted by Rupert of
Deutz , and also by Eadmer St. Bernardin of Siena , St. Ignatius of Loyola ,
Suarez , Maldonado , etc. That the risen Christ should have appeared first to His
Blessed Mother, agrees at least with our pious expectations.

Though the Gospels do not expressly tell us so, we may supposc that Mary was
present when Jesus showed himself to a number of disciples in Galilee and at the
time of His Ascension.’® Morcover, it is not improbable that Jesus visited His
Blessed Mother repeatedly during the forty days after His Resurrection.

Post-Pentecostal life of Mary

On the day of Pentecost, the Holy Ghost had descended on Mary as He came on
the Apostles and Disciples gathered together in the upper room at Jerusalem. No
doubt, the words of St. John,”” "and from that hour the disciple took her to his
own", refer not merely to the time between Easter and Pentecost, but they extend
to the whole of Mary's later life. Still, the carc of Mary did not interfere with
John's Apostolic ministry. Even the inspired records’ show that the apostle was
absent from Jerusalem on several occasions, though he must have taken part in the
Council of Jerusalem, A.D. 51 or 52. We may also supposc that in Mary
especially were verified the words of: "And they were persevering in the doctrine
of the apostles, and in the communication of the breaking of bread, and in
praycrs".w Thus Mary was an example and a source of encouragement to the carly
Christian community. At the same time, it must be confessed that we do not
possess any authentic documents bearing dircctly on Mary's post-Pentecostal lile.

Place of her life, death, and burial

As to tradition, there is some testimony for Mary's temporary residence in or near
Ephesus, but the evidence for her permanent home in Jerusalem is much stronger.
It has been seen that there is no absolute certainty as to the place in which Mary
lived after the day of Pentecost. Though it is more probable that she remained
uninterruptedly in or near Jerusalem, she may have resided for a while in the

vicinity of Ephcsus, and this may have given rise to the tradition of her Ephesian

76. cf. Matthew, 28:7, 10, 16; Mark, 167

77. John, 19:27

78. Acts, 8:14-17; Galatians, 1:18-19; Acts, 21:18
79. Acts, 2:42
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death and burial. There is still less historical information concerning the particular
incidents of her life. St. Epiphanius doubts even the reality of Mary's death; but
the universal beliel of the Church does not agree with the private opinion of St.
Epiphanius. Mary's decath was not ncceessarily the cffect of violenee; it was
undergone neither as an cexpiation or penalty, nor as the cffcct of discase from
which. like her Divine Son, she was exempt. Since the Middle Ages the view
prevails that she died of love, her great desire to be united to her Son either
dissolving the ties of body and soul, or prevailing on God to dissolve them. Her
passing away is a sacrifice of love completing the dolorous sacrifice of her life. It
is the death in the Kiss of the Lord (in osculo Domini), of which the just die. There
Is no certain tradition as to the ycar of Mary's death.

Baronius in his Annals reliecs on a passage in the Chronicon of Luscbius for his
assumption that Mary died in 48 C.E.* It is now believed that the passage of the
Chronicon is a later interpolation. Nirschl relies on a tradition found in Clement of
Alexandria®' and Apollonius82 which refers to a command of Our Lord that the
Apostles were to preach twelve years in Jerusalem and Palestine before going

among the nations of the world; hence he too arrives at the conclusion that Mary
died A.D. 48.

Her Assumption into Heaven

The Assumption of The Virgin Lady into heaven has been treated as a special
event The feast of the Assumption is most probably the oldest among all the feasts
of Mary properly so called. As to art, the assumption was a favourite subject of
the school of Siena which genecrally represents Mary as being carried to heaven in
a mandorla.

80. Cf. Nirschl, Das Grub der hi. Jungfrau Mariea, Mainz,1896,p.48
81. Stromat, vol.vi, p.5

82. LCuscbius, Church History, p.21
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SECTION TWO: CHRISTIAN DOCTRINES

According to mainstrecam Christian doctrine, Mary remained a virgin at least until
Jesus was born.® Most Protestants do not specifically claim that Mary remained a
virgin after the birth of Jesus, but the Roman Catholic, Eastern Orthodox, Oriental
Orthodox Churches, and many in the Anglican Church maintain that Mary also
remained a virgin throughout the rest of her life.*

The New Testament recounts her presence at important stages during her son's
adult life (c.g., at the Wedding at Cana and at his crucifixion). Also, she was
present at communal prayers immediately after Jesus' Ascension. Narratives of
her life are further elaborated in later Christian apocrypha, who give the names of
her parents as Joachim and Anne. Christian churches teach various doctrines
concerning Mary, and she is the subject of much veneration. The area of Christian
theology concerning her is known as Mariology. The conception of her Son Jesus
is belicved to have been an act of the Holy Spirit and to fulfill the prophecy of
Isaiah that a virgin would bear a son who would be called Emmanucl ("God with
us" ,85 The Roman Catholic Church, the Anglican Church, and the Eastern
Catholic and Eastern Orthodox Churches venerate her as the Ever-Virgin Mother
of God (Theotokos), who was specially favored by God's grace (Catholics hold
that she was conceived without original sin) and who, when her carthly life had
been completed. was assumed bodily into Heaven. Some Protestants, including
certain Lutherans and Methodists, embrace veneration of Mary and also hold
some of these doctrines. Others, especially in the Reformed tradition, question or
cven condemn the devotional and doctrinal position of Mary in the abovc
traditions.

83. Mt. 1:25, Lk. 1:34-35

84. "Catholic  Encyclopedia:  The  Annunciation".  Newadvent.org. 1907-03-01.
hitp://www.newadvent.org/cathen/0154 Lc.htm. Retricved 2010-03-02; also see
plcasc"Catholic Encyclopedia: The Blessed Virgin Mary". Newadvent.org. 1912-10-01.
hitp://'www.newadvent.org/cathen/15464b.htm. Retricved 2010-03-02 :

85. The Hebrew text is ambiguous as to whether the woman in question is a "young woman" or
a "virgin"; St. Matthew, following the Jewish Septuagint translation into Greek gives
"virgin" unambiguously.
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‘The Roman Catholic tradition has a well established philosophy for the study and
veneration of the Virgin Mary via the ficld of Mariology with Pontifical schools
such as the Marianum specifically devoted to this task.®

Immaculate Conception of Mary

Catholics believe in the Immaculate Conception of Mary, namely that she was
filled with grace from the very moment of her conception in her mother's womb
and preserved from the stain of original sin. The Latin Rite of the Roman Catholic
Church has a liturgical feast by that name, kept on 8 December.’” Mary, under
title of the Immaculate Conception, is the patroness of the United States. (This
doctrine is often confused with the Virgin Birth of Jesus and the Perpetual
Virginity of Mary, both discussed below.)

The corresponding feast in other rites may go by other names, such as, in the
Byzantine Rite, the Feast of the Conception by St. Anna of thec Most HHoly
Theotokos. However, the dogma of the Immaculate Conception is part of the
teaching of the Catholic Church, and the title of "The Immaculate Conception"

has been given to many Eastern Catholic church buildings, including the cathedral
in Detroit of the Ukrainian Greek Catholic Church.®®

Eastern Orthodox reject the Immaculate Conception,89 principally because their
understanding of ancestral sin (the Greek term corresponding to the Latin
"original sin") differs from that of the Roman Catholic Church, but also on the
basis that without original sin (i.c. fallen human naturc), Mary would have
likewise been scparated from the rest of us by a special condition.”’ Some
Orthodox believe that Mary was conceived like any one of us, inherited the sin of
Adam, but was cleansed from it when Christ (God incarnate) took form within
her. This, coupled with the belief that she never committed any sin made her the

86. Mariology Society of America http://www.mariologicalsociety.com; also sce please
http://www.servidimaria.org/en/attualita/promotori2/promotori2.htm

87. "Catholic Encyclopedia: Immaculate Conception". Newadvent.org.
http://www.newadvent.org/cathen/07674d.htm. Retricved 2010-03-02.

88. For other Eastern Catholic churches dedicated to the Immaculate Conception in
Pennsylvania alonc, sec The Unofficial Dircctory of Eastern Catholic Churches in
Pennsylvania

89. "Conception of the Theotokos". Orthodox Wiki. 2009-02-15.
http://orthodoxwiki.org/Conception_of the_Thecotokos. Retricved 2010-03-02.

90. Timothy Ware, The Orthodox Church, Penguin Books, 1963, pp. 263-264
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perfect vessel. Nevertheless, this remains an area on which the Orthodox Church
has not made any definitive statement, so a varicty of views may be found.

Calvinist and Lutheran Protestants reject the idea that Mary was preserved from
original sin from her very first moment.”’ However, many Protestants of the
Pentecostal tradition, especially those influenced by Charles Finney, do not
believe in original sin in the sense that Catholics do, if they affirm the doctrine at
all.”” This renders the Immaculate Conception a non-question for them.

This doctrine must be contrasted with the more widely held doctrine that Mary
committed no sin in her life. The doctrine of the Immaculate Conception
proclaims not only that Mary committed no actual sin, but that she was preserved
from original sin, and this from thc moment of her conception. Many may highly
venerate Mary (as do many Protestants, Anglicans, and certainly  Lastern
Orthodox), but do not thereby indicate their acceptance of the doctrine of the
Immaculate Conception as taught by the Roman Catholic Church.

Virgin birth of Jesus

The Apostles' Creed and Nicene Creed both reler to Mary as "the Virgin Mary".
This alludes to the belief that Mary conceived Jesus through the action of God the
Holy Spirit, and not through intercourse with Joscph or anyonc clsc. That she was
a virgin at this time is affirmed by Eastern Christianity, Roman Catholicism and
many Protestants. Rejection of this is considercd heretical by many, but not all,
traditional Christian groups.

The Gospel of Matthew describes Mary as a virgin who fulfilled the prophecy of
Isaiah.”® The Hebrew word almah that appears in this verse, and the Greek word
parthenos that Jews used to translate it in the Greek Septuagint that Matthew
quotes here, have been the subjects of dispute for almost two millennia, since
almah simply means young woman, rather than virgin (in Hebrew, the word
betulah would be an unambiguous translation). This disagreement is related to the
question of whether Isaiah 7:14 is a prophecy of Jesus' birth. Regardless of the

91. "Religious Tolerance comparison of Roman Catholic and Protestant beliefs".
Religioustolerance.org. http://www.religioustolerance.org/chr_capr.htm. Retrieved 2010-03-
02.

92. "Charles Finney: The  Controversial — Evangelist”.  Enrichmentjournal.ag.org.
http://enrichmentjournal.ag.org/200601/200601 _1 18_Finney.cfim . Retricved 2010-03-02

93. lIsaah, 7:14
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meaning of this verse, it is clear that the authors of the Gospels of Matthew and
Luke consider Jesus' conception not the result of intercourse and asscrt that Mary
had "no rclations with man" before Jesus' birth.”?

Perpetual virginity of Mary

The perpetual virginity of Mary, a doctrine of Roman Catholic, Eastern Orthodox,
and Oricntal Orthodox Christianity affirms Mary's "rcal and perpetual virginity
even in the act of giving birth to the Son of God made Man".” According to this
Church dogma, Mary was ever-virgin (Greek demépfevoc) for the remainder of
her life, making Jesus her biological and only son, whose conception and birth arc
held to be miraculous. The doctrine of the Perpctual Virginity of Mary was also
upheld by all of the carly Protestant Reformers including Luther, Calvin, and
Zwingli.% A number of New Testament passages are sometimes interpreted as
contradicting the doctrine. St.Matthew says of Jesus "... aren't his brothers James,
Joseph, Simon and Judas? Aren't all his sisters with us?"”’ suggesting that Jesus
had siblings. St Mark rccords an cvent at which "... Jesus' mother and brothers
arrived”.” However, since at least the time of the Desert Fathers these verses have

. -~ . . . ~ t)()
usually been interpreted as referring to cousins or relatives of Jesus.

Dormition and assumption

For both the Eastern Orthodox and Roman Catholic churches Mary's assumption
into heaven is seen as an instance of the resurrection of the body.

According to Roman Catholic and Eastern Orthodox tradition, between three and
fiftcen years after Christ's Ascension, in cither Jerusalem or Ephesus, Mary died
whilc surrounded by the apostles. Later when the apostles opened her tomb, they
found it empty and concluded that she had been bodily assumed into Heaven.'®

This doctrine was present in apocryphal works since the end of the fourth century,
and was formally taught by St. Gregory of Tours in the sixth century. The bodily

94, Mt, 1:18; Mt., 1:25; Lk., 1:34

95. Catechism of the Catholic Church, P. 499

96. http://www.mariology.com/scections/reformers.htm
97. Matthew, 13:55-56

98. Mark, 3:31

99. Revue Biblique, 1895, pp. 173-183.

100. "Mary, Mother of Jesus." Wikipedia. January 4, 2005
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Assumption of Mary secems to have been accepted in both Western and Eastern
Churches from the sixth century onwards, and went virtually uncontested until the
Reformation.'”’

In 1950, spcaking ex cathedra (infallibly) in his encyclical Munificentissimus
Deus, Pope Pius Xl1 proclaimed the Dogma of the Assumption, in which he stated
that "at the end of her carthly coursc, Mary was assumed into hecavenly glory,
body and soul.'®

101. F.L. Cross and E.A. Livingstone, eds., "Mary, the Blessed Virgin" Oxford Dictionary of
the Christian Church, Oxford UP, 1997, pp. 1047-48

102. Munificentissimus Deus - Apostolic Constitution of Pope Pius XII, issucd November 1,
1950 .
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SECTION THREE : CHRISTIAN VIEWS OF MARY

Roman Catholic, Eastern Orthodox, Oriental Orthodox, Anglican, and Lutheran,
as well as some Mcthodist Christians vencrate Mary. This veneration especially
takes the form of praycr for intercession with her Son, Jesus Christ. The Hail
Mary prayer is one such example. Additionally it includes composing poems and
songs in Mary's honor, painting icons or carving statues of her, and conferring
titles on Mary that reflect her position among the saints. She is also one of the
most highly venerated saints in both the Catholic and the Eastern Orthodox
Churches; and scveral major fcast days of the liturgical ycar arc devoted to her.

Roman Catholic view

The "Blessed Virgin Mary", sometimes shortened to "The Blessed Virgin" or
"The Virgin Mary" is a traditional title specifically used by Roman Catholics.
Anglicans, Eastern Orthodox and Eastern Catholics, and some others to describe
Mary. the mother of Jesus Christ.

The belict in the corporcal assumption of Mary was formally declared to be
dogma by Pope Pius XII in 1950. Pope Pius XII states in Munificentissimus Deus:
"We pronounce, declare, and define it to be a divinely revealed dogma: that the
Immaculate Mother of God, the ever Virgin Mary, having completed the course of
her carthly life, was assumed body and soul into heavenly glory. Hence if anyone,
which God forbid, should dare willfully to deny or to call into doubt that which
we have defined, let him know that he has fallen away completely trom the divine
and Catholic Faith".'® This is an example of an invocation of papal infallibility.

The dogma does not state if Mary's assumption occurred before or after any
physical dcath. As stated by Ludwig Ott "the fact of her death is almost gencrally
accepted by the Fathers and Theologians, and is expressly affirmed in the Liturgy
of the Church".'™ to which he adduces a number of helpful citations, and
concludes that "for Mary, death, in consequence of her freedom from original sin
and from personal sin, was not a consequence of punishment of sin. However, it
seems fitting that Mary's body, which was by nature mortal, should be, in
conformity with that of her Divine Son, subject to the general law of death.” In
keeping with the historical consensus of the Church, Pius XII himself almost

103. Wikipedia, Free Encyclopedia. Retrieved on 2010-03-25
104. Bk, 1L, Pt,3,Ch,2,p.6
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certainly rejected the notion of Mary's "immortality" (the idca that she never
suffered death), preferring the more widely accepted understanding that her
assumption took place after her physical death. The Feast of the Assumption is
celebrated on August 195.

In a less dogmatic context, the Roman Catholic tradition also has a more
pronounced cmphasis on Acts of Reparation and the Sorrows of Mary and a
number of prayers for this purposc appcar in the official Raccolta Catholic praycer
book.

Eastern Orthodox view

In the Eastern Orthodox, Fastern Catholic and Oriental Orthodox traditions, the
Ever-Virgin Mary, the Theotokos, died, after having lived a holy life. Eastern
Orthodox do not belicve in the immaculate conception, with the exception of
some Old Believers, on the contrary belicving that she was the best example of a
human lilestyle. The surviving apostles were present at and conducted her funcral.
However Thomas was dcelayed and arrived a few days later. He said that he would
not believe this had happened unless he saw the body of Mary. Peter expressed
dismay that Thomas continued to doubt what the other apostles told him. Upon
opening the tomb, Thomas revealed that he had witnessed the absent body of the
Theotokos being taken to heaven by angels. While many Orthodox Christians
believe this to be true, the Orthodox have never formally made it a doctrine. It
remains a holy mystery. The Eastern Orthodox and Greek-Catholics celebrate this
event on August 15. The Oriental Orthodox celebrate it on August 22. The feast
day of the Dormition ("falling aslecp") of the Theotokos is preceded by a two
week fasting period.'”

Anglican view on Mary

Mary's special position within God's purpose of salvation as "God bearer"
(theotokos) is recognised in a number of ways by some Anglican Christians. The
Church affirms in the historic creeds that Jesus was born of the Virgin Mary, and
celebrates the feast days of the Presentation of Christ in the Temple. This feast is
called in older prayer books the Purification of the Blessed Virgin Mary on 2
February. The Annunciation of our Lord to the Blessed Virgin on March 25 was
from before the time of Bede until the 18th century New Year's Day in England.

105. Wikipedia, Free Encyclopedia. Retricved on 2010-03-25
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The Annunciation is called the "Annunciation of our Lady" in the 1662 Book of
Common Prayer. Anglicans also celebrate in the Visitation of the Blessed Virgin
on May 31, though in some provinces the traditional date of July 2 is kept. The
feast of the St. Mary the Virgin is observed on the traditional day of the

Assumption, August 15. The Nativity of the Blessed Virgin is kept on September
8.

The Conception of the Blessed Virgin Mary is kept in the 1662 Book of Common
Prayer, on December 8. In certain Anglo-Catholic parishes this feast is called the
Immaculate Conception. Again, the Assumption of Mary is believed in by most
Anglo-Catholics, but is considered a pious opinion by moderate Anglicans.
Protestant minded Anglicans reject the celebration of these feasts.

Prayer with the Blessed Virgin Mary varies according to churchmanship. Low
Church Anglicans rarcly invoke the Blessed Virgin except in certain hymns, such
as the sccond stanza of Ye¢ Watchers and Ye Holy Ones. Following the 19th
century Oxford Movement, Anglo-Catholics frequently pray the rosary, the
Angelus, Regina Cacli, and other litanies and anthems of Our Lady. The Anglican
Society of Mary maintains chapters in many countries. The purpose of the society
is to foster devotion to Mary among Anglicans.m(’

Protestant views of Mary

Protestant churches originated in Western Europe after 1517. The discussion of
Protestant views on Mary and mariology is difficult, because, unlike the Orthodox
or Roman Catholic Chistians, Protestants have a wide range of conllicting vicws.
Therefore Protestant views usually make gencralization about Mary difficult.

Some early Protestants venerated and honored Mary. Martin Luther said Mary is
"the highest woman", that "we can never honour her enough", that "the veneration
of Mary is inscribed in the very depths of the human heart” and that Christians
should "wish that everyone know and respect her”. John Calvin said, "It cannot be
denied that God in choosing and destining Mary to be the Mother of his Son,
granted her the highest honor.” Zwingli said, "I estecem immensely the Mother of
God" and "The more the honor and love of Christ increases among men, so much
the esteem and honor given to Mary should grow". Thus the idea of respect and

106. Taken from Wikipedia, the free Encyclopedia..Retrieved on 2010-03-25
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high honour was not rejected by the first Protestants; the practical implications for
Mariology arc still a matter of debate.'”?

John Wyecliffe’s views on Mary

The pre-Lutheran reformer, John Wycliffe, who in many other arcas rejected
Catholic creedalism, reflected the Marian spirit of the later Middle Ages in onc of
his carlier sermons: "It seems to me impossible that we should obtain the reward
of Heaven without the help of Mary. There is no sex or age, no rank or position,

of anyone in the whole human race, which has no need to call for the help of the

Holy Virgin".'®

Martin Luther's views on Mary

Despitc Luther's harsh polemics against his Roman Catholic opponcents over
issues concerning Mary and the saints, theologians appear to agree that Luther
adhered to the Marian decrees of the ecumenical councils and dogmas .of the
church. He held fast to the belief that Mary was a perpetual virgin and the
Theotokos or Mother of God.'” Special attention is given to the assertion, that
Luther some three-hundred years before the dogmatization of the Immaculate
Conception by Pope Pius X in 1854, was a firm adherent of that view. Others
maintain that Luther in later years changed his position on the Immaculate
Conception, which, at that time was undefined in the Church, maintaining
however the sinlessness of Mary throughout her life.'"’ Regarding the Assumption
of Mary, he stated, that the Bible did not say anything about it. Important to him
was the belief that Mary and the saints do live on after death.'"! "Throughout his
carcer as a priest-prolessor-reformer, Luther preached, taught, and argued about

the venecration of Mary with a verbosity that ranged from childlike picty to

107. Wikipedia, the free Encyclopedia., Retrieved on 2010-03-25

108. "Devotion to the Blessed Virgin Mary". Catholic Encyclopedia, New York: Robert
Appleton Company. 913. http:// en. wikisource.org/ wiki/Catholic_Encyclopedia_(1913)
/Devotion_to_the_Blessed_Virgin_Mary

109. Remigius Baumer, Marienlexikon Gesamtausgabe, Leo Scheffezyk, cd., (Regensburg:
Institutum Marianum, 1994), 190

110. Bcumer, 191
Vil Béumer, 190
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sophisticated polemics. His views are intimately linked to his christocentric
theology and its consequences for liturgy and piety."112 Luther, while revering
Mary, came to criticize the "Papists" for blurring the line, between high
admiration of the gracc of God wherever it is seen in a human being, and religious
scrvice given to another creature. He considered the Roman Catholic practice of
celebrating saints' days and making intercessory requests addressed especially to

Mary and other departed saints to be idolatry.'"?

John Calvin's views on Mary

John Calvin accepted Mary's perpetual virginity and the title "Mother of God". He
considered himself the real follower of Mary[citation needed] because he freed
her from misuses of these titles and undeserved "Papist” honour which is due only
to Jesus Christ, and for returning this honour to him alonc.'™ Calvin stated that
Mary cannot be the advocate of the faithful, since she necds God’s grace as much
as any other human being.'” If the Catholic Church praises her as Queen of
Heaven, it is blasphemous and contradicts her own intention, because she is

praised and not God.'"®

Karl Barth's views on Mary

Karl Barth (1886-1968), a Reformed Protestant, was a lcading 20th century
thcologian. Awarc of the common dogmatic tradition of the carly Church, Barth
fully accepted the dogma of Mary as the Mother of God. In his view, through
Mary, Jesus belongs to the human race; through Jesus, Mary is Mother of God.

Barth also agreed with the Dogma of the Virgin Birth. It meant to him that Jesus

112. Eric W. Gritsch, H. George Anderson, J. Francis Stafford, Joseph A. Burgess (eds.), ed.,
The One Mediator, The Suints, and Mary, Lutherans and Romun Catholic in Dialogue, V1.
Minneapolis: Augsburg Fortress, pp. 235

{13, Luther's Works, 47, pp. 451, sce also, Lutherans and Catholics in Dialogue, V111, p. 29

[14. John Calvin. "On John 2:1-11"; Commentary on John 1. htp:// www. ceelorg/ ceel/
calvin/calcom34.viii.i.html. Retricved 2008-05-19

115. John Calvin, Works, Serm. de lu proph, de Christ: Op.cit., 35, 686

116. John Calvin. "On Luke 1:46-50". Harmony of the Evangelists. 1, http:// www.ccel. org/
ceel/ calvin/calcom3 Lix.ix.html. Retricved 2008-05-19 .
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as a human docs not have a father and that as the Son of God he has no mother.
The Holy Spirit, through whom Mary conceived, is not just any spirit, but it is

God himself whose act must be understood spiritually and not physically.'"”

