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ABSTRACT

In the present Thegis an attempt has been made to-discover
the fundamantal busis of ths principal world-religions. W%e heve
tried to make & close study of the grest religions (Judaism,
Hinduiam, Buddism, aoroastrianian, uhristimity and Illal) and
found that basically they all bolisvc in the Lpn.: of wod. It has

however, besn found that m.vim mit.y has rauh-d Qn snooapromising
attitude in Islam, the last of the rwoulod rtligiaaa.

Atteapts huve also been made Lo show that I:hilosophy axd con-
temporary science have & close connection with the religion of uni-
versal monotneism. The Absolute of idealist phillawphyj and the
Supreme Intelligence or ureat besigner of mature in contemporary
scisnos huve, We think, ygreat similarity with the Divine Unity of
religion. |

we have further tried to show thut from Godts nity follow

the unity of man, life &nd universe. Our finsl aim has beea to
reiterate the establishmant of universal love and amity, the moral
count er'purt of uivine Unity.
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The Concept of Unity As The Basis of isligious sxperiences

Chupter 1 : The Preluds

Since the dawn of his intellectual devalopment man has been

. aspiring after the discovery of & single heality or Prineiple or ldeal

t.o explain evunts and phenomens and life and univergs in & satisfinilamy
way. Right from Thales in the sixth century B.C. dosn to the pressmt
age ty und large philosophers of the world sought refuge in a single
P}'meiplo or Ideal with a view to explaining things in a logical way.
bifferent philosophers have however ascribed differsut numes to this
Ideal or heality. Plusto's Idea of Uood differs littles from that of
Hegel's Absoiute in tneir quiddity. 7The sume can be suid of 'The in-
knowable' of Spencer and the unknown 'Thing-im=-ILeslf' of Kant, the
great adwocute of criticism as & method of philosophy. |

It may however be added that though in his 'Critique of Sure
kesson' Kant failed to decipher the nsture of the !Tning~in-Itsalf,?
in his 'Critique of Practical isuson' he sexss to have substituted it
by God to explain moral amd other relavant higher vaimess of lifs and
Spencer also hus silmost always besn looked upon as & wershi;per of -
'Ihe Unknovable' which he later catejoriged as the "myatericus abso-
lute. !

1. dagill, world rhilosopuy, p. 654&.
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The scisntist who ls apperently opposed to & philosophy of unity
also muintaing —— the more events and phenomens & Theory or Principle
can explain the more acceptable it is. Mewton's lLaw of Gravitation has
& universal appesl because it explains not only the falling of the apples
an the ground but aiso becsuse it can interpret the relative movement of
all material bodies in the heavens and earth. In the present age of
rockets wsud spase-ships the thoughtful acientist speiks of & supreme
Intelligence behind all muterial bodies and their constituent sleetrans,
ions and other elements. In other words, beyand the atamic world the
scientist now senses the pregsence of & Fundamsntal ieality shich alone

can answer the !'lnanswered (Mestions' of science,

cience is ordinarily understood to be atheistic and a great
majority of scisntistg beliieve in what 13 called scientific athelism.
However same sobuor scientists like 3ir James Jeans and J.o. Haldans
initisted a liberal movemout in the contemporary seisntific world and
& good number of scientists to-day believe in a Universal Spirit. JSome
of them regurd it as the unity behind piurality of the world of atams

and even categorige it, after the Genesis, aa (od.

Among the spiritual leaders of mankind who are often enough call-
od prophets us well we notice & gimilur tendensy. They all call the
people Lo one ldewl. ihe principal motto of their lire hss besn to
proclaim the reslity of one and only one ldeal, the Divine. Abraham,
Mowes, Loroaster, Jesus, krishns snd Muhsmmsd all oslled their people
to one Uod and explained everything with the help of one lniversal Ideal.
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in all sober quarters we tous find an inner tendency L0 explain all life
and uwniverse in terms of ons Ideal or hsality.

The monistic philosophers, no doubt, speak of one reality or the

« Absolute but their ibsolute is mors or less a subtle reality. shile
speaking of the Ldea of Good, Plato takes us to & world quite different
from the °°l.....'. expsrience and live in. Hegel's Absolute which resolves
all theses and ati~theges into ayntheses and finally becomes the highest
synthesis appears to rank in status with Plato' s Idea of Good. Both
Plato and Hegel propound such ontalogical doctrines im which reality is
made samething abstragt. Plato's Idea of Uood and Hegel's Absolute are
hard metaphysical entities and very few can comprehend theam. lot only
Plato und Hegel but also other great Philosophers like Aristotle, Kant
and Spinoza place befors us equally abstract realities like the !Fure
Form,' the !'Thing-in-It gelf' and the ! substance'. The mortal soul had
thorofoi': to choose and gslect a diffsrent puth to search out and meet a
porfest being capable of expylaining .things and events in a more satisfao~
@ry way. And in a journey dif ferunt from that of the abstract rational
thinker truth was revealed to the minds of -w and louo, Abraham, Zaro-
aster, Jesus, Muhsamid wnd others brought for u;oir poopho Ustter expla-

tiocns of life snd universe.

Kan's full awakening to the recognition of a Supress Power and

ths troubles though which individuals and races passed before they reach-
od the ides of & Universal Idsal or iwality which regulates, guides and
pervades all existence provide matters of great significance. The way
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through which men made spiritual progress and the track they followed to
say good-bys to their idol~gods for the adoration of ons Uivine God have
often besn blocked. MNow and then mgny of them broke away from the stream
of progress and listensd to the whishparing of their senses and desires.
Nasses of mankind fell victims to the cravings of their mind and turned
back to worship idols, the symbols of their passions. On the othsr hamd,
the messengers of truth had sounded call to the livine and always taught
men their duties to God and tmnlvu.z

Truth wins the goal and although it takes tims to reach the hesrt
of mun, the divine penstrates into the soul of the human being soconer or
later. And this is vy the divine flemes kindled by Moses, Abrahum,
worouster, Jegus und those preceeding them hud found ways to the heart

of man.

Faiths which Abraham, Hoses, ioroaster and Jesus preached and
aoted upon underwent terrible cuanges in subsequent periods of history.
The cults of duslity, trinity and plurality came into existence and their
woteries divided into contending groups only to add to humun aiseriss.
Men's notions of God and morality debased to such extents that even in
the 'Houss of God' they erected imsages of tribal, local, regional snd of
many other types of gods and godesses whom they worashipped mwinly to
oreste group rivalriss and exploit others. Pressed uner disterted faiths

the children of Adam then cried out for deliverance from the misdessds and

2. Ameor All, opirit of lalam, p. xvil. i
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cruelty of such religions. It was in these circumstanceg that a desert-
born son of the earth appesred before mun with the messsge of daliver-

ance.

The circumstances in which Muhammind appeared with the message of
dsliverunce have few psralells in men's religious and moral history.
" pissatisfied with the prevailing terrifying idolatry whish depurted
—;r.ath from truth and encouraged exploitation and morel dsbagament,
Muhsamad abgorbed himgelf in mediatation in the cave of Mirs for light
and guidance and one sacred night truth wag reveled to him. He came
buck home trembling, and frightensd he fell into sweom at the hewse of
Lhadija as did Moges on the Mount of Sinai. The last Divine Book (al-
uran,) ¥as revealed to the seal of the prophets for sallimg and gulding
man to ons God and universal love and brotherhood so as to ond:tn tor-
ture and exploitation in the name of reiigion. The {undamental principls

in whieh his faith is grounded is: There is no deity but Allsh.

|

Muhammad' s notion of unguaiified unity of God was subssquently
taken wp by Muslim theologisns and metaphysicisns smong whom the Nuta-
silites occupy & unique place. ln order to wphold God's unity some Muta~
silites propoundeda an extrame view oi divine unity and to safeguard that
they stripped wd off all attributes. lkor, according to thmm, attribu-
tion of a guality to God, leads to plurality of reality and as such wee-

*kens divine unity. l

The Grand Apostie oif Tawhid or unity of god, Muhammad iba-Abdullah

played & very heroic role in history to fight a gresat war against the
|
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retrogressive dispogition of the children of idum, whose tendency had
besa to asacciate partnera with the lord of tha univerge. with umpsra-
lleled boldness Huhammad procluimed the cneness of tGod and discarded
every sort of polythsism outright, and sterilised all its germs in the
Shahsdut —- ko God but Allah. His historic call was to heal the caviti-
o8 and to remove the accompanying ilis which the germs of polytheisa had
asde in popular and distarted Judaism, Zorosstrianiam, Christianity and
hinduisa,

'!

Truth is eternal. 7The measage brought by the Sesl of the Praphets
was not aomatuing new, It wag deliivered besfore Muhammad and, sccording
to tradition, mude perfect with him. "This day have 1 perfected your
religion for you, coapleled My favour upon you, and have chosen for you
I-{n a3 & re.iygion, "3 the ran says accordingly for the dewout and the

pioll.

About the eterusl character of religion and prophethood a very beau-
tiful expression we eums scross in the famous Gulshan-i-Eaj of the persisn
" uu post Mahmud 3abistari. Ihe poet writes: Mabuw-atra iuhur &j Adea
anad Ka;u:sh dar wajuae Khateam nad;“ hendered into :ngliash the verss
mouns — Prophethood begen with idam and resched its perfesticn in the

Jeal of the Prophets, i.e., the last of them, Mubmmmd.

