



































(b) Inscriptions and Coins,

{(c) writings of Muslim Scholars in Bengal,

(d) wWritings of non~Muslim Scholars in Bengal.
(e) Haglologlcal literature.

(f) Accounts of foreign travellers.

/ .
(a) Persian and Arable Works written outside Bengal :-
(1) Chronicles 3-

The earllest chronlicle referring to Bengal is the
Tabaqat-i-Nasiri of AbG Umar Minhaj al-Din Uthman bin Siraj
al-Din al-JﬁzJénil. Though it is a general history of Islam,
the author devotes a section2 on Bengal dealing with the
Khaljl Maliks of Lakhnawtl, Beside this section, he also
refers to Bengal while dealing with the Sultdns of Dehll and
thelr officers connected with the aeffairs of Bengala. The
author visited Bengal during the governorship of Malik ‘izz
al-Din Tughral Tughan §h§n4. He received patronage from the
said Malik, Joined the war agalnst the king of Orlssa and
acted as a medlator between his patron and Malik Temar Khan
Qiran, Governor of Oudh, when they were quarrelling for the
possession of Lakhnawtis. From his description of Bengal it
is clear that the author took pains to collect ilnformation

- 6
about the Khalji Maliks from thelr surviving assoclates

1. Published in the Bibliotheca Indica Serles, A.D., 1864,
2. See, Iabgat No. 20,

3. See, for example, ggpggg Nos. 21 & 22.

4. Minhaj, Pp. 243-44,

5. Ibid, Pp. 245-46,

6. e.g+ the information received from Mutamid al-Dawlah
(Minhaj, P. 183).




















































































= 30 -

turned away against the king by the tresspassers and balgha-
kians (rebels)l“. However the hold of Dehli on Lekhnawti
mainly depended on the strength and unity that the relgning
Sultan could muster. The local Governors had by then estab-
lished sufficient sgecurity in order to maintaln the lndepen-
dence of their possession agalnst any possible Hindu attack,
Congequently, the weakness of the successors of Iltutmish
ingplred a few local Governoras toc assert their own authority2.
But the greatest of the revolts occurred in the time of the
strong-willed Sultan, Ghiyith al-Din Balban. Mughith el.Din
Tughral, a former slave of the Sultan and lately in great
favour, rose in rebellion, and Balban met the challenge with
full determination. He was the second Dehll Sultén to come
to Bengal, to establish a system and to lay out a future

3
programme of conquest .

-1. Barani, P, 82,
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2., Important examples are those of Mughith al-Din Yazbak
(Minnaj, P. 263, For his independent colnage, see, H.N.

Wﬂht:ww
Calcutta, Vol, Il ord, A.D., 1907, P.147) and Mughith

al-Din Tughral (Barani 83). Others like Tughral _
Tughén Khan and Tamar ﬁhan Qiran, asserted thelr own power,
though ghey did not openly revol%. (Minhaj, Pp. 242 ff.,

247 £f.).

3. Barani, Pp, 92 ff,
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The poet explains why he composed the book In Bengall,

reproduced below1 fe

"In the fourth place, I sheall relate something
about the puthi (book), I have made up my mind (to
write the book) giving up the fear of sin, The people
are plunged in tales and fictionsy everybody satis-
fles himself with what 1s dear to him. Fo one writes

 about the religious tales for fear of heing blamed

by others. I have thought over and come to the conclu-
sion that the fear is unuecessary (literally false);
language does not matter if the words are true. I have

heard great men say, 'In the store of jewsls, words

1. E.

Dacca, 1957, P.

Haq: Mus yay Pakistan Publications,
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Part - II s~ The influence of the Sufls:

The blographical sketch of the Sufis reveal that thelr
activities were not confined only within the four walls of
their Khahgshg, rather they exerted a great influence in the
people’s minds and in the soclety., Even if one is hesitant
to accept the statement of Mir Sayyld Ashraf JahangIr Simnani
that "there is no town and no village where holy saints did
not come and settle downl, the names of Sufis and their

acecount that have come down te us, either through tradition

or literary and epigraphic sources establish the fact that
their number was not too small to be by-passed., They came,
established Khangahg, gathered disciples around them, imparted
instructions, while some of them settled and died in this
country. Thug they added ancther factor in the Muslim socliety
with those of the ruling class and the E}igg (scholars). If
only the location.of their dargihs is taken intc considera-
tlon we find that, they did not concentrate only in the metro-
politan cities, but scattered throughout the country, extend-
ing from Chittagong and Sylhet in the Eaatz, to Mangalkot
(Bardwan district) in the West and from Bagerhat and Chhota-
Pandwah in the south to Kantaduar (Rangpur) in the North,
Their dargahsg, and tombs are visited and venerated by hundreds
of people even to-day. They influenced deeply the minds of

1. Quoted in Bengs '8 5 ks 238IlLy 1948’ Pn 36,

2, The Sufls visited further East as the tomb of Ghlyath al~
Din in Hajo Tahsil in the Kamrup district, Assam,suggests.
{See y Kamrup, Allaghbed, 19806,
wapter 111, P. 101.
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the people in their lifetime, .= Bufism, thus, became a
powerful factor in the then soclety and its contribution may

demand a careful and proper asgessment from the scholars,

The influence of the Sufis on the growth of the Muslim
Society in Bengal may be grouped under the following heads i~
ki) the expansion of the Muslim power, (i1) influence over
the ruling class, (1i1) imparting of religous instructions,
(1v) and their influence cver the soclety and missionary
activities. ’

The expansion of the Muslim power in different parts
¢f Bengal and how and when they were subjugated have been
discussed in a previous chapterla But traditions and later
writings record that some of the §§£§E_fought against the
local non-Muslim kings either on their own account2 or in
collaboration with the Muslim rulersa. Generally these accounts
are full of superhuman colouring, thus raising suspicion on
their validity. As for example, traditions of different
places supply identical stories with minor variations. They
refer to the existence of a Muslim famiiy in the midst of a

large number of Hindusj the trouble generally arcose over the

1, See, Chapter II,

2. The examples of Baba Adam Shahid, (Supra, Pp. 109-111),
$hah Sultan Mahlsawar, (Supra, Pp. 112-13), Makhdum Shah
Dawlah ShahId (Supra Pp. 113-14) may be cited.

3. See for example the acecounts of Shah Jalal of Sylhet
(Supra, Pp. 126 ff,)}, Shah Ismall Ghazi (Supra, Pp. 180 ff.),
and shah Safl al-DIn (Supra, Pp. 148 ff.)
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sacrifice of & cow on the occasion of the birth of & son or
his circumcision. A kite was invariably there to carry bit

of flesh and throw it In the vicinity of a Brahmin family

and then the war brcke out, The superhuman colouring and the
identical stories show that there haﬁe been exggerations of
what actually happened, The clash between the incoming Muslims,
be he a SufI or a layman and the loecal people who lived in
this country from generation to generation can not be altoge=-
ther ruled out, It is not unreasonable to suppose that the
Siufis required time to pacify or influence the local people
by their peaceful pursuits, simplieity of life and devotion
to God, The collaboration of some of the Sifis with the
Sulténs in the expansion of the Muslim power cannot also be
ruled out altogether, because they thought that fighting for
the cause of Islam was a Jihad (religious war), provided by
the Islamic law. It is from this standpoint that we should
Judge the sollaboration of Shaykh Jalal with the general of
Sultan Shams al-Din Firtiz Shah in the conquest of &ylhet

or of Shah Iswail Ghazl with Sultan Rukn al-DIn Barbak Shah
in his wars against Ksmyup or Orissa., These are the examples
in wvhich the saints themselves took to fighting for the cause
of Islam, On the other hand there are & good many examples
from Bengal which supply information of a reverse typej that
is we have got real soldiers and conquerors treated as saints
probably after their death, and their tombs attaining the
rank of shrines or gargihs. Two important examples of this
nature are the dargséh of Khén .Jahan of Bagerhat in Khulna
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district who was an officlal and a congueror of this region
in the time of Nagir al-Din Mahmid Shah (A.D, 1442-1459),
and the other 1s Zafar Khan Ghazi who conquered Trivenl area
in the time of Rukn al-DIn Kaykais (A.D. 1291.1301), but
today he 18 the renowned saint in that area,

(11) Influence over the rul}ing clgssg -

The above point will be more clear, if we remember

that the SifIs also interfered in the internal politics of

the country and sometimes trisd to Influence the Sultins in
moulding thelr state~policles, We have pointed out elsewherel
that the Sultans were respectful towards the Sufis, helped
them in their missionary activitles, built mosques, madrasahs
and fhangahd in their honcur and even granted lands for their
maintenance. But it 1s difficult to explain why, in spite of
generally respectful attitude of the Sultans to the Sufls,
Sikandar Shah turned Shaykh 413’ al-Haq out of Pandwah and
banished him to SunZrgewn. The reason put forward by the
author of'aghhax_glgﬁgpxﬁrz is far from satisfactory, bec;use
he says that by & super-human power, the Shaykh spent so
mich money in feeding the beggars, pupils and wanderers that
even the state-treasury could not have borne such a huge
expenditure., The Sultan grew Jealous and ordered the Shaykh
to leave the Capital. On the other hand we know that the

same Shaykh, Ala’al-Haq, was locked upon with regard and
esteen by his (Sikandar's) father Ilyds Shgh who built a

1, See Chapter III, Section (4).
2« Akhbar al-AKhvar, P. 143.
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mosque in his (the Shaykh's) honourl. Even Sikandar Sh#h's
attitude to the Sufls was all along one of respect and
veneration; he built a mosque in honour of Mawliana ﬁtE?;

he was in correspondence3 wlth the celebrated saint of Bihar
Shaykh Sharf al-DIn Yahy& Manerli. In view of these facts we
are apt to conclude that there must have been very strong
reasons that led him to teke such a step. The subsequent
history of Bengal leading to the Hindu interregnum after
supplanting the Ilyas Shahl dynasty, suggests that there
mast have been a wide difference bstween the Suitans and the

Sufis on the matters of state-policy, particularly on the

question of the aeppointment of noneMuslims in the key-
positions, That the situation took such a turn is proved
from a few letters of Hedrat Mawlana Mugaffar Shams Balkhi,
addressed to Sultan Ghiyath al-DIn Azam 8hih of Bengal. The
relevant extract is glven below4 t~ "The Exalted God has
sald, "Ye who helieve! take not into your intimacy thosge
ocutside the ranks", The long and short of the matter 1s that
in cormentaries arnd lexicons they have sald that the falthful
should not meke the unbelievers and strangers their confi-
dants and miniaters, If they say that they dc not make them
their favourites and friends but for the sake of expediency,

1. For 1nscr1§tion see, Epigraphis Indo-Moslemica, 1939-40,

Pp. 7=9, Plate (a).
2. J.A.ﬁ. . 18?2, Pp. 104+5,
3. Jour £ B Rege s Vol. XLII, Part II,

1956, P, 8.

4, "The correspondence of two 1l4th century Sufi Saints of
Bihar with the contemporary sovsreigns of Delhi and Bengal"
of the Bih , Vol., XLII, Part II,
1956, pp. 10-11.
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the reply 18 that God says that it 18 not expediency but

the cause of trouble and seditiocn. He says "La Yalunakum
Khabalan" (they will not fall to ccrrupt you) i.e. la Yagseruna
Ifsad-i~Amrekum™ (they will not hesitate or spare themselves
in oreating troubles for you), Therefore, it i1s incumbent on
us that we should listen to the divine command and cast

aside our weak judgement, God saye 'Wadduna M@ Anittum" (may
only desire ycur ruin) i,e, when you make them intimate with
yourself they will love to involve you in evil deeds. An
infidel may be entrusted with some work, but he should nct

be made 'Wzli' (Chief Supervisor or Governor) so that he may
have eontrol over and Impose his guthority on the Muslims,

God says "let not the believers tske for friends or helpers
unbellevers and neglect Gods if any do that, in nothing will
there be help from God except by way of precavtion, that ye
mey guard yourselves from them. There are severe warnings

in the Quran, the 'Hadis' and historical works against those
who have given authority to the unbellevers over the believers.
God grants oppulence and provisions from unexpected sources,
and He gives delieverence from them". There is an authoritative
promise of provisions, victory and prosperity. The vanquished
unbelievers with heads hanging downward, exercise thelr power
and authority and administer the lands which belong tc them,
But they have slso been appeinted (executive) officers over

the Muslims, in the lands of Islam, and they impose thelr
orders on them, Such things should not happen®,
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The letter clearly indicates that the Bengal Sultans
allowed the non-Muslims to participate in the administration
and even appointed them in the key-positions of the state,

In fact this policy was first sdopted by Sultan Shams al-Din
Ilyés Shah, Diya’el-Din Barani, a contgmporary historien writes
as follows about Ilyas Shah, which according tc him Justi-
fied the Lakhnawti invasion of Firiiz Shah: "Thst Ilyas, the
ruler of Lekhnawtl, who has taken possession of that country
by force, at this time gathered together the palks (foot-
soldiers) and dhanuks {bowmen) from the river-girt Bangalsh
and invaded Tirtmt without any reasonl". In another place

the same author writes in deseribing the battle between

Ilyas and Firiz Shah, "The well-known paiks of Bangalah who,
for years, gave themsslves the name of Abli Bangal (the Father
of Bengal) and claimed to be (heroie) men, tock promise

before Ilyas, the Bhang-eater, to sacrifice their lives (for
him)}; and standing in front of his (array of) horses, together
with the Rais of the river-girt Bangalah, {they) bravely

threw about their arms and legs., In the time of battle, when
faced with the brave soldlers and archers of the army of the
victorious, (thex) put thelr fingers (in fear) into their
mouths, lost thelr sense, threw away swords and arrows from

thelr hands, rubbed their foreheads on the ground, asnd fell

1. Earani P. 886, s
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to the swords of the anemios"l. The above passages therefore,
reveal that Ilyas Shah recruited the local people in his
army as foot scldiers and bowmen, Yahya Sarhindi gives the
name of one Bengall supporter of Ilyas Shahj; his name was
"Sghdeo" or "Sahdeva"®. The condition of his time demanded
such a policy from Ilyas Shiah, as he was opposed initlally
by twe rivals in Bengal 1tself3. while towards the middle

of his reign Sultan Fimiz Shih Tughluq of Dehll made a
desperate bld to snatch away his scovereignty. The position
was not better under Sikandar Shah. Just on his accession

to the throne, he faced the second invasion of Sultan Firdie
Shah Tighluq. In the face of such unfavourable circumstances,
it was but natural that they turned towards the local peocple
for help and appointed them in the important offices of the
state. This very policy, which the rulers found as an exped-
iency, was bitterly opposed by the $ufis, as has been shown
from the letters of Hadrat Muzaffar Shams Balkhi, Now if
Ghiyath al-Din A%am Shah could be warned by a gufi of
Bihar, -was- it not he possible for Shaykh 4la’al-Haq to do

1. Barani, P. 593, )
fﬁ/w}/,,w i S p L/jddt@;” )/UL/J%/Q}/;Q;{L
,vjj l(/c/’ u,/,:)"w_/t/ 2. ;M/()’fam”(} WS /@;
/LJU,(//,,/ /uw}’)/ ’3»)@3»»’0/)/) u»!)
L e g 2T T r PP o D

A/U’Zﬁ&ﬂj/u/‘/}bdw/”d[ﬂ)
2, Yahya bin Ahmad, P. 125, note &,

3. For rivalry "among ‘Ml Mubarak, zxsd Fakhr al-Din

Mubarak Shah and Ilyas Shah, See, History of Bengal,
Vol. II, Pp. o7 £f,
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the same in the time of Sikandar Shah? It is unfortunate

tirat the correspondence between Sikandar Shah and Shaykh
Sharf al-Din Yahyd Maneri has been lost to us. It would

have probably thrown further light on the subject, and in
fact Muzaffar Shams Balkhi alludes to this when he says,

"You are enjoying the fruits of these blessings"1 1.e.
blessings of Shaykh Sharf al-Din Maneri through his letters
to Sikandar Shah, Azam Shah's father, The above facts lead
us to belleve that the estrangement between Sikandar Shah
and Shaykh ili’al-ﬁaq was not due to any personal jJealousy,
as Shaykh Abd al-Haq Dehlawl would have us believe>, rather
it was due to thelir wide difference on matters of statee
policy. 8ikandar Shah, put in an adverse situation as he was,
due tc a hostile attitude from the Sultan of Dehli, could not
but rely upon the non-Muslim local people, thus giving a
popular shape to the Muslim Sultanate in Bengal. The political
condition and state-oraft demanded such an outlook from the
Sultan, while the Muslim divines reading the cannonical law
between the lines could not approve this attitude of the
Sultan,

It is diffiocult to say who were right, the Sultans or
the divines, but the subsequent happenings leading to the
Hindu interregnum of Rajd Ganesa show: that the policy of the
Sultans recelved a setback at least temporarily which required
Shaykh Nir Qutb 7Alam, the greatest Muslim divine of Bengal
of the day, to take active part in polities.

MM Vol, XLI1, Part II,

2. Akhbap g; Akhyar, P. 143.
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All the authoritiesl agree that the Muslim Sultanate
of Bengal passed through a critical period towards the beginne
ing of the 16th gentury. Taking advantage of the liberal
polici of the Ilyias Shahi Sulténs, Ganeda or Kans gained
ascendancy2 and perpetrated oppressicns on the Muslims includ-
ing the divines. This oppression led Shaykh Mir Qutb Alsm to
invite Sultan Ibrahim Sharql of Jawnpur to invade Bengal
and to save the Muslim Kingdom there, He also wrote a letter
to Mir Sayyid Ashraf JahangIr Simmanl requesting him to
utilise his good orfices to urge upen Sultan Ibrahim Sharql
to come to the aid of the Muslims of Bengal. When Sultan
Ibrahim reached Bengal and encamped in Firuzabad, Ganeda was
terrified and submitted before the salnt, A3 regards the con-
version of Jalal al-Din the Rivad and MArik al-Asrar differ;
according to the formora, Ganadg took his twelve year old son
Jadi to the sgaygg. got him converted to Islam and rencunced
his sovereignty in favour of his son, but according to the
latter Jadii, finding it difficult to rule over the MHualims
embraced Islam, "becsuse of his luat for Kingdom“4. Whatever
might have been the case, there is no denying the fact that
the conversion of Jalal al-Din and the restoration of the

1. Abd gl-Rahman ChishtI: Mirat al-Aarar, A1iyah Madrasah M8.
Folio No. 1B4. Rivid, Pp. 110-116. Bayaz of Mulla Taqqya,
pengal ART jod B aC ] 1948 PQ 36, Hot. 31.

phingir Simninl, quoted in

2. Recently Dr. A.H. Dani has tried to prove that Ganesa or
Kans did not crown himself king. (See, J,4,8,B. Vol.XVIII,
NO. 2’ 1952’ Pp. 121.170).

3. plyad, P. 113,
4. ‘Abd el-Rehman ChishtIs Mirat gl-Asrar, ‘Aiyah Madrassh
M8, Follo No, 184,
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Muslim Sultanate in his person was due to Shaykh Nir Qutd
‘Alam, The Muslim Kingdom of Bengal was deeply indebted to
this Muslim divine, but for whose timely action, the sover-
eignty of Bengal might have passed out of the hands of the

Muglims for many years to come.

Two other salnts who seem to have taken part in poli-
tics were Shah Ismall Gh&zl and Shéh Jalal Dakinl, Shah Ismall
Ghizsl was executed at the order of Sultan Fukn al-Din Barbak
Shah, According to Rlgalat al-Shuhdd the reason of his execu-
tion was ag follows 3- One Raja Bhandsi Ral, a Hindu commander
of Ghoraghat sent a false information to the Sultan that Ismail
GChazI had entered into an offensive and defensive alliance
with the Rija of Kamarupa end intended to set up an independent
kingdom. The Sultan got alarmed and at once ordered for behead-
ing the saintl. It seems unreascnable that the Sultan took
action on a false charge against a person who 4id so much for
the cause of the Sultan and his Kingdom. He assisted the
Sultan in building a dam for controlling the flood in the
vieinity of Gaurz. He was the man who defeated Raja Gajapatl,
the king of Orissa and Kamesvara, the King of KEmarupa? and
made them};;y tribute to the Bengal Sultan, Moreover Sultan
Barbak Shih wes a great patron of scholars and literature;

4
his court was adorned by a number of Persisn poets § he

1. J.4,5,8;, 1874, Pp. 215 ff,

2, Ibld.

3. lhid.

4., Urdli, Cctcber, 1962, Pp. 61 ff.
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encouraged Mialadhar Vasu, the writer of 8rY Krishna Vijaya
who was glven the title of Gunara] Khﬁnlg he himsslf was

an ‘Alim¢ All these show that the Sultan took actlon not on

a false charge dbut probably on atronger reasons. Rukn al-~Din
Birbak Shah was the first to recrult Habshi slaves and
appointed them in the key position of the statej he recrulted
about eight thougand of thema. This policy later on proved
disastrous to the Bengal Sultanate as we find a Habghi
interregnmum in Bengal about half a century after the interre-
gmum of Rajd Ganeda, Was there any difference between the
Sultan and the Warrior-saint on this pclicy or was 1t a fact
that the warrior-saint actually proved falthless and intendad
to gset up an independent Kingdom? These questlons cannot be
answered with certainty, but there is no doubt that there was

aome sort of a disagreement between the two,

Of Shah Jalal DekIni tradition has it thata, he sat on
the throne as kings and exerted great influence upon the people,
The Sultan of Gaur became susplcicus of his power and beheaded
him. Though no clear 1dea may be obtalned from such general
remarks, it probably implies that the saint exerted some
influence in the internal polities of fhe country. It is
difficult to identify the Sultan of Gaur who beheaded the
saint, but 1f the identification of the saint with Jalil

1. Sukumar Sen aga ¢ Calcutta, 1940,P.72.

2. Mb VOl. II' P, 298,
3. Akhbar al-Akhvar, P. 173,
* SUQI‘a, Pc 730




al-Din of Sharfnansh 1s correct1 as has been dcne by
Dr. N,B,Baloch, we may identify the Sultén with Fukn al-Din
Barbak 8_1_'lah.