Mary
is "full of grace" according to Barth, but this grace is not carned but totally given
to her. Regarding Mary’s virginity aller birth, Barth argucd that the Church
adopted this position not because of Mary but in defence of its Christology. Barth
considercd the Roman Catholic veneration of Mary a terrible mistake and

I
heresy. s

117. Barth, Kirchliche Dogmatic 1,2,219

118. "Whereever Mary is vencrated, and devotion to her takes place, there the Church of Christ
does not exist" (Church Dogmatics, 1, 2, 154). "Catholic mariology is a cancer, a sick
theological development, and cancers should be cut out" (Church Dogmuatics, 1. 2, 153).
"The heresy of the Catholic Church is its mariology and Marian cult." (Church Dogmatics,
1,2, 157) ‘
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SECTION FOUR : MARY IN CHRISTIAN TRADITION

Mary in the Scriptures of 1st Century

"God scnt his only Son, born of a woman . . . " "9 Except for this reference, no
mention is made of Mary in the carliest Christian writings -- the letters of St. Paul.
Only the four Gospels, written between 65 and 100 A.D. give any details of her

life. They arc the prime sources for later Christian devotion to Mary.

Mark's Gospel says simply that Jesus is "the Son of Mary," yet rclates nothing
about the events of his birth and family life. For Mark, being a disciple who
believes in Jesus is more important than any ties of flesh and blood. He recalls
Mary as a belicver, a disciple of her Son, who does the will of God."*

Luke's beautiful narration of the events surrounding the birth of Christ portrays
Mary as "the handmaid of the Lord." Drawing, probably, on carly Jewish-
Christian devotion to the mother of Jesus, his Gospel presents her as one of the
faithful remnant of Israel, "the Anawim," "the people of the land" who, despite the
hardships they experienced from one conqueror to another, remained faithful to
their God. Complete trust in God, no matter what comes, is their strength. Luke's
Gospel pictures Mary as a believer who is a model for every ordinary Christian.
Life can be transformed when someone says to God, as she did: "Be it done to me
according to your word."

"My soul proclaims the greatness of the Lord, my spirit rejoices in God my
Savior; for he has looked with favor on his lowly servant, from now on will all
ages call me blessed".'*!

Matthew's Gospel, intent on tracing Jesus' descent from David through Joseph,
presents Mary less conspicuously than Luke. This Gospel, however, strongly
insists on Mary's unique virginal conception: " . . . before they lived together she
was found with child through the Holy Spirit".'* Later, this belief in her virginal
conception would bring Mary an honored title: the Mother of God.

John's Gospel, the last of the four, speaks twice of Mary. At Cana in Galilee she
intercedes with her son for a newly married couple and he changes the water in

119. Gal., 4:4
120. Mk..3:31-35
121. Lk, 1:16-18
122. M, 1118
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wine.'?

On Calvary she stands bencath the cross at Jesus' death.'”* At Cana and
on Calvary Jesus calls his mother "Woman," which carly Christian tradition saw
as an allusion likening her to the first woman, Eve. In God's plan, Mary, by her
faith, reversed the failure of Eve and so became the new "mother of all the living."
Through the centurics the storics of Cana and Calvary have led Christians to scek
Mary's intereession with her Son and to rely on her as a mother with compassion
for those in need.

Mary in the Apocryphal Writings and Stories of the 2nd Century

Popular Christian stories about Christ, Mary and the apostles originating in Syria,
Palestine and Egypt from the mid-2nd century, greatly influenced the way
ordinary Christians imagined Mary's life. These stories, attempting to supply
details omitted in the Gospels, went beyond and sometimes contrary to the
indications of the Scriptures. They have inspired art, liturgy and Christian
devotion to Mary over the centurics.'?

"The Gospel of James," one of these storics written about 150 A.D., portrays the
childhood of Mary in this way:

"When Mary was one year old, Joachim made a great feast and invited the priests
and scribes, and the whole people of Israel assembled.

"And Joachim brought the child to the priests, and they blessed her saying, 'O God
of our fathers, bless this child and give her a name renowned for ever among all
generations.'

"And all the people said: 'So be it, so be it. Amen ...

"And thc child became three years old, and Joachim said: 'Call the virgin
daughters of the Hebrews and let them accompany the child to the temple of the
Lord with lamps burning in their hands.'

"And they went up to the temple of the Lord.

123, Jn., 2:1-12
124, Jn., 19:25-27

125. All these informations taken from Wikipedia, the frec Encyclopedia.Retricved on 2010-03-
25 ‘
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"And the priests received her and kissed her and blessed her, saying: 'The Lord
has magnified your name among all generations; in you the Lord will show
redemption to the children of Israel'.

"And he sat her on the third step of the altar. And the Lord gave her grace and she
danced with her feet and all the house of the Lord loved her.

"And her parents returned home marveling and praising the Lord becausce their
child did not turn back.

"And Mary was in the temple of the Lord to be nurtured like a dove; and she
received food from the hand of an angel.”

The story proceeds to give details of Mary's marriage to Joseph, who is portrayed
as an old widower with his own children. It relates new wonders and signs that
accompanicd the birth of Jesus in a cave. The account, by presenting Mary as a
sheltered virgin absorbed in the service of God in the temple, sought to defend the
Christian doctrine of the virgin birth. Unlortunately, it picturcs her removed {rom
the ordinary, uneventful village life that Scripture suggests was hers.

By the 5th century, a church honoring Mary's birthplace and home, suggested by
this apocryphal story, was built close by the Temple site in Jerusalem. The Church
of St. Ann, the mother of Mary, stands on that place today.

Mary's Death and Assumption into Heaven

Stories from the 5th century (or perhaps carlier) recount Mary's later life, her
death and assumption into heaven -- events unreported by the four Gospels.
The legends describe Jesus appearing to Mary in the housc on Mount Sion in

Jerusalem where she lived after Pentecost. Her Son tells her she is soon to dic.
From all parts of the world the apostles gather to bid her farewell:

"Stretching out his hands, the Lord received her holy soul. And when her soul
departed, the place was filled with a sweet smell and bright light.

"And a voice {rom hecaven proclaimed: 'Blessed are you among women.'

"Peter and John, Paul and Thomas, ran to embrace her feet and receive her
holincss; and the twelve apostles laid her holy body on a bier and bore it forth.'?®

126. Ps. John: The Dormition of Mary, 4th century

(9]
(OS]
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"Instructed by Jesus, Peter and the other apostles took her body to be buried in a
new tomb ncar Gethsemane in the Kidron Valley, where miracles of healing
accompanicd her burial.

"Three days later. angels took her body to heaven.”

By the year 600, a feast called the Dormition of Mary, honoring her death and
assumption into heaven, was cclebrated in Jerusalem and in the churches of the
East. Some centurics later it would pass into the Western churches known as the
Feast of the Assumption of Mary.

One of the ftirst churches in Christendom dedicated to Mary was built over her
tomb near Gethsemane around 400 A.D. Today, a church still marks this site in
Jerusalem.

In the 7th century, Theothekno, bishop of Palestine, preached a homily on the
[cast ol Mary's Assumption, August 15:

"Rejoice with the Mother of God,
with angels and saints,

and celebrate this great feast:

the Assumption of the Virgin Mary.

"On carth she was a [ruitful virgin,
in hcaven she intercedes for all;
through this blessed woman,

the Spirit's gilts still flow upon us,
and her words teach gentle wisdom.
"At her assent the carth blossomed;
she sought good things for the poor.

Now in heaven her care is undiminished,
- 127
near her Son she secks the good of us all”.

Early Palestinian Shrines Honoring Mary

Early devotion to Mary developed as certain ancient sites in Palestine associated
with Jesus and his mother:

127. All these sources have been taken from Wikipedia, the fiee Encyclopedia.Retrieved on
2010-03-25 ‘
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o At Bethlehem, the grotto of Christ's birth was held sacred.

« At the Mount of Olives outside Jersalem, grottoes recalling his agony in the
garden and ascension were frequented by carly Jewish Christians. Mary's
grave, 100, was honored in this arca.

o At Jerusalem, the sites where Jesus died and was buried were remembered.

o On Mount Sion in Jerusalem, the early church met for worship on the site
where the Holy Spirit came upon Mary and the disciples at Pentecost.

« At Nazarcth, where the sites of Jesus' carly life were remembered.

Jerusalem and much of Palestine were laid waste by Roman armies in 70 A.D. and
again after the Jewish revolts of 132-135 A.D. Most of the native population was
deported, but a remnant of Palestinian Christians kep alive the memories and
traditions of these holy places where Mary was honored along with her son.

The Christian ""Holy Land" of the 4™ Century

In 313 A.D., the Emperor Constantine not only legalized Christianity after
centurics of persccution, but contributed resources for its development. He built
great churches on the sites associated with Christ's birth, dcath, resurrcction and
ascension, making Palestine a vital spiritual center of the Christian world.

From 335 A.D. onward, Christian pilgrims {rom all over the empire -- bishops,
priests, lay people -- tlocked to the Holy Land. They celebrated fervently the
liturgy of the Jerusalem church which turned the ancient sacred sites and other
shrines into a visual gospel. Pilgrims wanted to see the manger, the wood of the
cross, anything that survived from Jesus' time. Relics (sometimes authentic,
sometimes not) were offered for their devotion. Returning home with their
memories, with relics and souvenirs, they celebrated the feasts and sacred places
they experienced in the Holy Land in their own liturgies, churches and shrines.

Mary, the Mother of God: 431 A.D.

Controversy also stimulated devotion to Mary in the early church. In 431, the
Council of Ephesus repudiated Nestorius, the patriarch of Constantinople, for
refusing to honor Mary with the title "Mother of God." The title safeguards
Christian belief in the mystery of the Incarnation: Jesus is God and man. The

church did not seek to make Mary a goddess; otherwise she could not have given
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birth to Christ as somconc truly human. She could be called Mother of God,
however, because Jesus who was born from her was truly Son of God from all
clernity.

Popular feeling for Mary ran high in the Christian world after the council, and
churches dedicated to her arose in almost cvery important city. In the city of
Constantinoplc alone, 250 churches and shrines in her honor were built before the
8th century. Pictures, Icons of Mary holding her divine child multiplied,
especially in churches of the East, where they became objects of special devotion.

Europe as a Holy Land: 11" — 15" Centuries

The Muslim conquest of Palestine in the 7th century brought the holy places
under non-Christian rule that became increasingly hostile towards Christian
pilgrims. When the Turks threatened the ancient Christian shrines with
destruction, the Christian nations of Europe sought to reconquer the Holy Land in
the Crusades of the 11th century.

During these disturbed times, the shrines and relics ol Palestine were re-
duplicated or transferred to the countries of Europe. In Spain, France, England,
Italy, Germany and the Lowlands, great medieval shrines honoring Mary, like
those in the Holy Land, arose in places like Chartres, Montserrat, Walsingham,
and Loretto. This "Europcan Holy Land" became the sctting for the early
medieval Christian's devotion to the Mother of God.

Medieval Devotion to Mary

The Christian people of the Middle Ages, suffering constantly fron discasc.
faminc and war which they were helpless to do anything about, turncd anxiously
to Mary for assistance. Simple faith led them to trust her to intercede for them
with her Son as she did for the ordinary pcople at the marriage feast of Cana.

Since she was a compassionate mother who had experienced the sufferings of
Calvary, they petitioned her for cures from sickness, for protection and help. Her
kindness and power werc proclaimed cverywhere -- in the sermons they heard, in
art and song and prayer.

Meditating on the Life of Mary

Popular classics like "The Meditations on the Life of Christ," a book dating from
the 13th century, nourishcd medicval devotion to Mary. Widely circulated, it
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taught Christians to scc the lives of Jesus and Mary through a kind of "pilgrimage
of the imagination." By meditating on the stories of the Gospcl, embellished with
additional details and legends, one could experience Christ and his saints and
[carn from them how one should live.

Storics [rom the "Meditations,” appcaling and tender as the lollowing short
excerpt from the Nativity of Jesus shows, greatly influenced the way medieval
I . . . . 2

Christians saw Mary and inspired also the works of so many medicval artists.'*®

". .. the empceror wrote a proclamation that the whole world should be registered,
and cveryone go to his own city. So obeying the command, Joseph started on his
way with our Lady, taking with him an ox and an ass, since she was pregnant and
the road five miles long from Bethlehem to Jerusalem. They arrived like poor
owncrs of animals.

"Now they could not find an inn when they arrived at Bethlchem, because they
were poor and many others were there to register, 10o.

"Pity our Lady, and scc this delicate girl, only 15 years old, as shc walks so
carefully, tired by the journey and jostled by the crowds. They were sent away by
everyone, the childlike mother and the old man, Joseph, her husband.

"When they saw an empty cave that people used when it rained, they entered it for
shelter. And Josceph, who was an expert carpenter, probably closed it in some way.
.. When Jesus was born, Mary wrapped him in the veil from her head and laid
him in a manger. The ox and the ass knelt with their mouths above the manger
and breathed on the infant as if they knew the child was poorly clothed and
needed to be warmed in that cold season.

The mother knelt also to adore him and to thank God, saying, 'l thank you, Father,
thay you gave me your Son and | adore you, cternal God, and you, Son of the
living God, my Son.' Joseph also adored him. '

"Then Joseph took the ass's saddle and pulled out the stulling of straw and placed
it near the manger so that our Lady might rest on it

"She sat down and stayed there, her face turned constantly toward the manger, her
cyes fixed lovingly on her dear Son."

128. Loc.cit
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The Protestant Reformation

The Protestant reformers of the 16th century attacked the low standards that began
to mar European devotion to Mary in late medieval times. They condemned
superstitious practices cxaggerating Mary's powcr and position, some of which
scemed to place her above Christ himsclf. Luther or Calvin never rejected
veneration of Mary totally. They saw her as a model whose humble [laith
Christians could imitate. Yct the reformers discouraged Marian pilgrimages and
shrines, suppressed her feasts, and forbade prayers for her intercession.

The Catholic Church, while acknowledging abuses in devotion to Mary, upheld
the privileges and practices which long-standing Christian tradition accorded her
as the Mother of Jesus.

Catholic Devotion to Mary from the Reformation to Today

Within the Catholic world of Europe and America, devotion to Mary flourished
from the 17th century until the time of the Second Vatican Council in the 20th
century. Devotion to Mary during this time strongly influenced every aspect of

Roman Catholic culture and piety. Among Eastern and Orthodox Christians also,
devotion to Mary continucd to be strong.

In the Western church, numcrous rcligious communities and societies, such as the
Oblates of Mary Immaculate, the Marists, the Sisters of Notre Dame, the Legion
of Mary, were founded under her patronage. They sought to imitatc Mary's
motherly concern to bring the message of her Son to all peoples through their
mission work in schools, hospitals and missions throughout the world.

The Second Vatican Council

The Second Vatican Council, in its Constitution on the Church (Lumen Gentium),
summed up the church's belief about Mary and devotion to her:

"We turn our cyes to Mary who shines [orth on the whole community of belicvers
as a model of virtues. Faithfully meditating on her and contemplating her in light
of the Word made man, the church enters morce intimately into the great mystery
of the Incarnation.

"For Mary unites in herself the great teachings of faith, and so she calls believers
to her Son and his sacrifice and to the love of the Father.
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"Sceking the glory of Christ, the church becomes more like her and progresses in
faith, hope and love, sceking and doing the will of God in all things . . .

"Just as the Mother of Jesus, glorified in body and soul in heaven, in the image
and beginning of the church as it is to be perfected in the world to come, so, too,
docs she shine forth on carth, until the day the Lord comes, as a sign of sure hope
and solace to the People of God during its sojourn on carth" 129

Feasts of Mary

The Calendar of the Catholic Church, with its feasts, scriptural rcadings and
prayers, is a good guide to Christian belief about Mary and her role in our life.
The universal calendar, revised in 1970, celebrates feasts of Mary almost every
month.

There are major fcasts of Mary and feasts of lesser rank. Many of the feasts
originatc carly on in the churches of the east, which still cclebrate them today.
Besides these feasts, devoted particularly to Mary, other fcasts of our Lord, like
the feast of Christmas, the Annunciation, the Visitation, and the Presentation give
Mary a special place.

The major feasts of Mary point to the most important reasons for honoring Mary,
and they explain our relationship to her. They contain the substance of the
Church's belief about her.

The Solemnity of Mary, the Mother of God

This feast, closcly connected to the feast of Christmas, is the most important and
oldest of the major feasts of Mary. It is based on the source of her privileges: her
motherhood. Jesus Christ, God's Son " born of a w01nan",'30 came to deliver us
from sin and make us children of God. He is also Mary's Son, and she, his mother,

helps bring his blessings to the world. She is

"truly the Mother of God and of the Redeemer...not merely passively engaged by

God, but freely cooperating in the work of our salvation through faith and

. 1
obedience™."!

129. Lumen Gentium 65, 68
130. Galatians 4.4
131. Lumen Gentium 53,56
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Mary was not simply a passive instrument in God's hands; rather she discovered
and accepted new dimensions to her motherhood as her life unfolded. Scripture
indicates signs of her new unfolding motherhood.

At the marriage feast in Cana in Galilee, where Jesus worked his first miracle,
Mary is "thc Mother of Jesus" who manifests

" a new Kind of motherhood according to the spirit and not just according to the
flesh, that is to say Mary's solicitude for human beings, her coming to them in the
wide varicty of their wants and nceds. At Cana in Galilee there is shown only one
concrete aspect of human need, apparently a small one and of little importance
("They have no wine"). But it has a symbolic value, this coming to the aid of
human beings mecans, at the same time, bringing those needs within the radius of

Christ's messianic mission and salvific power"."'??

Mary's carc for humanity and its needs would not limited to her carthly lifc; it
lasts "without intcrruption until the cternal fulfilment of all the clect.'

Whether in her own lifetime or from her place in hcaven, Mary's solicitude for
human beings looks, above all, to making known the messianic power of her Son.
At Cana in Galilee she told the servers at table, "Do what he tells you".'34 In all
her care for others, she points out Jesus to them.

Throughout her life, then, Mary was a follower of her Son. At the foot of the
cross, her motherhood reached a new maturity when Mary experienced her Son's
redeeming love for the world. Her spirit was touched and refined by the mystery
of his dcath and resurrection.

From his cross, Jesus, sceing his mother and the disciple whom he loved standing

n 135

there, said to Mary, "Woman, behold your son".

"The words utterced by Jesus signify that the motherhood of her who bore Christ

finds a 'new' continuation in the Church and through the Church, symbolized and

represented by John".'3

132. Pope John Paul 11, Redemptoris Mater 21
133. Lumen Gentium, 62

134. John, 2,5

135. John, 19,25-27

136. Redemptoris Mater, 24
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Before Pentecost, awaiting the coming of the Holy Spirit promised by Jesus, the
disciples "continued with one mind in prayer with the women and Mary, the
mother of Jesus, and with his brethren” 137

"Thus Mary who is present in the mystery of Christ as Mother becomes- by the
will of the Son and the power of the Holy Spirit- present in the mystery of the
Church. In the Church too she continucs to be a maternal presence, as is shown by

the words spoken from the cross:'Woman, behold your son.' 'Behold, your
mother." "

The Immaculate Conception of Mary

Likc the Solemnity of Mary, the Mother of God, the feast ol the Immaculate
Conception, celebrated during Advent, is related to the mystery of Jesus. To {ulfill
her unique role in the mission of Jesus, Mary was conceived frec from original sin
through the foreseen merits of her Son.

"To become the Mother of the Savior, Mary, 'was enriched by God with gifts
appropriate to such a role' The angel Gabricl at the moment of the annunciation
salutes her as 'full of gracc.' In fact, in order for Mary to be able to give the free
assent of her faith to the announcement of her vocation, it was necessary that she
be wholly borne by God's grace".'®

Though Mary's Immaculate Conception is her unique privilege. it is a sign that,
even before his birth, Christ's saving work affects generations that preceded him.
The grace of Christ present when she was conceived is an affirmation that Christ's
grace is present in past generations, as well as generations to come.

The feast of the Conception of Mary appeared in the Roman calendar in 1476.
After the dogmatic definition of 1854, it became the Fcast of the Immaculate
Conception.

The Assumption of Mary

As the Feast of the Immaculate Conception proclaims the grace of Christ in Mary
before he was born, so the Feast of the Assumption points to the fulfillment of that
grace, when Mary was taken, body and soul, into heaven to share in the glory of
her Son's Resurrection. The Church proclaimed this dogma in 1950:

137. Acts, 11 14
138. Catechism of the Catholic Church, 490
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"The Immaculate Virgin, preserved free from all stain of original sin, when the
course of her carthly life was finished, was taken up body and soul into heavenly
glory, and cxalted by the Lord as Queen over all things, so that she might be the
more fulled conformed to her Son, the Lord of lords and conqueror of sin and
death." The Assumption of the Blessed Virgin is a singular participation in her
Son's Resurrection and an anticipation of the resurrection of other Christians."

Like the mystery of her Immaculate Conception, the Assumption of Mary is
significant for all humanity, since she anticipates our resurrection with Christ in
glory. She was taken up to heaven as "the beginning and the pattern of the Church
in its perfection, and a sign of hope and comfort for your people on their pilgrim

139
Way", J

Feasts of the Lord in which Mary has a special place
The Presentation of the Lord in the Temple

The Feast of the Presentation, an ancient feast also with roots in the carly
Jerusalem church, celebrates the day when Mary and Joseph brought their infant
Child to the Temple of Jerusalem to present him to God according to Jewish
custom. Though a feast of Jesus Christ, who is revealed as Messiah to the aged
Simeon and Anna, faithful Israclites waiting for the Messiah, it is also is a feast of
Mary. Simcon becomes the messenger of a "Sccond Annunciation” as he tells
Mary

"of the actual historical situation in which her Son is to accomplish his mission,

S - 140
namely in misunderstanding and sorrow".

In the reading from St.Luke, Simeon says to Mary:

"This child is destined to be the downfall and the rise of many in Israel, a sign that
will be opposed- and you yourself shall be pierced with a sword- so that the

thoughts of many hearts will be laid bare".'*!

"While this announcement on the onc hand confirms her faith in the
accomplishment of the divine promises of salvation, on the other hand it also
reveals to her that she will have to live her obedience of faith in suffering, at the

139. Prefuce of the Assumption
140. Popc John Paul 11, Redemptoris Mater, 16
141, Luke,2:22-40
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side of the suffering Savior, and that her motherhood will be mysterious and
sorrowful".!'*?

The Annunciation of the Lord

The feast , recalling the angel Gabricl's visit to Nazareth to announce (o Mary
God's invitation that she should be the mother of a Divine Son, is primarily a feast
of Jesus Christ. It celebrates God become incarnate, the Word made flesh, as a

loving gift to humanity and all crcation. Yet Mary had an important role in the
mystery of the Incarnation.

Though troubled by the angel's extraordinary words, Mary accepts the invitation
in faith.

"Behold the handmaid of the Lord; let it be done to me according to your

word" 143

Like faithful Abraham, who "belicved against hope,” Mary accepted the
mysterious plan of her Creator and consented to its consequences by the dim light
of faith. She is a model for believers who make "a pilgrimage of faith."

The primary rcading for this feast is the story of the Annunciation from St.Luke's
Gospcl.144 The feast is celebrated nine months before the feast of Jesus' birth.

The Visitation

The feast of the Visitation celcbrates Mary's visit to her cousin Elizabeth who was
with child. At their mecting, John the Baptist, the child in Elizabeth's womb leapt
for joy, and Elizabeth cried out in a loud voice, "Blessed are you among women
and blessed is the fruit of your womb".'*® Jesus Christ, in Mary's womb. is
recognized as God's blessing.

Mary, 100, is praiscd for her faith.
"Blessed is she who trusted that the Lord's words to her would be fulfilled.”

A feast of the Incarnation, the Visitation is also a feast of Mary whose responds
with her song of praise:

142. Pope John Paul 1, Redemptoris Mater, 16
143. Luke,1:38

144. Luke, 1 :26-38

145. Luke, 1:39-40
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"My being proclaims the greatness of the Lord, and my spirit finds joy in God my
n 140

savior".
The feast of the Visitation celebrated between the feast of the Annunciation and
the feast of the birth of John the Baptist.

Other Feasts of Mary

The major feasts of Mary and feasts of our Lord in which she has a special place
present the essential teaching of the Church about her.

Mary is also honored in other feasts, some ancient and others of more recent
origin.The feasts of the Birth of the Blessed Virgin Mary and her Presentation in
the Temple arose from storics and celebrations of the early Jerusalem church.
Other feasts of Mary, like the feast of Our Lady of Lourdes, celebrate more recent
appcarances and devotions.