3. The Quran, 5:34.
4. Lahiji Huhummad, Mafatehul Asjag ¥l sharhe Gulshane baj, p. 313.
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The light and truth which »as revealed before Muhsmasd was soon
forgotten by men. For it did not well resch tusir hearts. The woise of
the urund Frophet wus to quicken the deud into life snd to mace the pulse
or t.h- humanity boest with umnprecedented force. Under the Light.y ingulge
ol thia aew philosophy of Kuhssmed the dosert born arabs scon undbed inte
.m forse and within a sbort period of about thirty years the kuslims
w&owioua froa the Hindu aush in the ssst to the shores oi the
Atlantis at the West. Imbued with the philosophy of Tsshid, the waity of
’bd, t.ho Arabs built up in a very short soen of time an empire y'-ntlmr
than that of the romens wich they took csmturies to accclnpush. iiist.ory
is » living evidance of Low the wave of this nev faith rolled caward
_t-rtmsing overy 30il it pussed over &nd assimilating on its way all

t.hat it ocongidsred zood. |

#e have slrsudy mentiocned thst truth was not coufined to a parti-
eular sge or mstion or cowntry. A peep into the history ef the religiocus
philosophy of mai: discloses that in difforent ages differemt prophets
ul:_to different’ peopiss with the messuyes of one God. wnith the pussege
of time and changes of oircumstaness brought about ay men tLhemssives the
divins Unity was, however, distortud citen enocugh. Like Islsm, Chariséis-
aity, Judsism and Hindulsm proclaimed in their purity and simplisity the
stme Divine Unity. The Uod of Christianity, the Jdshassl of Judaism and
the bkraoma of Vedunta in Hindulsm &ll stund for the Unity ef the uivine
Being. but this Unity of uod was subsequently digiertes at the hands of
interesgteod peopls. 710 gerve Lheir onn ends they pw o their

|
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follovers the cult of many gods and godesses. Curiously enough, in the

nume of wod and relizion tribes und races became enemies againat one
wnother and disfigured the very fice of the earth. It wag therefore the
neea of uge and history that a great universal teacher cume to teach the
distracted bumanity about one uod, one Creator and about universal love
snd brotherhood. 50 came Muhamasd to tesch msn ¢ There is no zod but
Allah; all men are equal before Uod; and they are brethren to one ancther:
This was his greut mission and by profession and practice, hs spared no
efforts to fulfil it.

An insight ianto the puilosophy oi unity provides man with that
Universal Ideal or Reslity which he desired long for & satisfactory exple~
nztion of iife and univergs. A question muy arise; khy should there be
only one Idwal or Principle in the universs? 7o this question we would
like to answer that two equal uwitimste beings cannot exist side by side.
For if they a4 50, tney must either be asimilar or dissimilar in nature,
The existence of two similar belngs alike in all respects does not make
satisfactory explanation bacsuse they gpeak of the same reality in their
qiadity. Um the other hand, two disgimilar beings or principles cannot
c¢laim independence and perfection. For sitrer must be them lacking some-
tuing only to became depsndent upon the other. and as such they cammot
be regarded as ultimste beings.

In addition to the above mentioned arguswnts in favour of the unity
[

of God we may also speak of two other arguments, instinctive or psycholo-
|

gical and historical. ihe former springs out trom the very mature of
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human mind which feels inciined to be satigfied with only one Ultimate
prineiple ia its quest for an adecmate explanation of life and creation.
In other words, human mind procesds from psrticular facte of experisnce
to general laws of thought and then to & universal bsing of inner experi-
ence, i.e., man's aind pagses from the scientific stuage to the philoso~
phical stuge which in turn finda its fullest develoment in man's reli-
sious consciousness.

The historical argumert in favour of one God is that all grest
seers of truth epeak of anly one being. he comé Lo leara from the history
of reliyion and philosophy as weil tnut grest méssengers like Abrahaam,
Moses, worosster, Krishna, Christ and Munzamad brought message of one God
and they alli taught about one Uivine Truth. aAgsain, great pnilosophers
like Plato, Aristotle, spinoss, kant, Hege., Al-Farebi. Ibn- srabi, ami
and many others expoundea ths theory ol one ultimate Truth.

Vivine Unity standg for compiste oneness of the idvine Being. It
implies that God is fundwmantally one and that all plurality is alien to
His essence. (ne may however speéak of hiis plaurality by way of attributes.

The wvuristies in creation usually calls for such & nature of the Ultimate
Being from which all things and beings derive their existence. Yet God
is one und only ons in essence. FPor His sttributes are not outgide of

file egaanca.

Wwd the Creator is one and {rom Kis unity follow a3 necessary can-

ssquences the unity of creation, the unity of man and the wnity of life.

God is the only creator of the universe; He is the sole Master and Lord
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"of all. All human beings, irrespective of caste, colour and creed, are
4t creaticns of oue God, the iord of the universe. Thus all human
]i:ﬂlg- belong to & comson uaiversel brotherhood. Finally life is a unity
M it admits of no fust and bard distinction between the so-called tre~
ditiona)l views of the materialist and the spirituslist. It conslsts of
both the flesh und the spirit. A negligunce of the either barfles the

' goals asiﬂol:nco between the two mars every attempt for success. And
mtt.;ay;:iors long-time torture of the body the greatly emaciated
Buddha had t-oa satisfly the normal needs of his flesh in order to achleve
the porfection of his epirit.

A closs study of relizions reveals that the great prophets tran-
scended all prejudice and fanaticism and they all taught msn the philo-
sophy of one Uod and universal love and brotherhood.* Thay taught us
the unityof God and of litfe and worid. The meassengers of God preached
to Adam's childrem love and brotherhoed instsad of hatred and riwlry.

‘t&y also warned us not to involve in msd race for the asquisition of
materisl rishes at the cost of moral and spiritusl valmss, They advised
all human beings to develop in them the qualities snd disgoeition of
‘simplisity, humility, love, sympathy und feur of Ged for the reslimstfen’
of the goal : the fusion of the human with the Bimina,

—pw

* buddhism however appears to be different from otimr great religisms.
liks other world-prophets we donot hesr Buddha spesk direstiy about
God. But his teachings of universal love and amity, the &hisal coun-
terpartsof his religion, suggest the fundsments) unity of tshs creation.
Yoreover, the consept of !iharmskaya' in Mghaguss buddnism (a later -
developmant in Buddhist thought) seems to imply the sxistanse of &
universal being or resality. l
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Unity and love, and not division and rivalry can assure the estab-
lishment of & better society, a happior world. The bssiec prinsiple of
lile and society is unity for grester bapyiness of all mankind and this
is the philosophy that has given birth to the estublishment of interna-
tionsi organizations like the United iatiune. The UNU appeusrs to be
intluenced Ly the impuct of tne philoasopny of wnity and as such it stands
for poace, oco-operailion and co-existencs of the amember states. Following
its ldeais other regionsl and inter-regional organisations have also been
established in the presemt world. all these impiy that the philosophy

of unity has great impact on man's life wnd society.

Proud of his rapidly progressing advancement in ascience and tech-
nology the modern aan who is ocut to muke [light to the moon vary often
forgats and even violates precepts oi the Books wnd teachings of the
messenyers of Uuod. In the past the sclentist used to think of divine
values a&s 'bsautiful but imprsstical.' MHany maintain the same visw even

today.

This attitude has however taken a different shape in others and
asny lesding scientists ——— physicists, chemists, biologists, botanists,
psychologlsts, mathemut icians and anthropologists ——— now speak about
the unity, interdependence and interrelatednsss of lire and living orga-
nisme. They also characterizs mutier us plastic and mind us dominating
and believe in the creative power of man over evarything of the matarial

world, Further they adrit oi mun's aoility to rise to a god-like state
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wherein man is cupables of ccntrolling an&&bet.t.oring the conditions under
which he is living now.’

Mot only scisntists but also sxperts in othsr practical affairs
reitorate those tiutns. loday the Internstional Chamber of Commerce
tells its membars that no material asdvancesent 1s possible for any indi-
vidusl member unless all mamberg recognize complste dependence upon one
another and that the realiszation of thw union alone can suvs them. JSome
two hundred merchant s, industrialists, furmoers snd statisticians ropresen-
ting about fifty countries expressed in a recent economic conference the
visw that the basis of econoay must bs iounded upon & 'broad philosophy
of the unity of mankind.' They also presssd for the realization of the
fZaot that 'we are all mecbars of one community toiling snd suffering

6
together and directing our efforts to & couman end.'

Again a group of bankers reporting resently on the financial situs-

tion of the world spoke of !growing conasciousness of the community of
interests in financiul affairs,' and that the degemeration ol finances
in one country affests significantly the well-being and security of all.
similarly in an industrial isbour Conference the experts referred empha~

tically to the ! fact of econoamic and industrial unity of i.nt.cresu."’