The above discussion makes it sufficlently clear that
the Sufis did not remain merely a spectator of the politiecal
events in Bengal, rather they in thelr own way, tried to
influence them, when they thought that the Sultan's action
vas going against the spirit and interest of Islan,

(111)

From the beginning the Sufis peid their attention
towards educating the people, Besides general reference to
the establishment of Khangahs and educating the people, we
have some concrete examples to show that they taught the
people and sometimes maintained academies for the purpose.
The first important exsmple is that of Bhojar Brahmin, the
Jogl, who mastered himself in Islamie Sciencesz under the
guidance of Qadi Rukn al-Din al-Samarqandi, The examples
of maintaining academy or imparting instructions by Mawlana
Tagi al-Din and Mawlana Sharf al-Din Aba Tawwamah have been
cited alreadya. The next Sufi who maintained a padragah was
Hadrat Nur Qutb Alam, In praise of Sultan Ala’al-Din Husayn

Shah, Stewart writes as follows 1~ "Amongst the numerous

1. Urdi, October, 1962, P,66,

.y, Vol. I, Part
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instances of his piety, he settled a grant of lands for the
support of the tomb, college and hospital of the celebrated
saint Kuttub al-Alum, which are continued to this day; and
every year made a pilgrimage on foot, from Akdala to Pundwah,
to visit the holy shrine of that saint“l. All later historiele
gonfirm thet Husayn Shiah granted lands for the maintenance of
the alms-house in the dgrgah of the asint, but ncne of them
refers to the maintenance of the college. We do not know
vherefrom Stewart got this information, but if it proves to

be true, it wlll leave no doubt that the saint Qutd Alam
maintained a college, which continued after his death and
recelved a land grant from Sultin Husayn Shah, N.N. law
suggests® that the college wes founded by Sultén Husayn Shah
himself as a memorial tc the saint, but Stewart, his authority
doaes not bear him out. The passage quoted above suggests
unequivoecally that Husayn Sheh granted lands for the support
of the college that was already in existence.

The importance of the teaching of the Bengal Sirls is
borne out by the fact|that a number of Muslim divines recelved
training under them, Thus Shaykh Yahy&, father of Makhdum
aleMulk Shaykh Sharf al-DIn Yahya Manerl studied under his
teacher Mawlana Taql al-Din in Mahisun (Mahi-Santosh) now in
Ra)shahi district4, Makhdum al-Mulk himself studied under

1, Stewart:s Higtory of Bepgal, Galcutta, 1903, P. 129,

2, aj,Pps 301-2; s P 135{ Nigém al-Din
barl, Vol. Biblio heca Indica,

PP . 270-71-
3. N,N.law, Op ¢ci%, P, 109,

4. Shah Shulaybs E&Bﬁﬂb_ﬂl:ﬁ% at the end of Maktiibatei-
Sadl, P. 339. See, Supra, P. 84.
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Mawlana Sharf al-DIn AbE Tawwamah in Sunﬁrgiﬁnl, Mr Sayyid
Ashraf Jahangir Simnani and Shaykh Husayn Dhukkarposh studied
under Shaykh ‘Al&’ al-Haq in Pandwah®, Shaykh Hugam al-Din
Manikpirl, Shaykh Kaki under Shaykh Nir Qutb ‘Alam in Pandwaha.

Pt

in his letters refers to the following orders4 s= (1) Suhravar-
diz)p the great Sufistic order after the name of Shaykh Shaliab
al-DIn Suhrawardy, (2) ggllgigg*of Deotala, after Makhdim
8haykh Jalsal al-DIn Tabrizi, in whose honour Dectala was given
the name of Tabrizabad®, (3) gadarkhanI, to which Shaykh Gharf
al-DIn AbB Tawwamah belonged, (4) Alai, after the name of

‘A13’ al-Haq, (5)Khdlidish, meaning the order of Shaykh °Ala’
al-Hag who traced his origin to Khslid bin Al-Walld, (6) Niri,
after the name of Shaykh Nir Qutb Alam, (7) Husaynl, after

the name of Shaykh Husayn Dhukkarposh and (8) Rihaniah the
identification of which is difficult, This shows that each
Suff{ pathered a number of diseiples round him who claimed

themselves to have belonged to the order of their respective

teachers,

1, Shah Shwiayb: B - iy at the end of MaktiibRtei-
ﬂ’ P. 339-40. "

2. ﬁkﬂh§§—§é=ﬂ¥31ﬁ£ P, 166,
engals Pas] agent, 1948, P, 36, note 31,

3, é%h ar gl-Akhvar, P. 176.
,Eaziagt.al.éa_ixi’ Vol. I, P. 400,

4. 3uoted by Hasan Askari in Bengal: Past and Present, 1948,
32=39,.
5. Mero ’ Pe 170,

* Jalaliyah?




A minute study of the blographical sketch of the Sufis
reveals two lmportant facts, Firat, they were conceived of '
having been andowed with superhuman powers like giving relief
to the poor, sick and destitutes, being present in several
places ot o time, giving life to the dead, killing anybody
at the wvill end foretelling the future, Secondly, their
khangahs were open to all poor, destitutes, mendicants and
wanderers, who recelved food and shelter therein. Beside.
traditions, a number of contemporary inscriptions substantiate
this view, The jargdhg of the JUfIs were considered to be,
"rast-glving tuilding on sarth® ( | ‘u‘ilftii'(‘f"), twhere
pecple attain their wishes®, ( . L}J-—e! b ;.uu— L ) )1.
The way in which the inscriptions refer tc some of the §Siufis
is noteworthy. Shaykk 413’al-Hag has besn referred to as,
"the benevelent and revered saint, wvhese actipns cf virtue
are stiractive end sublime inspired by Allah, may He 1llumie
nate his hoart with the light of divine perception and falth,
he is the puide to the religion of the Glorious"g. Shaykh
Nor Qutd Alam hes been refarred to as (a) "Hadrat Shaykh ale )
Islam, erown of natiocn, full moon among the ssints, who have
been united with Allah", (b) "edrat Sultan al-Arefin (Sultén
of Saints) Qutb al-Aqtab ( pole of poles)", (c) "Cur revered

1. Memoirs, P. 104,

2. Enigraphia Indo-Moslemica, 1939-40, P. 9.
AL B O A (%)‘m%g}wy&mgw‘.ﬂ#\gm
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uaster, th-_,?,_tzenohor of Imima, the proof of the congregation,
the sun of f;o faith, the testimony of Islam and the Muslims,
who bestowed advantages upcn the poor and the indigent, the
guide of saints and of such as vish to be guided”, (4) "the
sun of the aky of religion and the mocn of the mine of truth,
a guide to the way of upirituanty"l. Acaording to another
inscription, "Jalil al-Din Shah (Tabrizl) was the accepted
of Allah, Angelic in disposition and king of religion and

of the wrld"gc

Now were these epithets attributed to the &ifis for
nothing? The answer must be an emphatic no, The people really
believed that they were endowed with super-~human powers, they
were inapired by Allsh, their hearts were illumined by the
divine perception and they -mre the mine of truth, And all
these were in spite of the fact that they led the life of
simplicity and susterity. They 4id not hesitate to perform
hunble works even to work as sweeper at the bidding of their
teacher., Makhdim Shaykh Jrldl Tebrizl used to follow his
teachser with a heated stove on his head and a cocking pot
thereon, sc that he could provide his master with hot food

1. Memoirm, Pp. 109, 115, 123,
- GUBIC, gL JaBa (2 VS é‘\,.\s\&u‘¢»¢s\ég:‘:« = o> {a)
- MLEQSluBUQ)M\QLb—L» S > (b)
CAAblo e N A 2 Al Do g2 TAZ 015 L) Aa W Un 5 02 ()
- U‘M_rm-“)u“"a‘)” QS t_r(‘-w“.: slpipe
2, Ibid, P. 104, -3V Vg bgola m—»\ub/); amf.ugwum d)

Lo
D05 x5 (gsl Jor ST AR OO
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on demand’. While he came to Bengal, he had cnly a bowl and
an ‘agk (stick) in handg. Shah Jalal of Sylhet observed fast
for forty years which he used to breask only after ten con-
sacutive days. As for his possession, he had only a cowa.
Shaykh Ala’al-Haq used to accompany his teacher Shaykh Akhi
Sir&j al-Din Uthman with a hot stove on his head, the cooking
pot thereon, so that he became ba1d4. Shaykh MNar Qutb‘ﬁlam
used to perform all sorts of menial works, including the
carrylng of wood and cleaning of lavatorys.

Such were the Sufls who made Bengal the cradle-~home
of their lives., They were renowned for their simplicity of
life, strength of character, devotion to falth and peaceful
pursuitsy their Khangshe were rest-giving refuge, their alms-
houses were open to all, poor, destitutes, wanderers and
mendicantsy they were concelved of having endowed with super-
human powers., Naturally, the people were attracted and enchanted
towards them and it is in this way that they won over the mass
of the Bengall pecple to Islam, Examples are not rare thﬁt
substantiate the statement. We know from Sekh Subhodava that
many people were attracted to Shaykh Jalal Tabrizi. The Shaykh
restored to life a dying man whose wife was named Madhavi,

1. Aghbix al-Akhvap, P. 44¢ Supra, P, 117.

2. 4 , edited by Sukumar Sen, Calcutta, 1927, P.7.
Supra, P. 118,
3. rﬁ'ﬁi_;yuggh, Vol. IV, P. 218,

4. Akhbar al-Akhvar, P. 1434 Supra, P. 132,
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Both husband and wife became his slavasl. It is also saild
that foﬁr servants of a certaln minlater of King Lskshmana
Sena were Jealous of the growing popularity of the Shaykh,
They cne day conspired together to test the super-human
power of the Shaykh. They feigned to be blind , went to the
Shaykh and asked him to cure them. The Shaykh listened teo
them carefully and asked them to age him some other day.
While coming out, the servants found to their horror that
they became actually blind. They ipmediately surrendered to
the Shaykh and implored for pardcn. The Shaykh became pleased
and cured them, Since then, they with their wives became
servants of the Saintz. The 8aint influenced the people

so much that, "all the people think only of the Shaykh.

They consider him as XiNg ccevsevssccess » The king (Lakshmana
Sens) also does not remember anybody else except the §baygg“3
8hah Jalgl also influenced the people of the hilly region

of Sylhet, According to Ibn Battutah, both Hindus and Muslims
of the area used to bring gifts for the Shaykh and his
followers lived mainly on those gifti‘. The conversion began
since the time of Muhammad Bakhtyar Khalji, who converted

& certain Mech Chief and gave him the name of Ali + He was
the person who led Bakhtyar in his expedition to Tibet,
Beside the general references evidenced by traditions, we

have some undoubted evidsence to show that the §§§il converted

-

1. ggfh_ﬁﬁhhgﬂgxg, edited by Sukumar Sen, Calcutta, 1927,
pter III,
2. 1bid, Chapter IV,

3. M’ Chaptor IV, P. 24.
4, Ttn Bettiiteh, Vol., IV, P, 218,
5. Minhaj, P. 152,
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people to Islim. In the reign of Sultin Ali Mardsn Ehelji
Qadi Rukn al-Din sl-Samarqandi converted one Bhojer Brahmin,
the Xg;;l. Shaykh Fur Qutb Alem converted Jadu (Sultan Jaldl
2l-Din Muhammad Shéh) and his son Ahmad s_gahg. The people of
the hilly region of Sylhet accepted Islam in the hands of
ghah Jalal,

Cne great factor that must have helped in dringing the °
Muslim saints to the notice of the general mass 1s the fact
that mcst of thelr gdargalis in Bengal are found on the top
of the clder sacred buildings. Shah Sultan Mahisawdr's
dargah at Mahasthan in Bogra district stands on the top of
a Saivas tample4; at the famous Buddhist monastery at Psharpur
in Rajshahi district stands §g§zgpi5L£m1;i5 and on actual
excavation Muslie relics were found theres; the daprgzh of
Bayazid Bistami at Chittsgong is occupying the top of e
mound; and even the Khangah of Shaykh Jalal at Sylhet 1s
placed prominently on an ancient mound. If we bear in our
mind the attachment of the local people (Hindus, Buddhists,
Muslimg all alike) to the sacred places of old, 1t is not
difficult to realise how these dargahsg continued to attract
1. p.mﬁg_mum_m_mm_&m, Vol. I, Part I,
2. 4bd al-Rahman Chishtis Miri ’ Aliyah Madrasah MS,

Folio Ro, 148,
3., In Battutah, VOJ.. IV, Pp 217.

4. Prabhas Chandra Sen: \aren
No., 2. (Mahasthan and 1ts
Society, Rajshahi, Bengal, August, 1929, P. 4,

64 K.N. Dikehits Men
Nc. 56, Dehll, A.

6. 1pld, P. 87,

. 1038, P. 80,
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the general mass even when they had replsced the sarlier

object of reverence.

This archaecloglcal evidence is of great importance.
It at once reminds us of the stories given in ﬁihh_ﬁﬁpngggzg
where we learn about the disputations held bhetween the Muslinm
saints and the local Sadhug. It is not difficult to realise
that after the defeat of the Sadhug and their conversion
to Islam, their habitat was occupled by the saints and turned
intc dargahas. Such an hypothesis alone explaine the presence
of so many dargabg on top of mounds and at the same time
rationalises the stories given in literature. These Sgdhug,
who were mostly Tantric Gurug had mysterious influence over
the credulous masses, They were more than mere religiocus
teachers. They had become an institution by themselves,
round whom flocked the villagers in search of salvation,
rolief from miseries and solace in the distracted world,
Their abode had become a tirths (place of pilgrimage). The
people had blind faith on them, Naturally when these Sadhug
ware converted by the Muslim saints who occupled the old
places, the devotion of the masses to these places did not
diminish., On the other hand the miracles and the piety of the
new saints worked more in their imsgination leading ultimately
to mass conversion of the local populace. They became Muslims
in name retaining all their local beliefs and customs, They
learnf the rudiments of Islam by attaching themselves to the
nevw saints, but did not discard their own language, and their



-178o

particular ways of 1ife. As a result there is a strong
local element! in the Islim of Bengal. In this Islam the
dargahg quite naturally have played, and are playing today
the nmost important part. It would not be an exaggeration to
say that they are ths nerve-centre of the Bengall Muslim
Soclety. They have all the three, religlous, educational and
soolological significance, Some of the saints have been so
popular that thelr names are incorporated in the local boat

2
songs .

In eonclusion, it muat be steted that the Muslim saints
end the dprréhg have deeply affected the growth of the Muslim
society in Bengal.

1. See, Mm’ Pp. 209 ff.
2. Dagea Review, August, 1913, P, 142,
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CHAPTER - IV,

COMPOSITION OF THE MUSLIM SOCIETX.

The building up of the Muslim Scciety in Bengal is a
long process of gradual growth, as has been discussed in the
last chapter. The composition of the society quite naturally
also differed from century to century. Twc factors were mainly
responsible in. swelling the ranks of the Muslims in Bengals
(1) the immigration of the foreign Muslim populace,; and (ii)
merging of the local populace in the Muslim Soclety after

their conversion,

The foreigners migrated intco Bengal on several cccasions -
some czme in the wake of conquestl, some Joined later in the
servicesg, some followed the appointment of new Governcrs
from Dehlia, some trekked in as peaceful settlers in search
of 11ve11hood4, some ventured as traderz and businessmens,

and some were fired with missionary zealﬁ. Almogt all of them

1. Minhaj (P, 147) refers how the Khaljis flocked together
ound Muhammad Bskhtydr, after his initial successesg in
Bihar. Minhaj (P. 152) also refers to ten thousand soldiers
with whom BakhtyEr marched against Tibet,

€. The most important example is that of A18’al-Din Husayn
Shah (latar on Bultin) who first secepted office under the
Sultan, ( =i.F s Vol, II, Pg.aolnz).For appoint-
ment of slaves ee. ’

3, %or those who were left in Bengal with Bughra Khaninseo

samIt Futt y edited by Aghe Mahdl Husasin,Agra,
P. 166 Yel. I Pe 94.7"'0!‘ recruitment of
soldiers by Al Mard&n.Khale, aee, Higtory of Benral,

Vol. II’ P 18,_

4, For example imir Zayn gl-Din Harwi, the poet-laureate of
Sultdn Rukn &l-DIn Barbek Shzh (Sea s Pe 100) and
Mewlang AbG Tawwamah, ( y Pp. g8 ff.

5. ;or gsgug%nessman under All Mardan Khaljl see, Minhaj,

P =Dl
6. For Sufis, see, Chapter III, Section (C).
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came along with that horde of migration that wes set afoot

by the devastating flood of Mongol eruption from thelr
hcmelandl north of China. Many uprocted familles from Central
Asia sought refuge in this subecontinent, many of the crowned
heads thrown‘out from their pgsnads took the garb of royal
aaintsg, and moved on to a new missionary life, many craftsmen,
architects, poets and pailnters flew awvay from the raging
gcourge and found shelter in the plains of this sub~continent,
In the biographical sketches of the saints and scholars we
have traced before how they moved ocut of their homeland and
settled in Bengal.

These immigrants introduced new elements in the Muslim
Socliety. Tﬁey came under the banner of Islam, but they brought
with then their particular ways of life, and as far as prac-
ticable tried to keep a homogeneity of their group. The
earliest such people were the Khalji conguerors, Minhéjs says
how men belonging to Khalj tribe flocked around Bskhtyar,
hearing about his dare-devil conguests, It 1s they who formed
the first Muslim nobility in Bengal, and it iz round their
oligrachy that the Muslim society began to take shape in
Bengal, Later with their subjuéation new Turks peured into
this country till towards the end of the 1l3th century A.D,
Bengal became a refuge of the Ilbari Turks driven ocut from

1. Dr. K.R, Qarmungo in o f Be s Vol, II, P. 1,
2, For such saints, see, Chapter III, Seection (C), Py.112,154,156,
3, Minhij, P. 147.
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Dehlil. Lakhnawtl and Dehli, for more than a quarter of
century, stood face to face with reversed position; the
Khaljis along with the local converts occupying supreme
place in Dehli, and the Ilbari Turks with their supporters
holding thelr own in Bengal. The Tughlugs, who were Qaraunah
Turks, broke this rivalry and isolation2 and once again
cpened the wey for fresh migration., Thelr supporters from
far off places like PanJab, Multan and Sijistan found an
easy opening to Bengal, One such immigrant was Hajl Ilyas
from 81jistin®, who founded the Indopendent Sultanate and
whe was the first to unite the whole of Bengal under him
in A,D, 13534.

In the years to come we hear of the importation of
the Abyssinian slavoas by Rukn al-Din Birbak Shah. Still
later came the Afgginas (popularly known as Pathans) when
they lost power in Dehll to the Mughals, and the latter in
chasing the Pathans spread out in the East, but thelr real
supremacy in Bengal belongs to a period subsequent to that

discussed here,

1, Under_the House of Balban and thelr supporter Shams ale
Din Firiiz Shah and his children,

2. Barani, Pp. 460 ff., 454,
- ¢

3+ AlaSaxhavi: &ag_muﬂmﬂmmm‘; Cairo,
A.H, 1303, Part 11, P. 313,

4, N, K, Phattasall: Chronolog: E
' CMbridge, A.Do 1922’ P. 270

6. Tarikhei-Ferightah, Vol. II, P. 298,
6. Ibid, Pp. 301-2,
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On the cther hand the local converts hailed from
different ranks in thg soclety. The large majJority came from
the genersl mass, who being attracted by the miracles and
plety of the Muslim saints, accepted Islam, There are tradi-
tions which speak of the rivalryl between Buddhists and the

1. An important example is found in Chapter "Niranj]aner

* Rushmae" of Sunyg Purdns, edited by C.C., Bandopadhyay,
Calcutta, B.S, 1336, .
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Hindus, and the former welcoming the Muslims and joining
hands with them, Many of the humbler people chosz to ldentify

TR TRateta taet gow erasta
I AFS HYGtE |
wim Grastes e TESF bam
TS eiam ek |
S 3wt i?ﬂ"ﬁ%hqu' TaE TEAT CUrFgd
'4’ - =R T agaenTe o
ST T2ort sﬁﬁ%} K= AR P %za‘anﬁgf
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FE o oy o =L 2 zﬁgt~tquT -
e W atehn skt
T Bimwt i SR Prast ahwt S
T mz;f-—':% PTIE AT |
TWE T q@esra
ST AT ok )
[asa (watat stpar =TT

TR arhir o
Vs, Mresy paba =t |

A

Transliation t-= "There are sixteen hundred famllies of the
Brashmins in Jajpur. They ge¢ to different pleces demanding
dakshina; where they do not get any, they pronounce their

ecurse and thus burn the worid, At Mzldsh they levy a regular
tax. They go demanding dakshling, where they 4c not get any,
they pronounce thseir curse and thus burn the world. At

Maldah they levy a regular tax upon zll without distinction.
There 13 no end of their knavery. They have growun very strongj
ten to twenly come together and destroy the worshippers of
Dhermg. They proncunce the Yedas, fire issues forth incessantly,
everycne trembles before them. Being aggrieved at heart, people
say, O' Dharmg, protect us., Who is there other than yourself



themselves with the Muslims in order to be free from social
injustice and to gain good position in the sociotyl. It ias
these e¢lements which created the popular aspect of Ialimg.

But there were higher seation of the people who were gradually
sucoumbing® to the influence of Islam, either political or
religious, Among these may be mentioned the names of Bhojar
m-almn“, Bultan Jalal al-Din Ms and 'Pirali Brahmenss'®

(converted to Islim) in Klmlna district, It is the presence

who can rescue us? Thus do the Bralming destroy the creation.

This 18 burning injustice, y from his seat in the
¥ knew all this in his mind, He produced illusion
produced darkness. He assumed the form of Yavana (i.e.
Muslim), wore a black cap on the head with bow and arrow
in hand, The best is achieved without fear with the utter-
ance of cne name of Khodg (God) who is formless and without
any attribute and who is incarnate in (Paradisge).
They utter the neme of Madar (Shah Madar?). All the gods
with cne accord wore the trousers with great delight, |
Erahma became Muhammad; Vishpu, marhbaz {prophet); Siva,
Adam; and Ganesa_hecame Ghazi, Ka 8 becams Qad] and
became fagir. Throwing away his proper vestment
arada became a Indra became a Malina (Mawlana).
The sun, the moon other gods became foot soldiers,
and all began to play martial susie, Chandika transformed
herself into Eve and Padmivati became Bibi Far,., All the
gods with one accord entered Jajpur, broke the temple
and images, seigzed (property) and called out ‘catch hold
of' him or them®,

1. R.C.Mitra: Ihe Deg p_OF_BuQantsm 1 NG4S 71’va‘Bhﬂ.r‘ti’
A.D, 1954, Pp, 78« D o 81. According to Duarte Barbosa
(Barbosa, P. 148) "the heathens daily become Moors to gain
royal favour®,

2. See, Infra, Ps. 209 ff.
3. Chaitanys Fhigawata, Adi, 14th.
T2% 3 Taz (27 22 ghsier |
Srtetgr ATRYT wr Teehr TR
Translation :- "Among the Hindus some being Bralmins,
become Ygvanas according to their own will!?