Onc should remember that the Catholic Church's approval of apparitions, like
Lourdes, or of private revelations, like devotion to the Miraculous Medal, is not
an infallible confirmation of their historical truth. Rather it is an asscrtion by the
Church, after investigation, that this special place or way of venerating Mary can
bring spiritual nourishment to those who are drawn to it. These signs encourage
people to prayer, penance and the celebration of sacraments.

"Even when a ‘private revelation' has spread to the entire world, as in the case of
Our Lady of Lourdes, and has been recognized in the liturgical calendar, the
Church does not make mandatory the acceptance cither of the original story or of

. . _ ey 147
particular forms of piety springing from it".

The Birth of the Blessed Virgin Mary

Three important births are celcbrated in the Roman calendar: the birth of Jesus, of
Mary, and of John the Baptist. Mary's birth has becn celebrated from ancient
times, though her birthplace or time of birth are not mentioned in scripture. As far
back as the Sth century a church was built on the traditional site of her birth in
Jerusalem on the site of the pool of Bethsaida,'*® near the Temple and a feast in

146. Luke, 1: 41
147. Behold Your Mother, NCCB 100
148. John,5:1-9
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honor of Mary's birth was celebrated. By the 8th century the feast was celebrated
in the Church of Rome.

The Presentation of the Blessed Virgin Mary

The present memorial of Mary's presentation in the Temple as a child originated
in Jerusalem at the church built there in her honor. It celebrates Mary's dedication
to God. The feast became popular in the western church in religious communities,
where members renewed their vows on this day, remembering the one who called
herself "the maidservant of the Lord."

Dedication of St. Mary Major

This optional memorial celebrates the dedication of the great church of St. Mary
Major, built in Rome after the Council of Ephesus in 431. Still one of the main
churches of the Eternal City, the church was built to honor Mary as the Mother of
God and retlected the growing devotion to her among Christians everywhere. One
of the grecat Icons of Mary is revered in this ancient Roman Church.

Our Lady of Mount Carmel

The feast, an optional celebration, was originally cclebrated by the Carmclite
order in Europe in the Middle Ages. It was first listed in the Roman calendar in
1726

Our Lady of the Rosary

Originally this feast was celebrated in thanksgiving for Mary's intercession, after
the defeat on October 7,1571 of Turkish naval forces that threatened Europe.
Today the feast is a special remembrance of the spiritual power of the Rosary.

Our Lady of Sorrows

Christians of the Middle Ages and later centurics developed a lively devotion to
Mary in her sorrows, which were foretold by the old man, Simeon, when she
brought the Child Jesus into the Temple.'” As the first disciple of her Son, she
entered into his paschal mystery; her motherhood matured and took new form as
she accepted her part of his cross.

149, Luke,9:23
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In fact. Mary is a model for Christians who wish to follow the words of Jesus,
"Take up your cross cach day and follow me." Christians seck in her faith support
[or our own. Over the centurics her sorrows are remembered in various fcasts and
by devotions that influenced some of the great works of Christian art, such as the
Picta and the Stabat Mater.

In the western church, religious orders, especially the Order of Servites. promoted
devotion to the Sorrowtul Mother.

Traditionally, seven sorrows are ascribed to her:
1. Mary hears the prophecy of sorrow from Simcon.

2. Mary flecs with the Child into Egypt.

3. Mary expericnees the loss of the Child Jesus in Jerusalem.
4. Mary meets her Son on the road to Calvary.

5. Mary stands beneath the cross of Jesus.

6. Mary receives the body of Jesus taken down from the cross.
7. Mary sces her Son's body placed in the tomb.

Today the feast of Qur Lady of Sorrows is celebrated the day after the feast of the
Holy Cross.

The Queenship of Mary

In the Old Testament, royal titles are commonly given to God and those specially
anointed by God. Titles of royalty were given to Jesus and Mary from earliest
times by Christians as signs of the special power they possessed. In prayers and
hymns like the Salve Regina and the Regina Cocli, Mary, the Mother ol Jesus, 1s
called Queen.

Instituted in 1955, this feast follows the feast of the Assumption, as it points to
Mary's privileged place in hcaven. Mary "was taken up body and soul into
heavenly glory when her earthly lifc was over, and exalted by the Lord as Queen

over all things".'50

150. Vatican Council, Lumen Gentium, p. 59
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Our Lady of Guadalupe

Under the title of Our Lady of Guadalupe Mary is honored as" the patroness of the
Americas." The fcast originated in the apparition of the Blessed Virgin to Juan
Diego. a humble Mexican worker, in 1521.

Our Lady of Lourdes

Pope Pius X included the feast of our Lady of Lourdes in the Roman calendar in
1908, just 50 years after the report of Mary's apparitions at the grotto of
Massabiclle ncar Lourdes, in France. There Mary identificd hersclf as the
Immaculate Conception.

Immaculate Heart of Mary (Saturday after the Feast of the Sacred Heart)

Closely related to the feast of the Sacred Heart of Jesus, the optional memorial of
the Immaculate Heart of Mary was instituted in 1942. The feast honors Mary who
treasured the mysteries of Jesus and "pondered them in her heart."

Other feasts and times dedicated to Mary

Besides the feasts of Mary in the Roman calendar, she is honored in the particular

calendars of various rites, nations, regions and religious communities.

Since the 18th century, the calendar months of May and October have been
devoted to Mary in the Roman Catholic Church. Originating Spain and Italy,
where Mary was honored with "May Devotions", litanies, the rosary and other
special prayers, the practice, spread worldwide.

Mary's Death and Assumption into Heaven

Stories from the 5th century (or perhaps carlier) recount Mary's later life, her
death and assumption into heaven -- events unreported by the four Gospels.

The legcnds151 describe Jesus appearing to Mary in the house on Mount Sion in
Jerusalem where she lived after Pentecost. Her Son tells her she is soon to dic.
From all parts of the world the apostles gather to bid her farewell:

"Stretching out his hands, the Lord received her holy soul. And when her soul
departed, the place was filled with a sweet smell and bright light.

151. Taken from Wikipedia, the free Encyclopedia. Retricved on 2010-03-25
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"And a voicc from heaven proclaimed: 'Blessed arc you among women.'

"Peter and John, Paul and Thomas, ran to embrace her feet and receive her
holiness; and the twelve apostles laid her holy body on a bier and bore it forth.'?

“Instructed by Jesus, Peter and the other apostles took her body to be buried in a
new tomb ncar Gethsemane in the Kidron Valley, where miracles of healing
accompanied her burial.

"Three days later, angels took her body to heaven.”

By the ycar 600, a feast called the Dormition of Mary, honoring her death and
assumption into heaven, was celebrated in Jerusalem and in the churches of the
East. Some centuries later it would pass into the Western churches known as the
Fcast of the Assumption of Mary.

Onc of the first churches in Christendom dedicated to Mary was built over her
tomb necar Gethsemane around 400 A.D. Today, a church still marks this site in
Jerusalem.

In the 7th century, Theothekno, bishop of Palestine, preached a homily on the
feast of Mary's Assumption. August 15:

"Rejoice with the Mother of God,
with angels and saints,

and cclebrate this great feast:

the Assumption of the Virgin Mary.

"On earth she was a fruitful virgin,
in heaven she intercedes for all;
through this blessed woman,

the Spirit's gifts still flow upon us,
and her words teach gentle wisdom.

"At her assent the carth blossomed;

she sought good things for the poor.

Now in hcaven her care is undiminished,
near her Son she seeks the good of us all.”

152. Ps. John, The Dormition of Mary, 4th century
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SECTION FIVE : DEVELOPMENT OF MARIAN CULTURE

Much later, the Council of Ephesus in 431 formally sanctioned devotion to the
Virgin as Theotokos. Mother of God, (more accurately translated as God bearer)
allowing the creation of icons bearing the images of the Virgin and Child.
Devotion to Mary was, however, alrcady widespread by this point. The carly
Church Fathers saw Mary as the "new Eve" who said "yes" to God as Eve had
said no. The non-canonical Gospel of James, written around 150, is an example of
carly rccognition of Mary, advocating her perpetual virginity. Mary, as the first
Church canonized Saint, whercas St. Dismas the penitential thief was canonized
by Jesus on the cross, and Mother of Jesus, was deemed to be a compassionate
mediator betwcen suffering mankind and her son, Jesus, who was scen as King
and Judge. Biblical support for this position was found in the story of the
Marriage at Cana whereat Mary entreated Jesus to turn water into wine.'”
Elizabeth's praise of Mary "blessed art thou among women" and "who am [ that
the mother of my Lord would visit me?" in Luke 2 arc also cited, among other
passages of Scripture.

Early representations show Mary as the "Throne of Heaven" with Mary and the
Child Jesus both crowned as Royalty. She was further identified with the Bride in
the Old Testament Song of Solomon, by such noted theologians as St. Bernard of
Clairvaux. She became the prototype for the Church itself. During the Middle
Ages, and especially in France, the great Cathedrals were thus named for Mary.
The Marian Rosary was popularized by the followers of St. Dominic.

The image of Mary as Queen was softened somewhat by Mary as Mother of the
Child Jesus. St. Francis of Assisi popularized the image of the Nativity scene
using live animals. This representation of the helpless Jesus suckled by his mother
brought Christmas into the hearts and homes of the people. And, as journeys to
the Holy Land became difficult, Mary's role in the Passion story became part of
the popular Stations of the Cross as the Mother of the suffering Jesus. During the
great plagues such as the Black Dcath, Mary became greatly popular as a
compassionate intercessor and protector of mankind against the just judgment of
God.

Devotion to the Virgin Mary as the "new Eve" lent much to the status of women
during the Middle Ages. Women who had been looked down upon as daughters of

153. Gospel of John, Chapter 2
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Eve (first woman), came to be looked upon as objects of veneration and
inspiration. The veneration of Mary both as woman and prototype of the Church
was greatly responsible for transforming the Germanic Warrior code into the
Code of Chivalry. This reinterpretation of women flowered in the Courtly Love
poetry of Medieval and Renaissance France. Mary, as the original "vessel of
Christ" may have also influenced the legends of the Holy Grail. Her selflessncss,
obedience and virginal humility were reinterpreted in the literary ligure ol Sir
Galahad, finder of the Grail.

This devotional tradition was attacked during the Reformation. The consequent
Council of Trent had a major impact on continued Marian devotions. The new
Roman Catechism, prepared by Charles Borromeo in 1566, greatly encouraged
the veneration of the saints and of the Blessed Virgin Mary. The Catechism taught
that Saints arc close to God; hc listens to their prayers. Then council also
promulgated the continued vencration of religious paintings, stating that pictures
arc useful examples for the imitation of the saints. Vatican Two specifically
confirmed that teaching.

Marian prayers

The earliest known Marian prayer is the Sub tuum pracsidium, or Bencath Thy
Protection, dating from late 2nd century. A papyrus dated to c. 250 containing the
prayer in Greek was discovered in Egypt in 1917, and is the earliest known
reference to the title Theotokos, confirmed by the Council of Ephesus in 431:

Bencath your compassion. We take refuge, O Mother of God: do not despise our
petitions in time of trouble: but rescue us from dangers, only purc. only blessed
one.

In the twelfth century indications of a regular devotion can be noted in a sermon
by Bernard of Clairvaux (Dc duodecim stellis), from which an extract has been
taken by the Roman Catholic Church and uscd in the Offices of the Compassion
and of the Seven Dolours. Stronger evidences are discernible in the pious
meditations on the Ave Maria and the Salve Regina, usually attributed either to St.
Anselm of Lucca (d. 1080) or St. Bernard; and also in the large book "De laudibus
B. Mariac Virginis" (Douai, 1625) by Richard dc Saint-Laurent. Among many
other Marian prayers, the Holy Rosary is the most popular onc and it is a key
"devotional path” to the veneration of the Virgin Mary in the Roman Catholic
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Church and has been a source of inspiration for a number of Roman Catholic
ligures.

Currently, popular Roman Catholic devotions to the Blessed Virgin Mary include
the Immaculate Heart ol Mary, Our Lady of Lourdes and Our Lady of
Guadalupeces

Marian Movements and Socicties

Throughout the centuries the devotion to and the veneration of the Virgin Mary by
Roman Catholics has both Icad to, and been influenced by a number of Roman
Catholic Marian Movements and Socicties. These socicties, form part of the fabric
of Roman Catholic Mariology since they contribute to the sensus fidelium, a
century-old sense of the faithful, shared by the Magisterium. Today many Marian
societics exist around the world."*

As carly as the 16th century, the Holy See endorsed the Sodality of Our Lady and
Pope Gregory X111 issued a Papal Bull commending it and granting it indulgences
and establishing it as the mother sodality. Other organizations such as Marians of
the Immaculate Conception were formed, yet faced the challenges of wars in
Europe.

The 18th and 19th centurics saw a number of missionary Marian organizations
such as Company of Mary, the Marianists, Marist Fathers and Marist Brothers.
Some of these missionaries, ¢.g. Saint Peter Chanel and Saint Marcellin
Champagnat were martyred as they travelled to new lands.

The 20th century witnessed the formation of Marian organizations with millions
of members, c¢.g. the Legion of Mary and Bluc Army of Our Lady of Fatima.
Other lay organizations based on specific Marian devotions were formed, ¢.g. Our
Lady's Rosary Makers that distributes millions of frce rosarics a year or the
Marian Movement of Priests that counts over 100,000 Catholic pricsts among its
members.

Major Marian shrines

A large number of shrines to the Blessed Virgin exist on all continents, and they
draw a large number of pilgrims every year. Major shrincs considered most
significant for their apparitions and miracles include:

154. University of Dayton on Marian Organizations
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The Sanctuary of Our Lady of Lourdes in Lourdes, France
The Basilica of Guadalupe in Mexico City, Mexico

Our Lady of Fatima in Fatima, Portugal, Lorcto, Italy

Black Madonna of Cz¢stochowa in Czg¢stochowa, Poland

The Basilica of Our Lady, Queen of Ireland in Knock, Ireland

Other reported apparition sites include Medugorje, which is not considered a
shrinc by the Holy Sce, yet receives a large number of pilgrims cvery year. The
number of pilgrims who visit some of the approved shrines cvery ycar can be
significant. E.g. Lourdes with a population of around 15,000 pcople, receives
about 5,000,000 pilgrims every year and within France only Paris has more hotcl
rooms than Lourdes.



CHAPTER TWO

THE BLESSED MARYAM
(MARY) IN ISLAM



Dhaka University Institutional Repository

Chapter Two
THE BLESSED MARYAM (MARY) IN ISLAM

SECTION ONE: BIOGRAPHY OF MARYAM

Mary (a2 "Maryam" in Arabic), the mother of Jesus (Flazrat Isa MABPWII), is
considered the most rightcous woman in Islam. She is the only woman mentioned

by name in the holy Qur'an. Her name is mentioned more times in the Quran than
that of the New Testament.'*®

According to the Qur'an, Jesus (called 'Isa in Arabic) was born miraculously by
the will of God (Allah Subhanuhu Wa Taala) without a fathcr. His mother is
regarded as a chaste and virtuous woman and is the most highly respected woman
figurc in Islam. The Qur'an states that Jesus (Isa) was the result of a virgin birth,
but that ncither Mary nor her son was divine.

In the Qur'an, no other woman is given more attention than Mary. The nineteenth
chapter (Surah) of the Qur'an is named after her and is, to some extent, about her
life. Of the Qur'an's 114 chapters (Surahs), she is among only eight people who
have a chapter (Surah) named after them. In Islam, she is generally referred to as
Maryam, Ummu Isa (Mary, the mother of Jesus). For Muslims she is a symbol of
submission to God and picty.

Mary is onc of the most highly regarded women in Islam. There are several verses
in the Qur'an praising her and confirming that she was an extremely chaste and
pious woman. Other rightcous women in Islam, although not mentioned by name
in the Qur'an, include: Asiyah, foster mother of Prophet Musa (Moses), Khadijah,
wife of Prophet Muhammad (Peace Be Upon Him) ; and Fatimah, daughter of
Muhammad (PBUH).

Maryam's Genealog
=1

The Qur’an informs us that the father of Mary was “Imran and the classical
Muslim scholars unanimously accept that she was from the line of the prophet
David. Differences of opinion emerge, however, over the intervening gencalogy,
most probably due to a lack of familiarity with such foreign names and
consequent error in recording them in the Arabic orthography. According to the

155. Anyone can casily prove this after making comparison between the New Testament and the
Glorious Quran about mentioning Maryam (Mary).
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Spanish exegete al-Qurtubi, “All these differences are mentioned because the
Prophets and Messengers arc all descendants onc of the other.” The following
gencalogy (taking into account orthographic variations), which is attributed to Ibn
Ishaq or directly to the Prophet’s companion Ibn *Abbas, is the most generally
accepted: Maryam bint ‘Imran ibn Yashim ibn Misha ibn Hazqiya ibn Yawish
(ibn Isha ibn Yahushafat) ibn Sulayman ibn Dawud ...(i.e., Maryam, daughter of
‘Imran, son of Yashim, son of Misha, son of Hazqiya, son of Yawish, son of Isha,
son of Yahushafat, son Solayman, son of Dawud...).Although the name of her
mother is not supplied in the Qur’an, it is universally accepted as Hanna bint
Faqudh.'*® This genealogy is from her father side. According to Ibn Khaldun, the
name of Maryam’s father was loachim'>” who is Joachim in Christian tradition.

On the other hand, from her mother side the gencalogy of Maryam (Mary) is in

this way:"*®
‘lmran
v v v
Miriam Musa -~ Harun
(Many descendants passed away)
Fakudh, as a descendant of *Imran
v
‘Imran —Hanna Zakariya-Ishba
Maryam Yahya
*Isha

According to a different genealogy'™’, Ishba and Maryam were sisters, daughters
of *Imran and Hannan. Thercfore the genealogy may be in the following way:

Imran-IHanna

v v
Ishba Maryam
v
Yahya Isha

156. Aliah Schleifer, Mary The Blessed Virgin of Islam, Fons Vitae, 1998, pp. 22-23
157. 1bn Khaldun, Jbar, vol. 2", p.144
158. According to the well accepted opinions of Muslim Scholars all over the world.

159. For further discussion, cf. A.M.Charifi, Christianity in the Quran commentary of Tubari
(English Translation), in Islamochristiana, 1980, vol.5", p.110: also sce please al-Masudi,
Murudj, vol. 1st, pp. 120-1 and al-Tabari, Tufsir, vol.3", p.144
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However, the said genealogy clearly indicates that Maryam was from the
ascendancy of Imran, father of Musa and Harun, through her mother; because of
which Almighty Allah (SWT) addressed Maryam as the sister of Harun.'®
Maryam is therefore called a sister of Harun, and the use of these three names -
Imran, Harun and Maryam, has led to the supposition that the Quran docs not
clearly distinguish between these two Maryams, of the Old Testament (Torah) and
New Testament (Gospels). The Quran mentions two familics as being especially
chosen: those of Ibrahim and of Imran.'® It is the family of Imran, important
becausc of Musa and Harun, to which Maryam belongs. It is not nccessary to
assume that these kinship links are to be interpreted in modern terms. The words
*sister’ and *daughter’, like their male counterparts, in Arabic usage can indicate
extended kinship, descendance or spiritual affinity. This second Imran, together
with Harun, can be taken as purely Quranic. M. Hamidullah’s literal rendcring of
ukht Harun in a marginal note of his translation of the Quran clcarly refers to
Maryam as a mcmber of the family of Imran.'® Al-Baidhawi, a famous
commentator of the holy Quran, in his prominent book Tafsir-e- Baidhawi
claimed so. According to Al-Ghazzali, the Quran not only links Maryam to her
direct father Imran (Joachim) but also to her ancestor Imran (Amram), the father
of Musa and of Haron, whence the description "sister of Haron" which the Quran

likewise uses, is to show that Mary is of the same race as the two brother
prophets.

As a wholc, Muslim commentators are of the opinion that as Maryam came from
the highly respected family like the family of Imran, she was called sister of
Harun according to general norms of Semitic tradition. Similarly Isa (May Allah
be pleased with him) is also called son of Dawud becausec of his belonging to
Dawud’s gencalogy. Muslim tradition is also clear that therc are cighteen
centuries between Imran, father of Harun and Imran, father of Maryam. However,
Maryam was definitely a loyal member of the world famous family like the family
of Imran and Dawud from her both sides i.c., both from Ibrahim, about the dignity

160. L.J _,L»\ Rt ‘y i _!,,\ 2 G 56 26 (Al Quran, 19:28). All translations taken from The

Noble Quran by Dr. Muhammad Taqi-ud-Din Al- Helali and Dr. Muhammad Muhsin
Khan, Madinah, K.S.A., 1420 A.H.

161, LadUdh o S Ty o T G35 151 el 40 31 (Al- Quran, 3:33)

162. M. Hamidullah, The Translation of the Holy Quran, Paris, 1956, p.289: scc also pvlcasc M.
Hamidullah, Le Prophete de I'lslam, Paris, 1959,vol.1st, p.415
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of this long family Allah ((SWT) clearly declared: “Allah chose Adam, Nuh, the
family of Ibrahim and the family of Imran above all pcople™.'®

Identity of Her Family

According to the holy Quran, undoubtedly the family tradition of Maryam was the
blcssed family of all. The Quran narrates her father in the name of Imran which in
Arabic means prosperity. Really he was prosperity becausc of his daughter
Maryam and his grandson Isa (MABPWH). However, her father Imran himself
was a prophet, a leader of the Israclites and at the same time the cheap priest of
baitu "l muqaddis, the great Temple of Jerusalem. Her maternal uncle was Prophet
Zachariah (Zarariyya) who was later on replaced by Imran in the same mousque
(Templc). Her mother, although unnamed in the Quran, is identified as Hannah in
Arabic or Saint Anne in Judco-Christian tradition, was a very committed devotee
to Allah (SWT) while her maternal aunt Ishba, or Saint Elizabeth in Judeo-
Christian tradition, also was a devotee like her sister Hanna who was married to
the prophet Zachariyya (Zachariah). Thus it is very clear that Maryam was very
lucky and fortunate woman because of the tradition of her prophetic family.

The Birth of Mary

According to Muslim tradition it is, more or less, well known to all that Imran and
Hanna, father and mother of Maryam, were childless for a long time. Even they
reached at their very old ages that they had no possibility for giving birth to a
child. Nonetheless, Imran’s wifc Hanna was barren. One day, while walking in a
garden, Hanna saw a bird setting in the branch of a tree was feeding her young,
being more affectionate to it. This sight aroused Hanna’s desire for a child.'®

According to another tradition, for many ycars the couple remained childless.
Whenever Hanna saw another woman deeply affectioneting to her child, her
longing for a baby incrcascd. Although ycars had passed, she never lost hope. She

163. The Verse is: VM-!L-J\ Sl Oas Oy iy 0T Gy T dn ';)g (Al-Quran, 3:33)

164 10. Al-Baidawi, Taken as a source from internate; Al-Maqdisi, Le Livre de lu Creation et de
[*Historie, Paris, 1963, vol. 3rd, p.122.Taken as a source from, V. Kurtuwa S.J.. Mary in
Islum, Calcutta, 1954, translated in Bangla as Islum Dharmee Mariyam by Sister Mary
Uginia, Jasor, 1988, pp.8-9
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still then kept a strong belief in her mind that one day Allah would bless her with
a baby, on whom she would shower all her motherly love.'®

Therefore, she turned to the Lord of the heavens and the earth and pleaded with
Him for a child. She would offer the child in the service of Allah's house, the
temple of Jerusalem, if her prayer for a child would be granted. She had, however,
forgotten that, according to Jewish law, this would be impossible if she would
give birth to a female child. Finally, Allah granted her request. When she Icarned
that she was pregnant she was the happiest woman, and thanked Allah for His
most kind gift. Her overjoyed husband Imran also thanked Allah very much for
His mercy.

Al-Baidhawi adds that Imram's wife was barren and advanced in age. One day she
saw a bird feeding her young and so she herself longed for an offspring. She
prayed to God for a child and promised to present it to the Temple at Jerusalem.
God heard her prayer and she gave birth to Mary.