5. Cranston, World Fadth, pp. 17%~175.
6. Ibid,, pp. 176-178.
7. Ibid., pp. 179-180,
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I
#e have spoken abovs of the union of nations., The term 'union'

is howevar associated with another term 'salf-restraint,' and unless
the two fuse togethear none can expect good results from the union.
Nembers of the union must have smpathy and fe.low-feseling for sach cther
snd must restrain their individual greed so as to bring about the weli-
being oi the union and of tnemselves. If we snalyse why most of the
internstional, intercontinental and regionali organisations fail to producs
go0d regults, we will find that the membars of the organisations almogst
invariably donot work upon the twin principlss of union and self-restraint.
o doubt we assemble and talk about unity and cooperation but very little
we do regard for the interests of others. we scarcely practise the prin-
ciple of seif-restraint. Un the other hund we want to snjoy the greater
benefits of the union and 'run our lives on power-poliitics and cut-throat
competition.' «e talk of brothnertivod snd good neighbourly relation but

in practice we exploit our brothers and neighbours.

Today the world is full of tension and unrest and our worries tend
to multiply day by day. Tension has flsred up in the Vietnam, in ihe
Kaghmir, in the Middle 3ast and in many other places. The reasans are
not far to seek. Wwe promise unity, friendship and cooperation, talk these
sweet words in the conference taubles and in after-dimer gpeeches. Curi-

ocusly enmough our practice tells a diiferent story.

l
Un many occasions we speak in & chemming manner about frismdship,

love and brotherhood but very little we work on these principles as

-

o
tought by uod and His messenger. The unavoidabls conseguence is the *
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growing unrest and unhappiness. 1t only mgke us drift away from peace
and happiness. Instead of sincere pesce-talks our leaders encourage

seientists and atomic experts to prepare and explode megs-ton-bambs to
threaten others to submit to their might. 1Is that the rumedy? ‘a:.ll It

leasen unrest and tension? Certainly not. 7The resl remedy is:

", . eaph&sige the basic unity of mun,..

and ery halt to the pbilosophy of

8
hatred that has been hasteaing doomsday.*

® abandon old barbarities, bloodwengance

9
and be united as one f{lesh."

® Love Lod. oerve your neighbour. Jcease
fighting and exploiting and destroying.
uive up the liie of 0ld savage

man of the jungle. Join hands togsther
as one femily. bBecome the gods, the
free souls, you were meant to be.

build the kingdor of heaven here on
eurth.... Thig is the way; walk ye

in 1t.#Y

8. Dev, Aspirations of The Coamon Man, p. 193.
9. Amser Ali, spirit of Islam, p. 153.

We crm‘tmo '“ld Flith, Pe '85.
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chapter 2

Nature of neligion und neligious sxperience

heligion connotes wide mewning and as such it can be expluined
in a number of ways. In its widest sense religion may be defined as
the hiloso,hy wnich provides man “the nucleus round which his whole
life srystallises and the entire system of his thoughts and action is
org&nisd."' This brosd definition might sppear difficult &t this
initial stage particuiarly to those who muske it & first reuding in
religion. It wilil, we hops, become cleur and clearer as we proceed on
with our discussions of religion and raligious axperivnse. iiere we
will simply adda that religion provides us & comprehensive code of con-
duct, it gives us & broad philosophy of life. Hindulsm, Christisnity
and lslem can be cited as examples.

A similur view about the nature of religion we find in Pringle-
Pattison's *The Ides of God" in which it hus bzen stated that *religion:
embruces the whole of our existence, wnd the history of religion resum-
@3 the entire history of human dovelo;nmt.."z In religious experisnce
aen yenerally recogniges de,adence on & Being or rowsr that encompasses

and sustains his life und being, and to this power man 'awes every good

t. Haridas bhattacharyya, ihe Foundstions of living Faithks, p. 251.

2. Prjng%a-?‘t'tison, “The Idea of God® in the lLight of hecsnt Pnilosophy,
Pe 137
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that he enjoys.' To him this Universul Being agpears ss the source

snd embodiment of all that is udorable in life, and he dissovers in
this Being and in himgelf & harmony of life so much so that he fesls
completely prone to love and worship this heing of unspeskabls 'g}-'y.

Willism Jamss, a modern exponent of relizious nporionoq; from
a scientiiie angle, ulsc deiines religion as ‘men's total reactisn up-
on w..-{ He bowewer maintains that such a brosd dafimitien of reli-
gion is not conweniemt. Fer there are ulso 'enesring' and 'triffling'
attitudes towurds life, Kaligious sttitude, on the esstrary, signifi-
es & gerious state of mim and “it tavours gravity und says hush to all

vain chatter and gmart uit.."“

I
A religious attitude is serious, solemn and tender as weil.

Jolemnity ia a very important fustor in religion. 4o vain shatier or
smart wit has any place in religious life. In religion and life reli-
glous, on the other hand, the temm 'divine' plays the most importamk
_rols. The divine is the primal reality to whish the individusl res-
M with solemnity and gravity tempered with a sense of ssbmissioa.

b-ol;gious experience or feeling is an abgsolute addition to the

- 1ife of the devotees and it gives him a naw sphere of power. In it the

cubtward battle 1is lost and an innér worid redeems and vum..s nli~

glous expsrienco brings for the man of religion a sert of hagpinsss
3..Willism James, The Varieties of heligious kxperients, p. 35.

& Ibdd,, p. 37.

,0 m’ Po uo
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which is absent everyshere else. ITranquility of mind and bliss that
the soul encounters in sublime reiigious experience are indeed rare

phenomena in life.

In religious experiance one also feols a gense of surrender and
sacrifice; surrender to the divine for welfare and pesace, and sscrifice
of groas seifish demands for the realization of higher values that en-
sure greater good. This feeling oif submisaion and surrendsr adds to
the happiness and pesce oi ths mun of religion. The submission one
makes in reiigious life comes as an imposition of necessity uand the
sucrifioce done in liie religious makes little cumplaint, For without
submission to the will of the divine and without sacrifise of ocur small

Joye and pleasures we cunnot acnieve stable peace and enjoy durable
happiness.

Our feslings, our outlooks wnd all our experienceg are effected

by two kinds of objects or things - things present to our sensee and

objects contemplated in our thought. ueactions caused by objects of

contemplat ion ure no less strong than those effected by things present-
od before external senses. kKsther, they are at times stronger. The
reality belLind our relijious feelings and experiences is an object of

contamplation or tmought and as such it is ordinarily termed ss ‘the
|
unsesn.'! Here the ungesn does not mean that it is not visible at all.

.hut it connotes is that it is not sean through the extsrnal organ of

. ordinary vision. I®ligious experience is effscted by a spiritusl be-

ing which is visible through our mind's eye.
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lieligion may therefore be defined to consist "of the belief that
there is an ungeen order, and that our supreme good lies in harmonious-
1y adjusting ourseives thersto, "6 In fuct, every great religion teach-
es thut an all-perfect 'unseen order' sustains all life, ail creation

and that man's welfare consists in living s reiigious life, a life lived

in hsmmony with prinsiples of God, the unseen.

That un ungeen order sxists may appear sbstract to many. bBut
there are persons who feel and know it directly and immediately. For
them this unsesn order or the being divine is suprsmely good and from
it they derive all tengibie attitudes towards lifs gnd worid as well.
Any standard book on religion and those rortunate souls that have ex-
perienced the divine, sli state these tundamental truths of raligisa
and life divine.

The unseen order, the rsality behind our religious experience
is generally knowm as uogd. uod 1s the absolute necassary Being; He
is the first cause, the cause of all existence. The Oivine is unlimi-
ted from within and without. For limitations imply non~being and God
is the Being, the ubsolute necessary being. He is infinite and perfect
and 'Une, and only, for the infinitely perfect can admit no pest'., God
is s iritusl; for ifhe wre cumposed of physical parts, some ohher power

or powers would huve to combine those parts into the 'one'. But this

.. caatradict s the nature of wd as a nscessary Belng. The diwine is one

6. William James, The Verietiss of keligious sxperience, p. 53.
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and aince it is one, &ll fumiliar distinctions of ths finite material
¥4
world 'full into an sbsolute idea of being' in vod.’

God is good, Just and holy. bhotning bad, unjust or unholy has
say place in the veing of the Divine. we have stated earlier that a
harmonious adjustment with the uvivine forms an important, a very impor-
tant aspect of religlous lite. To elaborate what is implied by this
harmonious wdjustment, we would like to state that a life lived in good-
“ness, Justice, truth and holiness is a life llved in harmony with the
1life divine.

Feoiing is the deeper source of religious expsrience; it plays
an important role in religious lire. It is feeling, au inner experi-
ence that makes us apprehend uod and it enables us to have direct com-
munion with the iUivine. This does not however imply thal reuson has no
place in religion. Intellsct too has its own dignifisd place in life
religious and it determines the worth and character of & religion.

! heason operates in reiigion as it does im poiitiecs, patriotism, love
and other important affairs of lite. It amplifies religion and digni~

8
fies our faith.' f

God, round which centre all ow religious beliefs, is mo crea-

tion of imagination and fancy. Om the conmtrary, belisf in God has prac-
tical beuring upon life. For, Uod's moral attributes determine our

7. Op. eit., pp. 43-4i0.
!8. m, pp. ‘J'-“xo
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hopss and feara, our sctions and expectations and they are the founda-
tions of a good wnd saintly lifs.

.oaintlinsss 1s the ripe fruit of religious life. The saint lives

in & wider lifo free from lust and indecent seifish desires; he lives

in the 1deal world of the divime. He realises that God maintains friend-
iy, affectionate relstions with him and 43 such he submits his life to
th:oent.rol.of the liite divine. In such a life the saint melts down

his confining selfhood and there he feels elated and free.