4, 800, m’ P, 81,
5. Rivad, P. 113,
6. J.A.5S,B. 1867, P. 132,
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of such people in Islam, wvhich reacted to foreign olements
1l

end were mainly responsible in giving a local colour to

the Muslim soclety of Bengal,

There were also children of nixpd'marria;ol. Several
examples of Muslim migrants taking Hiﬁdu vivuse are found in
the literature, The children of such persons attained rank
in the society dopendinglupon their father's station in life,
The example cof Muhammad ggins, & 17th century Bengali poet

may be cited, whose ancestor, a certein Hehisawar came to

1. A, Danis "The House of RiJi Gauesa of Bengal" in
J.A.,8,B, 1962, Introduction.

2. (a)_Vijeya Gupta: Baggng_zggang edited B.K.Bhattacharjee
Binl X aZtan, Barlsal, P, 56, ’ : i ’

Y TR TTAE wapt ota mafwia )
— —_— —~— e~ TS
TAIrz- FAFT VR AT SMT N

Iranslation i1«"She was a Hindu girl. It was her misfortune
that the Qadil forced her away and married her?
L

(b) ibdul Karims Baela,Prichin Puntiir Dlvarags, Part I,
Benglya Sahitya Parishad Patrikd, additional number, B.S.

1310, P. 159,
T Eﬂ*ﬁﬁiﬂji;fiz' TV (A 374, ST
‘ [Warpa g, ontri]  avEaa |
EIaail e S i e B ySverfr wgravat

ATFE THICT ST ) _
o — ) _—
R\ wrE st TARLHT pr Fagha
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carh;hgf ET’fgir-saIa- ey aﬁiaTEE?f~zzaf
Tyt ot giae b |
I dreq Ty stor wrteraf enaTt ax

nta Pavat wmberat atEna |

Translation s-"While Mahl Asawir (correctly, Mahisawar)
wag travelling through that country (Chittagong), he saw
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Bengal, married a Bralmin girl, and left behind & line of
children, whe were governors1 in Chittagong in the later
Ilyas Shahi and Husayn Shahi periods. Tradition makes Husayn Shah

the daughter cf AﬁEgExg She excelled Vidyadhara (the
heroine of Vidya ara legend) in besuty, her smile

and talk ocutpoured hectar and her eyes were like lotus.
when Mghisavar saw her, he proposed to the Brahmin to
marry her, When Aghg;xg did not agree, he rode on a tiger
and appeared before the Brahmin., All ghe Brahminsg fled
aunyioutgof fear, Achirya paused and gave his daughter in
marriage

(e¢) For one Shiah Kamal's marrying a Hindu lady see, J,.A,3.B.
1874, P. 286. ’

(d) According to tradition Ilyas ghih married a Hindu 1ady.
(N.K.Bhattesali: Coipg o : arly Indere
[ ] 1922' p. 830

dent Gultsns of Bengal, Cambridge, A.
3. Abdul Karimi WMMB{: Part I, No, 1,
Bariglya S&hitya Parishad Patrika, additionel number, B.S.

1310, Pp. 159-161,

1. Muhammad Khan givus the following geneology i- (Abdul Karim:

Bafnels Praghin Punthir | T Part I, No. 1 Pp.l?? ¢ oY
and Abd aKpn R ybhiye Badgla Sghitya,
calcuttﬂ.’ A D. 1935’ P. 74 .
Hah%sawir
Hﬁt%l
Sid%iq
Rasti Khan (fdentified with Rastd Khén, Governor of
4 Chittagong under Rukn ol-Din Barbak Shah).
Mina Khén ({dentified with Rgragal Khan, Governor of
{ Chittagong under Alx’al-Din ﬁusayn Shah).
Gabhur Khén (identified with Chhute Khan, Governor ot
8 Chittagong under Ala’al-Din Huseyn Shéh
] and Nusrat Shah).
Iimnzaﬂ_@én
Huggat Khén .
Jal%l Khan
_. ¥ . L v
Ibrahim Khan, Hubnrig EKhan.

(See also, F
Karaochi &e
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in his early life a servant of a Brahminl. He rose by dint

of merit to be the Sultan of Bengal., The Habshi slaves rose
to masnad simply with the help of sword™, Niz@m al-DIn Ahmed
Bagpgyia remarks, "They say that during some years, there

vas such a custom in BangBlah that whoever slew a ruler, and
sat on the throne, everyone became submissive and obedient

to him"%, Low origin does not seam to have offered any barrier
in gaining position in the gociety. There also does not
appear to have been any stigma sttached to the children of
mixed marriages nor did they form any distinct class of

their own,

Logal tredition elso attaches some significance to
the migration of Arad traders n Chittageng and the growth
of a Muslim populaticn mixed with Areb blood in that region s
There is no doubt that the Arsbs carrled on trade with the
Chittagong coasts, but a5 we have shown earliers, no definite
record 1s avallable to substantiate the hypothesis of such

1, ﬁggéfggxg___gxlslgglxg Published by Vasumati Sahitya
andir, Caleutts, 304, Beneal District Gazetteers

Morshidabed, Calcvtts, 4.Dy 1914, Pe 20,

2. Iarikh-i-Ferishteh, Vol. II, P. 299,

3. Tabj , 1, Vol, III, Bibliothesa Indica, P. 68,

S ;"ﬁ f-’/‘ AM(’UM’ )%’J) ﬂdl-—f.x/)’/

s 2ol 0l s b s

4. E. Haq and Abdul Karim: QxnkEn.BEiznhhnzﬁ_hanala_ﬂihiizla
Calcutta, A.D, 1935. P.

6. A,H. Danis “Enrly Muslin Contact with Bengal® in The Progee-
%%%gg_gx ) L3 Higtery Copference, Karachi Session,

De 106 . .

6, se.’ Nioras Pe 21,




~ 188 .

an Arab fuslon., It must however be malntained that Chittagong,
being an important port-town, Arabs, Persians and many other
foreign merchants came there for commerce and trade. Barbosal
givas a similar acecount of the elty of Bengallh? and records
the presence of "irabas, Péraians, Abaxls and Indlisns®,

How were these people divided into soclal organisation,
i8 still more diffigqult to say. The Holy Qu:fén says, "0 man-
kind, Lo ! we have created yon men and women, and have nade
yeu nations and tribes that you may know ocne ancther. lo !
the noblest of you in the sight of Allxh is the most plous
of you. Lo ! Allah is Knower, Aware™ Thus the distinction
among the Muaslims is in respect of théir plety and their
affiliation to the nations or tribes, and not in the sense
of élass dlstinction as it tschnicélly meansa to-day or what
the caste distinction means in Hinduwlsm, Put this 1s a
general religicus principle. In practical 1ife it is possible
to distinguish some groups of people having mutual relations
based on common interest. The earliest refarence to such
groups is fovnd in the Insha-i-Mshru, whish contsins a pro-
clamation by Sultén Firiiz Shdh Tughlugq issued in the neme
of the people of the territory of Lakhnawtl on the eve of

1. Barbosa, Pp. 135’ 129,

2. For ldentification of the city of Bengalah gee,
Elgtorical ouarteprly, Vol. XIX, A.D. 1943, Pp. 316 ff.

3. Quren, 49; 13,
4, Quoted in J,A,8.B. 1923, P, 280,
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his first invasion of Bengal (A.D. 1353). Here the people are

grouped as follows i«

(1) The Sédat, Ulami, Mashafikh and others of similar
natura;
(11) The Khans, Maliks, Umar3, Sadrs, Akaber and Mgarif;
(114) The 'train and suit' of Fo. (11);
(1v) ZamIndars, Mugaddems, Mafruzman, Madkan and
such 1like;

(v) Hermits, Sains and gabrs {probabdbly Zurug).

Here we meet with a2 good oross-secfian of the upper
ciasa of the sociotflin Bengal, who counted for being men=
tioned in the royal proclamation. It is not difficult to
determine their,oxﬁct meaning with the help of other detalils
given in the document. In connection with Nos. (1), (41) and
(1i1) the order speaks of "their fiefs, villages, lands,
stipends, wages and salaries", Obvicugly these were the sources
of income to the persons concernsed. Among these we can
oasily distinguish (a) Sayyids, (b) ‘Alims, i.e. scholars,

(a) 3haykhs i.,e. saints, (d) Officers, bearing titles like
Khan etc. and (e) the servants of lower cadre attached to (d).
It is important to‘note that the gayylds, Scholars snd Saints

are grouped together and they ;re glvan precedence over the
offieials. With respect to class (iv), the crder spesks of

th§ "revenue', “produce", and ™illegal taxés and dues" -
obviocusly implying that these have got to do with agricultural
produce as distinet from the officizl class and the scholarly
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and saintly groups. Te the last class are assigned “hermits,
sains and gabrs (?)" who also enjoyed income from ¥fiofs,
villages, lands, wages and atipends etc."., Thelr privileges
are almost the same as those of class (1), (4i) and (iif),
But the very faet that they are mantioned separataly shows
that thers was some fundanental difference between the two
broad groups. If the terms used are indicative of their
true affiliation, it can be deduced that the peraons of
earlier grcup are Muslims and those of the latter are none~
Muslims as Saln can be derived from the sanskrit word S&dim
and gabr 1s probably a mistake for guru,

It 1s necessary here to say something about the persons

implied under different terms,

(1) The Savyids i1-

They, being the descendants of the Prophet, were looked
upon with venaration and respect by the general population.
Xhan-  .Jashén of Bagerhat, who was first to bring Khlna-
Jessore srea under the Muslim domination, claims himself to
be a "lover of the descendants of the PrOphet“l. In the relgn
of Sultd@n Ghiyath el-Din Twad Khaljl, they received stipend
from the Stateg. Ffruz Shah Tughluq promised increment of
stipends tc the Sayyidsa. They had ne hesitation to have
matrimonial connections with those who did not claim such a

neble ancestry or to recelve training from those who were

1, M-, 1867’ P. 135’ A.ppendix I.
2, Minh3zj, P, 161. '
3. Mo, 1923’ P. 280.
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spiritually or in other way superior to them., For example,
Sayyid Husayn Makki (later cn Sultan ‘Ala’ al-Din Husayn 8Shih)
married, according to tradition, the daughter of a Qadl of
Ri@hnl, while his son Nusrat Shah married the daughter of
Sultan Ibrahim LodIa. It has been sald earlier that Mahlsawayr,
the ancestor of poet Muhammad Khan married a Brahmin girl®,
Shaykh Ala’aleHaq, who claimed to be a Sayyid, received his
spiritual teachings from Shaykh AkhI Siri&j al-Din‘Utbwan al-

— 4
Badayuni, who did not claim such a high birth .

The proclsmation of Firuz Shah shows that the Sayylds
formed an important element in the society of Panduahﬁ.
Similarly Vipradiasa's description of the Muslim population
of Satgawn refers to the Sayyids as an important groups. A
Sayyid dynasty, consisting of four rulers, ruled over Bengal
for long forty five years from( A.D. l493-1588?. Lastly, a
large mumber of Sufis claimed to be Sayyids and traced their
origin to the family of the Prophnta. The fact that Sayyid

9
Sultan , a mid-16th gcentury poet wrote in the local language

1. Bivig P. 132,
20 W’ 701. II’ P. 302.
3. See, Supra, P. 185, note 2,

4, See, Chapter III, Section (C), Pp., 12829,

e JahsSeB., 1929, P, 280,
6. SOO,M, Pp . 196297,

7. Biatory of Bengal, Vol. 1I, Pp. 142.163,
8, 8ee, Chapter III, Section (C), Biographical Sketch of the

Sufla,

9, For details on Sayyid Suli{an, see, Ophite Rasiil, edited
by Ali Ahmad, B.S. 1366, Introduclion,
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shows that the Sayyids not only settled in this country, but
some of them mastered the local language also. The Sayyids
thus came to Bengal in different times, settled here and
engaged in various professions. All the sams the Muslims in
general paid due respect to them in whatever walk of life

they might be. They did not form a professional class, nor
can this class borrogarded as Brahmins are in the Hindu
soclety, though 15 both the factor of birth is common. Unlike
the Bralmins the Sayyids have no legal claim to lupariority,.
though in practice they are respected hecause of their connec-

tion with the family of the Prophet,

(11) Ihe Alims 1-
Etymologically, the word Alim means one who knows,
but technically it means s person who 1s well-versed in

Islamic sciences., Whoever could master the science of religion
was called an Alim, Fhojar Brahmin, the Yogi, learnt the
Islamic scieneel to such an extent that the Muslim divines
permitted him to proncunce legal decisions. The Alims could
also attain the status of a Sufi, Mavlana Sharf al-Din AMG
Tawweamah was a S0flI, as hiz book Magamat suggestse.

Generally the Alims accepted the profesaion of teaching.
Sayyid Sultin, a Bengali poet records the following duty of
an ‘Alim, "Iiving in the country, if any Alim does not teach

s RS

anuary, 1983, P, 47.; See' also Supra, P.
2. S8ee, Chapter III, Sectiom (B), Pp. 85 £f.

s Vol. I, Part I,
81,
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(the religious principles), he will surely be put to the
hell, If the pecple commit sin, God will catch hcld of ‘Alims
and will punish thu“l. The (:_Ali_lg thus considered it their
obligatory duty to teach the people. This is further substane
tiated by the fact that the ‘Alims maintained academies,
imparted instructions and scmetimes wrote books on religious
sciences, We have seen earlier that Qadl Ruim al-Din ale
Samarqandl converted and taught Bhojar Brahmin, the Yogl s
Mawling Taql al-Din, vhose student was Shaykh Yahyd of Maner,
imparted instructionss Mawlini Sharf al-DIn Abi Tewvimah
maintained a madrasah where he taught all branches of religious
sciencu‘. Nam-i-Hag, a bock on Jurisprudence, was also
written here by an ‘_3_,13.35. Moreover, the erection of madrasshs
Py the royal petrons, as referred earl:lers, necessitated the
appointment of ‘Alims to impart education on "the sciences of
religion and instruction in the principlos which lead to
eertainty"

1, Sayyid Sultan: M edited by All Ahmad, BE,S,
56y Pp. 3e4.

CT«T‘(,NU "*srn:ru- 2w e St n =1 gt
oS ‘irn:rw' xfa’tdf ”ﬂ-rrsa” waqmr’rs: I

A ME v g ‘Sma‘(‘rra» 13 )
a:rrg-h: whshs AN -(z'.;rca'rs-_ i)

2. Seey Chapter IIXI, Seotion (B), P. 81.

3. Ibid, P. 84.

4. Ipid, P. 91.

5. Ibid, Pp. 93 £f.

6. See, Chapter III, Baetion (A), Pp. 64 ff,

. Memoirs, Pp. 157-168, ' l-,\:»\ (k’” u\ﬂ\r)‘v’i»



Seaocndly, as they were learned in the religlous sciences,
they were alsc appointed as Qadls i.e. the office in which an
incumbent was required to be welleversed in Islamic Law, We
have, on the authority of Ferishtah, discussed earlierl, that
Sultan Shams al-DIn Yisuf Shah used to call the ‘Alims at
intervals to admonish them not to side with anybedy in dis-
charging religiocus matters,

(111) The Shavkhs :-

The word 'Shaykh' means old, but technically it means
doetors in Muslim law and theology. In this sense they are
‘Alimg, but the Shavkhs sre those Alimg, who adopt the profession
of teaching. This explains why the Inshi-i-Mahry dravs a dis-
tinction betwsen the Alimg and the Shavkhs . The word 'Shaykh'
has been apprended to the names of almost all the Sufis of
Bengal about whom we have discuSSQda. This is probably due to
the fact that the Sufig actually devoted themselves to the
teaching of Islamic Sciences aleng with their mystic performsnces.
We have, therefors, identified the Shavkhs with the Sifis.

The Zhavkhs played a prominent part in the Bengall
soclety. We have seen earlier that a good rmumber of them made
different part of this eountry the scene of their activities

by establishing Chillakhanahs or Khangahs. Each of them had a
large feollowing under thsﬁ‘. Moreover, as has been pointed

1. Chapter IXI, Section (A), P. 73,

2. Supray P. 189.
3. Chapter 1I1I, Sestion (C).

4. lnid.
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out earlier, they helped the expansion of Muslim royal power,
imparted instructions, influenced the ruling class and lastly
converted the local people to Islam. They maintained poor
houses, giving relief to the poor and the dautitutesl.’ln
this period, especlally in Bengal, the word 'Shaykh} as sald
before, wes applied only to the Muslim gsaints. But today the
connotation iz changed, According to E, Hag and Abdul Karinf
in scme parts of West Bengal it signifies the lower class
Muslims, generally converted omes, and in East Bengal, espe-
cially in Chittsgeng it is used for the aristocratic none

3
Sayyids .

(iv) Zhe Official Clapg s~

The tmreaucracy in the Kingdom formed the official
class in the socicty..They bore the title of Khan, Mallk,
Awir, Sadr, Kablr and Maarif, In the inscriptions of the
pericd, Khan is the simplest title conferred on the officers,

Their further elaboration is as follows i- XKh&n Huagzem,
Khan al-Azam, Khan-i-Khanin, Khan al-Muagzam al-Mukerram,
Khsn Khan al-Sharq wa 8l-3Iin, Malik is another title borne
by the officlals. It has also different grades as followsat-

Malik al-Mupzzem, Malik al-Muhzzam wa al-Mukarram, Malik

1. See, Chapter III, Scction (c), Part II-

2. B, Haq and Abdul Xarims:
calautta, 1935, P. 92.
3. 1hid.

4, For inseription see, J,4.3.B8. 1870, P, 200; 1872, P, 1063
1873, Pp, £72+73; 293-94; 1860, P. 407; 1909, P, 260;
1917, P, 149; Wg 1938-38, Pp-57-58-
5. For inseriptions see, ﬁ izraphia Indo-Moalemica, 1933-34
PPe 23-24y deAs8,B. 1878, Pp. 387-38§ diAs8,B. 1873, P.283,
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al-Mulk, Malik sl-Mulk al-Sharq, Malik al-Umara wa al-Wuzari.

But sometimes this yas also assumed by the princes. Barbak
Shah (later on Sultdn Fukn al-DIn Barbak Shah) 1s called

in the inscription, Melik gl<adil al-bidhil al-rddil alekamil
(the Malik, the Just, the liberal, the learned and the

perfect)l. We have only one instance of the use of AmIr before
the name of a Sultan and that 1s in the case of Bultam Jal&l
&l~Din Muhammad gl_aéheo Sadr probably was the chief of the departs
ment of Juaticeao KabIr and Maarif probably impliaithe rencwned
officlal of the kingdom.

This evidence about the Muslim society, derived from
the Perslisn source, needs to be checked from the local infore-
nation. Fortunately we have s similar refersnce in Manasa
Yijays of Vipradamdated A.D. m954, who mentions about the
Muslim population of Satgams. He speaks cof the following peoples

1, For inscription see, JoA.5,8. 1870, P, 290,
' » p' 140

3. 1.,H. Qureshis: pdministrati , 8 _3ults
2!1(1 F‘dition’rﬂora" Ac L] P. -.

4, Sukumar Sens Mmmm, Calcutta, A.D. 1940,
P. 106,

5. m’ P. 114.
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Trenglation :- "The Muslim pOpulation of (Saptagrama) 1s

innvmerable, they belong tc Mughals, Pathans and I.Qkﬂ%m

: Dk ) o >The Sayyids, Mullas and _Qg;dj‘s are busy with
QuFan snd the {reliigious books )t
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(1) Hm.gol; Pathan,

(11) Mckadim (i.e, Makhdum),
(111) Bayyid.
(iv) Mulla,

(v) Qaai.

All these people he calls by the general nane of
"Yavana", and speaks how they pray in the mesgque and read
Quran and KitZb (probably religious books). Herein wo get
a pleture of the Muslim scelety as it appesred to a Hindu
living far away from the capital, Here fhare is no refersnce
to the official class, except the Qiadi, who came in contact
with the common people in smaller towns more than the higher
officials. The name of Mulla is very significant. The part
played by him nas been discussed in another plncel. The
Sayylds have already been disoussed before>. The Makhdum is
another name by which the Muslim saints are remembered in
the inscriptionsa. They haﬁe been dealt with before*. Mongols
and Pazthans are racial terms, used pgobably to refer to the
foreign Musiim populace of the pliqa.

4.D,
The use of these two raclal terms in /1495 by Vipradass
is difficult to explain, In the Sanskrit inscriptions we get
8
only Turushkas or TaJika , besides the general nomenclature

1. See, Infra, Pp. 220 ff.

2. Seey Jupra, P. 190,

3., For inscriptions weo, J,4,8,B. 1872, P, 1073 Q.A.ﬁ.ﬂ 187§i-
12,

Pp. 271, 290, 294; Qp%‘ggm],g Indo-Moalemica, 1920«30,Pp.
4., Chapter 1II, Sectlon C). See alsc, Supra, P. 194.
5., E Jiﬂmﬁm Vol, II, Pp. 361 ff.3 Progeedings ef ihe
ok Yonference, Kerachl Session, 1961, Pe£00.