Detinitely Mary's birth story in the Qur'an, begins while she is still in her mother's
womb. The mother of Mary said, "O my Lord! 1 do dedicate into Thee what is in
my womb for Thy special scrvice: So accept this of me: For Thou hearest and
knowest all things."'®® When Mary was delivered, she said, "O my Lord! Behold!
I am delivered of a female child!"'®” She had expected her baby to be a boy who
would grow up to be a scholar or religious leader. The Qur'an continues "...and
God knew best what she brought forth — 'And no wise is the male like the
female. 1 have named her Maryam, and | commend her and her offspring to Thy
protection [rom Satan, the Rejected™®® It is clearly understood that by the verse

that Allah (SWT) accepted Mary as her mother had asked.'®’

The above mentioned Quranic verses, thus, describe the response of God to the
vow and to the prayer of Hanna, mother of Maryam. Therefore it is very clear that

165. According to the Tafsir of the Quran, 3:35 L Rt Q,Jm o W8 AL, o B o 's;
it dath

166. o joudt 3 2 L L gL i AL o Eigh <46 5 (Al Quran, 3:35)
. Lt . e PO W D L S TP RN B [P PP A TP SO i

167. Ny (Ve J,L; \.AJ,F‘I d!‘, ey L \j!} J::Ulf ;.U\ J.._J} s \A—:r-l-p\ A.U\) il Lo g J\ -, <J6 Lo s (V1)
o B 2l (Al-Quran, 3:36)

168. Loc. cit

169. The versc s 17§ J6 65, Gide 3 Lipall €57 Gl [ WS 0875 Gy s U0 G305 o 0y ) WS

o e e o 355 Al Oy e 53 6 s ol (AL Quran, 3:37)
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the wife of Imran, and mother of Mary, out of her devotion to God vowed to
dedicate the child in her womb to the sacred service of God and asked God to
accept her vow. Her hopes were in a male child who will be brought up to service
the places of worship and be dedicated to serve God. Delivering a female child,
she realized that things did not go according to her plan, but decided to fulfill her
vow, and Maryam was the name of the child. And she made a prayer for her
newly born asking God to protect her and her offspring from Satan.

Meanings of the name ‘Maryam’

The Holy Quran mentions the mother of Isa (MABPWH) as Maryam. In the holy
Quran this holy name is mentioned thirty four times, though this name 1is
somewhat confused with the sister of Musa and Harun, Miryam”o only in the
three verses: 19:29, 3:31 and 66:2.

The word *Maryam’ is not an Arabic word; rather it originally comes Hcbrew
word ‘Miriam’. But Arabic pronunciation of this Hebrew word is not that of
Hebrew language; rather it makes similarity with Greek and Syrian pronunciation
*Maryam’. The word *Maryam’ is as used in the Quran as the word “Musa’, ‘Isa,
‘Ibrahim” and many more non-Arabic words are used. As the word ‘Maryam’ was
not used in any Arabic writing before the Quran was ascended in Arabic.'”!

Nevertheless, somec  Arabic linguists arc of the opinion that thc word
‘Maryam’may come from the root word ‘Rama’ which means transfer. As Allah
(SWT) dircctly transferred His word, *Kun’ through Maryam to a human being
Isa, onc of His best messengers without a contribution of a man, so it has become
appropriate that she is called Maryam, a transferor. Some of them say that
Maryam mecans ‘al-abidah’'” meaning a pious woman who always obcys to what
Allah commands and prevents herself from what Allah forbids. Again, some said
that the word mecans ‘al-khadimah (the sewzmt)173 which also means the same.
Thus, according to latter linguists, since Maryam was the real servant to Allah
(SWT), shc is named by this name, ‘Maryam’.

170. According to Hebrew scriptures specially the Holy Torah: Exodus, 6:20 and Numbers,
26:59; the daughter of Amram and Joshabed, Miriam, was the elder sister of Moses and
Aron. It is she who hid among the bushes of the Nile the basket with baby Moses, her
younger brother, in it.

171. A. Jeffery, The Foreign Vocabulary of the Quran, Baroda, 1938, p.262; and also see please
1. Hastings, Dictionary of the Bible, Edinburgh, 1900,vol.3rd, p.278

172. Encyclopedia of Islam, vol.3rd, p.310, at the article titled ‘Maryam’.
173. J.M.Abd-cl-Jalil, Marie et | “Islam, Paris, 1950, p.20 .
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However, verbally whatever meanings may be included by the word *Maryam’,
but rcally the name indicates the historical figure of Islamic religious tradition,
mother of Isha, daughter of Imran and Hanna, the most blessed and chaste woman
of more than 2000 years ago from now.

Mary protected from the touch of Satan at the time of birth

According to the Holy Quran and the prophctic tradition, Maryam was well
protected by Allah (SWT) from the touch of Satan just after her birth. It was
because of her mother Hanna’s heartfelt prayer to Allah (SWT) for saving her
daughter from the touch of Satan when she prayed in the language of the Quran:
“l commend her (Maryam) and her offspring (Isa) to your protection from Satan,
the Rejected".'” It is also clear by the well-known Hadith: “Every child that is
born, is touched (or stung) by Satan and this touch makes it cry, except Maryam
and her son (Isa)”.'”” This tradition is generally used in support of the
impeccability (isma) of Isa, Maryam and all prophcts.m’

Please make sure that their privilege of preservation from Satan does not set them
on a higher place than the prophet Muhammad (PBUH). In this regard
Muhammad *Abduh, a modern commentator of Egypt, insists that all three,
(Maryam, Isa and all prophets MABPWT), share the same quality of ‘isma.'”’
Therefore there is no special dignity of Maryam and her son, Isa over Muhammad
(PBUH). As contrast to this, by using all these Islamic documents Christian
Scholars always try best to provc the supremacy of Maryam and her son, Isa, not
only over Muhammad (PBUH) but also over all the prophets.

Presentation of Mary at the Mousqe as a Servant

According (o the Holy Torah,'™ Hebrew first-born male children had to be
presented in the (temple) mosque. Such a law would lead pious Jewish parents to
observe the same religious ritc with regard to other favourite children. This
inclines one to believe that Imran and Hanna presented in the Temple their child,

174, oo S0 1 G555 b Bt ) (Al Quran, 3:36)
175, G o 345 Ny b S 2200y 5,050 151 5 0 G 00 oy e i o 0 00 St e A 2 500 A 0
Gy oo e ol 2 e (Sathih al-Buhkari, Kitabul Anbiya, Hadith no. 641); Sahil Muslim,

Kitabul Fadail, Hadith no.146 and 147; Ahmad b. Hanbal, Musnad, vol.ll, Hadith no. 233,
274-5, 288, 292, 319, 368, 523; and also sec please Tafsir of Surah Imran, verse number
31. Translation of the Hadith taken from the Translation of the Meanings of Sahih AL-
Bukhari (Arabic English) by Dr. Muhammad Muhsin Khan, Delhi, 1984

176. Loc, cit
177. Muhammad ‘Abduh, Tufsir al-Munar, Cairo, 1947, vol.3rd, pp.291-2
178. 24. Exodus, 13:2 and 13:12
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which they had obtained by their long, fervent prayers. Though it is not clear at
what age they presented Maryam in the mosque. But it is well known that
Maryam might be presented in the mosque twice: just after the birth according to
very common tradition and it was temporary presentation of her, and on the other
hand she was permanently presented when she might be at three years old.
Though at her first time presentation there was no problem at all.as it was very
common to all. When she was presented as a servant permancently by her parents
according to their prayer, it created some hard problems. Because it was forbidden
for women to serve the mosque as man did. So at the very beginning the Jewish
scholars (Rabbies) refused to take Maryam as a permanent servant for the
mosque. But Zachariah (Zachariyyah) did understood the fact truly that it was not
normal casc like other female children. Rather he understood that it was a very
special case which Allah (SWT) Himself wants to execute. So, he made the rest of
Jewish scholars convince in tavour of the case and they all understood that this
female children was not a children like other female children rather she definitely
would be extra-ordinary one through whom Allah (SWT) would fulfill a great
achievement for them. After all, they were not only agree to give the permission
to take her as a permanent scrvant for the mosque rather they were competitors to
one another for being a guardian of this holy woman. Even they were quarreling
to one another for this reason. Zachariah demanded himself as a guardian of her
on the basis of close rclationship being uncle to Maryam. This kind of
Zachariyah’s logic over her cven was refused by them all. For solving this
problem there had to arrange a lottery. At last as a lottery winner Zachariyyah
(Zachariah) became her guardian.

Zechariah as Maryam's Guardian

Hannah had a big problem in reference to her promise to Allah, for females were
not accepted into the temple, and she was very worried. Her sister's husband,
Zachariah, comforted her, saying that Allah knew best what she had delivered and
appreciated fully what she had offered in His service. She wrapped the baby in a
shawl and handed it over to the temple clders.

As the baby was a girl, the question ol her guardianship poscd a problem for the
elders. This was a child of their late and beloved leader, and everyone was eager
to take carc of her. Zachariah said to the clders: *'I am the husband of her maternal
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aunt and her nearest relation in the temple; therefore, 1 will be more mindful of
s 179

her than all of you”.
As i1t was their custom to draw lots to solve disagreements, they followed this
course. Each one was given a reed to throw into the river. They had agreed that
whoever reed remained afloat would be grants guardianship of the girl. All the
reeds sank to the bottom except Zachariah's own reed. With this sign, they all
surrendered to the will of Allah and made him the guardian.

Her Upbringing under the Guardianship of Zachariah

Thus, according to the will of Allah (SWT), she was assigned into the care of
Zachariah . He butlt a room for her just beside the mosque. From there she used to
serve the mosque regularly cleaning and sometimes washing along with other
servants like her. Besides, she used to pray to Allah being stayed within her room.
In the rest of times she used to study religious knowledge from her uncle. Her
mother was still alive. Sometimes, she came to her and consolidated herself by
sceing Maryam. She was always very different from other female children.
Generally she was incomparable gentle, intelligent, devotee and patient girl. Each
and cvery onc of the mosque showed highly affectionate to her. Really she was
very honoured person to all.

She was very attentive in worship of Almighty Allah (SWT). She used to say her
midnight prayer in her room. Apart from theses she uscd to recite the holy Jabur
(the Salm) with deep attention.

From her girlhood she was very beautiful and her beauty got fultillment in the
course of time. Therefore Zakariyah became more careful to her. When he willed
to go out, he locked her door so that no one could enter into her room. She didn’t
hesitate in it, rather she would feel comfortable because of unbroken meditation in
the looked room. In this way Maryam under the full protection of her unclc came
to adulthood. The holy Quran clearly states in this regard:

"So her Lord accepted her with good acceptance. He made her grow in a good
manner and put her under the care of Zachariyyah. Every time he entered A/-
Mihrab (the praying place) to visit her, he found her supplied with sustenance

179. According to the Tafsir of the verse: w7 4 sl il ol by i L35 0y 2l o R0 o1 e 05
3y 3 e =55 Uy (Al Quran, 3:44)
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(food). He said: 'O Maryam! From where have you got this?' She said: 'This is
from Allah. Verily, Allah provides sustenance who He wills, without limit™.'®

So Mary was accepted by God, and was brought up in a good manner after she
was put under the care of Zachariyyah. Through her devotion and righteous

upbringing and the prayer from her mother, Mary became the best woman to ever
live as depicted in the Quran:

"And (remember) when the angels said: 'O Maryam (Mary)! Verily, Allah (God)
has chosen you, purified you (from polythecism and disbelicl), and chosen you
abovc the women of the world. "'

Maryam's Relationship to Joseph

In the Bible, Mary is first engaged and later married to Joseph (Jurayji) the
carpenter from Nazarcth. The Qur'an and other Muslim sources mention him
hardly at all, and if so, he is still never referred to as the husband but only as a
guardian of Mary.

Mary attained puberty, and she began to stay with Zachariah’s wile during the
courscs of her menstruation, and after completing the menstrual cycle and
performing the ghus/ (the major ritual ablution, which cntails the washing of the
whole body), she would rcturn, ritually pure, to her mihrab. Mary increased in
worship until there was no person known at that time who approached her in the
time of worshipping. Being physically capable at this stage in her development,
Mary began her scrvice at the Temple (Mosque). It is at this point that Joseph
(Jurayji) the Carpenter begins to appear in the accounts of her life. However since
Joseph is never mentioned in the Qur'an or Hadith material, the information
supplicd concerning him, and cspecially about his conncction with Maryam. is
expressed with extreme caution. Such accounts are cither concluded with a
prudent ‘wa'allahu a'lam (*and Allah knows best’) or prefaced with the words “it
is said’, ‘they say’ (the identity of the source being left unspecitied) or, at times,
*Christian sources say’. The following discussion can hencc be no more than an
attempt to clarify the elements which recur with the most frequency and appear to
have been most widely acquiesced in by Islamic scholarship.

180. i ‘;;?-n\j;;;ggs 6;9 Bl ;;,',;,,r,;.fj\ L}{)L,,l;J,:Llfb;’) Glisy U Bu L;iﬂ'):-_,'_.; J,.HL;)\,J,,,_.
o g ol 2 55, a5 e e 3 (AL Quiran, 3:37)

1B Candidh ol o STy 73k A Al 5{ ;;,;L;i‘s{uj\ <46 3y (Al-Quran, 3:42)
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Joseph is said to have been Maryam’s cousin, a carpenter who was also in service
at the Temple. As a result. he became aware of Maryam’s devoutness and the
palpablc excellence of her worship. They both made use of a source of water in a
grotto on the Mount of Olives (Jabal a[—Zaytun).182 Then there is a solitary
account found in Ibn Hisham’s Sira (biography of the Prophet), and attributed to
Ibn Ishaq. This account implics a second casting of lots:

It was Jurayj the priest, a man of the Israclites, a carpenter, whose arrow scparated
out, who took responsibility for Maryam. And it was Zachariah who had bcen her
guardian before this time. The Israclites had suffered a terrible calamity, and
Zachariah had grown too old to bear the responsibility of Maryam; thus they cast
lots for her, and Jurayj the priest won, and took the responsibility.

The same account is found in Tha‘labi’s collection of prophetic biographers
(Qisas), still uniquely attributed to Ibn Ishaq, except this time it is Joseph (Jurayji)
the Carpenter who cast lots and gains responsibility for the guardianship of Mary.
Due to the solitary attestation of this anccdote, the lack of reference to it in the
Qur’an and Hadith, and the conlusion of identitics in the two versions, it must be
discarded as unrcliable. In fact, in traditional Muslim sources (Jurayji) Joseph’s
relationship with Maryam is frequently not clarified, or he is mentioned as her
companion and relation only, because there is no revealed basis for anything more
specific, such as the statement that he was her fiancé and later became her
husband, both ot which arc generally attributed to the Gospels, if mentioned at all.
Ibn al-Qayyim further claims that Maryam and Joseph (Jurayji) were from
different tribes and thus could not have been married to cach other as this was

against Jewish law.'®

The annunciation of Isa to Maryam by the Angel

Before the conceiving Hazrat Isa, the angel, Gebrail announced to Maryam about
this especial event. Just after hearing the news from the angel she became
astonish. But she did not refuse to obey the command of Allah ( SWT). Since then
she was waiting for the promised time that she was going to conceive a desired
prophet named Isa according to the will of Allah (SWT) but with anxiety of
people’s extreme criticism behind the event. However, about this noble cvent of
the history Allah (SWT) himself clearly described in the below mentioned
chapters and their subsequent verses:

182. J.M. Abd-cd-Jalil, Marie er I"Islam, Paris, 1950, p.26
183. Mary The Blessed Virgin of Islam, op.cit., pp. 28-29
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In the chapter (3) three of the Quran, Allah (SWT) clearly states

(Remember) when the angels said: "O Maryam (Mary)! Verily, Allah gives you
the glad tidings of a Word ("Be!" - and he was! i.c. 'Isa (Jesus) the son of Maryam
(Mary)) from Him, his name will be the Messiah 'Isa (Jesus), the son of Maryam
(Mary), held in honor in this world and in the Hereafter, and will be one of those
who are near to Allah.” "He will speak to the people in the cradle and in manhood,
and he will be onc of the rightcous." She said: "O my Lord! How shall I have a
son when no man has touched me." He said: "So (it will be) for Allah creates what
He wills. When He has decreed something, He says to it only: "Be!" - and it is.
And He (Allah) will teach him ('Isa (Jesus)) the Book and Al-Hikmah (i.e. the
Sunnah, the faultless speech of the Prophets, wisdom), (and) the Taurat (Torah)
and the Injcel (Gospel).

And will make him ('Isa (Jesus)) a Messenger to the Children of Isracl (saying): "1
have come to you with a sign from your Lord, that [ design for you out of clay, a
figure like that of a bird, and breathe into it, and it becomes a bird by Allah's
Leave; and I heal him who was born blind, and the leper, and [ bring the dead to
life by Allah's Leave. And I inform you of what you eat, and what you store in
your houses. Surcly, therein is a sign for you, it you believe. And 1 have come
confirming that which was before me of the Taurat (Torah), and to make lawful to
you part of what was forbidden to you, and I have come to you with a proof from
your Lord. So fear Allah and obey me. Truly! Allah is my Lord and your Lord, so
worship Him (Alone). This is the Straight Path”. 184

In the chapter (19) nineteen of the Quran, Allah (SWT) said more clearly

And mention in the Book (the¢ Qur'an, O Muhammad the story of) Maryam
(Mary), when she withdrew in scclusion from her family to a placc facing east.
She placed a screen (to screen herself) from them; then We sent to her Our Ruh
(angel Jibril (Gabricl)) and he appeared before her in the form of a man in all
respects. She said: "Verily! I scek refuge with the Most Gracious (Allah) from

184. JU\H&,(4S)W,..J\J‘,5,>U\ L.:.U\Jl\,.»,,.:/J\J.._;w\w\u@&_},—a«u\d\f,ab&u\db)\
L‘,pn,.\&,,u\‘\.du Jw«u\vusju,dwrj AJ,JJ;VJ\U,JL.(%)WJLJJ,M J?A\
st \,_{\,) ,‘-gbrg.»_u \J_,\,., fo_uu,_) , (48) L,.JU\,,\),J\ ...§\,.J\J._;\.§J\¢..1~ (47)a}§4;dj,u
2 ,»JJL,,J,K\J\.J(._{.J\ AU\J)\;&}J\J.» ooy ...SU\JJ\ m\.»u\_pd,i..uwu ,J:J\A_;Jual\ o oS
JL(,_{.),VS.LP(-J,-Q.U\ Mrﬂyuja\)r}\ ,\,.,\;J.;LJU.L@- (49)W} (...fu\(,.ileuvmv)u\‘.&y@
(._4...‘1,\ \.ue,.n.»u(,_ij,wwu\(SO)u,._x,\ .u\\,uu(..i.,_,‘(/\l Quran, 3:45-51)
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you, if you do fcar Allah.” (The angel) said: "I am only a Messenger from your
Lord, (to announcce) to you the gift of a rightecous son." She said: "How can [ have
a son, when no man has touched me, nor am I unchaste?" He said: "So (it will be),
your Lord said: 'That is easy for Me (Allah): And (We wish) to appoint him as a
sign to mankind and a mercy from Us (Allah), and it is a matter (alrcady) decreed,
(by Allah)." "So she conceived him, and she withdrew with him to a far place (i.e.
Bethlchem valley about 4-6 miles from Jerusalem). And the pains of childbirth
drove her to the trunk of a date-palm. She said: "Would that | had died before this,
and had been forgotten and out of sight!" Then (the babe 'lesa (Jesus) or Jibril
(Gabricl)) cried unto her from below her, saying: "Gricve not: your Lord has
provided a water stream under you. "And shake the trunk of date-palm towards
you, it will let fall fresh ripe-dates upon you." "So cat and drink and be glad. And
if you sec any human being, say: 'Verily! 1 have vowed a fast unto the Most
Gracious (Allah) so I shall not spcak to any human being this day.”'®°

Anxicty of Jurayji (Joseph)

Joseph, her cousin and guardian (acting) in the absent of Zachariah, was the first
person who observed that Maryam was conceived. So he became very anxious.
Whereas he knew her as a religious woman because ol some ycars™ working
together in the mosque.

On the other hand he could not be blind in it. So, he asked her about it being very
worried about, which is narrated by Al-Tabari'® in his exegesis of the Quran as a
subject matter of the prophetic tradition (Hadith) and this event is shortly
mentioned below:

Wahab ibn Minbah said that when Maryam became pregnant her relative named
Jurayji (Joseph) lived ncar her. Both of them used to serve the mosque. They
served the mosque with pleasure. Joseph knew her as an extremc religious and
chastity one. In spite of that he could not frec from contusion after knowing about

185, (17) Gy iad G 8 Gy Gl U0 U g 43 e L3 (106) 572 UG QI (e Lo 3 L0 EW S
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186. Al- Tabari, Tafsirul Quran, vol.16, p. 43
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Maryam’s prcgnancy. By knowing it he, at first, became very anxiety. Since then
he was always thinking about and could not come to a conclusion and he had no
any single doubt about her chastity.

So, onc day hc asked her about the fact in a series of question. At the very
beginning he requested her to answer the question only for his mental satisfaction
and he also said to her that he raised all those questions to be answered not
because of that she was an unchastity rather for knowing the actual fact. Then she
said to her, “yes, you can say”. Joseph said, I have no intention to say like this,
but 1 cannot but say”. " Say to me please, “can a tree become a tree without a
sced™? Then she replied to his question positively that a tree also be a tree without
a sced according to the will of Allah (SWT). Then he asked her, “can a trec
sustain without water?”” She replied also positively. He again asked her, “a child
can be born without a man?” She then said to him, “yes, it can be™. She also added
more that you should know that the Almighty Allah ( SWT) created tree without
sced in the day of creation and what trees we are sceing today surcly come {rom
those trees. You should know that it is Almighty Allah (SWT) who increases the
tree and sustains it without water. Surely it becomes by His power. At first, Allah
(SWT) created these differently and indcpendently then He makes water as their
basic ingredient to life. Or you would like to say that Allah cannot create a tree
until He takes the help of water. Cannot Allah (SWT) create tree without water?
Then Joseph said to her that no, I had not said that. I do know that Allah (SWT)
can do what F¢ wishes, indicates, orders and says; and that is undoubtedly donc.
Then Maryam said to him as well, you should know that it is Almighty Allah
(SWT) Who crecated Adam and his wife, Hawa without taking help of male and
female participation. By hearing all these sayings from Maryam Joseph clearly
understood that whatever is in her womb surely is done by the command of
Almighty Allah (SWT). He asked nothing to her as it is her merely sccret matter.
Then Joseph took upon his shoulder all the activities of his own and what Maryam
did in the Mosque for providing somecwhat comfortable to her.