Saintliness overrules the ordinary demunds and inhibitions of the
flesh. idie religlous strengthens our soul and opans bsfore us new, res-
ches of patience snd fortitude. In it our fears and saxietiss go and a
blisaful equanimity prevails. It clsanges us fram lustful and sensual
elsments of liie and therely makes liie sacred and hely. Again, reli~
gious and saintly l1lito effects in us charity and tesisrnsse for fellow
creatures; it also proouces in us a praoandsrance of loving af fection
for others. Frurther, it creates a naw sest in 1life and usts as the
source of varnegtness and heroism. Finally religion generates in us an

ussurance of saufety and & temper of pe&cl.9 3

As we have indicated eusrlier, God is the cemtrs of religion and
of religious experience. A sublims religious experience reweals that
God is the !Absolute Unity' of the universe and that we cun hawe di.reet.
communion with the Livine through the heart., The fundamentals of ro.u.-
glon and religious expsrience are thus {od and an inner sxperismse of

i

3
9. William James, The varietiss of asligious axperience, pp. AiS-ilf.
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‘Vt.ho heart — the Great beyond and intuition. In the words of the ref-
lective writer of the "Aspirations®, the "experience of a beyond, a
reality that bumun intellsct canmot grusp and decipher, is the core of
religion, ite essence. wkith some it 1s a divine communion, with others,

o
& rewelation or mysticul experiance,”

dod is the unity of the universe; in Him every diiferemces make

& harmony as do different tunes end pitches in music. And in a genuine
religious experience"” a sense of the whole accompamies our xnowledge

and our action like a sacred music; so that the theoratical and practi~
cal attitudes to the worlid, in themgelves so different, the ocne recep-

11
tive and the other active, are brought into harmony.®

God, the core of raeligion, is ons. But there is in man a tenden-
ey to personify uod and his ideuls and out of this develops, at times,
a plarality of Uivinity. Ffor instance, the Christian dogma of Trinity
is but an objectitication and projection of God by man. Tololaborat.c
this point we may cuote lobert Frank who writes: "God is, firetly, the
objectified reason., This is God the Father.* GSecondly, He is the hy-
postatized principle of love und friendship. This is God the son.

Thirdly, He is an objectification of the religious semtimont itself,
the heart's sighing wfter God. 7This is Uod the Holy Chost.."z

10, G.C. Lsv, Aspirutions of the Common Man, p. 35. ‘I

11. liobert s. Frunk, ihe Ketaphysical Justification of keligiom, p.21.

% Cf: 'The idea of Jod the Father is stated to be a father substituke
sdopted by the adolescent with a dominant Oediphs Complex, who finds
« the actual father inadeuste.' (vide lhouless, Psychalegy of hLeligion,
P. 187).

12, tobert 3. Framk, The Metaphgsical Justification of heligion, p.21.
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Netaphysiocally speaking God, the nucleus of religion, is the
one trunscendent ground of the universe. He is the common ground for
co-existance of Trutn, beauty and uoodness. heligious ex;.erience re-
veuls that uod, the hHoly, is the abiding ground of the True or imal.

It further reveal; thut the Holy is also the active principie of evolu-
tion of the True towardg the uwod. 1he beautiful, on the otherhand,

1
manifests in the harway of the Tiue and thw uwood. 3

heligion is an active beudef in an All~psrfect beinz and those
who believe in this being develop &ll their feeiings snd sentiments,
actions and expestutions, attitudes und outlooks, and knowledge and
falth with refervice to uUod, the iAll-perfect baing. n.ab.gicjm is thus
& life-process ana is diiferent Irom all philosophy of marol icealities.
It' 3 central gravity is Jod in whom lie the meaning and significance

of liie und universe.

heligion is not, w3 sup.osed by same, & bubble of imsgination,
& picture painted upon eir whieh cannot besr the strain the world puts
won life. On the contrary, it consists of something stable and perma-
nent. ieiigion 1s bssed on man's supreme knowledge, knowlsdge of God
wWho sustains all lifs, all existsnce., It is never based on mere imagi-

1
nation, nor is it ever founded on "pictures painted upon air.® 4

{
heligion, by wnich we essentially mean a grave and Isoln:zm belief

in vod the oniy meaningful ultimate ground of all existence, is a broad

13. obert 3. Frank, The Metaphysical Justification of neligion, pp.73-83.
“)o Ibido’ PPe ‘0"‘1‘80
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philosophy of life and us such when acted upon it cun disolve all the
strains the world puts upon life.

in fact, reiigion is a pervasive principle of lite; it is a phi~
losophy of life and universe., The gemiine religion a man iives upoa
provides him & definite recognizable way of life. It is hislpolicy-
maker, his guide snd his philogopher a3 wsll. heligion enables him to
treat things and deal with matters not meraly suparficislly and tempo-
rarily but with depth und dursble insight into their meaaing and signi-~

ficance and it mskvs fiim evaluate the significsnce of things with "s

15
reflection of the ultimste.”

neliglon, in its e¢ssence, is a puilosopny of intrinsis values.
Kan expuriances these values "either in solitariness or in group re-
litions. W' lhe intrinsic values of iife are a matter of religion und
these values mould our life and character in an unparallelsd way. Thus
one who beliieves in the imtrinsic wvalue of man can nevar treat &« human
being &8 & weans to an end. A man of religlon shows in all his deslings
his recognition of the dignity of mun a3 man. The ultimate intringic
velue 18 however God thut "far exceeds in value anything ulo can know

or imagine. w7

15. Seauel M. Thomson, A Modern Philosophy of heligion, p. 10.

'6. Bri‘hmw’ A Philosw of h‘n&iw’ Pe '3'.
17. Thomaon, Modern fPhilosophy of heligion, p. 10. ’
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We have seen earlier that religious attitudes eulminstes in God
and most peopls hardly see sny mesning in religion withowt God. :;There
are however some peopls who have uttitudes which correspond in other
regpects Lo religion and yet they deny the existence of God. -Thege
atheists huve well-defined attitudes to life, attitudes mi.chrc;x"ry

values und still thay are spathetic to God, the ultimate ground of
vulues.

Marxism of doviet mussis exhibits such an apathetiec attitude
towards God. In many respects it howsever shows &ll intensity and de-
votedness of a religious movament. Marxistg belisve in the dignity of
man, in the value of science and knowledge, art and culture, and they
believe in the weliare of their people. stiil they disiike the ides
ol God. Thus their philosophy oi life is, as it were,:"religiously

18
oob-reliyious. "

Harxist communism, & great political and cultural force of the
present day world, had inapired lsaders who would hardly do anything

wrong. It haus sacred writings and ritusls as well., "It bhus its para-
dige and its hell, its saved ana its dasnmed® and still it “is & reli-

19
gion without God.”

Hurxiam decunds of its people unqualified allsgiance and loyalty,

and cleims from its devotees great sacrifices. In itas rotion of life

18. Thomaon, hodern Fhilosophy of heliygion, p. 12.

‘90 ibid., Pe ‘3.
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couaunisa prefers dogma to reason, it demands unconditional submisaion
to the authority of the stute. Murxism essentially balieves in econo-
" mic vulusg and denics the divine ones. Thus in iis outlook Harxism

is plsinly stheistic. !

|

Athelst philosophy no doubt speeks of value and also does it
believe in a number of values. bBut curiously encugh it disbelieves in
the agurce of good snd the finsi reaiity of value.' The stneist would
of course retort thut bvtwean vealue und God thers exists no connestion,

To us howevur it makes littls gense in believing in wvaiues withewt be-
lMeaeving in their final reality.

Marxist mssiu's attitude to life is obviously metivsted and in-
I’luomod more by its human, materiul aspeot than by anyother else. She
has no doubt & great iaeal, the idesl of welfsre of ner pecple. aind in
schloving this ideal she hius made spsctucular use of modern science and
technology, the almost omnipotent relisvers of man's physiesl and mat eri-
al sufferings.