6, M 1898, Yel, IJ(VII. P, 116,
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anangl. It is true, Mongols were not uninown to the Muslim
historians of this subecontinent, as we have several refer-
ences to them in connection with invasion from the north-west,
and they are also known to have settled in DehliZ. But no
other evidence is available to show that the peaceful Mongol
settlers pushed as.far east as Satgawn, especlally in such a
large number as to have been mentioned by Vipradasa., Even

the use of the word ‘Pathan' throws some doudt on the authen-
tiecity of the evidence,'Pathan' 1z no doubt, the general term
used in the sub-continent for ‘'Afghan', but the use of this
word became more current after the everthrow of the Afghans
from Dehli by Mughal invasion in A.D. 1626 (and later the
destructicn of the Surl empire) and their consequent spreade
ing out in Eastern India, In Bengal the descendants and
supporters of Diid Khan Karrani (died in A.D, 1576°) are
referred to as Afghins or Pathans as opposed to the Mughsls
who displeced their authority and established their rule here.
Most probably from this time onward in Bengal the generic term
Pathan was used for pre or non-Mughal Muslim population as
opposed to the Mughsls, In common parlance in India we get
only four terms - ghaykh, Sayyid, Mughal and Pathan, The
first refers to the saints, the second to the descandants

of the Prophet and the last two are the same kind of generie

%A VOI.. XIII’ Po 153-

R LAL
2, P. 326,

2, Barani, P. 219.
3. Hlstory of Dengal, Vol. II, P. 192,
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terms as used by Vipradiu. Though no definite date can be
fixed to the origin of this general proverb, it seems that
it is of Mughal or post-Mughal creation. Therefore, it
appears that the use of the terms 'Mongol'! and 'Pathan' by
Viprudisg may not be taken seriocusly.

From another Bengall poet, Mukunda Rama of a slightly
later date (late lﬁth-centuryl) we get a ploture of the Muaslim
soclety of a lower c;dro. He saysaﬁ There are soms people
called golid (correactly goala or milk man). They do not perform
Rozg (fasting) and NapZz (prayer). Those who accept the
occupation of weaving are called jolha (weavers). Those who
drive bullccks are called Mukeri. Some sell cakes and are
called Pitharl. Those who sell fish are called Kibari; they

1. Sukumar Sen:Barngli Sahitver Itihisa, Caleutta, 1940,p. 433,

2., Mukunda Ramas t+ s published by Bangabasi
Karyalaya, Caloutta, P, B6.
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do not keep beard and always tell a lie, Those Hindus who
became Musalmans, are called Ghorsal (correctly Gol-siz or
maker of firework), Those who beg for alms at night are called
Kal. Those who make the locms are called Fanakars they earn
their livelihood at the mercy of weavers, Some go from towm

to town with their paintings, while others make bows and are
called Tirgkar (bowmen). Some make paper and are called XKagchd
(from Kgghag), while 'tho Qalandarg wander from place to plaace.,
Some who paint their cloths with dye-stuff are called Rang-rex
they wear red clothes on their head and they possess manliness.
Some perform the work of circumecision and are called Halam,
they move from one town to another without any rest. Some

sell beef and are called Xagal. They will have no place in
Igmapurs (next world). Those who cut oloths and then sew them
are called darzi (tailor)".

AT angTt e 5‘?3 wi:rrsza |
Az 3oy o ”"""’3'\' wTr.,-:.:ra n
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The sbove description gives only professicnal classes
and throws light on the ococupational groups of the Muslims,
The first is named goli (gnili?l). Then follow jolhag or
Julaha, the weaver, pukeri in the sons-'of cowherd, pithard
i.0, baker, kibarl 1.e. fish seller. Strangely enough the
converted Muslims are called ghorsil, a term, the meaning of
which is difficult to determine, unless we take 1t‘for £ol=3a%
{maker of firoworka). Other classes include kil 1.e. beggar,
3Zngkar i.e. loom maker, painter, tirakar i.e. bowmen,
kagghd i.e. paper-manufacturer, rangrez i.e. dyers, darzi i.s.
tailors, kggal i.e. seller of beef, and hijsm who performed

circumcision. One more class mentioned is that of the

Salandarg i.e. wvandering Jarwighes.

It appears that most of these professionsl classes
vere hereditary groups as they have besn noticed in later
period of hiltoryaa This is an important evidence suggesting
that in the lower cadre tho class system wvas based on profe-
gsion and probably &l130 on herodity. This may be an 1nf1uenéo

1+ That Muglims also adopted the profession of milkman is
supported by James Wise, who made an elaborate study of
the Muséin society in the last century, (
Rage astes and Trades of Eagte Banza

i X

’ on, A.D.

2. James Wise (Ibid, P. 77) writes “The maker of fireworks,
alvays a Munamma&an is often called “"Gol-saz", but the
Persiaen title of "Atash-bas" is no longer in use".

3., Janes Wises Op ¢lt.
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from the Hindu seoclety, btut it ia not possible to say
definitely how far they accepted other caste rules, like
those of marriage, diet stec, of the Hindus,

As a whole the materials at our dlaposal give us a
pleture of the Muslim scoclety divided into two ErOad classes -
the higher class and the lower classt the higher class follow
the usual pattern of the Muslim soeiety in this sub-continent,
but the lower claas :hdw survivals of local practices or

influences from the Hindu society.
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CHAPTER - V,

ISLAM AS PRACTISED BY THE MUSLIMS OF BERGAL

The spread of Islam in Bengal wasd & gradual process.
As the number of immigrants into Bengal dces not zppear to
be considerably high, 1t was all the more necessary teo win
over the support of the local people elther by ccnverting
them or by pacifying them. This necessity implied some sort
of compromise with the local customs and bellefs, as it has
been sald beforel. But, fortunaiely, the problem was not seo
difficult for Islam in Bengal, because, (i) there has always
been a?ireponderance of noneAryan population in this regionz
and (ii) Buddhism has been a great competitor of Hinduism
throughout the pre«Muslim period The non-Aryan elements had
somehow identified themselves in the degradsed Buddhism of
the pre-Muslim period4. When such & keen rivalry was raging
in the country, Islam came as a relleving forces, in which
many found an easy opsning to success and salvation, As 1t
has been sald before, there seem to have been mass conversion:
in Bengal wrought by the Muslim saintss. These converts

retained thelr long-inherited customs, beliefs and even love

1. See, Chapter II, P. 37. For local influences see, Infra,P. 209.

2, A.H,Dani, "Evolution of the Bengali Muslim Society" in
Ben h V1o 'Y Karachi, A.D. 1966,

3. Historz of Bengal, Vol. I, Dacca University, A.D. 1943,
apter on Puddhism,

4, AH,Dant, "Evolution cf the Bengali Muslim Soclety® in
Be Lite R 3 Kal‘achi, A.D. 19566,
&, "Nirsnjaner Rushma" in edited by C.C.Bandopa-

Sinvs Purins
dhyay, Caleutta, B,.,S., 1336, For quo%ation ses, SUDIH,
Pp. 132-83,

€. See, Supra, Pp. 172 ff,



e 204 -

for ¢ld Hindu eples. Even in the late 16th century the
Bengall poet Sayyid Sul;inl complains of the Muslim mapses'
nore devotion to this literature than to Qrian and other
Islémic subjects, Such being the state of affairs, 1%t 1s
not unnatural to expect that many popular elements have
crept into the general belilef of Islém in Bengal. However,
this does not mean that Islam in its orthodox forms was not
practised here at all, The follewing polnts help in undere
standing the nature of this aspect of Islams

(1) A large number of mosquea2 were erected that
enabled the Muslims to offer their prayers, indi-
vidual or ocongregational,

(2) A number of madrasahs were established wherein
religious instructions were 1nparted3.

(3) Muslim scholars wrote bocks on Hadlith and Figh.
These were to¢ teach the Muslims the fundamentals

of Ism4.

(4) People of Bengal visited the holy cities of Makkah
and Madinahs.

{6) Muslims in Bengal observed faéts es 1t wvas in the
case 6f Shah Jalal of Sylhetﬁ.

Say;id Sultans gfhﬁiﬂ_ﬂﬁiﬁl; edited by All Ahnmaed, B,S5,1356,
P, 7. For quotation see, Suprs, P. 104,

2. For detalls see, Chapter III, Section (A), Pp. 51 ff.

3. Ibid, Pp. 54 £f,

4, Chapter III, Seation (B)y P. 102,

5. Chapter III, Seetion (i), Pp. 64-85,

6, Itm Battuitah, Vol. IV, P. 217.

1
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Begide these, scme important information is also
supplied by the Bengali literature. "
_ 1
(1) Chaltanya Ehazavaia -

Sultan 41i’al-Din Husayn Shah ssid to Haridasa (IAVaDA

Haridasa of Vaishnava literature) : |

"It 13 a good fortune that you' becauc & YAVADR,
why do you follow Hindu practicu? We do not take our
meal after seeing a Hinduj you forsske that (relixion),
although you belong to Mahivamsia (great femily). Yom
violate the rules of your own eqummnity and religiong
how will you escape (puniéhment) in the next world?
Remove whatever sins you have committed out of ignorance
by reciting the kalimsh".

This passage refers to the important tenots of
Islam, the Day of Ressurrection and the belief in the

Oneness of God and belief in the Prophet za the Messenger
of God.

+ Chait fgovata, Adf, 14th,

FS ST mer Cg’:{"a' F sty wraE |

Ta (AE TZRT el A (RE H1T
Srheat TEELE TR AR wrtE ST )
>tst Hts *ﬁ @Y AT ET N
EN > Qw AR AT AW WIEVT |
-thq't-cm T at, vn%a‘f ﬁﬂ;\a n
At FM AT r Tag Ay Aty

T PR gt aa At Iweta )

The question of Haridasa 18 a controversial peint in Bengald
literature. According to the Aindu version, he was converted
from Islam to Vaishnavisu, long before the birth of Chalta-
nya. But the miracles nttributed to him throw doubt on the

whole story, This quotation from Chaltenya Bhagavats 1s
alsc a Hindu version of the story,
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(1) Vijaya Gupts: Padma Purinat-

When the people of Hasan Hat{ were afraid of snakes,

b
a certain Mulla told es follows 3 _
"Why do you salute demon while the Pir exists and

why do you bow your heasd to a demon vwhen there is God?"

The passage indlcates that there was belief in the

supreme power of God end also a super-human power of the Pir.

(111) Mukunds Réma: Wm_ﬁhgnﬂf-

"leaving the city of Kslinge, the pryots of all castes
settled in the clty of BIr (name of a hunter). 5o many
people ceme to the city of BIr, Aecepting the piip (betel-
leaf) of BIr, (in token of their consent of the agreement)

the Musalméns settled there. The wstern end of the town

1. Vijaya Cupta, Padma Puripa, edited by B,X. Bhattacherjee,
Béni Hiket}&n’ al‘isal, P. 570

Hra amFE AF T AT I 6
[ artot o.n—r'r«:r?_CJ CFT GPtd atyts st

2. Mukunda Rame: Kaviksfiken ChandI, published by Bengabasl

Karyélaya, C&lmttﬂ, PP. B8«86,

] AT BT srst aw @z T3y,
Tak mHS ANET A3
Ftpaz mbwt erter, AT T FFIALA,
,_._\"”%f*' ELE [ Vg
SHEpr PR ONR , Pogw prterw ama
~ s Rz ww A
™CAF PR ehT Tavats zhorT ﬁ-)
A TN sz ast
wRT Nam T, TR s w%-,

L= Lt

o TTF TATE AL ARG
T T TS tcmt\q’qn: ?) stat 7 =proeita oryE
Stz wtekar xSt N

2
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was assigned to them, There came the Mughsls, the

Sayyids and the Qddls mounting éﬁ horse. EIr gave them
rent-free lands for their houses, They built their houses
at the extreme western end and named it Hasan Hati, They
rise esrly in the morning and spreading a rod zatd (mat),
they say their prayers five times a day. Counting the
Sulaymani beads, they meditate on Pir and Ealghamnbar
(Prophet) and illuminate the seat (dargéh) of the PIr.
Ten or twenty sit together to decide cases and always
recite the quran and the xitab, while others sitting

In the market places distribute the ghirnl (offerings

of eonfectioneries) of the PIr, beat the drum and raise
the flag. They are very wise, thay care for ncne, they
never give up roza (fasting) as long as they have life
in them, Their aprearance is formidable, they keep no
hair on their head but allow thelr beard to grow down

to thelr chest, They alwéys adhere to thelr own waya,
they weay tensided eaps on their head, and they wear

W TZ- (f-’-‘ri’ﬁ' g, . ‘m*»-'riﬂ TaBrE (T
; J:m::r T2 @rarer
S Stat wd A e

W‘I*‘" T"L-ﬁ GRS, TR N

‘2’33 Wﬂ:i:r-’s;‘ "‘[&» At aa‘(a' BT
iffﬁ“[rQﬂ‘cgtﬁT amrz gn3r|
=apr =rerta gar, A AT A g,
o arRgTETh aTpar e
AT RIS mmberx ehpar, WV gt BT st
237 *ragy no w19
by THRTWr A sthack —‘+'xzﬂ‘:ﬁ'aqz wat

ﬂrra-n-l' @E‘fﬁ[‘(ﬁ@fag e a'n"“_‘ 1
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118y (trousers) which is tied tight to their waist, If
they meet one who is bare-headed, they pass him by
without uttering a word, but going aside they throw
clods of earth at him",

-Here the poet gives the description of & group of
religious minded Muslims.

In the orthodox form of Islam, the Muslims practised
Teligicus principles, notably the fundamentals like Imap or
belief in God and His Apostles, Namax or prayer to God, Rozi
or fasting and §l11 or pilgrimage to the holy cities of Makkah
and Madinah. Of the fifth i.e. Zakiik (poor rate) reference is
not available, It is not possible at this stage of our know-
ledge or with the materials at our disposal, to say whether
all the Muslims or a substantial portion of them did adhere
to all the fundamental principles of the orthodox Islim. But
this much 1s certain that the conception was there and it
was the endeavour of those at the helm of affairs to forge
ocut a culture in accordance with the Islamic principles.
Mukunda Rama's description alsc shows that there wvere people
who held fast to the orthodox Islam,

The popular form of Islam included (1) the PIrism or
the concept of the supremacy of the Pirs, (ii) Mullialsm or
the growth of the priestly influence and (iii) the reverence
to the foot-prints of ths Prophet.



ozw-

(1) The Plrimm 1-

Etymologically the word Pir means old, But it 1s used
generally tc denote the teachers from whom people receive
the spiritusl instruction, As hmindreds of people learnt from
the gafis during the periocd under review, the Sufis came to
be known as PIr in the popular phraseolo;yl. It has been
pointed out earliere that super«human powers were ascribed
te the Jufls such as giving rellef to the poor, destitutes
and the patients, being present at several places at & time,
glving 1ife to the dead, killing anybdody at their wish and
foretelling the future, Naturally, the Khangahs, Chillakhanahs
or tombs of the Pirg dbecame places of pilgrimage vhere cons-
tructions were made giving the name of na:zih?. The devctees
1lluminated the graves and made offerings tc the [irg or
their departed soul. Ibn Battutah reccrds that the people of
the hilly region of Kamrup used to come and visit Shah Jalal

e "PIr is a torm denoting a spiritual director or guide
among the Sufls, or mystlics of Islam. The functionery
described by the titlo 1: known also under the namest

ﬁhﬂ%&h Eg;;hzg is a Persian word, but 1:
app e& ¢ a spiritua gu ¢ more commonly in in

Turkey than in 1ts native homej in cur s acial
sense 13 in general use throughout $ is also
wlde~-spread, but in Turkish or Arabic-speaking countries

rather than’in Indiag EE%E%% is found in Persia®,(Encvglo-
" Vol. I, P. 40,

2. Seo, Chapt.r III' Section (C)’ Part 11,

3. The following exemples of may be clted:
%lg Barl ali at Pandwah (see, Memoirg, Pp. 97 £f.)
b) Chho at Pandwah (see, M s, Pp. 106 £f.)
(e) Shrine Wlina ‘Atd’ (see, JiA.8.D., 1872, Part I,
P. 107; 1873, Part I, P. 2007:
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and bring for him gifts and prosentll. It was on these
presents that the dargih subsisted. It may also be remembered
that Sultan ‘Ala’ al-Din Huseyn Shih granted lands for the
maintenance of the shrine of Shaykh Fir Qutb T,

The reverence to the PIir or the concept of the super-
human power of the Hr was not of Bengali origin, rather it
was 1mportad rrom ths Wast through northnrn India by the
1mnigrants. But in Bengal they found a fertile soil and wers
established on a sclid foundation. The egisting local popula-
tion, the Buddhists had the practice of worshipping the
chaityas or the stupss and adorning them vith flowers and
burning 1ncensaa. The Hindus had an identical idea in their
Avatar « The Pira appeared tc them aither as the Tantrie
Kurus or the teachers of thg_§gg§g ordar. It i3 no wonder

1, Itn Battuteh, Vol. IV, P, 218,

2, Zirlkhei-Ferightap,Pp. 301«E,

Later traditions record that artlcles of daily use
were also offered to the memory of the PIrg. For example,
pesople offered looking-glasses to the memory of Shah Anwar
Quli Helwl (see, Chapter III, Section (C), P. 150), In
some places clay horses are offered with £he balief that
lame bables get recovery through the good will of the

saint (see, Enamul Haq: Dafige SUf] Prabhiva, Calcutta
1035, P, 2&3 h ’ !

3. For Buddhiit nanaltories and stu
Wheelers five nd Ye

-as in Bengal; see .M.
Pp. 98 £€, N o toss

Bl

4, Books wers written_on the Avatsarism of Krishna, see, for
example, (a) Chandidasa: e&
Besanta Refijsn Roy and published by Bahglys tya Pari-
shad, Calcutta, B.S, 13233 (b) Mdladhar Vasut
Vli;x edited by Khagendranath Mitra, published by’

a University, 1944.
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that the converts found the PIrism in Islam somewhat par
to their own traditions and superstitioms. The following

allel

facts lend support to this conclusion, First, a large number
of places where the tombs of Musiim Sufls or their Chilla-

- 1l
khanahg stand to-day were originally Hindu or Buddhist sites .

Secondly, sometimes false tombs were erected in those places,

o ‘
They became the places of pilgrimage and satisfied the super-

stitious nature of hundreds of peop102.

(a) The worship of the Satva-PIr:

A huge literature grew up in Bengal towards the beginning

1, For detells, see, Cunninghami ologl )
india, Vol, XV,; R,D. Banerjee: "Saptagrizma"

see, Supra, P. 176, Dr. K.R, Qanungo (History of Ben
Vol. 1II, Pp. 69«70) wrltes on the subject as follows:

01909;

"The ‘seints® of Islam completed the process of conquest,
moral and spiritual, by establishing dargahs and khane
ahs deliberately on the sites of these rulned places

of Hindu and Buddhist worship. This served a double

purpose of preventing the revival of these places

of

heathen sanctity, and later on, of installing them-

selves as the guardlan deities with tale of pious

frand

invented by populary imagination, Hindus who had been

accustomed for centuries to venerate these places

’

gradually forgot their past history, and easily trans-
ferred thelr slleglance to the pirs and ghazis. The

result of this rapproachment in the domaln of fal
ultimate created a more tolerant atmosphere whi
kept the dindus indifferent to their political de

th
ch
stiny.

It prepared the ground for +the further inroad of Islam

into Hindu soeciety, particularly among the lower

classes

who were gradually won over by an assiduous and persis-
tent propaganda regarding the miracles of these saints
and ghazisi vhich were in many cases taken over in toto

from ¢ld du and Buddhist legends™,

2, Examples of false tombs are ag followss (a) tomb ascr

ibed

to BZyazld of Bistam in Chittagong (see, Enamul HaqiBafige

Sufl Prabhg Caleutta, 1935, P. 147), (b) tombs in
HMandaran ascribed to IsmzTl Ghézi (see, J,A.8.B.

,1917,

Pp. 131 £f), Late Mawlwl Hamfd Al1&h Khan of Chittagong in

nis book AE§§§§E-§;=§E?!§nin (Calcutta, 1871, P, 17
ﬁ;ﬁg&kand_pub 1shed the 19th century writes as follows:
.7

ol L—" ?/}‘ QL?UB{,:')r)lgiﬂ”():?D'/)
P zo .

7
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of the 18th century A.D. centering round the ﬁa;xa=2121.

ﬁhile the Muslim writers call him Satya-Pir, the Hindus change
the word PIr for Nardyana though there 18 hardly any difference
between the Satve-PIr of the Muslims and the Satva-Nargyasng
of the Hinduszq The worghip of the Satva-PIr (or Satvg-
Narayana) by both Hindus and ke Muslims could be noticed in
different parts of Bengal, especlally in the western and
northern districts even in the 20th centurys. A wooden plank
18 used to denote the seat of the Satya~PIr and offerings

of edibles liks oconfectionerles, milk, sugar, betel-leaf,
betelenuts are made., The earlieat work on Satya-PIr is attrie
buted to Shaykh Fayq Allah, said to have been composed in
between A.D, 1545-15754. It is needless to mention thet the
Batvp-PIr idea could not have grown in a day or in s year;

it took many years to galn popularity among the people and

to be a part and parcel of the scclal customs. If we allow

SN o2 g g oy (g U S L2 GRWIONA SETL B
220 C AL 2 DD ) e QS 0 s Bk s
] L] . - . - . . n... - s
A A L DI P R e Y R S
NPt . - : B '
9oLy -} ot M ~o : '
2202 Ve 2 e O gL 5 05/ 50T

¢ . 1

1, Sukumsr Sen: Banigla Sahityer Itih#&ga, Calcutta, 1940,
Pp. 832 ff,

2, 1bld; see, E. Haqs Bange §ifl Probhava, Calcutta, 1935,
P, 241,
3. Likid.

4, B, Haq: Musliw Bangls Sahitva, Pakistan Publications,
Dacca, 1967, Pp. 113-14,

¥
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at least one hundred years for the Satya-PIr idea to obtain
force in popular imagination so that it could influence a
poet to write on it, and i1f the date assigned to Shaykh

Fayd Allah proves to be true, or even if his date is pushed
forward by at least half a century, it may be concluded that
the Satva-Rir idee emerged scmetimes in the later part of the
period under review, D.C.Benl thinks that Sultan Ala al-Din
Husayn Shah was the originator of the Satva-PIr movement,

but there is no evidence to support his view,

The later Bengall literature records two traditiansg
regarding the Satva-PIr (or Satva-Nardvana) worship., According
to the first, 6rl Hari (Hindu god) appears in the guise of
& faglr before a poor Bralmin and advises him to make offer.
ings of shirni (confeectioneries) to the Satva-Nirivana. The
Brahmin obeys the order and becomes rich due to the boon of
the faglr. The second tradition is as follows: A certain
merchant obtains a female child with the blessing of the
Satya-Naravana. He gives his daughter in marriage and takes
the son-in<law with hirm on a certain trading voyasge. There
he was put to troubles before a certain king, because he did
not worship Satyg-Naravana. But as his wife worshipped him,
he got out of troudbles and returned home. When they reached
negr the house, the merchant's dsughter neglected prasida
(offerings) of the Sgtya-Niravang and rushed out of the house
to see her husband, and thus enraged Satva~-Naravana. The

1. D.C.Sent History oi the Bengeli Languas
Caloutta University, A.D, 1911, P.

2, Sukumar Sen, Qp git, P. B35,
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boat capsized. Satya-Narivans was again worshipped, The
merchant, his son-in-law, all trading vessels were reccvered

from the water,

wa the ﬁggzgﬂziz idea originated in Eengal, no one
can say for certain. But a close examination of the traditions
and the method of worship give the following pointss )

(1) Satyg-PIr or the Satya-Narivana is claiming worship
from the devotees in the same manner as the Hindu local goddess
Manasd and Chandl did, as depicted in the Bengali iiteraturolv

(11) The method of worship shows that Satyg-Pir is not
repraosented by any deity but by only a wooden plank,

(111) Offerings of edibles are made just as they are
nade to the Hindu gods and the Muslim PIrs.