Mis-propaganda of Satan

When Maryam was at her sixth month of pregnancy, Satan in the disguisc of an
old man made mis-propaganda near the villages around the mosque against her
chastity that she was illegally conceived. By this propaganda most of the people
were convinced that Maryam was no longer a chastity one. Even Maryam’s aunt,
mother, and her other close relatives also believd. Then, for proving her chastity,
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she told them what happened to her. But no one could keep trust on her. At that
time she was cursed by cach and cevery body. After all, they decided that they
would get her out of the mosque as punishment of her illegal pregnancy.
According to their unanimous decision, they would exile her to a decp forest. For
exceuting the decision the crucl people were employed. They would beat her
mercilessly after bringing her from the mosque. As a result of bitter punishment
she fallen on the earth senselessly. They took her from the ground of mosque as
blooding body towards the foot of the Bethlechem mountain and threw her there as
dead one where she remained for very long senseless. At that time she was at the
sixth month of her pregnancy. It was impossible to alive on her part. But Allah
(SWT) saved her life to fulfill his promise. After long time she regot her sensc and
said, *O my Lord! May your planc be fulfilled through me.” Since then she used
to live there on the fruits and always spent her time by remembering the name of
Allah(SWT) and attentively worshiping Him.'¥

Imposing guilty to Zachariah

After Maryam, Satan targeted Zachariah for blaming the same. He convinced
most of the pecople that for this illegal pregnancy not only Maryam was
responsible but also Zachariah was responsible at the same portion. As no onc but
hc was given permission to enter into her room. And taking this opportunity he
did so. For this wrong doing he had to be punished like Maryam. Though some of
them were not convinced by such activities, rather they were saying that such
illegal activity might not be held by a prophet like Zachariah whom we had been
knowing for a long time. But most of them were very much convinced that
Zachariah would have to be punished like Maryam. It is a matter of astonish that
they never doubted Joseph with whom she used to work together in the mosque,
rather they rigorously doubted her legal guardian Zachariah who was at the same
time a prophet and main pricst (Imam) of the mosque. Undoubtcdly in this event it
is easily proved that it was Satan (Iblis) who had a chance to blame both
Zachariah and Maryam and made people convince to believe his propaganda.
Apparently Satan was successful in blaming Zachariah and Maryam but most of
the Jewish people were captured in the net of Satan’s I:Jropaganda.l88

187. Mawlana Muhammad Abdul Fakim, Jannati Dash Ramanir Jibini (Bangla), Dhaka, 2004,
p.29

188. 1bid., pp.24-25
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Fleeing away of Zachariah from the mosque and slain down (martyrdom)

Al-Masudi in his book Kitab Marudj al-Dhahab'®® wrote that Jews sprecad the
panic blaming Zachariah and for this reason they took the decision to kill him.
After knowing their conspiracy he became very anxious and somc of his well-
wishing people requested him not to stay in the mosque in this moment and they
also suggested him to take refuge in a save place. According to their opinion, he
was going to thc forest. The village people followed him according to the
direction of Satan. Undcrstanding their arrival to him, he prayed a refuge to a tree
in front of him. Then the tree was taking him in its lap for saving him from the
village people while Satan was unshackling him turning his shirt from back side.
As a result, back side of his shirt was being scen from out side of the tree. Though
at the beginning it was very difficult to find out him, but with the help of Satan,
pcople knew the tree by secing a portion of his cloth which was hanging from
inside of the trcc. They understood that this was the tree inside of which
Zachariah fled. But it was impossible to bring him out of the tree. So, according to
Satan’s advice they all decided to cut the tree. Then they collected a cutting
machinc and killed Zachariah by cutting the tree. According Lo a reliable source'”
it is narrated that when they were cutting Zachariah from his head side he prayed
to Allah (SWT) for granting him rcfuge; Allah (SWT) said to him that you had
already did wrong by praying refuge to a tree (while) being a prophet. If you
prayed to mc instead of the tree | would help you. As you prayed to the tree in the
place of mine, you would have to bear this punishment for such mistake. You
would take this present punishment in lie of the punishment of hercafter.

Then Zachariah prayed to Allah (SWT) saying such prayers: O my Lord! Plcasc
forgive me, I am ready to take this punishment willingly in the lic of the torment
in hercafter. It is also in rcliable narration that after finishing such praycrs
Zachariah was remembering the names of Allah (SWT) while his enemies were
cutting him from his head to feet. Thus Zachariah became martyrdom by most of
his Jewish people because of an offence with which he had no connection and
behind which there was only Satan’s propaganda along with his rival groups’
jcalousy to him. At last the Satan and rival people laughed to onc another because
their motive was succeed through Killing of Zachariah and getting Maryam out of
the mosquc.

189. Les Prairies d'Or, trans. By C. Barbicr de Meynard. Paris 1861, vol I, p.121

190. Mawlana Muhammad Abdul Hakim, Jannati Dash Ramanir Jibini (Bangla), Dhaka, 2004,
pp.24-25
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Delivery of Maryam and Birth of Hazrat Isa

After getting out of the mosque, Hazrat Maryam was living alone at the feet of the
mountain Bethlehem hoping for the desired moment. She was slowly coming to
take experience of that moment about which she had no preparation. This was not
only an cvent but also a risk moment. Thinking such about the cvent she took the
decision to come back to the locality. But in the way receiving the pain of delivery
she sat under the palm tree by the road. Pain delivery increased slowly and in the
increasing of it she was at a loss. At the same time she was very hungry. So, she
had no enough energy to bear that pain. Because of unbearable pain even she said:
"Would that [ had died before this, and had been forgotten and out of sight!"wl
And at the same time she prayed to Allah( SWT) to help her from that pain. In the
responsc to her prayer the Angel Gebrail came to her with the cspecial merey of
Allah (SWT) saying to her: "Grieve not: your Lord has provided a water strecam
under you.'”® "And shake the trunk of date-palm towards you, it will let fall fresh
ripe-dates upon you."'”? "So cat and drink and be glad.. 194

After receiving the message she truly saw water spring under her feet and ripen
dates in the tree. Then she emotionally expressed her feeling that her Lord had
helped her while her relatives rejected. She added that it is Allah (SWT) Who is
{ully enough for her. ’

Then she turned the trunk of the tree and it reached the ripen dates to her. She
took some dates and ate; and drunk water from the spring. In it she was free from
hungry and got energy. After then she felt deep sleeping in her two eyes and slept
very soon. And in this deep sleeping she delivered her world famous son Hazrat
Isa (MABPWH). In it she telt no hardship and pain. In her sleeping condition she
heard the heavenly news of her son. Hearing the news she awaken from sleep and
saw her son in her lap. She was very happy having it in her lap and thanked Allah
(SWT) for this becautiful son. She remembered the annunciation of the Angel that
she would get most fortunate son who would be one of the great prophets and she
herself would be the best of women. Thinking that annunciation and feceling its
subsequent result she considered herself the most fortunate onc on the earth. Now

191, G Gd iyl 15 & 46 L6 (Al Quran, 19:23)
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194. & %5y 420 S5 (Al-Quran, 19:26)
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she always embraced the son and thanked Allah. As if she forgot all the previous
pains and sorrows which she passed away just before her childbirth. From now
she started to feel pleasure and pleasure.

Maryam and the three Magi of the east

Though the holy Quran and the Hadith have not indicated anything about this
specilic event, some Muslim Historians mentioned it in their writings as a folklore
story. Al-Masudi,w5 for example, mentioned that when Hazrat Isa was born, a
Quraish king sent a group of three wise men to him with valuable gifts like gold.
According to the description, they started their caravan, after secing a specific star
and its indication, and at last they rcached at Bethlehem in Palestine where they
met Hazrat Maryam and her new born child, Hazrat Isa. They saluted her and her
child first and greeted them both and gave some precious gifts bored with them to
her for the baby on bchalf of the king. It is said that at the time of Hazrat [sa’s
birth some Quraish wisc men saw a specific kind of star which they never saw
before and they also observed that this star was moving from south-cast to north-
west. They explained it as a sign of fortunate for human being which possibly
indicated to them the birth of a great man on the carth who would show the right
path before mankind and would Icad them to the perfection. So their wise men
requested king to follow that star. According to their suggestion the king selected
that group of wise men for following the star and they were requested to go ahead
along with the star and they had firm belief that where the star would disappeare,
they would find the long desired new-born child. At last they reached at
Bethlehem in Palestine where Hazrat Maryam stayed with her baby.

- . 196 - . . . .o
Al-Tabari," in his 4nnals. also mentioned this event as a true description.
Coming back to the locality with her son

Maryam thought that she should not live there in the mountain with her son. Any
how she would return to the village. She in the meantime also heard the heavenly
message: O Maryam! Return to your house. In it there were also more sayings like
this: sceing your son people would ask you many questions. You would not
answer to their questions but giving indications by your hands. And would say to
them that I was fasting in the name of Allah (SWT), so I could not say anything.

195. Al-Masudi,quoted in Islum Dharme Maryam (Bangla) translated by Sister Mary Euzernia
from V. Courtois,S.J., Mary in Islam (English), Calcutta, 1990, PP.36-37

196. Al-Tabari, source taken from Islam Dharme Maryam (Bangla) translated by Sister Mary
Euzernia from V. Courtois.S.J., Mary in Islam (English), Calcutta, 1990, PP.36-37,
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[ you have anything to ask, please ask this child son. Hearing such heavenly
message Maryam returned to the house. With her coming back to the village, all
the villagers cursed her: About this event Allah (SWT) himself said in the Quran
in this way: “And if you sec any human being, say: 'Verily! [ have vowed a fast
unto the Most Gracious (Allah) so I shall not speak to any human being this
day”.'”” Some said to her: Alas! How a wrong deed have you done! While you
were a daughter of a very pious man and your mother never did wrong thing. How
was it possible on your part while you yourself was a servant to the mosque. Thus
each and every one of the locality cursed her. Maryam patiently heard all those
sayings but never answered to them. Only she indicated by her hands that she was
in fasting by the name of Allah ( SWT). So she could not say with you and if you
want to know the fact, ask this new born child, he would inform you the real fact.

Conversation of the new born child with the visitors

When people insisted Maryam on speaking about the son and insulted her, the
new born baby said to them {rom the cradle: 1 am surely gift of Allah’s mercy,
son of Maryam.™'*® After hearing from the infant all became astonish. They never
hear such nice and clear sayings from an infant. Some of them said that definitely
Maryam learnt magic and becausc of her magic the infant could speak so. At the
same time other group of people supported this statement that without magic such
event was impossible. Then the child, astonishing all, said: “Surely I am gift of
Allah (SWT), son of Maryam; Allah has gifted me his holy book and He selected
me on the carth as a prophet for you”.w() In it pcople becamc more astonished.
This time they thought that he might be a prophet, without being a prophet no
infant could say so and he never be as a result of magic. Then again the new born
baby said to them astonishing them morc: “My Lord always blesses me. He has
dirccted me to continuously worship Him and give advice towards pcople being

. " 2
obedient to my mother™, 0

After hearing such clear-cut speech from the child Isa,
nobody had single doubt in being prophet of Isa. All of them declared together
that truly he is a prophet. To the child they showed their deep respect laying down
their heads. Then Maryam turned her baby to her chest being very much
delighted. In the holy Quran Allah (SWT) himsclf clearly stated in this regard:

“Verily | am a slave of Allah(SWT), He has given me the Scripturc and made me

197, G st B By 20 00 0J’,J;j - ,_.J\ i 22/ Cu (Al Quran, 19:26)
198. & o) EY] ;,;u‘i ’«IJ\ e J6 (Al-Quran, 19 :30)
199, &X G iEe ey G B0 w sy alal sy (Al-Quran, 19 :31)

200, =¥ o sien e i ey gan - G LA G sy gy (Al-Quran, 19 1 31-
32)
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a Prophet; And He has made me blessed whercsocver 1 be, and has enjoined on
me Praycer (Salat) and obligatory donation (Zakat), as long as I live. And dutiful to
my mother, and made me not arrogant, unblest. And pcace (Salam) be upon me
the day 1 was born, the day I dic, and the day I shall be raised alive! Such is ‘Isa
(Jesus), son of Maryam( Mary). It is a statement of truth, about which they
doubt™®" At last they were capable to understand that son of Maryam is really the
prophet of Allah (SWT) and no prophet could be from a unchastely woman. So
Maryam undoubtedly is a chastity one. After recognizing their fault they properly
accepted Maryam and her son.

Living again in the Mosque ( Baitu'l Muqgaddis)

After understanding their fault they all apologized to Hazrat Maryam and came
ahead to help her. Then they built again a house adjacent to the mosque for
Maryam and her son. Since then Maryam with her son had been living there again
and spending her most of times in worshipping and remembering Allah(SWT). In
this way the child “Isa was getting grow with the religious devotion of her mother
and other devotees of the mosque. Sometimes Hazrat “Isa, according to request of
the presence, raised on the Mihrab for advising the pcople. People were amazed
by hearing his voice and lecture. But there was a rival group under the leadership
of the then cstablished Jewish Rabbis who were very jealousy to “lsa. They were
in number majority and so they were very strong group who always dominated the
mosque activities.

Because of their jealousy to ‘Isa, they did not recognize him as a prophet rather
they spread again defame against him like beforc and even made conspiracy to
kill him. After knowing such things Hazrat Maryam took the decision to leave the
housc for a comparatively safer place.”®

Flecing away to Egypt 46 5/0 42

Some commentators of the holy Quran, indircctly mentions this cvent by the
following verse where Allah (SWT) said: “And We made the son of Maryam and
his mother as a sign, and We gave them refuge on high ground, a place of rest,
security and flowing streams”.?® Here by the word high ground authors of Tafsire

201, L5 ey 30 & e Lush pa ,‘i" e 6 Ju, Gy Ay & i G sy s
037 b b 5 1 L e 5 (33 G Sy A ) 05 U 1 32 2 G Ay
3+ (Al Quran, 19:30-34)

202. Mawlana Muhammad Abdu! Hakim, Janmati Dash Ramanir Jibini (Bangla), Dhaka, 2004,
pp.28

203, ey e 3y tadsly 4 &6 5 2 diey (AL Quran, 23:50)
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Jalaline explaincd that it might be Jerusalem, Damascus or a place of Palestine.
Al-Baidawi was of the opinion that it was Ramla or Egypt. There are many
disputes about her flecing to Egypt among writers and historians. Al-Masudi held
that it was Hazrat Ishba (Elizabeth) who fled to Egypt with Hazrat Maryam and
her son. Hazrat Isa in order to save Hazrat Isa from the cruclty and angry of the
Jewish king Hirod. Al- Thalib in his book Qasasu ‘I Ambiya clearly mentioned
that after hearing the news of the birth from the three wisc men coming from the
southeast side, king Hirod took the decision to kill him. Then Allah (SWT), by an
angel, ordered cotton carpenter Hazrat Yosuf, a faithful guardian of Hazrat
Maryam in the absence of Hazrat Zachariyyah to flee to Egypt with Hazrat Isa
including his mother Hazrat Maryam. And it was also informed to Maryam by the
angel that she would have to flec to Egypt with her son Hazrat Isa led by her
relative and guardian Hazrat Jurayji (Joseph). On the other hand, both of them
were awarc of Hirod’s conspiracy but they did not know how they did against the
conspiracy. So, being ordered by Allah (SWT) Hazrat Maryam left Palestine
towards Egypt riding on an ass with her son Hazrat Isa led by Hazrat Jurayji
(Joseph). In Egypt she used to work in cotton processing and sometimes used to
collect fallen crops from the lands for maintaining their lives. While collecting the
crops she bored her son on one side of her shoulder and basket on other side. She
uscd to live there in this way until Hazrat [sa was at twelve years old ol his age.

Returned to Galileo

According to the description of Qasasu ‘'l Ambiya, after the death of Hirod Hazrat
Maryam was ordered again like before to return to the holy land of Jerusalem with
Hazrat Isa. She came to the mountain village Nasarat of Galilco this time with her
son Hazrat Isa according to the direction of Hazrat Jurayji. Since then the
followers of Hazrat Isa arc called Nasara after the village name Nasarat.

Coming back to the Bethlehem for living safely

Being embarrassed by the cruel behavior and deep conspiracy Maryam came out
of the house for going to a saler place. After thinking for a long she decided to
return to the Bethlehem mountain as this place was well known to her. She with
her son came back to the previously known place Bethlehem where she built a
house for permanently living there in.

Both of mother and son used to spend their maximum times in the worship of
Allah (SWT) and remembering his names. Somectimes “Isa uscd to come to
locality for preaching the message of Almighty Allah (SWT). Here they had no
sufficient food. They were hunger in the most of the time. Sometimes Hazrat “Isa
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came out of the house and entered into the deep forest for collecting fruits and
vegetables and these were their foods on which they lived. Thus, they both spent
their time being hunger but in full devotion of worshipping Allah (SWT),
remembering His name and preaching His message. This housc is still now a
place of deep respect to both of Christians and Muslims and they all visit the place
showing their utmost rcgard.zo4

Death of Hazrat Maryam

Mawlana Abdul Hakim, in his book,’®> mentions that onc day Hazrat "Isa went to
the deep forest for the collection fruits and his mother was alone in the house like
before. After then the angel Azrail ( the angel of death) came to Maryam to take
away her life and she died. After some hours Hazrat “Isa returned to house but he
found her mother slept. He called her mother again and again but she did not
respond to her son. Then Hazrat ‘Isa touched her mother and he understood that
she had died. He could not keep patience and cried out. Even he became senseless
for crying a long time. It is said that forest animals and birds as if’ were crying
with him. Afier having sense he willed to call people for burying her mother’s
dead body. In the meantime he looked some people coming towards him. Hazrat
‘Isa informed them about his mother’s death and said that it is about impossiblc
on my own part to bury the dead body. So, he sought their cardinal help in this
regard. In the responsc to his request they said to them: O “Isa, the messenger of
Allah (SWT)! We are not human being rather we are the angels of Allah (SWT)
and we have come here to bury your mother’s dead body. They also said to him:
We come with required heavenly cloths and perfumes for her. Then Hazrat "Isa
with their help buried her mother by the mountain. After burring the dead body
they all themsclves disappeared.

204. Mawlana Muhammad Abdul Hakim, Jannati Dash Ramanir Jibini (Bangla), Dhaka, 2004,
p.29
205. Loc. Cit
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SECTION TWO : THE PLACE OF HAZRAT MARYAM IN ISLAM
Maryam as the virgin mother

Among the persons of Sacred History mentioned in the Quran, the Virgin Maryam
occupies an important position on the historical and dogmatic plane. In addition to
being the object of as many as thirty-four direct or indirect references, Mary also
gives Surah Ninteenth its name and is its central figure as the mother ol Jesus. The
characteristic notc of references to the Virgin in the Quran and, to an cven greater
extent, in Islamic tradition, can be scen both in the information about her
genealogy and her childhood—a part of which is more detailed than in the four
Gospels—and in the language and way of narration which arc seen to be
particularly significant. Without going deeply into the question of the validity of
the information and of the vast Islamic cxegetics or "Mariology™ to which it has
given rise, we will limit ourself here to recalling that the sources of Islamic
tradition are, in this connection, the Arab Gospel of Childhood, the Protogospel of
James, the Gospel of Pseudo Matthew, the traditions of judaizing Christians and
the Hadith.

To confirm the extraordinary value of the person of Maryam, the fact that to her,
alonc among creatures, and to her Son, is attributed a nature exempt from all sin.
is sufficient. We know that the Islamic religion ignores the concept of original sin;
it attributes to man, however, a natural defectibility which makes him impure and
imperfect from birth. Nevertheless, in a famous Hadith attributed to the Prophet, it
is affirmed that: "Every child is touched by the devil as soon as he is born and this
contact makes him cry. Excepted arc Mary and her Son".** From this Hadith and
from verses 35-37 of Sura 111, Muslem commentators have deduced and affirmed
the principle of Maryam's original purity. God, in fact, according to the Quranic
text, granted the wish of Hanna who consccrated to him Maryam, about to be

206. &L w 50y G N 30 5T L Oyt iy ol A o b 30 et e ) 508 1 06
Gy i b Olazedt LM Hanif, Sahik Muslim bisharh al-Nawawi, Book of Qadr, Vol.
16 (al-Matba‘at al-Misriyyah bi al-Azhari, 1930) p. 207, Pleasc sce also Sahil al-Bulkari,
Kitabu *1 Anbiya, Hadith no. 641; Sahih Muslim, Kitabu'l Fadail, Hadith no.146 and147:
Ahmad b. Hanbal, Musnad, vol. ii, Hadith no. 233, 274-5, 288, 292, 319, 368, 523. and
also sce plcase Tafsir of Surah Imran, verse number 31. Translation of the Hadith taken
from the Translation of the Mcanings of Sahih AL-Bukhari (Arabic English) by Dr.
Muhammad Muhsin Khan, Dclhi, 1984
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born, and the One to whom she would give birth®®”” God predestined Mary and
purified her, raising her above all women 2%

After this premisc it is not surprising that the dogma of the Immaculate
Conception, though only implicitly contained in verses 31 and 37 of the third
chapter, is univocally recognized by the Islamic religion. The recognition ariscs
without difficulty also from the repeated and always unanimous evaluation of the

extraordinary person of Mary and of her pure life®”’

above every other created being.

which set her, with her Son,

Mary's childhood, as scen through the Quranic narration and Islamic tradition, is
cntirely a miracle. Mary grows under dircct divine protection; she is nourished
daily by angels®'® and has visions of God every day. Everything contributes to
making her and her Son a sign for mankind.?'' But if the detailed narration of
Mary's childhood confirms the exceptional value of her person, it is neeessary (o
stress that the greatness of Mary is completely related to the extraordinary event
constituted by the birth of her son Jesus. The fearful and sweet vicissitudes that
precede and accompany the birth and the childhood of her whom God chose
above all women, arc, in fact; nothing but the prelude to the coming of the
Messiah.>'? Therefore, in the intentions of the Prophet Muhammad (PBUH) and
the wholc Islamic tradition, the advent of the Man generated by the Word?" finds
in the history of the little Mary the mysterious preceding fact that prepares the
believer, even more than the Gospels themselves do, for an expectation full of
awc and hope.

207. Al Quran, 3:37 (Vers is mentioned before).

208. Al-Quran, 3:45 (Full Vers is mentioned before)

209. Almighty Allah said: G o g SULry 97557 Subla Al 53’ PR IR <46 55 (Al-Quran,
3:42); In another vers He mentioned: Il 12 By ) L e B0 G0 L (AL
Quran, 21:91); Allah also said: ..5 ) S L3y ) L b B s L AR L3
el e 207y (Al-Quran, 66:12)

210. J\..JL-J\ e :)\’,‘.f— i -~ Jiy Gy pot ket 31‘ (Al-Quran, 3:33)

211, il 4F GG BU ) U ) e G B G et 1 (AL-Quran, 21:91); iy &1 &6 (7 1 ey
vw/ )\,. =5 35 _,JQ’(AI’-Qur’an,‘B:SO)
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This atmosphere, so charged with expectation and wonder, certainly does not
disappear at the moment of the annunciation—a moment that for Mary is the
highest and most mysterious one in her carthly life, and that reveals to her at last
the significance of her function in the history of men. The Quran does not indicate
the place in which this mystery was carricd out.*" It asserts. on the contrary.”"
that God sent his Spirit under the semblance of a handsome young man who.
similarly to what is narrated in the Gospel of Pseudo Matthew, was the Archangel
Gabriel (Gebrail), often identified in ancient time with the Spirit of truth or with
times divine Spirit (Ruhu'l-Amin and Ruhu(A)llah)zl(’ It should be pointed out that
in the Quranic version Mary does not utter the fiar which expresses her
responsible acceptance of the divine will. Here she merely asks: "How can I give
birth to a son if no man has touched me?"; recciving the answer; "Just so! God
creates what he wants: when he decides something, it is cnough that he should
say: let it be! and it is".*'7 A version that confirms the typically Islamic sense of
the absolute authority and power of God, and the complete submission ol man to
his will.

The Quran then narrates that Mary, fecling the moment approach in which she
would give birth, withdrew to a loncly place in the East. Muslem exegetics are not
unanimous in recognizing Bethlehem as the place of the Messiah's birth nor does
it seem to have attached much importance to the question. It lingered, on the
contrary, on the episode of Mary who, tired and sad, invokes death.®'* The Spirit
of truth answers her once more, bringing to her both spiritual and material
comfort. llere, in fact, is inscrted the well-known and dclightful story of the
Virgin who quenches her thirst with the water of a stream that suddenly gushes
out under her fect, and who feeds on the dates of a palm tree.

204, G O& Gl e D o BT S (AL-Qurran, 19:16)

215, Db el o S0 40 Sl A Y 0 S oI 3t (Al-Quran, 3:42); Vinr 1gisd e il
Gy RS ) G Al (AL-Quran, 19:17)

216. Al-Quran, 19:17, mentioned before.
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The Quran gives no details about the birth of Jesus. It at once presents Mary who,
rcturning among her people and showing them the Child. becomes the object of
terrible slanders. The cpisode, bricf but dramatic, is suddenly solved when the
Infant, spcaking unexpectedly from the cradle, takes his Mother's defence and

. 219 . . . .
exonerates her from all blame.”” This miracle, to which the Quran refers more

2
than once,m

is among those that have made most impression on the imagination
of Moslem believers and that are still alive in their conscience. The episode,
however, has also a Charismatic importance for Islamic theology, since the fact
that the Child speaks from the cradle is a violation of natural laws and thercfore

bears witness to the greatness of the Spirit that is in him.

The Quran docs not give us any other information on the Virgin's life, while
tradition recalls various and partly conflicting versions of the last years of her
carthly presence and of her ascension to heaven. But neither the Quran nor
tradition give the story of the Transitus Mariae (ascension of maryam to Heaven).