Modsrn scientific liie i3 oonsiderably marked by & hurry, a hurry
to remove man's economic and other material wanta. Today's scientifiesl-
ly sand teshnologically dewloped lussia is no esseptisn to this ruls and
in this hurried scientific and technologicsl ress for msberisl prosperi-
tlofher peoples Cosmmnist ussia secems Lo be lost in the fast moving
-orid of mstter snd hus very little time to make advestwres into the

- darable worid of spirit. i
|
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Comammnist bussia! s econowic, sclentifis, tecnnical and technologl-
cal devalopments hauve made har proud and perhgps restlsss too, and
that's why in the early twantieth cemtury extrume soviat scientists
launched an anti-god movemant o wipe out every religious cult from the
soll of ikussis. It is however controversisl that how mch they have

been able to bring about & baisnced and happy anvircmuent given to dur-

abis pesce and prospority of man. g!ufif‘

Humanisz of sugust vomte, & resent developent in human thought

anu religion, aithough not extramely spsthetic to God svens to push back
the ides of God. hkis humaniam substitutes religious saints by zreut
figures of philosophy, science snd litarsturs znd for God it substitu-
tés humunity, 'the Ureut being' wnom it adoress and worships devotedly.
vomte was parhays tired a1 the dogmatic, othar-worldly religions of mos~-
ques, churches and templss., He was dojected by that dogmatic religion
which carse littie for man's weliare here on sarth, raeligion which com-
pels man 10 sworifice his wishes and degires at the altar and makes him
worship for the sole satisfection of God inm heaven. A prodict of moderan
scimtific age, vomte es not like dogmuas and the Christian 'Kingdom of
heaven' falls to stiract Liy thought whion is more coasarned with man's
weliare on sarth. He therefore writes: "unlike the supreme Being of
the old reliiions, humsnity is an object of worship whose axistence is
patent ana indubitébis, whose naturs ond lawg of whose existence we

20
know - & being, moreover, whom we can agtively serve und really benefit.®

2J, Pringle~Pattison, ihe ldea of lod, p. 139.
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According to Comte the "lmmutable cmnipotence had no need of
human services, tut humanity ... lives snd grows only through theiun-
osusing eiforte of its membe:rs“.‘zI We donot like to dispute man's place
in religion. ke would rather prefer to supplement the !ssrvice of man'
by the 'worghip of uod' beczuse we worship Uod not for God's welfare but
for welfare of ourselves, man on ehrth, and maintain that perfsct reli-

£ion serves maun and warships God with due respect to both,

Influanced by the wide-spread materialist climste of modern acien-
ce snd technology some puople ilke to treat religion merely as & pheno-
menon of the individusl snd show & tendency to confine religiom in the
lone private chamber ol the latter. hodern age is an age of independent
thou.ht and thesa nodsrn people who advocate the individual's independen~
ce in thought and astion do not like to recognize the sociul charseter
of religion. lhey mauintuain that religion is a matter of the individuul's
inner life und as auch it should be left to his private life aione. But
religion is generalily a social phenomunon that rises and fells, that
wppears and dissppears us the belief of & social group: we wWoulid like
thies to look &t Judaism, sorosstriammiss, findulsm, Christianity, lslam
and 80 on and so forth to make out what reilgion comnotes as a|social

phelokanon .

The essence of reliygious thouynt is the ' communion oi sculs'

which is best reulised in relision alons. A common faith brings its

21. Pringle~rattison, The ldes oif uod, p. 14U,
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mswbers c.08e to Sach other in such a wuy that “it makes them live in
each: other, blends them into cne soul in which each of them finds it self,

22
multiplied, as it were, by all the rest®,

Kighty viewed, in uod the 'spirits blend' and in rising towards
jim aan trsnscends of necessity the confines of his own individuslity
only to reulisze that the principie of nis lire is identical with the
prineiple of the lite of nis brethren. It is becauss of this social
character of religion that diverse souls "beoowe related to each other,
aud forms & real family, united ty closer, stronger bonds than those of

blood" 023

Thut religlon is & social phonomenon can be verified by examples
from our duily life. :uxperience of a gathering excited by religious
emotion und exalted by the idssi of their religion revesls the infallible
truth that followers of a religion all iive & coillactive life. A3 such

religion piuys & consideruble roles in shaping wan's culture and civili-
gut ion.

In fact, religion always expresses itgelf as the group conscious-
ness of & people. warning about the ills of sn individualist, personal
vies ol religion John Uewsy rightly tolid the audiance at his *Terry
Lectures' in Yale university that it religion is made a purely private

affair und confined within the individual's lone chamber as it is being

22, August Sabstier, vutlines of A rhilosophy of keiigion, p. 91.
250 lbid., p. 92
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done by same in this age of sciance and technology, in t.his;aga of rapid
industrislisation snd growing intermnastional trads, it will gurely multi~-
ply tho already piled up tensions of the pressnt world. To aveid ten-
sions we must recognimse the soclul charseter of religion and act in ae-

cordance with the universal principless of Justice and honesty and love

of reiigion.? neligion is socisl, more precisely it is universal in

character, keligion brings the message of equality, Jjustice, truth and
of love for all humun beings muking no distinction of their custe, colour

and olixze.

lhinkers before the mngllsh deists did not appesr to take the
question of origin of religlon seriocusly. Greek thinkers ssemed to be
indifferent to this query and theologians - Jewish, Chriatian or Muslim -
thought of divine revelation &s an insepsrable phenomenon in the rise
of religion. Jceptics like Lucretius nowever mauintained that belief in
goda originated out of a 'sense of fewr'. uva the contrary, the delsts
held thut religion begun in resson. 1hey maintained that fundamental
doctrines like “belief in & God" and *lamortality of soul™ could be es-
tablished through reason. Tuey “claimed that this roligii:n of reason
wag nutural to mun und thsrefore known to him from the beginning, but
through the mechination of priests, interssted in sesuring power ower

24. Abdul Julil Mia, uaurshan Parichiti, pp. 13=i4. '
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the masses, new eisnents had been introduced and ths religion directed

25
into deviating path', -

vlose in thought anu temperament to iucretius, hume denies any —

significsnce to resson ian tho early stage of man's culture and traces
the rise ol religion to feur and hope. Aiccording to hiume man'g fear of
the forces ol nuture led him Lo seek powerful gods behind nat.u:e. ke
furtner maintains thut msn's feur of these gods was teapsred by the hope
of getting their sympathy and‘_good-uill. lhe entire effort of man was
therefore effected to this and ol sgecuring the favour of gods and of
escaping their wrath. Hume however maintsined that through ages man

xysumed a 8ingle Jod who Wields control over the whois univserse. This
tendency however receded to the back and stepped forward many times in
man' s history and as such his religion traveiled bstwaan the lahds of

many ;o0ds and one god -~ beltween polytheism and mnothoisn&._

LT

since the days of the deists advocatas of revelstion

and x:oa.son
liad hoen vigorously sttexjting to establish Lhs autnority of their res-
peotive philosophies. Thelr contlicts however endsd in a wilder iecon-
ciliation oy the middale of the eightesnth century. Butler's "inalogy
of selislan, Netura. and heveuled® (1736) is & remurikable example of
tnis raconciling attitude. In this book Butler maintains that reasan

and revelution are not two diiferent realities. lhey are on the con-

Lrary, two aspocts ol cne and the sams truth. Le further maintains

25. horris Jastrow, lhe study of reiigzion, p. 174.

2. David iiume, The Natural history of keligion (1755).
cf. ‘OWW', ppo ‘7""'75.
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thut there is u perfect correspondence between tenests of revealed
religion sad postulates ol natural religion.

in modern times some thinkers have referrad to a very important

e

aspect of religious truth. 7They huve spoken of a ! spirit.n;sl eleient'

%3 an essential factor in the rigse of man's genuine religion. Max Mul-
ler nsmes this spiritusl element «s 'parcepticn ol the Infmit.r;j « Ihis
tparception' is the spring of all reiigion and in it one discc_)iérs the
soui' g yearning for God. This spiritual elsment of man widens his ment-

al horizou and produces in uim 'a senss of the infinite! .27 &

huller's 'perception af the infinite' creutes some difficulty in

80 far us the primitive man is cancermed. Tisie thersforev substitutes
Muller's 'perception' by his 'sense' of the lnfinite. opeaking about
the origin ot religion Tiels refers to man's 'original, unconscious, in-
nate sense of infinity'. This innste sense of the infinity, accarding
to him, lies at the root of man's spiritual life, and a.so does it re-

veal in nis amoral, intelloctual wnd asesthetic li.t‘e.“28

R

=

ihese thinkers further maintain that like nis religious instinet

man's power to acquire & perception of the lnfinite is a part of his
veing. in the beginning & sense or faint perception of the infinite
stirs i man's soul anu us he grows in intellect this perception stirs
nis whole being. It strikes & responsive cord in wan's religious ins-

tinct and then stirs nhim up to fight lite's battls for a higher 3051.19

Zl. korris Jastrow, The study of Heligion, p. 192.
ZB. ibido, p. l”o
29. lbid., p. 196.
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From vhat has been stated in the foragoing parwzgraphs we think
we may maintain thet fear, hope, resson, rewlastion and reli ious ins-
tinct all pluwy their respective role in our religious life., .iife's
sensp of fear und &we in the west mysterious creation of the lafinite
und & gengs of hope generated by the greatl iUngsen do play their due
roles in the rise of our religious feeling in this scientific modern
&ge ua they did in the fur oif primitive uge of our ancestors. The
degree o1 fear may however be le3s in our sge which is charscterized
by & remarkable sonquest of natwre. inere i3 amother point of distinc-

}

tion between our primitive ancestors and us in s0 far as fear is concer-

ned - our tear is markedly moral, tneirs was mostly natural.

with modem civiliged people resson indeed plays an important
role in their reiigious life. isuson, our divine guidsnce, helps us

understana the meuning and si nificance of creaticn, of course to the
extent we cultivate reason in the rignt way. It makes us reflect over
the vast and varied creation in and around us and in one ripo,,nat.un
acmant, intellect gives rise to revelstion and our heart teols‘ the touch
oi the divine, the one beshind many. lhis is intellectual revalation.
books like the Torah, the bible, the (uran, stc. convince us of divine
revelation as well., :.evelution, projhetic or intellsctual stands indeed

atop the tower of man's religion und religious axperiense.