Thnlg points indicate that there is both Muslim and
Hindu elements in the conception of Sgtye-PIr or it can be
said with some amount of sertainty that the Saiva~-PIr concept
originated through a mixture of the Muslim idea of the Pir
and the Hindu notion of their deities. Judging from this
standpoint, the origin or evolution of the ideal may be

1, For details, see,(a) Vijaya Guptg;nggdfg_znxing:rcd1tod
by Basanta ﬁ Bhattacherjee Niketan 1salj
(b) Mukunda RimajKiviioifldsghafll, edited by D.C. Sen, Cal=-
cutta Universityy (e) T.W.Clark: "Evolution of Hinduism

i: Hodiavi; Bengall Literatures Siva, Chandi, Mannsa"
University of Londan, Vol. “XVII, Part 111, 1965, |
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traced as follows:s It 1s the result of the Piriam or the
Muslim conception of the super-human power of the Pirg. When
the local people wore converted to Ialam, they got this
conception of Pirigm mixed up with their old ideas of the
super-natural power of the deities. A further evolution of
this proceszs asaw the eulmination in the personification of the
Eiz;gm in ﬁn:xggzI:‘or the Pirism itself began to be conceived

of as a super-lnman power,

(b) The P

Closely associated with the Pirism and'probably directly
derived from it is the worship of Panch-PIr which played a
prominent part in the Bengali Musglim soclaety. In some districts
of Bengal like Midnapore and Burdwsn, the Panch.Pir is wore
shipped even to-dayl. *In West Bengal the 'five saints?! form
cne of the maln objects of adoratlion, not only of Muhammadans,
but also of Hindus of the lower grades. They are often wore
shipped as family deltles, represented by a small mound on
& olay plinth erected in the north-west corner of one of the
rooms of the house, On this ié fixed a plece of iron, reseme
bling in its shaps the human hand, esch finger symbolizing
one of the quintette, with a plece of yellow cloth bound
where the wrist should be" . In Sundrgawn, there 1s a dargahs
known as PanchePIr dg;ggg?. The sailors of Fast Bengal

’ v°1¢ Ix’ P. 6000

By Yol. Xv’
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remember the Panch-Pir even to-day along with the name of
PIr Badar1, with a view to getting relief from dangers.

It is difficult to trace the origin of the worship
of the Panch-PIr. It is hardly possible to put any date for
the Panch-PIr dargah of Sunargawn. The tombs are now found
in a mocdern wall-snclosure. By its side there 1ls a mosque,
which has also been completely renovated, It 1ls Jjust men-
tioned that the Panch-PIrs are remembered by sallors along
with the name of PIr Badar, Who 1s this Pir Badar? If he 1s
identified with the celebrated Bihar saint PIr Badar al-Din
Badar-i-Alam, the origin of the worship or at least the
conception of the Panch-PIr may be dated to the 1565th century
A.,D. But there may be objections to such conjecture,
because the PAnch«PIr could have been associlated with the

name of Plr Badar at a later date &s well.

Equally difficult is tc¢ answer the question, who were
the five PIrs? The list of five PIrs differ from place to place,

1. E. Haq: Bafge Suff Prabhgvas, Caleutta, 1936, Pp. 242 ff,
Dacea Review, August, 1913, P.142,

wTaat W (srkat s
sz st TRgrata |
P sok maat

sy Bha wwg aa N

Translation t-"We are little children, Ghazi and Gangg

are our protectors., We bow our heads %o"thee, Ch Ganges
stream, (Help us) Oh Five Saints. We invoke you in the

name of Badar, Badar®,
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though the name of one or two local PIrg are found in the
11stsl. In Bengal it differs from district to distrioct,
though in all lists, Ghazl Miyan finds pfominnneeg. It 1s
also difficult tc szay whether Ghazl Mlyan ls a historlesl
figure. It scems therefore, that the conception of Panch-Pir
1s purely conventional, and thers were no five Pirs who

constituted the list.

An examingtion of both Hindu and Muslim rsligiouc
practices shows that the numeral five is important to both
Hindus and Muslims. The Hindus put importance to (a) the
Five chaste women, viz, Kaushalyia, Draunpad!, Kuntl, Tara and
Mandudarij (b) the Pafchaveti 1.e. the fungles of Five Vataa
where Rima and SItd were exiled; (¢) the Five Pandave brothers
and (d4) the Five rivers i.e, the five feeder rivers to the
IndusS, The Muslims alse put importance to the mumeral five
in some respects, because they have to say their prayers five
prineiples there are five pillars of Islam i.e. Iman (belief),
Ngméz (prayer), Rozi (fasting), Hall (pilgrimsge to Makkah
and MgdInah) and Zakat (poorerate). The Buddhists had the »
conception of Five Dgxin; Buddhag, It may thus be suggested
that the worship of Panch=Pir originated thrcugh the extreme
revaerence tc the PIr by both Hindus and Muslims. Though the

approximate date of its origin cannot de fixed with certainty,

VOIQ Ix, p. 6000

2. Ibid. .
3. Ibid. B. Haqs Bajze SUfl Prabhiva, Calcutta, 1936,Pp.242 ff.
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this much is gertain that it tock a long time for the systam
to gain a popular force and to be aacepted by both Findus and
Muslims as a part of their socicereligious life,

(c) Minor features eonnggted with Pirism :-

Later practices ghow that a mmber of imaginary Birs
receive reverence from the aeredulous mssses. These Pirs are
given different names like Manik Plr, Gheia Pix, Kumkhira PIr,
and Madsri Pir. Offarings are made tc them motivated by various
galns and rellef from dangers. For exemple, offering of milk
and fruits are made to Ménik Pir in North, South and South-
West Bangall. Folk songs called Manik Plrepr Gan are composed
end sung in various distrietss.-ln South-West Bengal offering
.0f clay horses sre made to Ghori RIr with the notion that
leme babies got recovery at the boon of the 213?. Kumbhira
or crocodiles are offered edibles and maat4. The following
account of the erceocdiles of the RKhEn Jashan's tank at Bagerhat,
will throw lighﬁ on the points. ".asase the fact appeared to
be that the simple pecple of the dlstri:t belleve that thess
erocodiles can bless youngz ladles to come into an inderesting
condltion, and thelr blessings are sure to bear fruit, Accorde
ingly many young women repair to this place to bathe in sacred
water of the tank, and implore the blessing of the saurian
mongters., They offer them fowls and kids; then paint a humen

1, B, Haqt EZS‘ gurl Prag_!ggg, Caloutta, A.D. 1035, P.240,

2. Ibid.

3. iIbsa, P, 238,

4. Ibid, P. £39,

5. J4A,3:B., 1867, P, 120,
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figure with red lead on a stcne pillar in the nelighbourhood,
and yembracing 1it, ;ew to give away to the crocodiles the

first frult of their blessings. fhia vow is nevor bdbroken,

the first born 1s invariably brought to the tank, and when,

at the call of the Fakirs, the crcocdiles rise to the surfasge,
the child is thrown on the water's edge with words implying

& presentation. But it is tsken up immedistely after, end
borne home smid the rejoicings of the ramily*.? In some
dargahs people bind ocoloured thrasds to the branches of nearby
trees to have the dasired affectl. In some places stones or
walls attached to dargihg are washed with limee. Sometimes
people offer edibles to fish or tortolse of the tenks attached
to the ggggggga. The fish or tortolse are ¢alled Madari. In
some distriets like Tippera, pecple arrange a festival known
as Medfrer Bingtola (11fting of the bamboo of Maddr) in
memerium to Maddrl PIre It 1s difficult to trace the origin
of these practises and heliefls, ?horpvis no evidence t0 shew ,
that they were prevalent during the écriod under discussion,
But 1t 13 prodabdbls that they were also the resuit of popular

influense as we have seen in the esse of Satva-PIr or PanghePir.

1, As in the cese of the dgrgah ascribed to Baya.:id of Eistam
in vhittagong.

. 24 A8 1% is found in Sunsrgawn. _
'3, For example, the dargah of Beyazid of Blgtam in Chittagong.
.40 E.ﬂaqll BGE‘ surl Prabhiva. Caloutta, 4.0, 1935, P, 113,
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Vijaya Gupta, a contemperary Dengall poet, supplies
the following infcrmation about the Mallas:

(a) "A certain Mnlla (learned man) named Takil (ecorrectly
Tagl) 1s well-versed in religious bocks. If the
. Qadf arranges a feast, he ia called in before anye
body else., The Mulli tells many things (implying
that he gives instructions) by unfastening ths
edgs of his eloth and after finishing his japa
(probadbly recitaticm of names of God) he kills the
fowl“lo
(b) "There was & teacher of the QalI pamed Khalas
(correctly Khalis or Ikhlds) who always engaged
himself in the study of the Qurkn and other reli=-
glous DOOKS: ecssssassscsssesse Ho gald, 'if you
ask me, I say, why are yocu afraid of deisons, “hen
© you have got the religious books. Write (extract)
from the beck and hung i1t down the neck., If then
also the demons bita, I shall be held responsible.
The Gadl accepted what the iulli said and all
present took amulet from him (the hullﬁ)"z.

1. Vijay Guptat Purs edited by Basanta Kumar Chatta-
cherjee, Bénizagggtan, feriaal, P. .
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Mukunda Rama writing {owards the end of the 16th
century, corrcborates to scme extent what Vijayas Gupta wrote

and gives some nore information. It is quoted below1=

"Many Miyss (persons) gettled there with their own
taraf (landed property). Socme of them contract piksa,
4
some bjvia « The Hullgg performs the ceremecny of the
nika and get a reward of four annas and bless the
couple by reading the Kalimah, He (mnilaJ takes a
sharp knife, X11ls ths fowl and gzets a revard of
ten mgg_;a of gowri. For butchering a she-goat, the
4 -
mulld gets pix burig of cowrli, as also the head of the
animal killed*,
. gt A :ﬂzﬁg§'%§%§d1d'-u4ﬁ FT |

?—3\-21' mﬁb’\f AL FEd ST ¥

sta TAANT wra SWT [T A

Cﬂ‘fﬂ"'? AET cAard FNHZ FJA AT

o %f—\-_:_awa. W ([ AN

1. Mukunda Remas Kavikalkan Chapdl, Bengabasl edition, Calcutta,
Po 86, =g G Tt s Gaw tEat,
v wr owE@ Aty
gatal sghals 3sr, A sthr s Tt
> olic TSR o B 12 | |
_ &
Wz i wd war, TS sk #73,
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2, Nika is derived from Arabic word U (nikah) and bivd
1ls derlved from Sanskrit word bibgha. Here iHukunda Réma
drews a distinctlion between gika and 8¢+ though in strict
sense both the vwords mean marriage. Hut in popular usage
in some districts of Bengal like Dacca, even to-day Dbiyg 4is
used for first marriage and pgiks for ssecond marriage.
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In theso passages we have got the conception of a Mullg
as he was ordinarily held in the villages of Bengal = a practice
which 13 not far different from what we see even to-day in the
villages. The Mulls, who was fairly well.versed in religious
knowledge, especielly who was master in the day to day practice
of Islam, was usually consulted by the ordinary less educated
villagers, He, therefore, had a special role to play in the
Muslim village soclety, as it was considered necessary that
all the ceremonies and the functions should have an Islamie
touehl. This was done variously as has been described by
Vijaya Gupta and Mukunda Rama. For this purpose the Mullas
charged certain fees, the rates in one village have been
given before on the evidence of Mukunda Rama. As aimilar
functions had to be performed in most of the Muslim villages,
it was very necessary to have at hand the services of a Mulla.
As a result the number of Mullfs must have grown sufficiently
and also their hold on the then society. The Mullig lived on
the petty income that they made by religious performances.

But it is very difficult to say whether the Mullis did form

a class by themselves. Probably they did not as it could not
{Note continued from the previous page)
3. Ten g%gggghof gowrd are equivalent to 1/3 of a pice. (See,

J.K, Das Gupta; muung_m_mm. Caloutta
University, 1914, Pp. B9-02,

4. Six byrig of gowrl are equivalent to about a pice
(See, Lpid).

1. For example uttering the name of God before starting a
work, performing a mllad ceremony before a house is built,
uttering the first kelimah before & goat or a fowl or a
cow is killed ete,
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be maintained against the explicit injunctions of Islam,
However, Mullag were a force in the society and they kept
together the credulous masses by senctioning popular religious
ceremonies, As we learn from an inscription of the time of
Fugrat Shah, they formed an lmportant group1 in the scciety
and they were incharge of the property belonging te a mosque,

just as a Mutawalli is to-day.

(111) The reverence to the foot-prints of the Prophets-

The Qadam RasgBil bullding of Gaur stands even to-day2
and bears testimony to the fact that the foot-print of the
Prophet wes an object of veneration to the then Muslims of
Bengal, Even to-day it is an object of veneration to the
Muslims. It was built by Sultdn Rasir al-Din Nusrat Shah te
preserve the stone~representation of the foot-print of the
Prophet, said to have been brought from Arabia by Makhdum
Jahaniyan Jahingzggts. It was formerly preserved at Pandwah
in the Ghillkhinah of Makhdim Shaykh Jaldl al-Din Tabrisi®.
From that place it was removed by Sultdn Ala’al-Din Husayn
Shah to LakhnawtI and put it in a beautiful wooden box-table,
inlaid with gold and silver®. Sultan Musrat Shah placed 1t

1. Muslim insoripticns of Bepgal, P. 72.
2, Memoirs, Pp. 61 ff,

3., Ibid, P. 64,

4. ibid, P. 63,

5, Ibid.



- 2P4 -

in the ahove mentioned buildingla

The atone-representaticn of the foot-print of the
Prophet is not permitted by orth’t;ox Islam, Outside Eastern
India such examples are not known. Its reverence nust have
been incorporated in the Muslim society of Bengal as a result
of the popular force. On the eve of the Muslim conquest »nd
after, the Dharma wershippers of scuth-west corner of Bengal
somprising the modern Burdwan division (West Bengal, India)
used to worship Dharma-padukd (footwear of m)g-

The feet of elder people are always held sacred in
the Rindu society". Ve hear in the Sanskrit inseriptions such
names as Yiahou-pada giri (1.e. the hill bearing the foot-
print of Vish:,ru‘). Even the early Puddhists reverenced Buddha's
foot-prints (Buddhanida). In Bengnl even today one form of

1, Two such buildings, built in the later perlod, are still
to be found, one n{ Habiganj, oppoaite Narayanganj in the
district of Decoa, and the dlner in me room attashed to.
] nosquo, known as Qadam Mubirgk Masjid in the Chittagong
town, Acecording to Mirza Nathan, the author of

- then? oot-print now depos:lted at Nadbigan] was
cbtaline by Magim Ehon Kawll from some merchents, who
brought it rron anbia, on paynent of a large sum of
money, (See, Baha _ tranglated by M,I,Borah,
Gwerrmant of As ol. IX, P, 710).

g, %Q_%mg edited by C,C.Bandopadhyay, Calcutta, B.S.
2 «4B 55 . For details on Dharuyg-worship, see,
(a) Dharma-uorshi by K.P. Chattopadhyay in

o9
1942, () Introductions to Sinya Purapa, edited by C.C,
Bandopadhyay, Calcutta, B.S5. 1336,

3. The wooden sandal of Rama Chandra 1s too well-known to *
be cited.

4; Mehraull pillar inscription of G‘handra in Journal of the
Boyal Aslatigq Scalety, london, 1897, P. 6.

5"%‘“’;? Grunwedel’ Buddhist Ark in Indds, Lendon, 4.D.1901,
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salutation observed by the Muslims is that the youngers
touch the feet of the olderal. It 13 therefore not unlikely
that the symbolic representation of the foot-print of the
Prophet 1s of local origin.

1. An important reference is found in Bg]glﬁ_iigxa of Zayn
al~-DIn. (E, Haq: Mus %%P Bapgla §%§;§§§ akistan Publica-
tions, Dacca, A.D, P. 61, The date of the poot is
cqntroversiai (Soe, ggngg, P. 10).

g wE Saag Rty AoT oy
S et Cgffhuﬁ‘%w+wl|
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Translation 3~ "(My) pPir, Shéh Muhammad Khin is modest and
virtuocuey there is no end of his prestige, Anointing the
forehead with the dust of his feet (as a $1lak Zayn ale
Din says, *gc and catch hold of his feet%u Wil grant
you success, what sorrow 1s there to perturd your mind®*
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Having discussed the gradual development of the
Muslim soclety and its compesition in Bengal, we are now
in a positien to discuss their life l.e, the language they
spoke, their profession, dwelling houses, the diet, the
dress, the positlon of women, the social gatherings, the
system of appointing slaves, their pecuniary condition and
thelr contact with the local people.

(1) The lspguare t-

The immigrants must have brought with them their owm
mother-tongue, Arable, Persian or Turkish as the case might
be, vhile the language of the loecsl Muslims (ccnverts) must
have bsen Bengali. No official document of the time excepnt
inseriptions and colns has come to light, The coins were
issued in Arabicl, vwhile the inscripticns were issued both
in Arabic and Persian, majority being in Arabic, only cne
so far disecovered being in San:kritgo The official titles
used in insoripticns such as ﬁax;i;Laggka;,.ggigggx, Mir-i-
Balr, Kotwal, Shardbdar-1-Ghavy-i-Mahall, Jandar-i-Gharpr=i-
Mghall are all Persiana. This shows that the official language

1. For specimen of coins see, H.N. Wright: Ql;glggniggt_sginl
n the Ind y Caleutta, Vol,.II, Cxford, 1907,

2, For inseriptions see, Muslim Inscrintions of Bengal.

3. For titles see, Muslim Inscriptions of Bensal, Pp.94-102.
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was Persian, while they adopted Arabic in all religious
matters. It has been pointed ocut earlierl that the Persian
language recoived patronage from the rmling power. This is
evidenced by the fact that Sultin Rukn al-Din Barbak Shah
appointed one Zayn al-UIn Harwl as the poet-laureatoe. More=-
over in his time there flourished in Bengal a number of

Earsian poets and at least two lexicon writeraa.

The Chinese acéaunt4, compiled by Ma Huen between A.D,
1425-1432 snys that "the language in universal use is Pang-"
Kle-11 (Bengall); there are also those who speak in Pa-enl-si
(Farsi = Persian)®, The Chinese mission came to visit the
royal court and the account shows that it desls more with
the description of the court than with the general condition
of the country. Similarly it may be agsuwzed that they came
in contact more with the ruling class than with the common
people., In spite of this when fhe Chinese Account says that
the language in universal use was Bengall, it may logically
be assumed that not only the local peopie spoke in Bengall
but alsc some of the immigrants. The following points add
strength to the validity of this view. In the f£irst place,
the immigrants settled in the country for a long time and
had long associgtioﬁ with the local people. The first Muslim
imrdgretion must have begun with the foundation of the

1, See, Chapter III, Seetion (B).

2. 1bid.

3. Ibid.

4, Vipya-Bharptl Annsls, 1945, Vol, I, P, 117,
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Lakhnawtl Kingdom by Muhemmad Bakhtydr Khaljf and the

Muslim settlement also began from hlsz time., Apart from the
ruling dynasties, the most important example of such settle-
ment is of the family of Asad Lahorl. Due to the settlement
of the family in Bengal, his son Shaykh 415’ al-Haq received
the epithet Bangall with his namel. Secondly, they had
established soclal contact with the local people, We have
slready pointed out that the immipgrants sometimes accepted
local wivasg. But they alsc established aome sort of a
v?llago-relatianship wvhich they considered to be more genuine
than the matrimonial one, Xrishma Dasa Kavirijaa records the
following dialcgune betwean the Qadl of Naliya and Chaltanya
Deva., "The Lord (Chaitanya) says., 'I am a guest to ycus how
is 1t that you kept yourself concealed at my approach?' The
QEdY says, 'You came indignant, so I kept myseclf concealed
to meke you cool., Now that your anger has subsided I have

1. fkhbir sl-fkhydr, P. 143,
2. See, Supry, Pp. 185485,
3. Chaitanya Charitamritas, Adi, 17th.
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come tc meet you, It is my good fortune that I have got a
guest like you, According to the village-relationship, Chakra-
varty (Nilémbar Chakravarty, maternal-grandfather of Chaitanya)
is my uncle,; and you know village-relationship is more genuine
than bodily (or blood) relatiocnship. Nilambar Chakravarty is
your maternal-grandfather, s0 you are my nephew. The maternal-
uncle tolerates the anger of the nephew while the nephew

does not take intc account the faults of the uncle”. Thirdly,
in conducting the sdministration of the country they came in
contact with the people in general and with their colleagues,
many of whom were recruited from the children of the soill.

While the immigrants learnt the local language, the
local Muslims also, at least some of them,rmst have learnt
Arable and Persian. The very fact that they accepted Islam
necessitated them to learn atleast something of Arabie, because
‘without Arabic it was difficult to follow some of the funda-
mentals as in the case of saying prayers., Similarly, 1f they
accepted office and there is no reason why they or some of
them should not have accepted office, they mmat have learnt
Persian, the official language,

(11) The Profession t-
The Muslims were engaged in various kinds of professions,
like service, trade and commerce, artisanship, agriculture and

medical profession,

1, For appointment of Hindu Officers under Husayn Shah, See,
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(a) Service 1-
As the heads of the state were Hhslims} they appointed
a large number of Muslims under them. The socurces supply the

names of the following offices” - lgtadar, Wazir, Dabir-i-Khas,
wm, Arid-l-laghkar, Silahdar, 2adl, shicdar,

1. The former theory that Raj& Ganesa actually crowned himsolf
Xing (Seo, N.K. Bhnttasalia he Coir |OF
y I =h gnt & 8 Bengal , Camhridgo 1922 “has
See, A.H.,Dani, "The HOuse of
RajE Ga.nefn of Bengal" m. VYol,XVIII,No.2, 1952).