The Prophet Mohammad (PBUH) defended Mary's virginity

Those who do not know the Islamic religion may be surprised to learn that the
Prophet Muhammad (PBUH) defended Mary's virginity, or that he recognized her
as the woman choscn by God for a function that was to be unique in history. The
Prophet's commitment to defend her and exalt her is a unique role in the history of
rligions, He also explains his harsh condemnation of the Jews, 2! for blaiming
Maryam and rcfusing to admit Mary's unique role in the history of human
civilization. It is necessary to clarify, however, that, also for Muhammad, Mary is
unimaginable if dissociated from her Son: the divine election and the purity of the
Mother are dircctly proportioned to the qualitics of the Son; the moment of their
interdependence is greatly felt, therefore, since the historical greatness of Mary is
conditioned by that of her Son, and the Son in his turn depends on his Mother,
who constitutes the indispensable promise for his presence on carth. In the Quran

219. (Al-Quran, 19: 30-33)
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Jesus Christ is called repeatedly Isa ibn Maryam—"Jesus son of Mary"'m—a
name which if it will become perhaps the best known one in the Islamic world,
will also be the onc that characterizes most the figure of Jesus Christ. This
corrclation, which has led Moslem religious thought to affirm the indissolubility
of the dual concept Mary-Jesus and to base its refutation of Christian doctrine on
it, sccms to have its foundation in the principle of necessity. The negation of
Christ's divinity finds its reason, in fact, precisely in Mary's human nature; that is,
in the genetic relationship which, entailing the transmission of properties, would
exclude a leap of quality from Mother to Son.

This conception, in which there is also inherent idea of the primacy of the female
line over the male line (in the Quranic narration of Mary's life, while the person of
Zachariah, the Virgin's uncle and guardian, is thwarted by the constant presence of
the Angel of the Lord, and that of Joseph is completely ignored), is due, in our
opinion, more than to the influence of the apocrypha, to an ancicnt way of fecling
that is characteristic of the Semites of Arabia. It is a way of feeling which, is also
alive in Muhammad and which lecads to mental operations of the analogical type,
to a thought geared less to speculation than to the pursuit of parallelisms, to the
concordance of diverse but congruent elements, and therefore to the vision of a
firm reality, becausc it is founded on perfect and therefore immutable
relationships, which scem to exclude the possibility of gradual evolution.

The virgin birth of Jesus

The Qur'an states that Jesus was the result of a virgin birth, but describes Mary
and her son not as divine but as "honoured servants".> To deny Jesus divinity, he
is compared in with Adam?** who was created with neither father nor mother.
Both Mary and Jesus are stated to - a proof of their humanity as tafsirs indicate.
The most detailed account of the annunciation and birth of Jesus is provided in
Sura 3 and 19 of the Qur'an wherein it is written that God sent angel to announce
that she could shortly expect to bear a son, despite being a virgin.

The Qur'an discusses Mary's miraculous pregnancy as well. "Relate in the Book
(the story of) Mary, when she withdrew from her family to a place in the East. She

222, It :_...J\ U (Al-Quran, 5:75); also mentioned: o5/% < ‘,S:U“ Gt S i = vU: (Al-
Quran, 19:34) A0 St A 36 5 (Al-Quran, 5:116)
223, 5,080 5 T A W Lkt 10,6 (Al-Quran, 21:26)

224, 55505 406 L i ) s e e g 3 (Al-Quran, 3:59)
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placed a screen (to screen herself) from them; then We sent her Our angel, and he
appeared beforc her as a man in all respects”.”” After secing the angel, she said:
"I seek refuge from thee to (God) Most Gracious: (comc not ncar) if thou dost fear
God™. 2 The angel Gabricl responded: "Nay, 1 am only a messenger from thy
Lord, (to announce) to thee the gift of a pure son". 2" She asked: "How shall 1
have a son, seeing that no man has touched me, and I am not unchaste?"* The
Angel Gabriel said: "So (it will be): thy Lord said, 'That is easy for Mec: and (We
wish) to appoint him as a Sign unto men and a Mercy from Us." It is a matter (so)
decreed".*? Mary then becomes pregnant.

After conceiving Jesus, Mary went away with the baby to a distant placc.230 "And
the pains of childbirth drove her to the trunk of a palm-tree. She cricd (in her
anguish): "Ah! would that | had died before this! would that I had been a thing
forgotten!".*"

Maryam blessed with miraculous event

Hazrat Maryam was always blessed by the special grace of Almighty Allah
(SWT) through out his whole lite i.c. from before the birth to after the death. She
herself witnessed so many miraculous events throughout her life. Allah (SWT)
exhibited through her the miracle like birth of a child without father. Her birth
was also a miraclc to her parents because her father was too old to give birth of a
child while her mother was barren. So her birth was undoubtedly a miracle from

Almighty Allah (SWT) and the birth of her child was a miracle to her {rom Allah
(SWT).

Fortunate woman with heavenly provisions

Hazrat Maryam was undoubtedly a fortunate and lucky woman of the world who
reccived heavenly fruits while she stayed in the mosque. As far as our knowledge
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is concerned no woman on the carth received such heavenly fruits. However, by
sccing such hcavenly fruits near Maryam her guardian Hazrat Zachariya, prophct
and Imam of the Baitu’l Mugqaddis, also became astonished to know that how
dcarest and ncarest to Allah (SWT) she was for whom Allah (SWT) sent heavenly
fruits. On the other hand he was also inspired more to the devotion of Allah
(SWT) than carlier by her through observing such miraculous cvent. 'Bcing

inspired so by Maryam he prayed to Allah for granting him a son and he was
blessed by a son, Hazrat Yahya.

The miracle of water spring

At the time of the birth of Hazrat Isa, she got water beside her. After the delivery
she opened her eyes and saw her baby in her lap and found water just beside her
while it was most impossible to get water. After drinking watcr she thanked Allah
(SWT) very much for granting her the most urgent necd in that crucial moment.
She realized that it was none but Almighty Allah (SWT) Who granted water for
her and gave at her lap such a very beautiful child. Many of her auto-biographic
writers are of the opinion that after gaining the baby at her lap and after drinking
water, as if she totally forgot all pains and sorrow bored just before this moment.
However, later on this placc worked as a water source for the local inhabitants for
many yecars.

The miracle of the palm-tree

The miracle of the palm-tree which is mentioned in the Quran but not in the Bible
is an important miracle for Muslims. In this narration, Mary finds herself behind a
withered palm-tree in the wilderness and she wishes if she had died before this.
The voice of God cries out to her "shake the trunk of the palm-tree toward thee,
thou wilt cause ripe dates to fall upon thee".?*? The miracle is counterpart to the
miracle of the Mihrab. In both instances, Mary is nourished by Allah, however, in
the first case, the fruits come without her having to do anything other than
remember God in the prayer-niche. Whereas, in the second case, she must have
participated in the miracle by shaking the tree. Ruzbihan Bagqli, a commentator of
the Quran has stated the two miracles are miracles of pure grace and active faith.

232, G ) etde Wl ¢ e ) %) (AL-Quran, 19:25)
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In his commentary, he has also stated that Mary's substance is the substance of
original sanctity. According to some Muslims, Mary personifics clemency and
Mercy, therefore, she is the human manifestation of the Basmalah.

Joseph, the magi, and manger arc not mentioned in the Qur'anic narration. In
Quran and Hadith, Allah was Mary's only Provider. Muslims do not accept the
virgin birth of Jesus as evidence of Jesus being God.

The Quran states: "The similitude of Jesus before God is as that of Adam: He
created him from dust, then said to him: 'Be.' And he was" >

(Remember) When the angels said O Mary! God Gives thee Good News of a son
through a Word from Him! His name shall be the Mecssiah, Jesus son of Mary,

honoured in this world and in the next, and of those who Arc Granted Nearness to
God!**

And he shall spcak to the people in the cradle, and when of middle age, and he
shall be of The Rightcous.?**

She said My Lord! How shall 1 have a son when no man has touched me ? He

Said, That is as it shall be. God Creates what He Plcases. When He decrees a
thing He says to it "Be" and it is!*°

The Qur'an also declares that one of the reasons (amongst many listed) for the
punishments of The-God upon the People of the Book — "God has sealed their
hearts"* is for their "uttering a monstrous lic against Mary" >

This is understood by some to refer to the accusations ol wanton unchastity which
was directed by some against Mary in her lifetime and which (Jewish sources
consider to be anti-Scmitic) interpretations recorded in the Talmud. In fact the
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Qur'an includes Christians, Jews (including Karaites and Samaritans), and
"Sabians" (a Qur'anic term interpreted to refer to the Mandaeans) among the
Pcople of the Book.

Sura 5 (Al-Ma'ida) 116-119 includes the Prophecy of the Judgment Day where
"Jesus son of Mary" will be questioned by God as regards those who worship him
and Mary, and that Jesus will deny them:

“And when God will say O Jesus, son of Mary, didst thou say to men: Take me
and my mother for two gods beside God? He will answer Holy art Thou! I could
never say that which [ had no right. If 1 had said it, Thou wouldst have surcly
known it. Thou knowest what is in my mind, and I know not what is in Thy mind.
It is Thou alone Who Art the Knower of all hidden things

I said nothing to them except that which Thou didst command mec - Worship God
(Arabic: Allah), my Lord and your Lord. And I was a witness over them as long
as | remained among them. but since Thou didst take me up, Thou hast been the
Watcher over them, and Thou art Witness over all things

If Thou punish them, they arc Thy servants; and if Thou forgive them, Thou
surely art the Mighty, the Wisc.

God Will Say This is a Day when only The Truthful shall profit by their
truthfulness. For them are Gardens beneath which streams flow; thercin shall they
abide forever. God Is well Pleascd with them, and they are well pleased with Him!
That indeed is the Supreme Triumph!".m

From all these versus one mentally pictures Mary, driven out of town, out of sight
to Bethlehem valley 4-6 miles from Jerusalem, in the pain of labor, and in fear of
what is going to happen to her. It is her first child, she has no husband. What will
her people, the Jews, say? What will they do? How will she react? With all that,
she wishes that she was dead, but the God who gave her the miracle, the God to
Whom she worshipped, to Whom she devoted her life, did not forsake her. A
voice came from beneath her, soothing and comforting her, and guiding her. And
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when she gave birth, the voice instructed her not to speak or explain. but make a
vow of silence and cverything will workout.

"Then she brought him (the baby) to her people, carrying him. They said:

'O Maryam! Indced you have brought a thing which is greatly cvil! O sister of
Haron (i.c. O you who we consider the like of Haron, who was a pious man at the
time of Mary)! Your father was not a bad man (adultcrous), nor was your mother
an unchaste woman.' Then she pointed to him (to the baby). They said:

'How can we talk to onc who is a child, in the cradle?'4°

Mary gives birth to the child, and takes him back to her village. And there Mary
mects the Jews. Upon sceing her with her baby, they are struck. In their eyes, she
has done a heinous crime. Their argument was: "How could you do something so
evil! We always considered you a model person of piety, and you come from a

pious family -- known and respected!'. But Mary obeys the commands of her
Lord. She is quict and points to the baby

Maryam as a permanent virgin

Mary always remaincd a virgin cven after the birth of Jesus. In this particular
context, Aliah Schicifer, in her book, mentions that Tabari paraphrascs the
meaning of 19:20 thus: *When no mortal has touched me, cither from the point of
view of halal [allowed acts] or haram [forbidden acts].” Thus, because of Mary’s
purity of body and soul, she is entitled al-batul. She is called the Virgin Mary in
the Christian context, thus stressing the physical aspect of her purity, but the
Arabic word, al-batul implics more, as the scholars have noted.

According to the classical dictionary Lisan al-‘Arab, the root of batul, b.t.l., has
the sense of “severance’, and the original meaning of the words batul, batil, and
batila is: a palm shoot which has scparated itself’ from its mother tree. The verb
which is related to the form batul is tabattala, and the phrasc tabattala ila Allah
means to withdraw or to cut onesell off in order to devote oncscll sincerely to
divine worship. Thus, if God’s servant severs all concerns and devotes himself
totally to His worship, he has tabattala, i.e., has separated himself from

s .
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everything cxcept the cause of God and obedience to Him. Lisan al-‘Arab further
states that *the batul among the women’ is the woman who separates herself from
men, having no desire or need for them. Thus, Mary the Virgin [al-'adha)] was
called barul because of her abstention {rom marriage and her severance from all
worldly prcoccupations in order to worship God. Batul may also rcfer to physical
beauty, in addition to spiritual excellence; consequently, al-Khazin describes
Mary as the most beautiful and the most excellent of women of her time.

Mary’s characteristics of spiritual and bodily purity are reiterated in the various
stories and accounts of her life, one of which is found in Wahb ibn Munabbih’s
talc about Joscph the Carpenter’s awareness of her pregnancy, which at first he
found to be unacceptably bizarre: *Then he considered what he knew about her
religiousness and her worship,” at which point he rcalised that the situation was

beyond his ken. Another account found in Fada'il literature portrays Mary’s
physical purity:

Sa‘id ibn *Abd al-*Aziz said: *In the time of the Israclites there was a spring [or
well] in Jerusalem around the site of the Spring of Silwan. If a woman was
accused of adultery or fornication, she would drink from this spring. If she were
quilty, she would dic. So when Mary became pregnant, they brought her there.
She drank from it, and nothing happened except good. And she prayed to God not
to let her be dishonoured as she was a believing woman, and the spring dried up.”

From the perspective both of the customary practices of the Jews at the time of
Mary’s birth, and of those presented in the Qur*an and Sunna. Mary’s dcdication
to worship and her conscious abstention from marriage are characteristics which
set her apart from the ordinary. For Jewish belicvers, such dedication had
previously reserved for men, and did not entail lifelong abstention {rom marriage.
And as the following discussion indicatcs, the fact that Mary was choscen to posses
these characteristics is an even greater distinguishing factor in the Islamic context,
as it places her outside the realm of what is generally advised for the believers,
male or female ...

The Quranic injunctions at 33:35 and 24:33 apply to both men and women; thus
Muslim women are normally expected to marry, and to remarry in case of
widowhood or divorce. An exception to this condition is found in the special
status of the widows of the Prophet who were prohibited from marrying after his
death.
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Another cxception is the Blessed Virgin, who was designated never to marry, to
remain together with her son, as a “sign lor (all) pcoplcs’....w

The last of the two hadiths emphasise the importance of choosing a path of
moderation, in spite of the fact that it may be difficult for the fervent believer who
wants to abandon him or herself to total worship, ignoring marriage and other
worldly attachments. But Mary, the universal symbol of female purity and piety,
was permitted to do what was forbidden to others.**

Mary's names and titles in Islam

Qanitah: In Surah of the Banning,*”> Mary is called of the Qanitin. The Arabic
term implies the meaning, not only of constant submission to Allah, but also
absorption in prayer and invocation, meanings that coincides with the image of
Mary spending her childhood in the Mihrab. In this way, Mary personifies prayer
and contemplation in Islam.

Siddigah: Mary is called Siddigah twice in the Quran.244 The Arabic term mcans
“She who accepts as truc” or “She who has faith”. The term has also been
translated “"She who believes sincerely totally™.

Sajidah: means “She who prostrates to Allah in worship”. The Quran states: “O
Mary! Worship your Lord devoutly: prostrate yourself.245 While in Sujud, a
Muslim is to praise Allah and glorify him. In this motion, which Muslims believe
to be derived from Marian nature, hands, knees and the forehead touch the ground
together.

Raki’ah: mecans “*She who bows down to Allah in worship”. The Quran states: “O
. . 24

Mary!.. bow down in prayer with thosec men who bow down” % The command

was repeated by angels only to Mary, according to the Muslim view. Ruku’ n

Muslim prayer Salat has been derived from Mary’s practice.
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Tahirah: means “She who was purificd”.*"’ According to a Hadith, the devil did
not touch Mary when shc was born, therefore she did not cry.**® So, she was a
purified woman (Tahirah) in the world.

Mustafia: means “She who was chosen”. The Quran states: O Mary! Allah has
chosen you and purified you and again he has chosen you above all women of all
nations of the worlds”.** According to the interpretations, the first election is
intrinsic. Allah has chosen the virgin in herself and for hersclf, and the second

time he has chosen her in regard to the world and for a divine plan.

Nur: One of the most important passages, both from the generally Islamic as well
as from the specifically Maryami point of view, is the Verse of Light along Light)
and with the three verses that follow it. Mary has been called Nur (Umm Nur (the
mother of one who was Light). The Verse of Light, also contains the virginal
symbols of the crystal, the star, the blessed olive tree, and oil, which according Lo
Muslims, refer to the purity of Mary.

Waliyah: There is among Muslims a divergence of opinion concerning whether
Mary was a Prophetess(Nabiyah) or a Saint(Waliah). Most Muslims believe that
prophecy is reserved for men only and that Mary was simply a saint. Even those
who believe Mary was a prophetess, agree that she had no law-giving function.

Sa'imah: means “She who fasts”. Mary is reported to fast onc half of a yecar in
Muslim tradition. The Quran says God told Mary “And if any man sccs you, say, |
have vowed a fast to the Most Gracious, and this day I will enter into no talk with
any human being”.

Ma’suma: means “She who ncver sinned”. According to the Quran, Allah
protected Mary from Satan.”*

Many other names of Mary can be found in various other books and religious
collections. In Hadith, she has been referred to by names such as Batul and
Adhraa (Ascetic Virgin), Masturah (meaning veiled) and Marhumah (cnveloped
in Allah's Mercy).

247, Gl ol oSG 873 e a3y 155 ¢ Sl 06 ) (Al-Quran, 3:42)

248. Sunani ibn Nasai, Chapter no. 4 and Hadith no. 331
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Maryam as a sinless woman

According to the holy Quran and Hadith, Hazrat Maryam was a sinless woman.
No sin touched her. It is Allah (SWT) Who Himself saved and protected her from
her birth to death. Allah (SWT) kept her and her child away from the touch of
Satan. Allah (SWT) Himself quoted her mother in the holy Quran who prayed to

Him for saving Maryam and her generation from the cursed Satan. The holy
Quran says:

*... (Mother of Maryam said) I seck refuge with You (Allah) for her and for her
offspring from Shaitan (Satan), the outcast™. >

Allah (SWT) granted her prayer and preserved Maryam and her son, Hazrat
Maryam from the touch of Satan. In this line of the Quranic spirit the prophet
Muhammad (PBUH) said: "Every child that is born, is touched (or stung) by
Satan and this touch makes it cry, except Maryam and her son (Isa)” 22

Because of this holiness Maryam was brought up in the holy place of the mosque
and guided by the prophet Zachariah and cared by the angel and dircetly helped
by Allah (SWT). When the angel said to her that she would become a mother of
the prophet Isa, she said to the angel being very much conscious about her
chastity: "O my Lord! How can I have a son, when no man has touched me, nor
am [ unchaste?"*?

When she rcalized that it would be in the plan of Allah (SWT), she became self
convinced and waiting for that desired moment. After the delivery her new-born
child witnessed from the cradle about his mother chastity. The holy Quran
recorded this miraculous witness in the language of the child sa in this way:

251. Al-Quran, 3:36, Mentioned before.
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"He will speak to the people in the cradle and in manhood, and he will be one of
the righteous." “I am the slave of Allah and His messenger to you, O children of
Israel! And be clear that my mother is always a chastity one”.?*

Many of the Quranic commentators explained this verse to further step that only
because of proving Maryam as a virgin and chastity one Allah (SWT) made the
child Isa able to talk with the pcople.

Sinless is a major quality of prophet. Though her sinless never indicate that she
was a prophet, but Ibn Hazam hold that it was only Maryam who might have the
probability to become a prophet.?>® Al Baidhawi did not accept the possibility for
becoming prophet. In this regard he mentioned the Quranic verse 12:109 where
Allah (SWT) said: “*And We sent not before you (as Messengers) any but men
unto whom We revealed, from among the people of the townships”.>*® Thus, by
mentioning this verse, Al Baidhawi rejected the opinion of Ibn Hazam and he
viewed Maryam, with the line of Quranic term Siddiqah,257 as the woman -of the

truth, just next to the prophet.
Maryam as the best woman of the world

According to the Holy Quran Hazrat Maryam was the best woman of the world.
The Quran clearly states: And (remember) when the angel said: * O Maryam!
Verilly, Allah has choosen you, purified you and choosen you above the women
of the world".**® Herc the verse definitely proves that Hazrat Maryam was the best
of women in the sight of Allah (SWT) whom Allah (SWT) chose for an
cxtraordinary cvent. Hazrat Maryam also proved herself so in the cause of Allah

254, Lo e Aoy - & e Qs 6 e 06 oy g, 6 - G 08 Gas i alaly sl
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255. Imam ibn Hazm, as well as others, were of the view that anyone who received revalation

from Allah SWT was a prophet. Whether male or female it does not matter for being a
prophet. Based on this definition, Maryam AS would be a Prophet.
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(SWT). When her whole community was deadly against her, she kept patience
putting her unbroken trust on Allah (SWT).

It is also proved by many prophetic traditions of Islam that Maryam was the best
of the holy women in the world. Imam Ahmad Ibn Hambal, in his book Musnad.,
mentioned some traditions. One day the Prophet (PBUH) said ,”Of the whole
women of the world Maryam, daughter of Imran , Khadizah, daughter of
Khawilad and Fatimah, daughter of Muhammad, and Asiah, wife of Pharaoh are
the best ones”.*’ The Prophet said that if there was no Maryam, daughter of
Imran, it was Fatimah, daughter of Muhammad would be the best woman in
paradise. The Prophet also mentioned that Hasan and Hossain would be the major
leaders in the paradise and if there was no Maryam, daughter of Imran. it was
Fatimah, daughter of Muhammad would be the main woman in paradisc

I'rom the above mentioned Quranic verse and the prophetic traditions it 1s as clear
as day light that Hazrat Maryam was the best woman of the World. None was like
her. She was the only onc and she is definitely an icon for all the religious women
of the world.
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SECTION THREE : MARYAM AND MUSLIM MYSTICS

Muslim mystics are very much influenced by the unconditional devotion of
Hazrat Maryam. Many of them discovered some pertinent point of meditation
from the fasting character of Hazrat Maryam. Al- Kalabadhi in his book The
Doctrine of the Sufis mentioned that Muslims Mystics had become very much
inspired by the fasting-vow of Maryam which means abstaining from men and
presenting own self before Allah. As we see that when Maryam said: 'Verily! |
have vowed a fast unto thc Most Gracious (Allah) so 1 shall not spcak to any
human being this day”.z(’0 Muslim mystics take her speech ‘not saying’ in her
fasting condition as a sign for decp meditation in remembering Allah (SWT)

throughout their sufi tariqas (mystic ways of practicing)

Al- Bagqli in his Tafsir ( Quranic commentary) explained the verse that here it
certainly indicates Maryam’s sincerity, honesty and deep attention to Allah
(SWT). She spent her cach and every single moment only for pleasing Almighty
Allah (SWT). So she was bound to abstain {rom talking with people while she
was in very important practice like fasting. To al-Baqli it is very important task
for all mystics who want to please Allah (SWT) to be deep silent and alone for

their personal meditation (moragaba) like Maryam

Therefore, it is as clear as daylight that Maryam is an excellent example for sufi

mystics for rcaching to their highest goal.

260. G pd sl e i 0 1 gy 0l e B 66 G Ty 0 S5 (AT Quiran, 19:26)
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SECTIO FOUR :
MARYAM IN THE FOLKLORE AND OTHER STORIES

The name Maryam is often attached with many folklore traditions of Muslim
world. Many female children are named by this particular name. For safcly
delivery many painful women pray to Allah through remembering this name. In
many parts of India a plant tree named Maryam is given to the pregnant women
for their secure delivery in the belicf that when Maryam delivered her son she
tightly touched the tree and delivered easily. So, according to their folklore
traditions they keep the leaves and branches of that tree in water of a pot or glass
and after some times the pregnant women drink that water in order to safely
delivery. This folklore tradition is often heard in Persia and necar cast countries.

In many countrics it is also heard that three dates are given to the mother ol a new
born child in order to reduce her pain. In it it is belicved that Hazrat Maryam
delivered her son under the tree of date and after delivering she ate three dates.
and after eating dates she felt comfortable.

The ancient Muslim writers also mentioned a picture of Maryam preserved in
Makkah during the period of the Prophet Muhammad (PBUH). Azraqi, an ancient
author of Makkah said that on the cight of Ramadan (December, 629- January
630) Muhammad (PBUH) entered the city of Makkak being victory and went
inside the house of Makkah ordering to destroy all the images and shapes
preserved therein except the image of Maryam in which she sat keeping her son,
Hazrat Isa at her lap. It is also said that the Prophet (PBUH) kept this image under
his hand and said to his companions to destroy all the images but the image under
his hand. Azraqi also mentioned that this image was at Makkabh till 63 A.H. After
then there is no clear information found about the image whether it was destroyed
or prescrved.