Kost probably the religious sentiment i3 inheremt in man and once

it is stirred up either by fear, awe, reason or revalation it accompeni-

o3 him throughout his life and takes him to the 'golden ladder of progress.'
/
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Ascending on this ladder's tLop ke becomes conscious of an 'infinite

Power' and haere he comes close to uvod tnrough a dedicuted worsnip of
the hesad and hesrt. ind here he realiges thst God gives direction to
his efforts, helps him shape his dsstiny wnd presides 'over all that

pertains to his higher J.ixe.'BO

Iv

in the contemporury world, which is more cbaractérimd by &
materialist culture, to maly, religion appears at a discount. If we
are to wcoount for this sttitude of these so-culled modsrn puwopls, we
would like to say that raiigion itsvll is not to blame, we will rath-
ar sy that the prejudiced, lunstic ministers and woturises of religions
are, not to a sasll axtont, responsible for this unhappy atmosphere.
ihege ministers with their usual secturian narrowneass sznd dogmatic claiams
for the supsriority of their respective faiths hide in most cases truths
of reiigion and thus returd its gLrowth as & harmonious universsl faith
whose precious Jewel is sume everywhere in every people - the Aalimis,
the vhristians, the mohwwmusdins, the woroastrians, the findus. More-
over, aany of us talk of religion but hardly live the life roliglious.
We preasn raligious truths and lor;i]. 511.!1&5 but often snough we live a

1ife dewid of most divine virtues and moral values.

Furthar, the very unprscedented progress snd achievements of

modern sciance and technology which have removed much humen suiferings

30. Korris Jastrow, The Study of usligion, p. 197.
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have made man indiffereat to uod. In compurison with the dqvoted
scientist of our atomic age, the proiessionkl minister of religion has
not been sble to make peopie taste the soothing elixier of religiom,
the science ol sciances. It is therefors iapsrative thut we make ear-
nest and sincere atteupts Lo go beyond dogaas and present beforse man
the essential faucts of religion and help nim taste 1ts sootning elixir,

The soientist-ruilosoher of our times appears, a3 it' wers, to

have @01'e of the reliyious spirit than the so-cualled ainister of reli-
gion. with his yearning for trutn the scisntist-philosopher dives be-
nsuth the surface of things with a view to trangcend their finite gtand-
soint so &8 to understana the beyond, the inseen, the Hezl. 4 true
devotes to truth and wisdom as he is, this gesker after truth does not
fight with dogmaes @s does & dogmatic conservative who only akis to fana-

ticism and sectarlian narrowness simply to put coverings over the Keal.

lhe knowled;e ol the nesl, the une, is better attained through
aeditation ura concentration ol mind on the beyond, through ?amnt
seaking sfter and intunse ionging for Truth, through sincers devotion
to the cuuss of knowisdge und wisdom, and also through one’ s communion
with nature than through mechanicai performance of the rites of the

church, the mosque and oi the templs.

Faitn in a Divine axistence, in & world beyond the ordinarily

visible one, «nd bellef in a Just being at the hels of affairs of both
l
the physical ana the spiritual worlds foim the nucleus of religion.
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mheligion is essentislly a system of values und idsals, feslings and
attitudes which unite into a guiding philosophy of 1liie. It is, us it

‘were, ihs parfect asymphony and sll wusic of life.

Faith plays an lsportant role in one's religious life and expe-

riemce. For all religious velief is viewed, as it were, with the aye

of th.th.! Faith in this context implies man's bslief in God snd divine
m;..*= AR sxperience enriched by & faitn in the divime askes religioms
dife more measningful end in such an experience one fiads thst Uod imparts
insight and guidance to him. ieligions of Abraham; Moses, iansaster,

Jesus and muhsmanad ure ropiete with such experiences.

neligious experience may be dufined «s one's cemsciuvus awarensss

x

& God uﬂ_l divine creation. It has however degress and as sush an eX-
pcr.t;nco :t observing nature us & deed of uod's crestion is & religious
wpsrience and 30 «lao is the experisnce of prayer. bBut the latiter be-
ing more directly concerned with one's asoul und spirit has more religious
and gpiritual intensity than the former. And the mers intemse a religi-

ous experiance is, the mors it moves one's soul towkrdg the divine.

neliglous experiunce takes msn beyond the regich of sestsrian
narrowness and dogmatic fansticism; it lifts him beyond the region of
shadows and appesrances; it leads him to the world of the real where
confljcts and discords recaucile. It generstes B men love and hope,

values and icesls tut for which life would have heseme ushssrabls. It
provides us power thit muinteins bhlunce and equillissiom of the mind;

) it removes esowardice and despeir and fills the soul with Jjoy and bliss.
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" There are some thinkers who in matters of religion sbtach much
I.E;é:'t.mo to personal experience or special rewslation than to histe-
rical reveletion or ‘& doripture. schleiermacher sven declared: “He
does not have a religion who believes in a Holy Seripturs, but rather
he nesds no au:jpture and who would mske one hinnl.t“.‘m Also wrote
Mu’n: “Men make their religion a historical religion. They see
E'Ai_a'a in Judea and in &gyit, in Hoses and in Jesus, but not around them.
W wnt & living religion. As the faith was alive in Abrahem and in
Paul, 80 I would have it in mins. I went religion not received from a
_Book, but following from all tning,n".jz

t

Although there is an alemerd of over emphasis on perscaal expe-

rience and specisl revelation in the asbove statements of 3Jshleiermasher
&nd nhfrson, they have fuithfulily stated a fact of religious 1ifas. For
one h:;dly becomes religious in nature if one doas not engounter & re-
diglous experiense himself inspite of the fact that he or she has con-
slasrabls scqusintunce with soriptures. And it is in this light and
spirit that Ilgpsl wrots: f

By heurt shall prove & mirror bright

|
neflecting all thy shade snd l:i.ght.".33

31, >ohlelermacher, i@ligion, p. 122 ((uoted in Fhilosophy of heligion,
p' "9)0

32, MaGiffert, Young mmerson Speaks, P ialV ((uoted in Railpeophy of
heligion, p. 419.) |
33. ardberry, Persian Psalms, p. 12.
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keligion is founued on truth and ideals thst govern man's life
ana world. As such religion camnot dle even if some of us remain in-
different to it. In fuct, religion is eturnal and “religious instinet
abides amidst all changes in the Aaleidoscope of mankind's history.
It is a pemunent element in the chequered career of humanity - in a

. cortain sense indeed, the only perwunent ehment“.B"

heligion is !'grounded on the adumantine rocks of reality'; it
cannot ais simply because of our indiffersnce and at times apathy to
it., It is a virtue of necessity and we can't dispense with it. If
howsver it dies, it will die at the cost of humanity itgelf, If reli-
glon dies, "civilization will give plase to burbarity, men will be re-
placed by animals; the liie oi the human ruce wilil be extinct from cur

pl&n& “035

heligion is & code of living; it is & basic philosophy of life.
Turough religion grow our ethics and science and art as well. weligion
“dissiplines the human se.s to rise itgeif sbove its lower mature, to
purify the baser impulses and animal passions, to control the sselfish
"instincts and to regulats the violent emotions under the guidsnee of
rouon"jb and thus it gives rise to what we ordinsrily call morality.

Again it "teuches us to ponaer over nature and to rise sbove it by

3k Jegtro, study or seligion, pp. 197-19d.
35. 3.C. hoy, ueligion & hodern Indis, p. 25.

. Ivid., pe M1k



Dhaka University Institutional Repository

- 38 -

'stucving its laws and overcaming its forces; religion thus marks the
beginuning of aciomo".37

|
neligion further ancourages aan *to transcend the region of the

sensible, and to catch & glimse of the ldeal beauty in the supersensi-
ble Kingdom of Heaven, with a vies to mould the materials oi the resl

world after the pattorn of idsal perfection which is but dillu,y reveal-
od in his own heirt; and it is this realisation of the ldsal veawy in

and through the materials of the sensible world that we call art®,38

neligiou is not cuncerasa mersly with the ungeen or the super-
paturai a8 some would like us to believe; it is not related to the
other-worldly alone. un the contrary, reiigion is & pusfect code of
life snd from it develop &.l our social virtues - love, charity, ssc—
rifice, pilamthrophy, Jjustice, truthfulness, piety, 30 on ard 30 forth.
It inspires us to translate into action the idesls that stir the heart
wittiin. Ia other words, religion aims at establisning the divine reign
ol truth, beauty and goodn®ss in the world we inhabit, and thms it

brings sbout & hamony wetween the two worlds of matter and spirit.

In today's world there has been & tendency to creste & hard and
fust distinction between the material und the gpiritual. Life ie how-
ever a blending of the flesh and the soul; the world is an admixture

lof the temporai and the eternsl. Life is not altogether meterial, nor

37. 3.G. by, lielizion & Modern India, pe 114
38. Ibid., p. 115. '
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ie it completely spiritusl; it consiets of both the material and the

l
spiritual. theligion te.i.s us that there is no nsive material life,
nor there exists any extreme and sbstract gpiritual one. Of courge,

it wants us to rise above the gross matsrial world to make'life more

spiritual, to make it worth living.

keligion teaches us thut the apirit which pervades the universe
ie a wige, atfectionate, rational apirit; it is never a blind mechani-
cal force as aoms would have us believe. 1his spirit emtery into our
life, eudows it with thought and reflaction, and stirs the soul with
the ideuls of truth, besauly and goodnsss. Aibove ali, this spirit fills
our heart with love and holiness. This spirit is gsnerally intredused
to us a3 God, Bruhma, Jehova or Alleh whose ungpeakable gloriss inevit-

ably attruct the thought and attention of a reflective soul.