2, Iqtaddr » A1 Mardan Khal)l and Husam al~-Din “Iwad Khaljl
were igtadars under Muhammad Bakhty&r Khaljl
(Minhaj Pp. 166, 168). Iqta‘is derived from b5
(Pieces). So Iqteliars were appointed over a
piece of territory into which the state was
giviged at the initial stege of Muslim adminis-
ratlion,

Wazir - The Wazir was the highest officer of the state
with Both administrative and financial powers,
Among the Muslim Wazirs we may mention the names
of Azem Khan, brother of Shayk ch Nar Qutdb ‘Alam

2 - , P, 186), Malik AndI1 Babghl
arikhoi-Fe P. 209}, and Husayn Sharif
I, later on Sulkan 418’ al-DiIn Busayn Shih

( y P. 301). Contemporary ingcriptions show

t thIra were sometimes entrusted with the
administf_fion of smaller units like ‘Arssh and
Shahr and combined in them other posts like Sar-
L_gnl_r_a_;- (For inscriptions, See, Muslim inacrip-

t1 E}S BGMQ) .

pmbir-;-xhag - As the neme suggests, Dabir-i-Khag (Private
cretary) occupied an 1mpof%an% positton with
the rank of g minister. Shams al-DIn Dabir who
accompanied Bughrd Khan to Lakhnawti, probably,
d14 not go back and remained under the employ
of & Khan, (Baranl, P. 96 s Vol.1,
P, 154), Besides Shams al-Din abir, nane of
no Muslim Dabir has come down to ul thou h we
imow definitely that the office of Dabir
did exist (According to Bangali 1iterature, Rnp
was a DabIr-i.Khig of Al&’ al-Din Husayn
See, Chajitanya Bhizavata, pubushedsag Y M.R.Ghosh,

Calgutta Eﬂﬁi?ﬁ?‘ 440, Pp. 82 & 350). The func-
tions cf’a ‘ roqnir;d an incumbent to be
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Mir-i-Bahr, Kotwal, Jamdar-i-Chavrei-Hahall, Sharabdar-i-
Shavr-i=Mahall, Jandar, Halib and Darban. Some of these
of f1cers used to take lofty titles like Khan, Khan-i-Azam,

vellevarsed in literature and the art of compoe
aition and to be a master of style and diction
(I.H.Qureshis wmmmu’nm
of Dehli, Lahore, 2nd Edition, 1944, Pp.B6=7) and
a3 the officlal 1anguago was Persian (See ’
P, 226.20), it mey be concluded that the

must have been appointed from among the Muslinms,

were the army officers, having a mumber of

" goldiers under them, For ruference to Sar=-i-

y in contemporary inseriptions S;;%
o 1870, Pp, 200, 293.4, . 3y
p. 2‘73’ 86.

Silahdar- Fekhra, later on Sultan Fakhr sl.Din Mubarak

Sedl

ShAh was the Silahdar of Bahram Khan, the
Imperial Governor of Sunargawn. (Yahyd bin Ahmad,
P, 104). From the analogy with Dehll we know
that Gilahdgcs vere armed soldiers who walted
upon the rulers when they gave public andience

or rode out. (See, I,H.Qureshis Tﬂ_mmm-
ﬂﬁ&.ﬂmﬂw, ore, A.D.1944,

The ?ﬁg;‘wal charged with the administration of
Justice. (See,
Dacca Session, 1963, P. 2b68j

lory Conference
Riyad, Pp. 106 ff,

iort;ofegzggzs to di téporaong e;grusted
¢ the a stration ¢ Shig r Bahr
(Commander of the fleet), WAL (&15- superine
ten‘ent of Police), Jamdar-i-Gha ahg
(oup-besrer cutside the pe Sharfihds
reole. (cup-bearer cutside the palace),
body-guards), in contemporary inscrip-
tions, See B. 1872, Pp. 106, Pp., 1090-10
JuhoBal. 1875, Fps 27273, d9,4.8,B. 1870, P. 200,
or references to Haiib (éhier offiaser of the

Hoyal palace) and gggbﬁg (porter) See, Rlvad,
Pp. 100, 108, 120.25), ' |

ra - ot

‘EZLQ=1=Ll!H§g§i- He was the paymaster of the azif.‘ﬁll
ak, later on Sultdn Ald’al-Din Shah

was the‘ﬁz;gﬁéﬁngngg; of Qadr Khin, the Imperial
goverggr of Lakhnawtl. (See, Yahya bin Ahmad ,
» 10 .
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Ehan-1-Jahin, Mallls-i-AlA, Maills al-Maidlis, Ehin-i-Mallis,
- . ¢ < 1
Mellla-J-Mir, Mallk al-Miazzam and Mallls sl-Muazzam - The
sources do not help us in determining the implication of
these titles, though there i3 no doudbt that these titles were
conferred upon officers aceording to their rank and grade.

(b) Trade and commerce i-

The foreigzn accounts and the Beng§11 1lterature furnish
a long 113t of agricultural, patural and induetrial products
0f the country under fhe Muslimsz. These products became the
source of extensive internal and foreign trade. The interwoven
rivers and rivulets within the country facilitated the trans-
portation  0£ commodities from one side to the other amd
developed internal trade while the fretted sea-coast afforded
the country to earry on extensive trade with foreign merchants

like the Arabs, the Chinese end the Portugueses.

1. For thege titles in the contemporary inscriptions, see
J.L,5,B. 1873, Pp. £71, £72-77 iﬁﬁ 1874, Pp.296-7;
Jih. 5,5, 1872, Pp. 337.38, 333 1870, P. 290.

Seeatso, Muslin inseriotlons of fongai, Pp. 84 if.

2. Agxd g : » produ
‘ruits 1 Oranses, Lemons, mnngo, banana, jaek-rruits,
sour-pomegranates.,

(b) Domestic animals :- Camel, horse, mule, water-buffalo,
: marine goats, fowl, duck, plg, goose, 3 cat.,

(See, Visve-Bharatl , Yol, I, 1045, pp.ée. 1343

Barhosa, 3 ladhar Vasu:

edited by Khagendrs Nath Mitra, Calcutta bt ¥, 1944,

ViJay Gupta: E!ﬂmﬁ_22§5389 edlted by B.K. Bhattaoherjoe,
Béani Niketan, Barisal).

3. gijxigﬁeiggxi_gggglg, Vol. I, 1945, Pp, 96=134, Barbcsa,
P .
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Contemporary suthorities refer to the existence of
narket-places wvhere shopkeepers deelt in various commodities.
Barani refers to the market-place of Lakhnawti, which wes
one miles in length, on each side of which the shcpkeepers
80ld their ecomsodities’. Ibn Battiteh sew cormodities being
s0ld cheaper in Bengal's marketsg. The Chinese vislitor Hon-
Hien saw Sunargawn "a walled place with tanks, streets and
bazars which carried on Misiness in all kinds of comnoditiea“a.
| He saw the bazar of Pandwah "well-arranged, the shops side by
‘sideﬂe. The foreign writers refe% to.the gea~-ports of Chittae
gong and Satgewn. According to the Chinese Aceount, the
first port that the merchants were to enter in Bengal from
the South and South-Fast through the Bay of Bengal was Chitta-
gong, situated on the mcuth of the ses, It 18 in this port that
the merohaﬁts from foﬁeign countries came from ocutgide and
anchored thelr ships. It 1s there again that they assembled
‘and divided the profit of their merchandises. The first refer-
ence to Satgawn In foreign acccunts 1s to be found in that
of Master Caeser Fredericks, according to whom, "In the port

1, Bsrani, P, 91.
2. Ibn B&tt.ﬁt\&h’ Yol. IV, F. 210,

3. Yigve-Zharati Annsls, Vol. I, 1945, Pp. 96-134.
4. Abld.
5+ 1bid.
€. guoted by J.N.Das Gupta in ’mmmﬁtlz%nmu
lcutta University, A.D., 1914, P, 106, Barhbosa (Berboss,
P, 136) end Varthema (J.N,Das Gupta: Op ¢i%, P. 117) asa’
not mention Satgdwn but they referred tc the city of

Bengala, (For identification of the city of Bengala, ses
Indisq Historicsl Quarberly, Vol. XIX, A.D. 1943,Pp.316-17.
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of Satagan every yeare lade thirtie or five and thirtie ships
1 great and amall seevsveees o The citie of Satagan 18 a
reasonable fair citie for a citie of the Moores, abounding
with all things"., All these towns mentioned by the foreigners
as important centres of cormercs and trade were under the
possession of the Muslim Sultdns. Both Lakhnawtl and Pandwsh®
were seats or‘goverhment; while Sundrgawn mnd Satgévn, some-
times oceupled the status of provineial c&pitalazo All these
towns including Chittagcng were the mint-towns of the Sulginss.
Besides, a study of the coins issued by the Bengal Sultans
suggests that & large number of mint towns were develcped,

thus indicating that they were important centres of adminis-
tration, Besidez Lekhnawtl, Pandweh, Satgawn, Sunargéwn and
Chittegong, these mint-towns include, Muazgamsbad, Chiydthpur,
Fathabad, and §ga11fatlbiﬁ4. Apart from their importance in
the administration of the country, they alac must have been

cormercial centres,

it is difficult to determine what part did the Muslims
play in this extensive internal and externasl trade, There are
occasional references hut they are far from satisfactory.

Minhaj refers to & Muslim merchant who lost his fortune and

1. Minbaj, P. 161 Rivad, P. 96.

2, Yashyd bin ishmad, P, 98; Earani, P. 4613 Igzi%ggiéﬁnhgzgkg-
ghah:aetganslated by K.K.Basu, Gaakwad Oriental Series,
Pe =t o

3., "Mint towns of Mediaval Bengel", by, Mir Jahsn, in 'Excgead-
éngs of the Pakistan History gg;g;gngg, Dacca Sesslon,1953,
« 234,

4, %%é%, « 224 ff., Those mint-towns which have been identi-
with LskhnawtI, have been omltted here, For identie-
ficaticn of these mint-towns, see, Ibid.
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prayed for help from Sultan 41a’al-Din 21T Mardan kKnalsil.
The Chinese Acgount says, "Every one of them 1s angaged in
business, the value of which may be ten thousand pileces of
gold, but when 2 bargain has been struek, they never express
fogret"e. According to Duarte Barbosa, the Muslim merchants
used to go upeountry to bring slaves for selling them to

axportaréa

« These references prove beyond doubt that the
Muslims did take part but they do nof givé any c¢lear idea

of the actunal pesit;ohithey ﬁeld in the ccuntfy's trade and
commeres, The Chinese Acecunt, if literally accepted, indlcates
that the Muslimz played an impertant part and carried on an
extensive trade, but 1t shculd be accepted with cauntion,

In the first place, as the aceount shovws, the Chinese visited
only the metropolitan eitles from Chittagong to Pandweh via
Sunargawni they did not go inland., Secondly, the Chinese
Accounts do not categorically refer to Muslim traders,

though the statement has been made in course of describing
the Muslim population, desling with the Hindu custioms separa-
tely. Thirdly, the Chinese Acecymt is not corroborated by any
other acuree, Minha] refers to only one buslinessman and

Barbesa refers tc only slave trade.

The medium of exchenge in Bengal's trade was the colns.
The introduction or rether the re-introduction of coins both

1. Minhaj, P. 159,

2, Yisva-Bhoratd Apnols, Vel. I, 1845, P. 128,
3. Barbosa, Fe 347,
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of silver and gold by the Bengal Sulténs is an important
factor in the Sccio-economle history of Bengal. While colnage
was not unknown to Bengal rulers of the early poriodl, not

a single coin of the Pila and the Sena period has so far come
to light, and the medium of exchange during the period was

in all probability the agwria®. The reintroduction of the
coinage in Bengal by the Muslim Sultans, therefore, greatly
facilitated both internal and external trade of the country,
though gowris was alsc current during the period under reviev®.

(c¢) Zhe artisan class :-

The only c¢lear cut reference to the industry in which
the Muslims engaged themselves is weaving. Vijaya Gupta refers
to a weaver family, who were undoubtedly Musllms‘. The weaving
or the textile industry developed t¢ such an extent that the

foreign writers are loud in praise of the cotton and silk

1, Histo y Vol. I, Dacea University, 1943,Pp.665-67.

Baoently silver coins of the Pattikera type have been
scovered at Mainamati excavations, F.A.Khans

» Malnamati, Pakis-
tan Pnblications, Karachiy F.A.

%&Mmﬁ&g&gv_am_m Mainamatl, Pub ¢
icns Department, ernmen of East Pakilstan,

3. _.i_mgmmmm Vol. 1 s Pp. 96134, Cowrleg have
80 been mentioned the Bcngali literature of the Muslim
periocd, See for e Rggle Chandl Dasas

edited by Basanta jan Roy, Banglya Szhitya Parishad .
Calcutta 2nd edition B.S, 1342y Malthar Vasus .
EL%&IQ- edited by Khagendra Nnth Mitra, Calcutta University,

A' [ ] 19%

4. Vijaya Gupta §fﬁmlliﬂlnﬂ edited by Basanta Kumar Bhatta-
charjee Banf ketan, Barisal, P. 59. That the weaver family
was Mnaiim is clear from the rollowing facts i- The husband-
man, who died of snake-bite was buried, arrangement was
made for his Kafan (wrapping the dead body with cloth before
burial, sccording to Islamic system of funeral), and his
mother-in-law was consldering to get her daughter married
a second time,
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fabries produced in Bengal of varicus size and usal- The Ayn
praised Sunargawn for its fine Muslin®. Itm Battutah testifies
to the extraordinary cheap prices of fine clothesa. The
Chinese Account has referred to the following varietises of

textile goodst.

(1) Pi-pos- It was of several colours and of cotton
stuff, According to cne acoount, it was over three
, feet broad and rifty six feet long and according to
another over two feet broad, the length being the
same. It was as fine and glossy as painted stuffs,
(11) Man-che-ti s- It was of ginger yellow colour, four
feet broad and over fifty feet long, It was very
closely woven and strong.
(1i1) She-nse-pa-fu t- It was five foeet broad and thirty

feet long. It was like Sheng-lo of the Chinese and
& cotton gauze,
{iv) Ki-pai-leieta~li 3- It was three feet broad and

sixty feet long. It was loosely woven and coarse.
It was a cotton gauze.

(v) Sha-ta-eul i1~ It was a stuff used for turdans,
Its measurement was either five inches broad and
forty feet long or two and half feet broad and four
feet long. It was like Ssn-so of the Chiness,

1. gigxasgga;gzi_Annglg, Vol. I, 1945, Pp. 96-134, Barbosa,
Pe 13b=48

-3

2. - ] e ' v01. II’ P. 136.
3. Ibn Battiitsh, Vol. IV, P. 211,

4. Vigve-Fharati Annals, Vol. I, 1945, Pp. 96-134,
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{(vi) Ma~hei-ma-lle 31— It was a atuff four feet brosd

and twenty feet long. On the wrong side it was
covered with a nap half en inch long. It was like
tu-lo-kin of the Chinese,

Besides these the Chinese refer te silk and embroidered
311k handkerchiefs and brocaded taffetas. The presents which
the Bengal Sultan sent in 4.D. 1438 to the Empercr of Chins
ineluded among other things Sa-ha-la (Shawl), Che-fa-hei-ta-li

eloth and tu-lo-kin>.

Duarte Barbosa” praises the Bengal textiles as followsi-
in 1t are woven many kinds of very fine and coloured clothes
for thelr own attire and other white sorts for sale in various
ecuntries., They are iery precious, also some which they call

estravantes, a certain sort, a very thin kind of c¢loth much

esteemed among us for ladies! head-dressez, and by the Mcors,
Arabs and Persians for turbans, Of these great store is woven
so much g0 thet many ships take cargoses therecof for sbroadj;
others they make called mamonss, others duguazas, others
ghgutares, others sinabafas, which latter are the best of all,
and the Moors held them the best for shirts. All these scrts
of cloth are in pleces, each one whereof contains about three
and twenty or four and tﬁenty Portuguese Yards. Here they are
sold good cheap, they are spun on wheels by men and woven by

them*,

l. Visva. & 1g, Vol., I, 1945, Pp. 96-134.

£. Barbosa, Pp. 145-146,
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It is difficult to determine, to what extent did the
Muslims contribute to the manufacturing of thas; textile
fadbrics, which received so much praise from the Chinese and
Portuguese writers, It has just been pointed out that the
Jolhg (weaver) family as desc;ibed by Vijaya Gupta was
Muslim,

The foreign accountsl show that the peper and sugar
industry slso develoved in Bengal, though it is not possible
to determine, with the material at cur disposal, how far the
Muslins contributed to the growth of these industries.
Mukunda Rﬁmnz, writing towards the end of the 16th century
says that there was a secticn of Muslims who were known as
Kagchd, because they prepared and sold kighaz or paper.
Although Mukunde Rama wrote a few years latera than the period
under review, it may bs assumed that the condition of the
people did not change suddenly,

i

The erection of & large number of moaques4 and the
issuing of a large number of inscript:lon;5 suggest that the
Muslims produced masons and stone-workers. The non-Muslim

masons or stone workers might have been appointed for the

3, Vol. I, 1945, Pp. 96-134;




purpose, but it 13 futile te think that dur}ng the wheole
period of about three hundred end odd years, they depended

R

sclely on the Hindu Masons and stone-workers.

Krishpa Disa Kavirdja® refers to a Muslim tailer, who
prepared ahirts for §r1 Buasa, & compaﬁian of Sri Chaitanya
Deva, We ghall see laterg that the Musglims used sewn cloth
like gown, shirt and sasﬁ. It 1a, tharefora, reasonable to
hold that talloring was an important profession adopted by
the Mualims, |

(4) Asrigulturists -

Ferishtah says that Nasir al-Din (Jater on Sultén
Nésir al-DIn Mahmiid I), before he was put to the throne, was
engaged in agriculturea. Though Ferightahdces not clesrly
say whether he was actually the tiller of the soll, the very
faet that he belonged to the ruling dynasty, supplanted by
the House of Rija Ganeda, suggests that he was no crdinary
cultivator, rather he wag of the nature of a land-owner,
working as a2 middle man between the ruler and the tillers
of the soil, The land-owning class was not altogether absent
during the period under review. We heve on the authority of
Minh§j4 that the Rzes sent khardj (land-tax) te Sultan fall

1. Krishna Dasa Kaviraja: gngixgnﬁaighagzjiggigg, published
from Basumati Sahitya Mandir, Calcutta, P. 88.

2, See Infra, Py, 247 fr.

3. T wi'g 1 h,VOI. II’ P. 298,

4, Minhz@j, PF. 159,
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Mardan Khal)l when he sssumed independence. According to
Shams-1-3S1ra} ‘Aflfl, vhen Sultadn FIriz Shah Tughlug reached
Lakhnawti and Ilyas Shah toock shelter in Ikdalah fort, the
'éggg, Ranas and the gzamindirs of the place joined FIruz Shah
and were favourably received, In his proclamation, FiIrtiz Shah
Tughlugq promised relief of tax and revemue to the Zamindars
and muqaddams of Bengalz.

We have also got references to sctual tilling cf the
soll carried ocut in the country. The Chinese Account says,
"Thelr flelds are very fertile and yleld two crops in the
year., There 1s no need ¢f sowing the seeds (? irrigation) -
the erops grow by themselves in the proper season, Both men
and women are diligent in ploughing and wbaving"a. "These
people (of Bengal) owe all their tranquillity and prosperity
to themselves, for 1its scurce lie in their devotion to
agrlculture wheredy a land originally covered with Jungle has
been realsimed by their unremitting teil in tilling and
planting“4.

(e) Madical profeggion:-

Ibrénim Qawvam FarigI® says that one Amlr Shshab al-
DiIn Kirmany was an Iftakhar al-Hukama’(the pride of the
physiciens),

1, AfIf, P. 112,
2, Quoted in J,4.S.B. 1923, P. 280,
3. Yigva-Bharatd Apnals, Vol. I, 1945, P. 132.

4, Ipid, P. 99.
5, Urdﬁ’ OBtOber’ 1952’ PP. 68 ff,
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Mukunda Rama refers to the following occupations adopted
by the Muslins' - Joln, Mukerl, PAthari, KGbirl, SSUAKAZ,
Tirakar, Kazchd, th’mn' As for Jolha, Kagahd
and derzi, we have alresdy shown2 that the Muslims adopted
these professions, As for Mukeri, because Bengal was an agri-
cultural country, cattle formed an important element of the
country's economy; the t111ling of the soil reguired the help
of the cows or bullocks as it is alsof the system even to-day.
S0 the existence of cattle drivers or shepherds cannot be
denied. 4s for Kibari, or seller of fish, fish was abundantly
availeble in Bengal as it is the case at present . Even now
the Bengalees, Yuslims or noneMuslims take more fish than
reat, As weaving was an important industry as has been men-
tioned heforea, the Sanpkar or manufacturer of looms found
their professicn profitable and.the same thing applies to
tirgkar or bow-makers because the fighting with bow and arrow
did prevail4 during the period under review., Similarly the
existence of PILhEri or seiler of cekes also cannot ﬁe ruled
out altogether., The profession of Hgiam is important because
curcumcision 1s an integral part of the Islamic practices.

It is sdopted by & section of the Muslims in Bengal even toeday.
Mukunde Rima's testimony that the HijJam did not find rest

1, %g%;g%ﬁggg_gggggl, published by Banigabasi Karyalaya,
a.icu ta, P, 86.

2. Seesy Supra, Pp. 236«38.
3. Ibid.

" 4. BaranT (P, 586) refers to the paiks (foot-scldiers) and
ghgguk {bow-men) gathered by Ily&s Shah againast Sultan
riiz ghah Tughluq of Dehll,
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suggests twe Inferences - either the number cf Hlgm vas

less or the number of neo-Muslims was great, The local pecple

who were cunverted to Islam, in mcst cases, muat have restalned
thei: former professicn. These professions seemingly minor

in importance were adopted by the poorer section. The scurces

do not help us to say yho adopted these professions, only

the local people or the immlgranis as well.