Imam Muslim said that oncc a time there was scen a picturc of Maryam and her
son in the housc of the Prophet’s companions (Sahabi) and their next followers
(Tabi’1).

Maryam is much venerated in Muslim folk tradition, often along with Fatima, the
daughter of the Prophet Muhammad (PBUH). Muslim women have surely taken
her as an ideal example and as a resource in time of trouble. Muslim and Christian
traditions both honor her memory at Matariyya near Cairo and in Jerusalem. In
Jerusalem therc is Hammam Sitti Maryam (the bath of Maryam), near St
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Stephen’s Gate, wherce it was believed Maryam once bathed: the place would be
visited by women secking a cure for barrenness.

Some plants have been named after Maryam; Maryamiyya or Meramiyeh, for
example, arc said to have acquired its sweet scent when Maryam wiped her
forchcad with its lcaves. Kaff al-Adhra, Anastatica hierochuntia and Cruciferac
arc said as the dried sced-hcads of which can last for years and arc blown around
the desert, the sceds germinating when water is available. The sced-hcad is
thought to resemble a fist, hence the name; the Kaft or hand is well-known as a
protection against the evil eye; it can be seen painted or carved , or worn as an
amulet, gencrally known in Muslim circles as Kaff Fatima. This plant, however,
has in time past been used not to avert the evil eye—though this concept may also
have been present — but as a birth charm, soaked in water when a woman was in
labour, and the water sometimes given to her to drink. This plant can still be
found, but its folk usage seems to have died out.

Thus, from the lorgoing discussion, it is clear that Hazrat Maryam holds a very
important place in the holy Quran, the Prophetic tradition (Hadith), Islamic
history and culture. She is a vey prominent figure in Muslim mystical belief and
practice, and also in Muslim folklore tradition and culture. Her position is above
all the holy women of the world. She is the best woman on the earth. No woman
can be comparcd with her in the context of patience and devotion due to the cause
of Allah (SWT). It is Allah (SWT) who has named a chapter (Surah) of the Holy
Quran by her name in her honor. Allah (SWT) has protected her from all dangers
and dcfended her character as chastity, virgin and sinless one. She was born in a
saint and prophetic family and brought up in the holy placc of the mosque being
continuously guided by a saint and prophet. From both sides she was given the
most honors — being daughter of a prophet and being mother of a prophet. She
was an extra ordinary woman because of whom many things had to be rethought
and many ideas had to be reintroduced. Though in many traditions she is scen as a
female prophet but in Islam she is not a prophet rather a Siddiqah. To sum up the
whole discussion it can be surcly said that she is the best and ideal example not
only for the whole of Muslim women but also for the entire religious women of
the world. She is a dignified figure for womanhood. May Allah (SWT) be plcased
to her and blessed with her soul forever.
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Chapter Three

A COMPARATIVE STUDY OF MARY (MARYAM)
BETWEEN CHRISTIANITY AND ISLAM

Irom the discussion discussed so far it is very much clecar to us that in both
religious traditions — Christianity and Islam Mary is an important figurc. She is
incomparable to any other women in the world. Though Christianity and Islam
similarly describe her in most cases, but there are basic and subtle differences in
their description. In the following pages there will be an effort to describe those
similarities and dissimilarities in the line with comparative study and finally
giving an appraisal on such findings.

First of all, we should turn our attention to her name. She is known to Christians
as Mary while as Maryam to Muslims. The English Gospelsz(’l have mentioned
her as Mary while the Arabic Quran®? as Maryam. In Christian tradition the name
Mary means “star of the sea’, *devoted lady’, ‘loved one’, *highly csteemed one’
etc.”®® In Islamic tradition Maryam means a pious woman, a dedicated servant, a
transferor of God’s word *kun’ to the human being the prophet Isa, ete. 21t may
be because of linguistically difference the same person is in two names. But these
two names arc giving the similar meanings. According to philologists, both the
namcs-Mary and Maryam have originally derived from the Hebrew word
‘Miriam” which also mcans the same meanings mentioned above. The Quranic
name Maryam has corrclation to the Aramic name Maryam and the Hebrew name
Myriam or Miriam in comparc to the English name Mary. The mother tongue of
the prophet Isa was the original language of the Gospels (Injil) and it was Aramic
( Ibrani) language. So we should give priority for mother of Isa the Aramic name
‘Maryam’ which is as samc as the Quranic name Maryam. Therefore it is as clear

261. Luke, 1:27; Matthew, 1:18
262, LGSy ab wled g gy S0 st L iy il D ) A D) s i) G
= ol (Al Quran, 3:36)

263. Dictionary of Mary (with complete references to the Catechism of the Catholic Church),
Revised and expanded edition, Mumbai,2008, pp.306

264. Encyclopedia of Islam, vol.3rd, p.310,at the article titled ‘Maryam’ and J.M.Abd-cl-Jalil,
Marie et I'Islam, Paris, 1950, p.20 .
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as daylight that the holy Quran properly preserves the original name of Mary with
correct pronunciation. The English name Mary may come from the Greek name
Maria of Aramaic version of Maryam. In this connection, the Arabic namec

Maryam is more closure to the original Aramaic name Maryam than the English
Mary.

According to Christian tradition,” the name of her father was Joashim and her
mother’s name was Anna. According to the Quranic description®® her father’s
name was Imran but the Quran does not say anything about her mother’s name.
The Quran mentions her mother as the wife of limran. However, it is universally
accepted to Muslims that her mother’s name was Hanna bint Faqudh. Though the
English name Anna and Arabic name Hanna are very close to each other but it is
difficult to make similar between English Joashim and Arabic Imran. As the holy
Quran clearly says her father’s name as Imran, it is undoubtedly acceptable to all
Muslims that her father’s name was Imran.

On the other hand, her mother’s name has not been mentioned in the Quran, so we
cannot obviously demand that Hanna was her actual name. In spite of it, Hanna
seems to be more correct name compared with name of Anna. '

Both Christian and Muslim scholars are of the opinion that Mary’s genealogy is
Davidic ancestry. They both agree that Mary descends from the king and prophet
David ( Dawud). According to thc Gospel of Luke,” she descends from the
Davidic linc through Nathan, son of King David. According to the Quranic
indication,”®® she was of course from the offspring of Adam, Noah and Abraham
through the line of her father Imran. Among the Muslim scholars, the Prophet’s
companion Ibn Abbas and his first autobiographer 1bn Ishaq held that Mary
descends from the prophet David (Dawud) through thus: Maryam, daughter of
‘Imran, son of Yashim, son of Misha, son of Hazqiya, son of Yawish, son of Isha,
son of Yahushafat, son Solayman, son of Dawud. In the description of Luke we
find forty pcople through whom Mary descends from David while in the narration
of Ibn Ishaq and Ibn Abbas there were only eight people from David to Mary.

265. Apocryphal Gospel and the report of the Protoevangelium of Jamees and many other
Christian sources support this.
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There are clecar differences in the narration of both traditions in the context of
Marian gencalogy.

Both Christian and Islamic traditions arc not confirmed about the actual date of
Mary’s birth. In spite of it, Christian traditions hold a probable ycar of her birth
between 23 and 20 B.C.E.**® But Muslim scholars did not give any clear year of

her birth. Rather they arc somewhat dependent on the Christian traditions on this
regard.

According to the Quran,”’® Mary’s birth was so desirable to her parents- Imran
and Hanna who were childless for a long time. Even they reached at their very old
ages that they had no possibility for giving birth to a child. Nonctheless, Imran’s
wife Hanna was barren. But they had profound belief in God that they would be
blessed with a child. So, one day Hanna prayed to Allah for granting a child and
promised to present it to the mosque of Jerusalem. Allah granted her prayer and
she gave birth of a child named Maryam. After that according to her promise she
also presented child Maryam to the mosque. This miraculous event has clearly
been discussed in the holy Quran. But such discussion of this kind is not
mentioncd in the Gospels and even claborately in the other Christian traditions.
Though the presentation of Mary to the temple is recognized by Christian
traditions,””" but Christian scholars tricd to show that it was according to the
Jewish norm in which all the Hebrew first-born male children had to be presented
in the temple. In the Quranic description it was because of her mother’s vow, not
of Jewish custom as Christian scholars say.

[t it was based on the Jewish custom,272 according to Christian source, Mary was
not presented in the temple because she was a female child and Jewish custom
was applicable for the first born male child. Then the question automatically
comes: why did Hanna present her female child to the temple? In the responsc to
this question it can casily be said that because of her vow that she would present
to the house of Allah whoever children she would give birth. In her vow she never
fixed for male child but she hoped that she would delivery a male child. After

269. Dictionary of Mury, Op.cit,, p. 290

270w ald S Al LE R ol ik AT o A < 33‘ (Al Quran, 3:33)
271. Tischendorf, Evangelia apocraphya, 2nd cd., Leipzig, 1876, pp. 14-17 and 117-179
272. Exodus, 13:2 and 13:12
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giving birth she was astonished by secing her temale child and said how she fulfill
her promise.?”

However, after consulting with Zachariah she took final decision to present her
female child to the temple.”’ So, it is surc that she fulfilled her promise not
because of Jewish custom but due to her strong dedication for fulfilling the
promisc. This hidden event is not properly mentioned in the Gospels whereas the
holy Quran obviously upholds it in a clcar way.

According to the Holy Quran and the prophetic tradition, Maryam was well
protected by Allah (SWT) from the touch of Satan just after her birth. It was
because of her mother Hanna’s heartfelt prayer to Allah (SWT) for saving her
daughter from the touch of Satan when she prayed in the language of the Quran:
*] commend her (Maryam) and her offspring (Isha) to Your protection from
Satan, the Rejected”.” It is also more clear by the well-known Hadith: “Every
child that is born, is touched ( or stung ) by Satan and this touch makes it cry,
cxcept Maryam and her son (Isha)”.?’® Thus the Quranic as well as the prophetic
tradition obviously support the impeccability (isma) of Maryam and her son Isha.
On the other hand, the Christian Gospels and their traditions have mentioned
nothing about Mary’s safe and f{ree from the touch of Satan just aftcr her birth.

As for the birth place of Mary Muslim traditions seem to be dependent on
Christian sources. As the holy Quran and the prophetic tradition have not
mentioned anything about her exact birth place. Therefore Muslim historians and
commentators of the Quran took Christian sources to mention the birth place of
Mary. According to Christian sources, her birth place may be Bethlchem, or a
village three miles away [rom Bethlehem, or Jerusalem.

273, LG5y bt 1 g i 08T L e LG sy AL e ) G
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275. Al-Quran, 3:36 (mentioned above)

276. Al-Bukhari, Kitabu °1 Anbiya, Hadith No. 641; Sahilr Muslim, Fadil, Hadith No. 146,147,
Ahmad b. Hanbal, Musnud, Vol. 2, 233,274-5, 288,292,319,368,523 and Tafsir of Surah 3
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In the holy Quran it is said that the prophet Zachariah was guardian of Mary
during her stay in the temple.?”” All the elders of the temple ecagerly hoped to take
this opportunity. So, to solve this problem they organized a lottery. And in it
Zachariah wincd to take this opportunity.”’® From then till his death he
accomplished his duty properly.””” But this historical event is not mentioned in the
Christian Gospels, though Christian secondary sources indicated it only. On the

contrary the original source like the holy Quran claboratcly described it.

Christian sources have shown that Mary was betrothal to Joseph.”*® Alter knowing
her pregnancy Joseph hesitated to marry her but by an intuition of God he was
confirmed that Mary conceived by the word of God and she was going to delivery
a blessed child. Thus he (Joseph) was convinced by a divine dream to marry and
got married her. 2! According to Christian tradition, from then they were husband
and wife till they died. After her delivery Jesus was regarded as his son also.
According to Christian sources, Mary spent her rest life with this gentle man.
These sources also cnsured that she had some children other than Isha (Jesus
Christ).

On the contrary, from Muslim sources we can know that Mary ncver got married
to any one. She was always virgin. She was a virgin mother. She conceived Isha
by the divine command of Allah (SWT). Even she was not betrothal to Joseph (
Yousuf). Even after delivery of Isha, she did not marry him. Some Muslim
historians arc of the opinion that Joscph was a cotton carpenter by profession.
According to Muslim sources.” he might be a relative of Mary. He was also a
saint man who spent sometimes at the temple for religious purposc. In the absent
of Zachariya, he maintained the guardianship of Mary. He also helped Mary in
many ways especially during his stay in the temple. Nowhere of Muslim sources
confesses that Mary was betrothal to Joseph and was married to him. All Muslim
sources collectively said that Mary was never betrothal and marricd to Joseph.
Rather she was virgin till her death. Muslim sources condemn Christian sources
for their transgression and excess sayings on the real fact. According to Muslim

277. Al Quran, 3:37 (mentioned above)

278, 5y b gl T Uy 7 K G 0, Sy i 56 0 ) 4 S e 25 (AL-Quiran, 3:44)
279. Al-Quran, 3:37, (mentioned before)

280. Luke,1:27; Matthew,1:18
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sources Christian scholars imposed false statement on Mary. Muslim scholars
here casily provide their simple logic that if Mary was betrothal and married to
Joseph as Christian scholars said, what was the justification of fanatic Jews in the
killing of Hazrat Zachariya? According to Christian sources, if Joscph married to
Mary, it must be fact that there would not be a legal question of Isha’s fatherhood
and Mary’s chastity. Then Mary could prove that Isha was conceived by her
husband or Joseph could prove that Isha was his legal son. And the great
controversy which was created by Mary’s pregnancy and her child son would not
be, if Mary was rcally married to Joscp.

Rather Jewish people could aceept Mary and her child from the very beginning
because of marital relationship between Mary and Joseph and they never condemn
and curse Zachariah and killed him as well. As Mary was not betrothal and
married to Joseph, Jewish pcople were very much astonished after hearing the
news of Mary conceived and it was unbearable for them when they saw her with
her baby. At that time she was very much challenged and threatened by the Jewish
people and she hersell bravely responded to their challenge in the way shown by
Allah. By the miraculous event and witnessing of an infant like Isha remaining in
his mother lap some of them werc convinced that verily Mary was innocent and
chastity onc and her male child would be none other than a promised Mecssiah, a
savior like a mighty prophet Moses.”® But the majority of Jewish people still
remained unbelicvable to Mary and her infant. They still now do not recognize
Mary as a chastity one and her son, the prophet Isha as a prophet of the children of
Israel. Rather they consider Isha as an illegitimate output of a cursed lady like
Mary. On the other hand, those of Jews who supported Mary as a chastity one and
considered her son as a Messiah, majority of them, cspecially after the death of
Isha, were transgressors considering him as a son of God. They believed that Isha
was begotten by the physical relationship of God with Mary.** From this ground
the concept of Trinity was created by Saint John Paul and present day’s
Christianity is based on this concept. Those who did not dishonor Mary and Isha
like fanatic Jews on the one hand and did not impose divinity on Isha on the other,

283. For details sce: Al Quran, 19:29-34 (Arabic text of the verses mentioned before).

284. Though this concept was finally accepted at the Council of Chalcedon in 451, but it was
originated by some of carlicr Christian scholars even during the life time of Hazrat Isa
(MABPWH) in sccret.So, just after his departure his apostle John developed the theory of
Incarnation according to which Jesus was none but God in human form while Saint Poul
finalized the concept of Trinity. Pleasc see for details R. Dean Peterson, A Concise History
of Christianity, California, 1968, pp.79-80, 33-38
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were very few in number. Both transgressing groups who were opposite to each
other never accepted the middle thought. After the death of these few people both
groups were succeeded in their propaganda being remain far away from the
hidden truth which was published in the Holy Quran revealed on the Prophet
Muhammad (PBUH) after 610 ycar passed away from the fact. It is only the holy
Quran by which the truth sceking people will find the real fact happened at that
time centering Mary and Isha. Therefore Muslim scholars are sure that Christian
scholars wrongly and willingly said that Mary was betrothal and marricd to
Joseph so that they accepted Jesus Christ as ascendancy to David from the side of
fatherhood.

As it was well established custom among Jews that they counted genealogy of any
body only from his or her father’s side not from mother’s side. That’s why
Christian scholars imposed Joseph as husband for Mary and as father for Isha in
order to prove and convince Jews that Isha descended from the Prophet and King
David. They, like Jews, did not consider gencalogy from mother’s side. For this
reason unfortunately they accepted Joseph as husband of Mary and father of Jesus
Christ. Though Jesus Christ was Davidic ascendancy through his mother’s side
and it was not important fact to Christian scholars to count Jesus Christ’s
gencalogy. But Muslim scholars explicitly stated that Mary was never betrothal
and married to Joseph. In this regard Muslim scholars considered Christian
scholars’ opinion as false and fabrication

As for Mary’s visitation to the wife of Zachariah, Elizabeth Christian scholars
have also made excess in order to prove that Jesus Christ, who was at that time in
the womb of Mary, was superior to John the Baptist, who was also in the womb of
Elizabeth. According to Christian sources, Elizabeth became pregnant before
Mary conccived Jesus. So, John the Baptist was scnior to Jesus Christ by age.
Christian scholars conlessed that though John the Baptist was scnior to Jesus
Christ by age, Jesus Christ was above on John the Baptist in the dignity, prestige
and honor. For this rcason, Christian scholars mentioned two specific cvents by
which they tried best to prove that the position and place of John the Baptist was
lower than that of Jesus Christ. Of these two events one was when Mary visited to
the house of Elizabeth who was pregnant at that time. It is, according to Christian
sources,”® that after secing her (Mary) the infant (John the Baptist) leaped in the
womb of Elizabeth. By this event Christian scholars tried to show that when John
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the Baptist was in the womb of his mother saluted and grected Jesus Christ who
was also in the womb of his mother. The other event was when Jesus Christ
himself went to John the Baptist who was at that time baptizing Jews through
water of Jordan River to be baptized in his hand.*®® Though Jesus Christ came to
be baptized in the hand of John the Baptist who said to him (Jesus Christ) that he
would baptize people very soon through the purification of heart.”” Christian
scholars arc of the opinion that John the Baptist came to prepare the way of the
long desired Messiah.?®® Let us come to core point that is visitation of Mary to
Elizabeth at which Christian scholars did surcly excess according to Muslim
scholars. Though Muslim scholars could not clearly say anything in this event, it
seems to us that for this specific event they were merely dependent on folklore
tradition and also on Biblical narrations. But they could not accept the fact in
which Christian scholars say that the infant John being in the womb lifted for
saluting Jesus Christ who was also in his mother’s womb. To Muslim scholars it
is exaggeration ol Christian scholars about Mary and her child. Muslim scholars
also provided argument that if the infant of Elizabeth lifted in the womb of
Elizabeth it was due to natural cause not because of seeing Mary. It is very
general logic according to medical science as well as practical rcason that after six
or seven month’s pregnancy the infant of the womb naturally moves. So, here
Christian saying that John the Baptist being in the womb of his mother saluted
Jesus Christ by lifting inside of his mother is illogical to Muslim scholars which is
not accepted in medical science as well.

Both Christian and Islamic sources, in major cases, agree to this point that the
angel Gabricl came to Mary and he announced to Mary that she would bear a
blessed child very soon in the command of God.?®” Though Christian scholars
exaggerated this cvent later on, the minority of them are still now held this same
opinion. Those who exaggerated this event are of the opinion that after
annunciation of the angel to Mary God himself, in the disguise of a young man,
came to Mary (who was, at that time, sleeping in her room) for sexual intercoursc
and as a result of which Jesus Christ was conceived in the womb of Mary.

286. Luke, 3: 21; Matthew, 3:106

287. Luke, 3:15-17, Matthew, 3:11

288. Luke, 3: 4-6; Matthew, 3:3; Mark,1:2-3

289. Luke,1:26-38 and the Quran, 3:45-51, 19:16-21
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According to their view, thus Jesus Christ was begotien by God’s biological
rclationship with Mary. So he is the begotten son of God. He is God's biological
son rather than spiritual son. But Muslim scholars vehemently reject this faked
and bascless statement of Christian scholars. Whercas the holy Quran has alrcady
made it clear that Jesus Christ was created by the word of God in such a way
which may be compared with the creation of Adam.?”® On the other hand Allah
(SWT) has clearly said many times in the holy Quran that He was not begotten
and none was begotten by Him.?®" It is Allah who can create out of nothing,”? He
created the universe out of nothing, He created Adam from the earth and in the
crcation of Adam there was male and female relationship. If it is possible on the
behalf of God, why cannot He create Jesus Christ only from his mother without
his father? Therctfore according to Islamic source like the Quran Christian
scholars definitely exaggerated in imposing the divinity on Jesus Christ and her
son. The Quran has cxplicitly displayed the exaggeration of Christian scholars in
this specitic regard about 610 years after the real fact.?* If the Quran was not sent
down upon the prophct Muhammad, nobody could find the real truth. Because of
this last and final revealed book like the Quran, the truth secking people are able
to know the original fact which happened in the past.

Muslim scholars arc of the opinion that after Mary conceived Jesus Christ Satan
lalscly propagated against Mary and her guardian hazrat Zachariah that Mary
surely became pregnant by Zachariah. In the disguise of an old man he convinced
maximum Jews to understand that both Zechariah and Mary were equally
responsible for that uncthical and unlawful sexual intercourse. By such false
propaganda of this kind people were very much angry to Mary first and then to
Zachariah. Pcople first came to Mary and found its testimony by obscrving her.
Finally they took the decision to kill her. They tortured her mercilessly. As a
result of their torture she fallen down on the carth being senscless and she was in
such a position for a long time. Then they left her in their guess that she had died.
After then they together rushed to Zachariah to kill him. After knowing their aim
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some well-wishing persons of Zachariah requested him (o flee away from the
temple. According to their request, Zachariah had left the temple before they came
to capturc him. According to the suggestion of Satan, people got him from back
side while he took refuge inside the tree. Then people killed him by cutting the
tree. While all these tragedics arc clearly mentioned in Islamic sources, are very
slightly mentioned in Christian scholars. We cannot understand why Christian
scholars arc silent in these sorrowful cvents. As for their silent Muslim scholars
think that if Christian scholars publish thesc cvents, their demand that Mary’s
betrothal and married to Joscph would be worthless. Because of such fear
Christian scholars cannot discuss something more about these events.

It will be undoubtedly truc that if Christian scholars did not recognize Mary’s
betrothal and married to Joseph, they obviously described these facts in details.

Here we usually see as before that Christian scholars have covered the real fact in
order to prove their false statement. Fortunately the holy Quran and the prophetic
traditions of Islam properly uphold the past cvents through rightly recording
activitics of misguided Jews and Satans against the prophet Zachariah and Mary.

Christian scholars did not say anything about Mary’s living in the near able forest
and mountain of Jerusalem. They arc of the opinion that Mary did not need to live
in such a place. Rather she, with her husband Joseph, lived at Nazareth in
Galilee.®* On the contrary, to Muslim scholars she staycd for some times in a
very safe place which may be the nearest mountain or forest of Jerusalem.” She
did not go there willingly rather she went therc unwillingly. The fact was such
that after being scenscless by misguided Jewish people thosc pcople thought that
she was dead and so they threw her in that place. After a long time she regained
her sense and saw that she was not in the locality or in the temple rather she was
in the mountain or the forest and she took the decision that she would spend her
rest life in that place. She stayed there until she delivered Jesus Christ. The
testimony of this event is also proved when Christian scholars say that Jesus
Christ was not born in the ordinary house like common people rather he was born
in very uncommon place outside the locality and after born he was kept in a
mangcrz% in order to save him from cold wecather. The Christian sources do not
mention the presence of Joscph at the time of Mary’s delivery; rather it is also

294, Luke, 2:4
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clear from Christian sources that Mary was alone at time of her delivery. Here it
casily seems to us that Christian scholars have unwillingly published the real truth
that Joseph was husband of Mary. According to Christian scholars if Joseph
would be Mary’s husband he never be absent from Mary in her such crucial
moment rather he might be present by her. As he was not her husband, she had to

spend her risk moment alonce only keeping her deep trust on the power of Allah
(SWT).