Those possessed of wiasdom and those having religious expsrience

meditate in silence over the sndless glories of God, the infimjite. And
“the more tne human spirit dives into the aeptn of the iife Uivine ...
the more it partakes in the omnipotence, omnipresence, omnissience,
&ll-goodness, all-iove, and all-holiness of the Infinite Spix'it.".39
Finally, an intense religious ex.orience opens wide a vision of the
unity of truth which in turn brings us knowledge of the unity of all
creation. |

39..5_}.11510:1 and hodsrn lndia, p. 142
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A Historicul curvey of neligion.

Wo may chaructaerize religion as old «s hum.n thought even if
we koep uway for & whils from the Bible and the Qursn which ’tell us
that man's religion bsgun with adam, the fother of mamkind. rFor, mun
reilects over lire in salf-conscious maments and engages himsslf in |
what we =zll religious thought. idgintly observed Jastro thet although
not in ali, but definitely in certuin individuals such self-comsoieus,
reflective moments bagan st the early stage of msn's gultural develop-

|
ment.

AD eariisst and profoundest consciousnzas of man's heurt is an
awaImess of despendance upon some liigher powsr or wmrs.z l neligion
is basisally the expression of this dependunce and theology erndesvours
to explain the nuturv and attributes of the supreme powaer that reli-
£ilon longs to unuerstund. meligion begun with crude beliefs of the
primitive man and rescned its highest manifestations in great faiths
like Hinduism, Juduism, Buddhism, uhristisnity snd Islam.

in primitive times man was found to possess a rudimentary sense

[
or instinct of religion which made him pey homage to same nigher power.

This sense of reiigious dependence was slso primitive man's differentia

i. Morris Jastro, The .tudy of heligiom, p. 1. ,f

2, ilfred 5., wedan, otudies in the iweligions of the sast, pp. 3-4.
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from othar brute wnimuls. svsht in far ancient time man thought hs had
some kind of reistion with this nigher power Lo which he owes reveren-
ce snd frum which be hopes for good and dsyreciates evil. A atudy of
man's relijious history reveals thut all primitive us well as refined
subtle writings in reiigion express man's beliaf in thut powsr and his
duty thereto., It uiso reveals that there was hardly any .eople "so

3
inort and dsgruded &8 Lo be witnout soms conception of uod, ¥

Primitive man's religious churugter muay be understood through
animism, naturslisam, fectichiam and totemism. Fror the early beginning
of mun's consciousness of himself wnd the world around him he used
to feel somu sort ol kinship between nimself and his world. 5\5 in
himsalf 30 in nature ne felt in sowe vague way the prasence of soue
anims, life or soui or spirit or powsr to which he telt inclined to
pay homage and regpect. *IThis vague ides, obviously based on no clear
idsa of liie or aind or matter, is called animism."" Tayior defines
snimism as & “belisf in souls, and in & future state, in controlling
asities and subordinate spirits, the doctrines practically re’ault.ing
in some kind of sctive worahip."’ This definition of animism however

sppears to D too broad and advanced in comparison with primitive man's

cuitural developmuut.

3¢ adfred 5. weden, studies in the heligions of the sast, pp. &=5.

cft uwod sent revalution Lo every psople and no gection of mankind
whe loft without divine guidance {Quran 35:25-26).

“o Bl‘i.gm, A Philos(phy ol “leiw’ po ‘.v3o

5. Taylor, Primitive vulture, vol. 1, p. 437 (uoted by Geden in !sStu-
dies' p. 16).
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ln truth, what sppsared inteiligible to primitive man's cons-
clousness was not soul or spirit but lightning, flood, whirlwind,
frost wna othar powerful phenomens of nature that were outside bimself
and beyond his controi. To these nstural forces ne attributed will
and determination and before thaese nstural, blind powers he bowed him-
self in fesr und awe to avert the evii, it a later but still early
stage of his relisious development the ancient man started to think of
the natural forces or pomers s8 congcious living beings who could be
uffected Ly prayers und gifts, To these powers of nature he then ascri-
bed in a rough anslogous way & kinared life but superior to his osn
snd believed thut 'a Lrunscendently greater personslity and life' was
presant in tham. ind nence began the worship of nature and natural

pOUal'l.

Petichism, an esrly und widaly accepted form of religious beslief
mostly amongst the tribes of wmagt Coast of Africs, aprangl-up {rom rortu~
sues 'faltico' and ilatin 'factitius', A fetich signifies a natural
objeot tLat possesses same inmherent maugical powsr and vir‘t.ue. The fetich
differs from &n idol in this thst it possesses some power or force of
its own und not external &s is the cuse with the idol. The foilowers
of feticlLism therefore worshipped the feticn with supasrstitious regard.
For they belisved thst it could reiieve their swuiforings lin & mysteri-

6
us way.
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Anothar form of primitive religion is totemism, Totemiam stands
for that systea of men's faith which considers & totem, an object of
regard, mostly a well-known animai to whom its followers pay homage and
reverencs. This faith is beiieved to huve been practised widely by the
'0jibway Indians'. It was also prevalent in Korth aAmerica, .dgypt, Baby-
lonia, Asayria sand in & number of far easterncountries liks Jnina, Java,
Sumutra, Jaupan, formosa, otc. lotemiam is said to bs in practice till
now smong the savage peopie particularly among the hegros of west africa.
There is algo evidencs thut this faith formerly existed in most auropean
countriss including Britsin. ihe speciulity of tpe totem is that like
an idol or fetieh it applies mot mereiy to & particular individual
cbJect but equally to every member of & class or species. Iotems ure
gonerally of three types - the clun totem, the s;ex totem and the totam
of an individual. Totems of different clams &nd tribas are hostile and
dangerous to all but the mambers of the raspective clan or tribe to
which they belong. lhe totem is believed to provide safety and hsppin-

7

833 to its worshipers.

svolution tells us that e¢very phinomenon in nature evolves and
grows from u simpler to a complex form and that it grudually advances
towsras perfection. Man's religious and spiritual life is not an ex~
eeption to this general ruls of evolution. It too advances gradually
from simple lorms to & highly organiged one. ws may therafore hold

that there is nardly sny religion which is absolutely new. uovery faith

7. Geden, studiesg in the heligions of the sast, pp. 2-29.
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is explicabie in and through its antacedents apart fram which it did
not come into veing. 1he degree of novelty of & raligion Lowever
depenas on how wuch initiative and originality its founder cun msuke

to lead the people towerds sdvancemsnt in their spiritusl life.

agypt, bubylonis, Judues, ureece and lndia sre some notssble

illustrations of man's religious thought in antiquity. Thegse lands
and their pwoples pres-nt before us remsrkable religious fertility of

the anclent world.

A comparative sna historical study of religion brings our atten-
tion to agypt where man's cuitural life was beliasved to have attained a
consiuersable development wbout five miiisniums before vhrist. .gypt,
& mesting-place of nations ol the ancient world, a country geographi-
oally situuted in Africa but clogely relsted to Asia "appeurs Lo have
gathered into herself eiements fram various religions or strata of re-
ligicus belief, which acting wnd rezcting to one another, have become
welded together into & wivle, the parta of wiich «re no longer to be

certainly dietinguished or traced back to their regpsctive orig.m."8

agyt's first historically influential faith was nature worship
mostly in the shups of a family or tribal localigsd cult. In many
instunces the locul x0ds hud totemistic associstions, such as the bull
at lheves snd henphis, the zost ut kendes, the cat at Bubagtis, the

crocodiis in the Fayyun and so on and 30 forth. Totemlam itssif was
|

8. Op. eit., py. 55=56.



Dhaka University Institutional Repository

- -

also in wide-sprewa practice and euch tribs or sub-tribe hed an snimal
or an inhabitunt of the land or sea as the object o1 its regard. The
eurly sgyptians also worshipped the heevanly bodies like the sun and
the moon. Latuer through centuriss sgyit exhivited a compromising reli-
sims sttitude bleading togetner divine cisments of diffarent faiths
aod with the .ametic invusion of ..gypt & process of adoption and smsl-
gamation sterted. 7This process ended in an identi: ication of the ebari-
ginal primitive deities with the vemetic goda and here at this atage
agyptisn fuith ross to & nigher spiritual plsne. In course of time ha,
the sum—god und Ogiris, the god of vegetation and futura liie, who was
also regardad &3 having solsar origin and at times identitiad with the

9
moon, became gZods ol high esteen and regpect.

smidst polytheistic beliefs of ancient gyt the !priest-xing'
amenhetap IV of the fourteenth century b.c. is said to have brought
about & ravoiutionery religious reform in which all zods except ths
sun were ignored and dsnied; in this new aonotheistic faith only the
sun wag worahipped and was regardad not s somst.‘nling physical or mater-
ial but as the symbol ol one oupreme Power to whom all were indsbted
for liie and sustensnce. Howevar, due to vestaed interssts of the
prissts o1 different polytheistic cults and also because of some poli-
ticsl reason (Amenhetep had no son) this semi-spiritual, monotteistic

religion which wss complietaly free from taints of idolatry did not live
10
long and shortly sfter amennstep' s destn the ancient faiths wsere revived.