(1i4) Mlms_mm t-

The Chinese Account is loud in the praise of the Royal
palace, built of bricks, ornamented with flower representation
and animel figures, having flat rcofs, supported by pillars
and having flight of steps. The halls were white-washed inside,
The doors were of triple thickness and of nine panels. There
wore verandahs on sach side of the audience hallsl. Poat
Krittivasa reached the King's court after crossing nine hallsg.
The peon who was sent by Q&dI Siraj al-DIn to summon Sultan
Ghiyath 21-DIn Azam Shah to the court, could not have acecess
to the king. He began to recite the Ahin(eslling to prayer)
and thus drew, the attention of the Sultina. The Royal palace
was surrounded by fortified wall and the palace doors were
wellegusrded, The ruines of the Royzl palace can be seen svan

toeday in the cities of Gaur and Pandwaﬁ‘.

1. Vi Y@awD 3 v°1. I’ 1945, Pp. 96-134.

2. Quoted by Sukumar Sen in Bangla Sahityer Itihsas , Galcutta,
19540, P, 84, The word used by Krittivdsa is ;=2=s+ which 1a
used even to=-day to denote ocuter-hocusas or audience~hall or
the visiting room,

3. m’ pp. 106-?.

4. For ruins, see Memoirs.
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An ides of the dwelling houses, other than the royal
palace may be obtained from the following acurces, The Valshpava
literature refers to the garden in front of the house of the '
Qagl of Nadiyﬁ,whioh_#s sald to have been destroyed by
Chaltanys's followeril. Aceording to Duarte Barbosa, "they
bathe often in great tanks wilch they have in their houses"Z,
and according to AbU al-Fadl, 'their houses are made of bamboos,
scome of which sare so constructed that the cost of a single
ané will be five thousand rupees or more snd they last a long
time"s. Even toeday the houses of the poorer section of the
people are bullt ¢f weed or bamboos, The difference between
the richer and the poorer people was probably in the amount
‘of expenditurey while the rich spent more and used good quality
wood or bamboo to make the homse strcné;r and more lasting,
the poor could not do so, Every house whethe; of the poor or
the rich must have the roof over it, as ;q Bengal practically
half the year was (as 1t 1s even to-day) covered by the ralny
season, The dwelling houses bhuilt of bamboos at the present
time are not flateroofed rather they are sloping from a
central ridge so that the]rain-water can immediastely go down
and does not get stuck on the onf. Such domical roofs are
known from the existing moaques of the time like the Khan
1. Chaitanys Charitimrite, Adl, 17th,

2. Barbosa, P, 147,

3. Kyp~i-akbarl, Vol. II, P, 134.

4. As in the case of Babad Adam Shahid's mosque at Rampala in

E the distriect of Dacca., It was buillt by one Malik Kafur in
the relgn of Sultén Jal®l al-Din Fath Shah, For inscrip-
tion see, J,A,8,B., 1873, PP, 28283,




- 246 «

Jahin's mosque at Bagerhat and Chhota Soma Masjid at Gaur.
The testimony of Barbosa that the Muslims had tanks of thelr
own is significant., At present, in some districts at leaatl,
there is hardly a family who does not have its own tank.

The tanks were essential to the Muslim families, as we shall
see presently, unlike Hindu women, the Muslim women observed
pardah (seclusion) and could not have gone out for having
their bath in the rivers,

(iv) Diet s~

Their diet included meat cecnsisting of beefZ, mutton®,
row14 and duck5 prepared with spicels. According to the
Chinese Account, they tock both smoked and roasted msat7.
Though reference to fish and vegetables are not available
in the sources at our disposal, there is no reason to believe
that the Muslims did not take those things., Bengal being
primarily an sgricultural country with riverine tracts, both
fish and vegetables were abundsntly availables. a3 1t is the

1, As in esatern districts of Bengal,
2, Visva- y Vol., I, 1948, P. 127,
3. '

4, Vijay Gupta: gg%gg_ggzgn;, edited by B.K.Bhattacherjee,
Ban{ Niketan, Barisal, P. 54.

5, Iggzwm-muum edited by Nani Gopal Bandopadhyay,
ega Sahitys Parishad, Calcutta, B.S. 1323, P. 221,
€. §g§h_§g§kgggxg, edited by Sukumar Sen, Calcutta,1927,P.8,.

7. Yisva-Bharatl Annala, Vol. I, 1946, Pp., 96-134.

8. The Chinese Account (V. - y Vol. I,1945,
Pp. 96-134) has given a long list of Bongnl's product:.
Aagcording to the Valshnavz 1iterature (See,

___x%_gIn) Chaitanya was fond of g3k (preparation of
vegetable leaves).
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case aoven to-day. Moreover the local people who were
converted to Islam, as we have seen carliorl, st have
retained the practice of taking fish and vegetables. We

have just seen that Mukunda Rama's acccunt2 refers to a group
Pf‘ Muslims known as Kibarl who used to sell fish,

"The aristocratic people used to drink wine; it is not
definitely known whether the commen pecople were accustomed to
it. According to the Chinese Account there were four kinds
of wine in Bengal, one was made from cocoanut, the second
from rice, third from the acquatic plant ealled Kajang snd
the fourth from Tung seed:a. The same source records that
on certaln ooccasions drinking of wine was prohibited on the
ground that "it might lead to trouble" and it was a "breach
of decorun“‘, but they used to drink on festive occalionls.

It is further recorded that after meals sweetened rose water
and hbney were snpplieds. Naturally this was a custom prevalent
among the aristoorats. The Musiims alse tock the variocus

fruits available in the country, such as banana, Jack-fruit,

pomegranates and sugar-cane7.

1, See, Chapter III, Section (C).

2. upray Pe 242,

3. Yisva-Bharatl Annals, Vol. I, 1945, Pp, 96-134.
4. Ihkid.

6. Barbosa, P. 148,

6. Ylsva-Bharati Aonals, Vol., I, 1945, P, 122,

7. Lbid. |



(v) Dress :-
The following account of the dress of the Muslims 1is

avallable from the scurces i

(a)

IR ‘b)

Vijaya G?ptal, refers to a certaiﬁ‘ggllg_who kept
beard and put on turben on head snd iigr (trouser)
tied down the waist,

Thg_Chingld;kccount t-

(1) 8ing cha Sheng lan, compiled by Fei-Sin in A.D.

14362 1= |

"The men wear a whitélcdttonrturban and & long
wvhite eotton shirt., On their feet they wear low
sheep~skin shoes with gold thread. The smarter ones
think 1t a correet thing to have desligns on themeess.
"The women wear a short shirt, wrap around them a
plece of cotton, silk or brocade. They-do net use
cosmetics, for they have naturally a white com-
plexiony in their ears they wear ear-rings of pree
clous stones set in gold. Arcund their necks they
hang pendants and they do up their hair in knot
behind. On their wrists and §nkles are gold brace-
lets and on their fingers and toes rings",

(11) 51 Yang Chae Kung tien lu compiled by Huang

Sing-tsdeng in A.D, 18203 O

"A1l men cut off their hairas and wrap thelr head

1, Vijaye Guptas Padma Purapa, edlited by Basanta Komar Bhattae
charjee, Banl Niketan, Barisal, Pp. 54«55, 6162,

2. Vigyp-Bheratl Annals, Vol. I, 1945, P, 122,

3. mg.! P. 124,
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with a cotton turban of white colour, They wear

long gown with a round collar with a coloured sash
cn the lower pert of their body, and put on leather
slippers on their feet. The women dress their halrs
in knot on their hesds, They wear a short shirt and
wrap their body with g plece of coloured cloth, silk
or brocade. They wear ear-ring of precious stcnes
set in gold, Around thelr neck they have pendants,
on thelr wrists and ankle gold bracelets and on
their fingers and toes rings®,

(e) Barbosa's account1 3-

"The respectable Moors walk about clad in white
eotton smocks, very thin, which come down to their
ankles, and beneath these they have girdles of
cloth, and over them =21lk scarves,they carry in
their girdles daggers garnished with silver and
g£01d, according to the rank of the person vho
carries themj on their fingers many rings set with
rieh jewels,snd cotton turbans on thelr heada".

(d) According to Sekh Subhodaya_, the Shaykh (Jeldl
Tabrizi) came to Bengal in black attire, with
turban on head and a bowl and Agda (stiok) in hand,

(e) Krishna Diasa Kavirija refers to a certain Turk
called a Pir in black attire®.

1| BarbOII, P. 1470
2. Sekh Subhodava, edited by Sukumer Sen, Calcutta, 1927,P.127.

3. Qg;éignzazghliizini%gg Bgublished by Vasumati Sahitya
Man 1" au' ta’ » é «20,
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The passages quoted above show that the dress of the
Muslim men included turdban on head, long shirt or gown with
eollar, 1jar (trouser) or sash on the lower part of the body,
shoes or slipper‘nnrﬁhe log snd rings of jewels or gold in
hend, They cut off their hair snd kept beard., The dress of the
fomalos 1nclu&ed a short shirt on the upper'part of the body,
a plece of cloth like the éigi of the present day teo wrep
the body, they used various kinds of ornaments like ear-rings
of precicus stones, they hang pendants round thelr neck, they
used gold bracelets on their wrists and ankles and used rings
on fingers and tces. They bound thelr hairs in knot and did
not use cosmetics. The Pir or Muslim fagirs used black attire.
But it seems to have been a picture of the Muslim nobles and
aristocratic class. For example the {Jér or the trouser and
the shoes and slippers could not have been used by &ll the
pecple. In a eountry like Bengal where practically half of
the year 13 covered by ralny season and the roads or pathe
ways remein inundated or muddy, it is futile to think that
all people, especially the labourers, the tillers of the
801} could have used this dress. Fven to-day handreds of
pecple living in the villages go without shoes or use a plece
of cloth tied up to the walst, Apert from the pecuniary condi-
“tion of the people, ane reason why they use this sort of
dress is the climatic condition of the aoumtry., As regards
other dress of both men and women including the ornaments,
these might have been used by the pecple, according to thelr
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own wmeans, The rich spent larger amount and used Jjwelleries
and golden orpaments, whlle the poor were satisflied with

baser metals or even conche-ghell,

(vi) Position of women -

Women observed purdah (seclusicn) and did not come cut
of their houses at day timej in the wor@s of Barbosa "they
kept them carefully shut up"l. But they received well-treatment
from thelr husbands who gave them great store of gold, silver
and apparel of fine silka. Polygamy was prevalent., According
to Barbosa, "every one has three or four wives or as many &s
he can maintain“a, though the general Islamle law ia to have
not more then four wives at a time, Sometimes, Muslims accepted
Hindu wives4. The widow-remarriage was pravalents. A specific
time was observed by widows, beforehﬁhich they were not
remarrieda. Vijaya Gupta7 refers to taking vegetables by the
Jolha's widow., This is because, probably the Jolhg family
were neocsMuslims, wvho were not fully acquainted with the Islamic
practice. According to the Chinese Acecunt, their marriages

and funarals waere both according to the Islamic lawB.

1. Barbosa, P, 148,
2. Ibid.
3. M, Pp. 147=48,

4. Vijaya Gupta: Padmp Pursns, edited by B.K.Bhattacher]ee,
Banl Niketan, Barisal, P. 56. See, SUDXS, Pp. 185-87:

6, 1bid, Pp. 5960,

6, Ibid.

7. 1bid.

8, Visve Bharati ig, Vol, I, 1946, P, 124,
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They occasiona;ly met in soecial gatherings, in which
visitors were entertsined with rmusie and aancosl. Sometimes,
the Sultans set in Assembly with nobles, 1n which games,
ﬁusic and dences were the common featuresz. Actrosses and
dencing girls wer; dressed in coloured cloths with decorations
‘of flowers, They used ornaments of various types and of high
valuos.'Ganerally vigitors were entertained with bheteleleaf
and betel-nuts, but when they invite guests, they arranged
for feastings and amusements4. When the ladies visited their
relatives or neighboprs at night, they had grest fesiivities,

rejoicings and superflulty of winess. Riyad al-Sglatin and
Iarikhei-Forightah,record that the nobles in Bengal used to

take food in golden plates and for a time it becsme the custom
that whoever could present more golden plates on festive

6
occasions wes considered to be higher in status . Desides

these, there were other entertsinments like tiger-play in

1. Yisva Bharet] Anngls, Vol. I, 1945, P. 124.

2. The indirect reference is available from an order of Sultan
Ghiy®th al«Din Balban tc his zon Bughria Khan, He ordered
him not to indulge in such assemblies. (See, Barani, P.92).

+

3. Ezagazﬁbs;gﬁi.éanaln, Vol. I, 1946, Pp. 122, 125, 132y
Barbosa, P. 148,

4. VigvesBharatl Annals, Vol. I, 1045, P. 124.
6. Ibid, ‘

i

6. Riydd, P. 132; Iarikh-i-Ferishtan Vol. II, Pp., 301-2.
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1
the market-place and before the houses of the rich .

(viii) Slavery -

The higher class people used to appoint slaves
{servented both males and females for house-hold works, The
Riyad refers to the affection of Sultan Chiyath-al-DIn Azam
Shah towards three slave-girls, Sarw, Gul and Lileh®. Vijaya
Gupta refers to a bandi (slave-woman) in the house of the
Qadl of Hasan Hitis. The Abyssinian slaves appointed by
later Ilyas Shahi Sultans proved to be usurpers of the thrond‘.
The slaves were bought and sold in the market-places, Ibn
Battitah purchased cne beautiful slave girl nawed ‘AshiErE .

1. The Chinese Account ( - y Vol, I, 1946,
Pp. 118-19), has given the following aceount of these amuse-
ments 1- "There are pecple called Ken-Siac=-su=-lu-nai who
ars mounte-banks, Every day at the stroke of five they come
around the gates of the houses of high officlals and of the
wealthy people blowing go-na (Surnaeflageolets) and beating
drums and then pass on to another, When comes the breake
fast hour they go to each house to be rewarded with wine,
food, money or other things, Besides these there are also
every other kind of players.

*(Tms there are gooplo who) gc about the market places
and tc the houses with g tiger held by an iron chain, They
undo the chain and the tiger lies down in the cgourtyard.
The naked man then strikes the tiger who heccmes enraged
and Jumps at him and he falls with the tiger. This he

does several times, after which he thrusts his fist in the
tiger's throat without wounding him., After this performance
he chains him up again and the people of the house do not
fail to feed the tiger with meat and reward the man with
money, 50 the tiger-tamer has a promising business",

2. Blyad, P. 105 Memoirs, Pp. 26-56,

3., Vijaya Guptas Padma Pprapna, edited by B.K. Bhattacherjes,
B&I}i Nik.tm' Barisal’ Po 81l.

4. Higtory of Bengal, Vol. II, Pp. 138 ff,
5. Ibn Battitah, Vol, IV, P, 212,



- 2B3 »

According to Barbosa, Muslim merchants used to go up country
to purchase heathen boys either from their parents or from
these who stole them, Boys so purchased were castrated, (in
which progess many would die) and then they wers sold to
the merchants. The people engaged them as the guardian of
thelir women, estates or for other house~hold worksl. A slave
sale deed of the time of Svltan Nasir al-DIn Mahmid Shéh I
is available in tha.Dacca Univafnity L{braryz-

(ix) Pecunlsry gondition -

From esonomic point of view, the Muslinl may be divided
into two distinet classes - the rich and/poor. It has been
pointed ocut earlier that the officials received szlary,
villages and landsa. The army recelved salary and raticné‘.
Obwviously they were richer and had & better living. It has
alsc been-pointed out that the nobles used golden plates and
it became a custom to display wealth thrauéh the mumber of
such platos they possesseds. The merchants formed the next
richer class, who sometimes invested ten thousand gold coinlo.
There were also people, vho duilt their houses at a cost of
five thousand rupooa7. Thelr dress, diet, practice of keeping

1, Barbosa’ P. 147.

€., Attached to a Bengali manuscript Saradd Tilaka No., 4608
dated S.E, 1361/‘.D0 1439,

3. Inghiei.Mahru, in J,A.§.B, 1923, P, 280,
4. v Ve 9 701. I’ M’ Pi 1180

5. Tarlkb-i-Ferightah,Vol. II, Pp. 301-2.
€. Vigpva-Bharati Annals, Vol. I, 1945, P, 122,

7. Km-1-Akbarl, Vol., II, P. 134,
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slavesg, and their dwelling houses go to indicate that the
people were rlich and happy. But thig is one side of the picture.
The pilcture of the Mullig as drawn by Vijaya Gupta and Mukunda
Rama is very deploring. The fees received by the Mullag were
meagre in amount, They received ten gandis of gowrd (about
one third of a pice) for killing fowls, six Durisg of gowrl
(about a picel) for killing goat and the head of the animal
killed, only four annas for performing the marriage ritualsz.
Though the Mullig served as priests in the soclety and as
such deserved the respect and veneration of all, their dress
(only f{iar or trouser and oap) shows that they did not enjoy
a rich living, The Mulla, named Khalas (correstly Ikhlas or
Khalis) who vas the teacher of the Qadl of Hasan Hati, is
seen moving with & torn 1iar (trouser), The reference to his
movement from house to house indicates, how difficult it was
for him to earn his livelihood., On the other hand, he was

the man, who always engaged himself in the study of the Quran
and the Kiad (holy book), The weaver of Hasan Hati who died
of snake-bite left only four pans of gowri (about half an
anna) for his uito‘. The above refersnces show that there was

a section of Muslims who were poor,

While considering the economic condition of fho people,
one has to remember that the cost of living was very low.

1. See m' Pp. 221"222.

L ry

2. Mukunda Ramas Kﬂ!ikﬂﬂ%ﬂﬂ.ﬁhﬂﬂdiy published by Bangabasi
Kariﬁlnya, Caloutta, P, 86. The relevant passage has been
quoted above, See, énnzg, Pp. 221-222,

3. Vijaya Gupta, Padmg Purana, edited by B.,K. Bhattacherjee,
Bani Niketan, Berisal, P, 61,

4. ibld, F. 60,
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The following index of price level supplied by Ibn Battutah
will throw light on the subjectl. (Taken from the tablé drawn
in History of Bengal, Vel. II, in terms of present standard

of weight and money,)

(approximately) 2} maunds of rice were sold at 5. 7/=

" - of paddy " « % n p, 7/

8 14 soers of ghee " "W g, 3/8/-

" 14 " of sesame 611 " M W s, 1/12/-

» ' 14 " of rose water ® ®* W p, 7/.

n 14 " of sugar wom w p, 3/8/- ,
" 8 fat fouwls Rowow p, 0/14/-

" 1l fat ram was " % B, 1/12/-

"o 1 mileh cow hooH w21/ -

" 16 pigeons wvere ® " R, 0/14/-

Judging from tﬁﬂ pricé-levol drawn above, 1t may be
assumed that the common pa;ple ware not hard hit by thelr
lov income, Those were the days when one was satisfied
having a gift of a Jute-place, as in the case of Krittivasa,
vho received one such piece from the King of Gauraa. éfidhnra,
a disciple of Ghaitanya, earned his livelihood by dealing in
radish, sheath of bamboo, and the spathe of plantain treea.
The needs of the people were not great and thgy were happy
with their lot, Judged from this standpoint, éhe people were

1. Itn Baggggan, Vol. IV, Pp, £10 ff. '
Bistory of Beéngal, Vol. II, Pp. 101-2,

2. Quoted by Sukumar Sen in Bangli Sghityer Itihaasa, Calcutta,
1940, P. 86.
3. Brindiévana Dasas Chal

Caloutta, Gaurabds, 440, P

a, published by M.K.Ghosh,
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generally happy. According to the Chinese Account, "the
seasons of heaven have scattered the wealth of the Earth
over this kingdom, the riches and integrity of 1ts pecple
surpass, perhaps those of Ch'in Chiang (Palembang) and equal
to those of Chao-wa (Java)“ .

(x) Contagt with the logal pecpls i-
It has been pointed out earlier” that some of the
social features of the Muslims such as the worship of Satvg~
PIr and the introduetion of the foot-print of the Prophet
were due to the mixture of both Muslim and non=Muslim congep-
tions. There was a close contact between the people of diverse
commnities, That such contacts were not rare may be gleaned
from the following facts, |
(a) We have seen earlier that a rumber of local people
were converted to Islaum,

(b) Musiim rulers in their fight against the Dehll
Sultans recruited local aoldiori‘.

(e¢) lLocal people were appointed in important positicns
of the statosn

Beside ithese thore are referenées in the Bengall literature

to show that the Muslim learned men held discussions with

1, Visva. ’ Vol, I, 1945, P. 99,
2. Supra, Pp. 211 ff,

3. Chapter III, Section (C).

4. See, Chapter II, P. 36.

5. For appointment of Hindu Officers by ‘Ald’ al-DIn Husayn
Shah, see, Higtory of Benzal, Vol. II, Pp. 151 fT,
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those of the non-Muslims on religiocus matters. Krishna Dasa
Kavira)a refers to two such discussions, one between Chaitanya
and the Qadl of Nuiiy&,snd the other between Chaitanya and a
certain Turk ealled a PIr.

(4)
Badlyg.

The Q&A1 pruhilﬂited the kIrtana in Fauiya, probably
due to a mumber of complaints he received from some anti-
Vaishnava Hindusl. But Chaltanya ordered for nagara-kirtapa

1, That the Q&dI recelved such complaints is clear from the
following verses of Krishna Dasa Kevird@ja himself. (See,
tanya ( itamrita, Adi, J:'?th.)

= ahT enaSt 29 iy whe =tEer )
TR B[R OTES A SNAST T )
or Fra's maEsTEw avg WA AR N
arTE St TAETAT BRI awteracr |
Sho <31 Ahs amy gty v w
Tcaa’/ Ster %RT 4% TR, '”ﬂf:;:b‘ |
sttt e ARt BhatE TAEATS
e ad sty S [T WISTA )
AEa- wASYA VER AT AT SR W
T+ s T arhst© w3 AT JipE st
pr m P IF stsTeTs mhro
T e A B L oA |
e Rt s A2 P T G
* e
Saerd b B AT (At (TR
rf,}&gw/ G AT srast arwna N
FeT Fra T A e a2 wtz |
AR e IFREA zZE S:tm )
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(kIrtang in procession) in violation of the Qadl's order.
According to Krishna Dase Kavirdja, Chaitanys at the height
of his emotionalism reached the Qadl's palace and had the

following discussions with hinl.