The Christian description about the birth of Jesus Christ from the annunciation to
the delivery is not as clear as that of Islamic description. According to Islamic
sources, after getting out of the mosque, Hazrat Maryam was living alone at the
fcet of the mountain Bethlehem hoping for the desired moment. She was slowly
coming to take expericnee of that moment about which she had no preparation.
This was not only an cvent but also a risk moment. Thinking such about the cvent
she took the decision to come back to the locality. But in the way receiving the
pain of delivery she sat under the palm tree by the road.””’ Pain delivery increased
slowly and in the increasing it she was at Joss.”®
hungry.m

At the same time she was very

So, she had no cnough encrgy to bear that pain. Because of unbearable pain even
she said: "Would that I had died before this, and had been forgotten and out of
sighl!"m And at the same time she prayed to Allah( SWT) to help her from that
pain. In the responsc to her prayer the Angel Gebrail came to her with the especial
mercy of Allah (SWT) said to her: "Grieve not: your Lord has provided a water
stream under you.wl "And shake the trunk of date-palm towards you, it will lct
fall fresh ripe-dates upon you."** "So eat and drink and be glad...".303 After
receiving the message she truly saw water spring under her fect and ripen dates in
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the tree.’* Then she emotionally expressed her feeling that her Lord had helped

her while her relatives rejected. She added that it is Allah (SWT) Who is fully
cnough for her.

Then she turned the trunk of the trec and it reached the ripen dates to her. She
took somc dates and atc; and drunk water from the spring. In it she was free from
hungry and got energy. After then she felt deep sleeping in her two cyes and slept
very soon. And in this deep sleeping she delivered her world famous son Hazrat
Isa. In it she felt no hardship and pain. In her sleeping condition she heard the
heavenly news of her son. Hearing the news she awaken from sleep and saw her

son in her lap. She was very happy having it in her lap and thanked Allah (SWT)
for this beautiful son. She remembered the annunciation of the Angel that she

would get most fortunate son who would be one of the great prophets and she
herself” would be the best of women. Thinking that annunciation and fceling its
subscquent result she considered herself the most fortunate onc on the carth. Now
she always embraced the son and thanked Allah. As if she forgot all the previous
pains and sorrows which she passed away just before her childbirth. From now
she started to feel pleasure and pleasure.

On the other hand, the Gospels presented the description of the journey of Mary
with Joseph from Jerusalem to Bethlehem and according to Gospels,*®® Mary most
probably delivered her child in the way to Bethlehem. The Christian scholars are
of the opinion that after birth Jesus Christ was wrapped in swaddling clothes and
laid in a manger. It is also said that shortly after the birth of the child, the
shepherds, obedicnt to the angelic invitation, arrived in the grotto, "and they found
Mary and Joseph, and the infant lying in the mangcr".mc’ Christian scholars
suppose that the shepherds spread the glad tidings they had received during the
night among their friends in Bethlchem, and that the Holy Family was received by
one of its pious inhabitants into more suitable lodgings.

In the Quranic description we find the narration of a palm trec, trunk, ripen dates
and spring which are not mentioned in the Gospels while in the description of
Gospels we find information of grotto, manger, journey. shepherds and lodgings
which are not mentioned in the Quran. In this regard, while the Gospels said about
the accompany of Joseph with Mary. the Quran has clearly not mentioned.

304. Al-Quran, 19:24
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According to the Christian source,” the child Jesus was circumeised after cight
days were accomplished and his mother Mary was present at the time of the
circumcision of Jesus Christ. The rite of circumcision was performed cither in the
synagogue or in the home of the child; it is impossible to determine where Jesus
Christ’s circumcision took place. At any rate, his blessed mother must have been
present at the ceremony. Though Muslim sources did not say anything about this
fact, it scems to us that Muslim scholars accepted this cvent discussed by
Christian scholars.

Though Muslim sources did not say anything about thc presentation of Jesus
Christ in the temple, Christian sources®® recognized this event in the presence of
Mary. Christian scholars said that as Jesus Christ was a Jew by born. His mother
was dedicated and devoted Jew who followed religious law of Judaism.
According to the Jewish law,’® for the recognition of the faith a woman had to
present her first born male child in the temple forty days after the birth of the
child. So, it was very gencral logic that Mary obviously followed that rule as a
saint woman. As this cvent was not against the basic trends of Islam throughout
the history, Muslim scholars cannot raise rescrvation against it. Rather they
silently supported this Christian narration and in it therc is nothing unacceptable
thought from the side of the Quran and the Sunnah.

According to Christian sourcces, after finishing the presentation programme, the
holy family either returned to Bethlechem directly, or went first to Nazareth, and
then moved into the city of David. At any rate, after the "wise men from the east”
had followed the Divine guidance to Bethlehem, "entering into the house, they
found the child with Mary his mother, and falling down they adored him: and
opening their treasures, they offered him gifts; gold, frankincense, and myrrh" '
The Evangelist docs not mention Joseph’s presence at that time. Here, {rom
Christian Evangelist source, we easily find that Joseph was not present when the
wise men came to visit the child. His absent in this crucial moment proves that
truly he was not her husband. If he would be her husband, he was supposed to be
there by Mary. As he was not by her, how can Christian scholars consider him her
husband? As for this challenging question Christian scholars cannot answer

rightly till now. Though the holy Quran and the Hadith have not indicated
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anything about this specific event like the visit of the wise men to Isha, some
Muslim Historians mentioned it in their writings as a folklore story. Both Al-
Masudi and Al Tabari,3 " for example, mentioned that when Hazrat Isa was born,
a Quraish king sent a group of three wise men to him with valuable gifts like gold.
According to the description, they started their caravan, after sceing a specific star
and its indication, and at last they rcached at Bethlchem in Palestine where they
met Hazrat

Maryam and her new born child, Hazrat Isa. They saluted her and her child first
and greeted them both and gave some precious gifts bored with them to her for the
baby on the behalf of the king. From Muslim sources we are getting information
that Muslim scholars have rightly mentioned the place wherefrom the wise men
came out and they also clearly indicated the place the wise men went to; while
Christian scholars could not mention definitcly.

Muslim sources®'? discussed that from the mountain or the forest Mary, being
inspired by the divine intuition, came back to the locality with her child and as
soon as she reached the village, the local people, in a group, came to visit her and
her child. First of all, they were astonished after seeing her with her baby and then
cursed her and baby equally. They asked Mary about the fact but Mary, according
to command of Allah, remained silent as to their curious questions. It was
heavenly plan that the baby, from his mother lap, would respond to their questions
in stecad of Mary hersclf. After hearing the answer to the question raised by
themsclves from the mouth of an infant like that child, Isha, the pcople were
astonished once again. After this event the visitors were divided into two groups —
some of them were convinced that Mary was really sinless and innocent; and her
son would undoubtedly be the promised Messiah while the some other, though
they werc very few in number, were not convinced, rather they began to
propaganda against them in another new shape. As maximum of the local pcople
were convinced, they supported Mary and her son to live therein. So, because of
their support, this time Mary with son was living again in the adjacent house to
the Temple where she lived carlier.>'® But she could not stay there with peace for
a long time, after short times she, becausc of Hirod’s conspiracy and the

311. Taken from Islam Dharme Maryam (Bangla) translated by Sister Mary Euzernia from V.
Courtois, S.J., Mary in Islam (English), Calcutta,1990, PP.36-37

. Mawlana Muhammad Abdul Hakim, Jannati Dash Ramanir Jibini (Bangla), Dhaka, 2004,
pp.21-22, 25-26
313. Ibid, p.28

(8]
_—
2



Dhaka University Institutional Repository

continuous hostility of some leading and local Jews, had to leave this place again
for another safe place which is most probably a remote arca of Egypt. It is said
that she might go there with a caravan.®"*

But in this regard, Christian sources show different thing that after being pregnant
Mary always lived in her Husband’s house of Bethlehem where Jesus Christ was
born. Christian scholars never mentioned the dwelling place of Mary outside the
locality. According to Christian scholars Mary was not challenged by the people
about her new born child as he was born as the child of Joseph. So, to them there
was no question among the people about the legality of the child. According to
their opinion Jesus Christ was born and brought up as an accepted son of the holy
couple. In order to save their child from the nonstop conspiracy and hostility of
some jealous Jews and then the king of Palestine, Hirod, this noble couple went to
Egypt.

So, here in the narration of such kinds we ecasily find gulf of diffcrences between
Islamic and Christian sources. Christian scholars tried to show the normal
situation of Mary and Jesus Christ through Joseph while according to Islamic
sources it was never a normal situation for Mary and her Child. According to
Islamic sources it was Allah (SWT) Who protected them by miraculous events but
to Christian scholars it was not Allah rather Joseph who protected them through
marrying Mary and accepting her son as his son as well. For this rcason, they
repeatedly mentioned Joseph. Both sources are, more or less, in common point
that Mary went to Egypt with her. But difference, like carlier, lics here that
Christian sources said that she went to Egypt with her husband Joseph while
Muslim sources said that she, with her son, went there accompanied by a caravan.

From Muslim sources®® we know that in Egypt she used to work in cotton
processing and sometimes used to collect fallen crops from the lands for
maintaining their lives. While collecting the crops she bored her son on one side
of her shoulder and basket on other side. When Isha became an enough jubilee he
also helped her mother for maintaining livelihood. Thus both mother and son used
to live there until Hazrat Isa was at twelve years old of his age. But Christian
sources said that Joseph as Mary’s husband collected livelihood for his wifc and

314. According to the tafsir of the verse: oy J0i <5 357 by iiely o2 o dey (Al-Quran,
23:50); Al- Masudi and Al- Thalibi are of the opinion that it may be in Egypt.

315. Islam Dharme Maryam (Bangla) transiated by Sister Mary Euzernia from V. Courtois.S.J..
Mary in Islam (English), Calcutta, 1990, PP.38-39
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son during their stay in Egypt. It is said in the Christian source that somctimes
Jubilant Jesus Christ helped him in this regard but Mary’s ecngagement in this
context is not mentioned.

According to Muslim source, after the death of Hirod Hazrat Maryam was ordered
again like before to return to the holy land of Jerusalem with Hazrat Isa. She came
to the mountain village Nasarat of Galileo this time with her son Hazrat Isa. Since
then the followers of Hazrat Isa are called Nasara after the village name Nasarat.
This event is also mentioned in the Christian sources.>'® But Christian Gospel®"’
confirmed Hosea’s prophecy about the prophetical fulfillment of Isha during their
return from Egypt. In the way to Nazarcth from Egypt, Hosca met the couple and
sald them that their son would be a great prophet. Though Muslim sources said

nothing about this cvent, but Muslim scholars seem to be positively silent but
cautiously.

According to Muslim sources,”® being cmbarrassed by the crucl behavior and
deep conspiracy Maryam came out of the housc in the village of Nazarcth for
going to a safer place. After thinking for a long she decided to return to the
Bethlehem mountain as this place was well known to her. She with her son came
back to the previously known place Bethlehem where she built a house for
permanently living there in. Both of mother and son used to spend their maximum
times in the worship of Allah (SWT) and remembering his names. Sometimes “[sa
used to come to locality for preaching the message of Almighty Allah (SWT).

Here they had no sufficient food. They were hunger in the most of the time.
Sometimes Hazrat “Isa came out of the house and entered into the deep forest for
collecting fruits and vegctables and these were their foods on which they lived.
Thus they both spent their time being hunger but in full devotion of worshipping
Allah (SWT), remembering His name and preaching His message. This house is
still now a place of decp respect to both of Christians and Muslims and they all
visit the place showing their utmost regard. This description of such Kind is not
mentioned in the Christian sources. Rather they presented another event
somewhat like this according to their understanding and thinking.

316. Matthew, 2:21
317. lbid., 2:15

318. Mawlana Muhammad Abdul Hakim, Jannati Dash Ramanir Jibini (Bangla), Dhaka, 2004,
pp. 28-29
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Though 1t is not clearly mentioned in Muslim sources but Christian sources
mentioned explicitly that after their scttlement in Nazarcth the couple used to go
to the Temple regularly on the occasion of different religious festivals. They used
to take Jesus Christ with them for the holy purpose. In it Jesus Christ himscll was
benefited much and decply oriented with the prevailed religious norms and
practices. From that time he was fed up with the traditional Jewish religious
leaders because of their irrcligious and unethical activities in the name of religion.
Sometimes he shared his feelings with other people and inspired them to follow
the correct teachings of the prophet Moses. Besides, Jesus Christ, at times, uscd to
deeply cngage himself for the worshiping of God that he could not maintain
timetable. One day after f{inishing the prescribed and regular prayers, his parent
came back to the house with others and they hoped that their son also came back
with them. But after reaching the house they understood that their son had not
come with them. Then they rcturned to the Temple for searching their son and
they found him in the Temple worshiping deeply and lecturing elegantly on the
tcachings of the prophet Moses. The holy couple were so pleascd by secing him in
such conditions and prayed to God for him.

Both Christian and Islamic sources obviously recognized numerous miracles held
by Isha and during some miraculous cvents Mary hersclf was present. After
secing these events she felt proud of her son and sincerely thanked God. During
the apostolic life of Jesus, Mary effaced herself almost completely. Not being
called to aid her Son directly in His ministry, she did not wish to interfere with
His work by her untimely presence.

About the death of Mary Muslim sources®'? mentioned the following event. One
day Hazrat “Isa went to the deep forest for the collection fruits and his mother was
alonc in the house like as usual. After then the angel Azrail ( the angel of death)
came to Maryam to take away her life and she died. After some hours Hazrat “Isa
returned to house but he found her mother slept. He called her mother again and
again but she did not respond to her son. Then Hazrat "Isa touched her mother and
he understood that she had died. He could not keep patience and cried out. Even
he became senseless for crying a long time. It is said that forest animals and birds
were crying with him.

319. Mawlana Muhammad Abdu! Hakim, Jannati Dash Ramanir Jibini (Bangla), Dhaka, 2004,
p.29
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After having sense he willed to call people for burying her mother’s dead body. In
the meantime he looked some people coming towards him. Hazrat “Isa informed
them about his mother’s death and said that it is about impossible on my own part
to bury the dead body. So he sought their cardinal help in this regard. In the
responsc o his request they said to them: O “Isa, the messenger of Allah (SWT)!
We arc not human being rather we are the angels of Allah (SWT) and we have
come here to bury your mother’s dead body. They also said to him: We brought
required heavenly cloths and perfumes for her. Then Hazrat “Isa with their help

buried her mother by the mountain. After burying the dead body they all
themselves disappeared.

320

On the contrary,”™” the Christian sourccs denied this event completely. According

to Christian scholars, Mary died after Jesus Christ had died. They explicitly
mention that she witnessed the crucifixion of Jesus Christ and after sceing that
scenery she became senscless. Even, according to them, she was the first who saw
the resurrection of Jesus Christ and believed it. Mary was a vital source of
inspiration for the early Christian community. Though about the exact date and
year of her death they are not still now sure, they all unanimously agrce that she
died after Jesus Christ had died. And at the same time they are also not confirmed
about thc exact place where she died. However, according to their more
acceptable opinion she dicd most probably in 48 C.E. after had precached the
religion for twelve years in Jerusalem and Palestine before going among the
nations of thc world. According to Roman Catholic and Eastern Orthodox
tradition, between thrce and fifteen years after Christ’s ascension, either in
Jerusalem or in Ephesus, Mary dicd while surrounded by the apostles. Later when
the apostles opened her tomb, they found it empty and concluded that she had
been bodily assumed into Heaven. About the place of her death and burial,
however, there are two opinions. According to one group, it was Ephesus where
she died and was buried while other group says that in Jerusalem she died and was
buried. Therc was a strong idea among Christians that Mary bodily assumed to the
Heaven after her death.

About Mary Christians have developed some doctrines and many conceptions.
According to mainstream Christian doctrine Mary remained a virgin at least until

320. Dictionary of Mary, Op.cit., pp. 113-114; haer. LXXVIIL 11, P.G., XL, 716: cf. Nirschl,
Das Grabderhl. Jungfrau Maria, Mainz, 1896, 48; Stromat, vi,5; Euscbius, Church History
1.21 .
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Jesus was born.*' Most Protestants do not specifically claim that Mary remained
a virgin after the birth of Jesus, but the Roman Catholic, Eastern Orthodox,
Oriental Orthodox Churches, and many in the Anglican Church maintain that
Mary also remained a virgin throughout the rest of her life.>** But according to
Muslim scholars she was always virgin from her birth to death. Needless to
mention that she was not married to Joseph even not betrothal to him. This
opinion of Muslim scholars is thoroughly opposition to that of Christian scholars.

The New Testament®® recounts her presence at important stages during her son's
adult life (c.g., at the Wedding at Cana and at his crucifixion) and cven she was
present at communal prayers immediately after Jesus' Ascension. On the contrary,
to Muslim scholars®** she might attend at several functions of the prophetic life of
her son but they rejected her presence at the communal prayers after Jesus’
ascension, rather she had died before Jesus ascended to heaven.

Undoubtedly she is the subject of much vencration both for Muslims and
Christians. Though Christian scholars and common Christian pcople alike
exaggerate but Muslim scholars and gencral Muslims never accept their
exaggeration, rather they show their respect to her as much as should be given
according to the Quran. Christian scholars say that she is the mother of God
(Theotokos) in the sense that she bored Jesus Christ Who is real God in the flesh
of man, according to their theory of incarnation. In the theory of Trinity Jesus is
the son of God and according to this theory Mary is supposed to be the wife of
God but finally they accepted Jesus as God Himself in stead of son of God.

Therefore, in this sense Mary is the mother of God.*”

On the contrary, all Muslims vehemently rejected the Christian theory ol Trinity-
God the sun, God the Father and God the Holy Spirit; and also rejected the theory
of Incarnation in which Jesus Christ is regarded as the God in human body. So, it

321. 61. Mt. 1:25,Lk. [:34-35

322. "Catholic  Encyclopedia: ~ The  Annunciation™. Newadvent.org. 1907-03-01,
http://www.newadvent.org/cathen/0154 1c.htm. Retricved 2010-03-02; also sec please
"Catholic  Encyclopedia: The Blessed Virgin Mary”. Newadvent.org. 1912-10-015
http://www.newadvent.org/cathen/1 5464b.htm. Retricved 201 0-03-02

323. Luke, 2:51; John,2:1-10; Matthew, 15:28; Luke, 13:12; John,4:21; 8:10:19:26:20:15;
Matthew, 8:29; Mark, 1:24; Luke,4:34;8:28; Matthew,27:19

324. Mawlana Muhammad Abdul Hakim, Jannati Dash Ramanir Jibini (Bangla), Dhaka, 2004,
p-29
325. Dictionary of Mary, Op.cit., pp.349
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is simply saying that there is no scope in the tradition of Islam that Muslim accept
Mary as thc mother of God according to the Christian theory of Incarnation or
wife of God as per the theory of Trinity.

Muslim source supports the Christian (Catholics) belicf that Mary was freed and
saved the touch of Satan. But Muslim scholars reject the Christian coneept that
only Mary and Jesus Christ were born without original sin, rather according to the
Quran and Sunnah cach and cvery man and woman is born as sinless and

. 2 . ~ . . ~ . . . . .
innocent.** It is for our kind information that in Islam there is no idea of original
sin rather it is the Christian concept only.

Though Islamic source definitely recognizes the assumption of Jesus Christ in the
Heaven but never accepts Mary’s assumption to heaven like her sun. But
Christian pcople (Catholics) strongly belicve the assumption of Mary to heaven
like her sun

Christian people do not hold these beliefs only in their mind but also take thesc
beliefs in their practice. For this reason, they usually make shapes, images and
statues of Mary in different sizes and at different level. Besides, they worship her
on different occasions as Mother of God. On the contrary, Muslims respect her as
ever virgin mother of Isha, sinless woman, an ideal and best woman in the world.
Mary has especial status and dignity in different Muslim folklore traditions and
mystic storics. Many Muslim mystics and saints were and arc being sull now
influecnced by Mary. But Muslims never draw her picture, shape her image and
make her statue. Muslims must honor her but never worship her. Though
Christian scholars impose divinity on her but Muslims are far away from
imposing divinity on her.**” Rather Muslims regard her as a dignified human

326. 1. M. Hanif, Sahili Muslim bisharh al-Nawawi, Book of Qadr, Vol. 16 (al-Matba‘at al-
Misriyyah bi al- Azhari, 1930) p. 207. Pleasc sce also for details: Sahil al-Buhkari, Kitabu
‘1 Anbiya, Hadith no. 641; Sahih Muslim, Kitabu’l Fadail, Hadith no.146 and 147; Ahmad
b. Hanbal, Musnad, vol. ii, Hadith no. 233, 274-5, 288, 292, 319, 368, 523; and also scc
please Tafsir of Surah Imran, versc number 31. Translation of the Hadith taken from the
Translation of the Meanings of Sahih AL-Bukhari (Arabic English) by Dr. Muhammad
Muhsin Khan, Dclhi, 1984

. For detailed discussion see the Tafsir of the verses:
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being not anything clse beyond this. According to individual understanding of
some Muslim scholars she may be a prophetess® bul truc understanding of Islam
never aceept the coneept that a woman be a prophcl. ? Rather, according to Islam,
she is a woman of truth (Siddiqah).m

Conclusion

From the forgoing discussion so far it is clear that in both religions- Christianity
and Islam Mary has occupied a very important place. Both Christians and
Muslims venerate her very much becausce of their religious purposc. To them she
is the best woman of all and an incomparable woman in the world. She is not only
mentioned in the Christian Gospels, rather she was prophesized in (thc previous
Scripture) Hebrew Scripture ( Isaiah ) before her birth and is also claborately
discussed in the later revealed Book, the noble Quran, after her death. No other
woman is mentioned thus in the Holy Scriptures. She is the virgin mother of Jesus
Christ. She was born in a holy family and brought up in the holy place. She was
the most fortuned woman on the earth because of being a daughter of a prophet,
her brought up by a prophet and finally her giving birth to a prophet. Undoubtedly
she was very much committed and devoted to cach and cvery injunction ol Allah.
She struggled a lot throughout her life in the cause of Allah. She is the best
cxample of an idcal woman for those women who want to be good women. Many
mystics and saints of both religions were, are being and will be influenced by her
devotion, commitment and sacrifice. She was a source of inspiration not only for
women but all human being regardless of creed, color, caste, nationality and
gender. She was a holder of truth even when whole of her tribe were deadly

\.m,_. - )quw.m »@,»JUL»(..,JNMJ\JJL.J W(,\J,..U\Ju(lls)r_»m ,J\w\_m_gjwd\
(Al-Quran, 5:116-119); (..lul\ ),A\;,an\,.a),r,.uu\f)
See see the Tafsir of the verses:
e e B Sy S Al g ‘;J G medh 36 (0 i B b )16 2 8 0
BRI RV o .n, A1 d\ Ul uu T UG QuJ _Ju A J\ 1y J,U\ s U (72 ,\_m N wJum Ly S sy S
SN NPT Lol L *—-—-3‘ u (74) 0 e Dy 8y AR ‘LU‘ ¥ dn-' el (73) ~J‘ SRS )ﬂf ~-U" 2
(Al-Quran, 5:72- 75)0 %5 A ,u‘.duw\;.@;ii;;lf pHIRRA] aufu e w.l.p AR L.,,JuL..J.
328. Imam ibn Hazm, as well as others, was of the view that anyone who received revalation

from Allah SWT was a prophet. Whether male or female, does not fact in this regard.
Therefore, based on this definition, Maryam AS would be a prophet.

329, baluis bg ,;’:11\ b gits el U'l;’, U]’ Al duyi oy (Al-Quran, 21:7)

330. i &y S e bl 15 0,25 ) 1 1 et G (Al-Quiran, 5:75)
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against her. She was the flag and symbol of truth, fair, passion, dcvotion and
belief.

Though Christian scholars have explicitly exaggerated on her in showing honor to
her, Muslim scholars have not found the chance to make exaggeration about her.
What the holy Quran and Sunnah say about her is the center of Muslim thought
about her. According to the description of the Quran and the prophetic tradition of
Islam, she is the best of all women and she will be a leader of paradise. The holy
Quran mentions her name by scveral times and a chapter of the Quran has been
named in her name. She was such a fortunate woman who got heavenly food here
on this carth. In a nutshell it can be said that Muslims show honor to her as best as
possible. But Muslims, like Christians, ncver impose divinity on. They never
regard her Mother of God. They never draw her picture and make her image,
shapc and statue in her honor. On the other hand, Christians usually impose
divinity on her, regard her as the Mother of God, draw her picturc and make her
statue for religious purposc and even they do worship her on the occasion of
several religious festivals. Thus we can (ind both similaritics and dissimilaritics
among Christians and Muslims as to Mary. In spitc of this, Mary is the common
ground for bridging the gape between Christian and Muslim people for the
promotion of understanding inter-religious peace and harmony.
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