"The lord says, 'I have come to put some questions!
The Qadl says, 'say whatever is in your heart', The lord says,

"You take cow-milk, so cow is your mother, Pulls earn food

T g Aog Tt arobay, G )
stad ats  wTRT AEmE Ay mr ahE
stpea drza g oA ot e

— e
AwTE paavtut Sha s m e W

Translation 3« "At that time, some five to seven nﬁg%ﬂnqi
(1rreligious Hindus) came and complained that Nimdi (CHai-
tanya) was destroying the Hindu religion and that they

did not hear such kirtghs before (as was introduced by him)
XY R R EY YRy Da.nce’ scng and beating of drums were
befitting to the Chandl snd Manas® worship. Formerly this
Nimal Pandit was goody he went gstray after his return

from Gaya. He sings loudly and claps his handsj the scund
of drum and clapping deafen those who hear, Nobody knows
what edibles give him stirength to become mad, to dance,
sing, laugh, ery and to go on rolling. The towns-men are
maddened with continucus kIrtanas so that they cannot sleep
at night, Now they call him Gaur-Haril in place of Nim&ij
being irreligious, they are destroying the Hindu religion.
Fven the lowly perscns make kirtans of Xrishnaj at this sin
Miilya will be depopulsted. In the Hindu religion, the

nome Isvara is a pahSmantra; if everybedy hears, the pantira
loses its sanctity, You are the Thakur (leader or oi'ficer
in charge) of the village; call Nim#&i before you and urge
upon him to give up (this peculiar way of 1ife)¥,

1. Cheltenys Choritdmpits, Adi, 17th,
SEE F(E Zr ATt capkats ohtra o |

Tt =z arrst Eg—cg+a+g QIF N

B H(T sy ats f{§§¥ Ehta atet )
P a3 Sersty :shgruggt?f ety
et sttt R ats _aat @t 8w
[GAE N TR 552% aws TEmat )
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for you, 30 bulls are your father, What 1s this that you
kill your father and mother and eat their flesh? How do you
do this 1llogical work ™ The Qadl says, 'As you have the
Yedps and the Puranas, I have my religious books, the [itab
(holy bock) and the Quran. According to these bocks, there
B g e

ﬁta'[ﬁ Wbty g msta gErdter )

YR T F(E RFI3 - 7z sws{ 7E% |

gz spef Stasra a¥a mpms oy

2113 avef (etra® arEE fATE T )

Ty wthsty A Faa AR, SHeC s

CotATd  pAWE s (SATT Aot |

rFAT (tra% (@ AZ AT, g\mﬁ n

g = (@F W orad Feds

ST am TE ST A agF (A

g\"z’r\'?.‘g‘s 1>n—(;'§‘ zrrr'? Gl srr(g .?—'ﬂ‘ﬁ" \

COW-2LATF 4% S wsThsTar 9k 1

STE _Qx FmAwerA AR IT N

CAwA(S W a7 STty Jiaa v
SRR Tt At oy ethawtm
STE ST a¥ am oz Bemra )

AT B0, <M A A1 (ot
AT (ShAX Fz =t N quargar )
raat FRUEE ot 2wy st
i ﬁ’t"s“ “65*'5’1'{“ ?TF\Q“‘_“&‘; = sptra
=3 IR @hT T3 XTI a5FA
prast REE W M TRAT 0
ettt watz =g #3T przowarg, 29 |
Tt ema tresE Al g st ma i
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is distinotion between ‘'Path of Active Life' and 'Path of
Pessive life', According to the latter, the killing of

animal 1s prohibited, while according to the former killing
of cow or bull is ailowed. There is no sin in killing in the
manner as it 1s prescribed by religion. Your Vedas allow
killing of eow, and so great pupnis (sages) used to kill cow'.
The lord says, 'The Vedag prohibit killing of cow, 80 no
Hindu kills any cow. According to the Yedgs killing of animal
is allowed only if they can be restored to life. So the munhis
(sages) killed old-aged cnes and restored their life with the
help of the Vedic mantras. The old-aged became young ones,

so the killing became a boon for them. In the present time,
Brahmins have no such power, 0 nowadays they do not kill
cow, You only kill, you cannot restore to life, so you will
not escape hell. The cow-killers will live in hell as many
thousand years as there are hairs in the body of the cow.
Your religious leader has gone astray, 20 he has given such
direction without knowing the significance of sastra
(religicus law)', Hearing this, the Qadl became dumb, he
could not utter any word and said, 'I accept defeat, O
Pandit, you have told the truth",

®IT Wx Pz AT ATs ST A |
TN ®E @t erabsz wra )

e ___(_\ . L o
W AT PNus [k R
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Krishna Dasa Kavirajs refers to the meeting of Chaitanya
with ten horéemgg“.l. Chaitanya was then coming back from
Vrindavana, There was among these men, cne clad in bleck
attire, called a PIx. The story is that once Chaitanya fell
senseless in extreme devotion, The horsemen cameé to the
spot and suspected his followers of robbing of his all by
making him swallow the 1leaves of dhutura (a kind of intoxi-
cating leaves) and arrested them, On recovering from the
state of senselessness, Chaitanya testified to the innocence
of his followers. He sntered into agrument with the blacke
olad horseman until the latter was convinced. All the horsemen

accepted Valshnavism, Their meeting has been described as

rollowna P8

*He (the PIr) propounded menotheism and cne ccumon
‘God, on the basis of his holy book (vis. the Qurfan). But the

« Chaltanya Charxitamrita, Madhya, 1Bth,

2. J.N. Sarkar: Chajtanva' £rinage
(Enalish translation of Madhya=
rita), London, 1913, Pp. £26.27,

The Bengali verses (Chaltanva Charitimrita, Hsdhya, 18th)
are as follovws i1~

[g7h 19 & A% otgc Y3 |
HrT T, BT oR Ata w3 )
™3 ¢HEE"%75T Sra 2REF AT i
FrdR s 7w .»;-l-gvr ety Sdriagt )
GﬁE"_Bﬁﬁ?ﬁa P& @iAT qﬂﬂur |
TR T WTH 2 RAE armw )|
pri i mE mRg @A wfaa
37 At SWBE FT I E Yy ZzA N
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Master refuted all his propositions by arguments based on
the seripture, till the man was silenced. The Master conti-
nued, "Your scripture establishes cne common God (in the
beginning) end refuting that theory sets up in the end a
particular God, who is full of all powers, dark of lme, the

S BRE Ay (OhhE >ty aph et ARra s |
otrt wTm NrEe s imfvr‘:_q-ils; >rey N
(Sl S CIN S C T e o
3*‘%‘“‘21"’5 vg“r/ "%‘tﬂ- b AT IE 0
NTRERTAR THY 'iﬁf,qa,sh R |
Wza’ra'ﬁ >gqar T:t:o:; NFNT sgmer )
o LIS zHan Srar 2Es Zar |
3T ‘{‘%TET”K"J 'T““(‘tfam'i-:rzr ]
'-wa-r{;srgf wa-raﬁ"j FTILNIT BT o )
>ta S 2w Shaa 2T rta sHaer o

Sta pyat AT Fhaa :d'lﬁ‘n seata )
Srera BIgt Sire 2RI stz g
T FWHIH T orhE g s )
#ATAH = BT Sra FAS praa
ol orx bt arkeer aﬂ?:?ap- sgherT )
W ‘ﬂJ’Tg'LI‘?‘ H;f'{_ﬂ' 3{_’{'&' Faca o= =l )
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embodiment of gat child and angnda, the perfest spirit, the
soul of all, all-pervading, eternal, the self of everything, -
the source of creation, 1life and destruction, the refuge

of all universes whether gross or fine, the most excellent,
adorable by all, the first cause of everything. Men are saved
by faith in Him, and freed from the bondage of the world

cnly by serving Him, Delight in Him 13 the supreme human
attainment, while salvation can give only a particle of that
bliss. The highest beautitude comes only from serving Hls
feet., After first insisting on work, knowlaedge and mental
abstraction, these are then set aslde and. the service of God
is laid down as the final duty. Your theocloglians have no
knowledge of their own scriptures; they forget that vhere
there are two injunctions, the latter is stronger. Decide
after studying your own holy books, and see what is laid

down &8s the final concelusion®,

*The Muslim replied, 'True are your words. What 1s
written in the scriptures cannot be changed by men, The
abstract God (Gogain) 1s discussed by theologlansj nobody
thinks of adoring the incarnate God. You are such, God's

own self. Have mercy on me, unworthy sinner!®

The discussions prove that learned men of one community
wera conversant with the religious books of the other commue
nity. For example, the Q3dl of Nuliya referred to the Yedas
and the Purines in his discussions with Chaitanya. Unless
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there was a close oontact between the two people such
discugsions could not have been'posiible. Krishna Dasa
Kaviraja goes a step further and says that both ggg{ of

M diya and the Tark called PIr were convinced of the arguments
of Chaitanya and begged of him to make them hig dlsciples.
This is not corroborated by any other source, Such important
events, conversion of an important officer like the Qadf

and another PIr, would not have been left unnoticed by other
Vaishinava writers, if there was any basis in it. Vrindavana

1 2180 refers to the Qadi - Chaitanya encounter, but he
does not say that the QadI accepted the teachings of Chaitanya.
The whole book of Krighna Dasa Kavirdja was written to delify

Dasas

Chaitanyas and tc¢ paint his character with a superhuman colour,
In this partioular case alsc he could not rise above the

sectarianism and probably exaggerated the facts.

1, Brindavana Diasa: Chaitanvs Bhizavata, Madhya, 23rd,
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CHAPTER - VII,

THE CONCLUSION.

To a student of political history, the history of
Bengal from the conquest of Naiiyd by Muhammad Bakhtyar
Kgaljfl till A.D, 1538 13 a mere record of events in the
gradual expansion and consolidation of Muslim political power.
In fact, during this pericd of more than three hundred years
the Musiim power expanded throughout the nock and corner of
Bengalg. But to a student of soclial history, the pericd
unfolds a greater significence, as it witnessed the introduc-
tion and graduel development of a fresh element i,e, the
Muslim society, in the socio-religiocus history of the country.
Although the political history of Bengal offers several
landmarks, the social histcrian hardly finds any, because
the soclal forces have got a contimous growth and develop-
ment wvithout caring for or rather encoursged by time and
tide. The period covered by the present study passed from
the formative stage of the Muslim soclety to a complete
overhaul of the soclal forces in the country in which the

religion of Islam and the Muslims became predominant,

The Muslim society in Bengal developed on thres important
supports: the Muslim ruling class, the Muslim scholars and
the Muslim SiifIs, The most important contribution of the

1. For date of the conquest of M iiya, see, Indisn Historigal
» June, 1954’ Pp. 133 fr,

2, See, Supra, Pp. 43-48,
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ruling class was that they expanded the political power so
that the small principality of Lakhnawtl of Muhammad Bakhtyar
wag, within about one century and a half of its existence,
turned to be a great Muslim kingdom of Bengal. Without the
political power at the top, tho Huslim soeiety would hardly
have survived the throes of 1ts birth in clash with the
hostile multitudes round about them. To the ruling class,
especlally to the Independent Sultans , goes the credit of
giving Bengal a homogeneous Muslim kingdom, independent of
the political forces of Dehil. §pams’al-D1n Ilyads Shiah was
the first to unite the whole of Bengal under himl, while his
guccessors till A.D. 1638 held the same pogition without
braek, The Muslims thus got an opportunity to consolidate
their position without any hindrance., Besides the expansion
of their power, the rullng class alsc encouraged the scholars
and the ggggg, bullt mosques, madrasahs and khingaha, afforded
facilities to the Muslims for visiting the holy cities of
Mekkah and Madinah. In short, they helped the growth of &
distinct Muslim society in Bengal. The scholars, in thelr
turn, wrote books on Islamic sciences and literature. They
paid speclel attention te Figh, Eﬂﬂi&&a Igggxyui, Persisan
poetry snd seven Bengali 1anguag02. They alsc maintained
ecademies and imparted instructions to the peovlea. The cone

tribution of the Sufis ccvered a wider range. They were not

1. Histo { Be VOl. II, Pp. 103-5. AQH Da.nj.’ "Sham“"
uddin ¥1yas shah, Shih-eeBangzlah" to be published in the
! Jadu N kar Commemoration Vi 'y Panjab
Unlversity, ia,

2. Chapter III, Section (B).

3. 1bid.




- 267

indifferent to the political happenings, but sometimes,
influenced the rulers in moulding the state-policy on Islamic
linonl- They even helped the expansion of political power.
But the most important contribution of the Sifls was that
they educated the people in religious principles, helped

the poor and the destituteé, attracted fhe local people
around them by their religious disposition and converted
‘mgny to Islam « It 13 thus elaar that they devoted themaelves
to the cultural pursuits and with or without the help of the
royal power, trailned the Muslims in the observance of reli-
glous principles, Based on these three suppcorts, the Muslim
soclety developed to such an extent tﬁ;t it occupied a
prowinent poaition in the socioc-rsliglous life of the people,

- When Muharmad Bakhtysar Khaljl laid the focundation of
the principality of Lekhnawti, the Muslim population was
composed of merely immigrants, numbering a few'thouaandaa.
They came either with the invading hordes or as adventurers
after the oconquest, The society thus established, was subse-
quently fed in two ways, either by fresh immigration from
the West or by local conversion~. Thus, we notice that the
Muslim society comprised of people from Argbis, Shiraj, Herat,
Samarqand, Tabriz, Bukhar@, Balkh and Abyssinia. As regards
tribal affiliation, there were the XhaljIs, the Turks, the.

1. Chapter III, Section (C).

2. 1kid.

3. According to Minhs) (P,152) in the Tibet expedition,
Bakhtyar's army ccnsisted of ten thousand soldiers.

4, Chapter IV,
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Afghins, the Habghis and probably the Mughals. Similarly

the society included a few groups of pecple like the ‘Alims,
the Sayyids, the Sufls and the local converts’. These people
helped the growth of the Muslim society in their own wayj
some formed the bulk of the ruling class, being appointed
in civil, military and revenue departments, while othexrs
educated the peoplaz. In their daily life the Muslims used
both Persian and Bengali languages. Bengall was used not
only by the converted local Muslias, but also by the immi-
grants, The immigrants did not try to keep themselves 1solated
from the soclal current of the country. They adopted various
professions like trade and commerce, crafts and 1ndustry;
and agriculture, beside accepting offices in the State.
They bullt their dwelling houses with the materials locally
available, Even the court-patronised stone or brick archi-
tecture developed a local style, suited to the climate of
the country. Their diet included meat, fish or vegetables

as they were locally availablos.

The fame of the Muslim kingdom and the Muslim popula-
tion of Bengal spread far and wide. Beside trying to obtain
political hold over the neighbouring kingdoms, as evidenced
by occasional ralds, the Bengal Sultans exchanged ambassadors
with the kingdoms of China, Dehli and Eguriliﬁﬁ. On occasions,

1. Chapter 1V,
2, Chapters I1I and IV,
3. Chapter YI,

igva-Bharati Annsls, Vol, I, 1945, Pp. 96=1343 J,A.8.B.
D02, D ot ' i bin Al.mad,’Pp. 126-270 !
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the Bengal Sultans were invited to help settling disputes
over succession in favour of one or the other prince in

Arakan and Tipporal.

The Muslim society in Bengal developed the orthodox
principles of Islam and at the same time gave way to the
popular forees. As for the orthodox side, they adhered to
the principles of Imian or belief in God snd His Prophet,
Namay or prayer, Rogd or fasting and Hajj or pilgrimage to
the holy cities of Makkah and Madihahg. The soclety looked
for its strength fowarda the mosques, madrasah and Khanaah.
These served s2 the pillars of the social strﬁcturc and all
eyes were turned towards them for guidance. Besides, the
Bengall Muslims, through the favourable attitude of the Sule
tans, kept a close contact with the holy cities of Makkah
and MadInah, Both Sultdn Ghiyath al-DIn Akam Shih and Jaldl
al-Din Muhammad Shah deserve special mention for establishing
madrasah in Makkah and Madinah and making liberal grants for
the people thereof3.

!

1. Hiatory of Bengal, Vol., II, P. 593 J.A.8.B., 1844, Pp.44 ff.
It is said that the Burmese king appointed Muslim
soldiers inocluding shipmen under them (Lﬂlgmig,gnltu:%,
July, 1936, P. 426) though it 1s dirfloult to say whether
they were from Bengal., At a later date the Ahom King Rudra
Singh (A,D. 1696-1714) imported masons and artificers from

Bengal (E. Gait: Azgljjgzx_gtdggggg, 2nd edition, Thacker,
Spink & Co,, Calcubta and Bimia, 1996, P. 181). But 1t is
not possible to determine whether they were Muslims,

2., Chapter V,

3. Chapter III, Section (A),
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The most importent element of the populsr force in
Islam was the Eiiijn}. The people considered the gdargah of
the Pir as & place of pilgrimage., They made offerings to
the Pirg or their departed soul, built tombs and 1lluminated
them, The rulers made enddwnant of land for the maintenance
of their shrines and other establishments attached to them®.
They also introduced the stone-representation of the foot-
print of the Prophet (Qadan Ragil). The Pirigm did not ori-
‘ginate in Bengal, but the long settlement of the Muslims in
this land side by side with the local people, many of whom
were converted and taken to the fold of islam made the con-
ception deeply rocted in the society., The converts found in
"the PIrs a resemblance of the Iantric gurus and in the tombs
and dargshg that of Chaitvg or Stupg. Moreover, the converts
sould not readily learn the religious principles, as the
religious books were then asvailable in languages foreign to
them, No doubt, the religious teachers tried to teach them
the fundamental principles of Islam, but it is futile to
think that they succeeded in keéping the converts completely
isolated from their age-0ld customs and traditions. This is
why, Sayyld Sultan, a mid-16th century Bengall poet, regret-
fully writes that the Bengsli Muslims engaged themselves in
reading Hindu mythological tales due to their ignorance of
Arable 1anguag33.

1. Chepter V.
2, Chapter III, Section (C),

3. Sayyld Sultan: Ophite Resbl, edited by Ali Ahmad, B.S.
1366y P. 7. ; Supra, 103-104,
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The PIrism gave way to the further growth of concepts
like those of Satva-PIr, PanshePIr, Minik-Plr, Ghora-PIr and
Madari-Pir. Evidences for them are not available during the
period under review, though it may bglggid with eartainty
tha¥ the Pirigm formed the basis of thq}r growth, The Hindu
gociety of the day worshipped deities like Manss=a and Chandi
for rellef from all sorts of dangarll. The fatya-PIr ete.
probably occupied the same place among the Muslims, as these
deities did in the Hindu soclety.

The Muslims of DBengal 4id not confine themselves to
the orbit of their own soclety, rather they had contact with
the non-Muslims, sometimes they held religiocus disocussions
with thcng. Credit goes to the liberal Muslim administration
that although the rulers helped the growth of the Muslim
soclety, they 4id not persecute anybody simply for difference
of faith, Rather they enecouraged the non-Muslims, recruited
them in the army and even appointed them in the key position
of theEState? They also encouraged poets to write in the
loecal language by awarding rewards and titlos4. They also
attended to the local problems by the construction. of dykes
and roads and excavation of tenks and digging wsllss. These

versity of London, 1955, Vol XVIl,Part 111,Pp. 503 2.
2. See, Chapter VI,

3, Baranl, P, 586, ‘Af1f, Pp., 114-18; Historv of Benegl, Vol,II,
Pp, 150-52, !

4+ D,C,Sens “'.'.'A L
B.S, 1356, ¥ & nar
caleuttl’ 1940' . 71 ft.

b, See, mm’ Pp. 74-76,
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were for the benefit of all and sundry and not of any
particular group of pscple, This explaeins why the local
people stood at the back of the Sultans in their fight for
independence agalnst the Sultdns of Dehll,

‘ To conclude, therefore, it can be said that the Muslim
soclety in Bengal developed gradually, so that after & lapse
of more than three hundred years, it boéamz & part and pareel
of EBengal's body politic. The facts that the Muslims settled
in this sountry, learnt the local languasge, lived in harmony
with the locel people, accepted local wives, adopted various
professions sulted to thelr genitus, and that in their dietary
+ system and dwelling hcuses they depended on materials locally
available, bear cut that they considered Bengal as their
howeland. S5ide by side they adhered to the Islamie religicus
principles and bullt religiouz institutions of their own.
There 1s, therefore, good ground to suggest that a Bengall
Muslim soclety alresdy pessed i{ts formative stage, took a
definite shape, and breathed a new spirit of tolerance,
eguality and universal love in the esountry se much o that
large masses accepted Islém and even the then Hinduism was
deeply affected as traceable in some of the elements of the
Chaitanya movemantl.

1. For example, their mass worship, their kIz%gﬁ% their
caste=less society ete., For deeails sce, Qs Balige

W‘, Lﬂlmtta’ A.D. 1935’ Pp. 164 £f,
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| Repgpur, Allahabad, A.D, 19

Webster, J.E.! Bashexn Pensczal and Asgam
. Zippera, Kllshabad, A.D. 1910.

" Webster, J.E.: Fagtern Benzal o
Q@hall’ Allahab&d' Ao

Wheeler, R.E.M.s |
A.D, 1950,

Wise, Jo: Jo

Bengal, ‘?donvﬂﬁ-;- 1883,
Wri‘hti HoNot =

Wright, H.N.: CO ] d Het &) e .

- Dehli, Delhi, A.U, 1936.

Yule, H.: the Waj er, Vols, I & II, London,
1 AOD’ ].866. ) )

: (vii) JOURNALS AND PERIODICALS: -

¢ ¥ Calcutta.
Bengal: Pagt and Progent, Caloutta.

terary Review, Karachi.

mmsmmm

Gaicutta Roview, Caloutta.
Dycca Review, Dacea,
Dgcea University Studies, Dacca.

*4 3

|

Thomas, E,s"Initial Coinage of Bengel" in J,A4.5.B.y 1867,1873.

-_—



- 287 -

N
 Epigra s Government of India, Ootoamond.

 Epigraphis Indo-Moslemigh, Government of India, Cotcamond,
i
‘Indian Higtoricel cuarterly, Caloutts.

1slamic Culture, Hyderabad (Deccan).
: ' ng 2 - g Loglety Of Henga 9 Caloutta.

w! B

[_the Nunlans 30als of Indla, (formerly gublished
Sombay being published ir .

cm Banaras

‘ "~ Bession, 1981y Dacca Bession, 1953,
M’ Karachi,
. Yisva-Bhaxat) Anpals, (Visva-Bharati).

«= THE END -