9. Uedsn, otudies in the heligions of the sast, pp. 67-T9.
V. Ibid., pp. 11%=123.
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A pesp into the religious history of mumkind revesls that anclent
people balieved in diiferent reli,ions wnd in dif ferent gods snd deities
accepted as it were, with same complucency 48 was Lheir differsnce in
dress and lunguage. the Hebrew prophets with their faith in Jehova did
howsver ashow an exception to this genersl sttitude oi the ancient rali-
gious world., Nith the appesrsnce of Abrahsm und koses they virtually

denied the existence ol othar gods besids Jehova.

To remain indiiferent to religious cults other than their own
wss & common festurs amon, the ancient people and thinkaers as well.
There were howevur rare exceptions and as such herodotus and <lutarch
showed some curiosity to know what others believed. uven in Plato and
Aristotle, both scquainted with other prevailing systems of religion,
we find that they too %share this genersl indifferencs to the manifold

manifestutions of religion and their views on gods ™ ended to explain

19
ureek religion only."

Added to this indifferent sttitude to others’ reiigiom, their
pride and ssnse of superiority handicuppad the heatnen m-an'a to make
& aympsthelic spprosch towards religions. but without such an attitude
it is hardly possible to understand religious faiths ania their essence.

vuriously 3amoush to & polished Homan and sven to fumous iucritius "the

sublime monotheism oi the Jews &ppeared merely in the lignt of superstitior

t1. Jastro, A study of heligion, p. 4.
‘2. Ibid., po 5.

12
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A proselytising spirit found way in some Jews during the first
century bejore Christ. Uuring this period heaihenism came to & decay
go provide oppartunity to the Jews for establiahing"ﬂehova @3 the uni-
versal god. Jewish apostlss begun to cross the boarders of Palegtine
to preach thsir Goepel to all men. in the esrly Christiaun era the
vhristisn missionuries ulsc foilowed the foot steps of the Jews to
preach Christ! s Uospesl of universsl love. This however brought the
Jaus and the Christisns under cruel persecutions im different perts of
the empire of the homans who were élrsudy hostile to other religions.
but gradually the vhristians got the better snd Ghriat.hnlty, came for-
ward to solve religious hostility and intolerance with christ's magni-
fied phuiloso.hy of love for ull human bsings. In its beginning chris-
tianity held that christ's reiigion would be preached to all humun
beings by persuuticn. but when this persussive mothod failed, it 'was

followed by severe msasursg' .'3

43 & ragult hostility betweon religious groups did not end.

Rather it intensiried. Iln such «n stmosyuere the Christian theologians
began to atudy other religions to gather what they stand for. but

.bheir tempersment stood on the way to sny real progress. 1They wers
hurdly willing to rescognige the worth of other religions.

This stete of aifairs prewuilsd taroughout the middle ages and

Christianity mede continued attem ts 'to stamp out heathentsm and to

i I
13. Op. cit., p. 7. £
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orush Judsism'. MNo» Christisnity also round itself in bitter conflicts
with Islam, & more tomidable foe, and in such conflicts it absndoned
love und human feelings snd ideazls of pesce and good will. thl'ht.' 8
foilowers then entered upon & prolonged period of bitter warfare to

1k
porsecuts &ll 'infidels' znd 'heretics'.

Untortunately the period of rennissance and reformution too could
not provide much reiief to this narrow mindedness of man professed in
the nume oi religion., idke his predecesgsors here also iuthar was ssvere
in his attaocks upon lslum. He regurded nuhummad as an incdrnation of
tne devil and sowme vhristian scioluers characterised the Jews as a hard

1
! stirf-neked' peojle. > }

This apirit of intu.ierence and hogtility in man's raeligious world
brought sbout a natural scepticism in religlon about the midile of the
sightesnth century. ‘The glaring inconsistency of religion presehing
love and peace and ever brandishing the sword led many to ask and doubt
il there was uny logicsl busis for religion. Iln such an ataocsphere a
group of indepandsnt thinkera of different countries led by france bold-
1y uttucked the repreyentitives of ditferant raligious faiths wnd charao-
terized them as deceivers who were prampted only by sordid motives to )
subjugate the masses under their permunent clutch.| but most of thege
thinkers and writers however failed to ses the essance of relizion and ' |

thereby developsd a hostile sttitude to it., Voltaire therefore made

4o Jaustro, a study of he.igion, p. 8.
15. Ibid., P 8. ]
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Vdvhamud @ deceiver sand & monster of cruelty'. e did not spare Luther
«s woll and pluced him in the ssme cutegory of “deceivers® as he did

16 |
with Huhsmmud.

This Lostility towsrds religlon und religious figures proved dis-
asterous. FPor, instesd of discovering & great and lofty destiny of
amnkind as teught by religion true wsnd unblused, it mude man hopeleasly

wetk only to bLe deceived for hundreds and thousands of yeaurs by the

so-callad deceiveras,

int il the beginning of the nineteenth century we caus acvoess

more or lisss these attitudes of intolerunce snd hostility in wman's
religions that vied with each other for supremacy. Naturally in such
an intolerant and hogtile apirit ons couid not legitimateiy expect to

understena the significsnce of Hoses' .aying, "ear, O lsrasl: Ihe
*
lord our wod is one lord®; of Jhrist's tesching that his mission was

>
“not to destroy the law und the prophets but to fulfil thea®; and

of tus statament of the @wrsn, "V people oL the book, come Lo ah agree-
ment on & principls common between us and you, in that we worship none

had g

but illah®.

16. Jastro, The study of heligion, pp. 9=10.
+ Usuteronomy 6ik.
+¢ . Katthew 5:17.

ese uran 3:64.
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I
The isnd of Bactria or 'Umu ul-bilad’ is ordinarily regarded as

the 'uirth place of creeds and nations' and in course of time under the
freagure of an increasing population the peopls of bacftria divided into
cluns, such s the namitic and the dJaphetic. .ome of these peopls pro-
ceoeded sastwurd and founded the Mongolian race; unother :Amt:t.:mnf travelled
to the west &nd settlied in Media (modern Azardbaijan, Hamadsan and uhilan).
lLater some of them procsedsa to and gettled into Balylonia and amalga-
mating with the earlier Hamitic colonies 'formed the Accadian natiom,

17
the Kughites o1 the Jewish and Christian scriptures.’ |
f

This composite race creusted Babyion and gave birth to a form of
o
religion which had two important phases. ln its higher form the baby-

onian religion was akin to natural pantheiss; in its ! pan-daemonic'

lower phase its followers worshipped the sun~goas and the nom-gods.'s

The nexd group lrom the primevsl hom of Umm ul-bilad,ltm Jemites
migrated towsrds the kest snd settlisd in the northern part of the Heso-
potanian delts. ihey soon overthrew the babylonian race aad founded
s strouger empire Lo wield power over the neighbouring states. ZIThese
' Assyrians at times rose to s positive monotheistis conceptism, Their
aystem of celestiusl hierarchy furnishes indications of a digtinct

recognition of one supreame Fersvnality.! 19

® t)other of oities' - balkh in modern Afgsnistam.
17. Amosr Ali, opirit of islam, p. LXK

18.” lbid, p. L1K.

19. Op. eit., p. XL



Dhaka University Institutional Repository

- 51 =

The Japhetic slan zeamsd to have lived longegt in their old habi-
tation in Bactria. However, dus to unrest and pressure of populatlen
tribe sfter tribe moved towerds the megst. The telasgians and ths Celts
ware among the early tribes to leave their homes snd they were followed
by & mmber of tribes only to leave the 'Aryuns proper' in their 'old
W' + <These tribes throw much light on ancient religions of men who

. 20
gradually becems 'alive to the sense of an Universal ldeality.!

Judaism, the first remarkably knosn monothelist religion in man's

kdstory, which Moses and his predecessors and followers preached among
the Liml:i.tu witnessed many disssters anu distortion through ages.

shen Babylon becume the dominating power oi the civiiized world, the
Javs and thair religion fell victim to this power. The inmmarable dls~
asters that bafeil the Jews after their coming out irom the yolk of Baby-
. lon resched culminutiocn in the wars of Titus snd hardien. Iheir nation-
hood was 'stamped out in fire and blood' by pagan home and Christian
Gonstantinople ulso persecuted with equal fury the doomad nation of koses.
“The bouse of Israsi wus & totul wreck; its members were fugitives on the
fuce ol the sartn, seeking shelter far and wide, but carrying everywhere
their indomitable pride, their rebellicus hurdness of hsart, denounced

21
and reprehended by an endless succession ol prophets.” |

s —_ 4

2. smeer Ali, Spirit of lslsm, pp. ik - KX,

2). Ibid., p. LOWIIL.
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#With ths retreats of the Jews in foreign lands people lived in
&m but rigid 'uncompromising bigotry' and !voluptuous epicureanism'
sade way shong them wnd this finully nscessiatoed the advent of Jesus.
The ! hedsamor! cams with his message of universasl love and brotharheod
amongst 'a nation of f{urious and relentless bigots.' His message brought
hope for the poor, ths despired and the oppressed but it roused feslings
of h&t;rod, fear ond opposition waong the ricn, the powerful aad the

rulers who soon arranged things for the crusification of the iisdesmer.

Laoking buck we find worcaster” to bring sbout & pewerful reli-
gious movement smong the westem Aryans. This movansnt resulted in &
sharp religious conflict between the usastern and wegtern arysas. In
this conflict the 'wostern dualistic clans' won ovar their saustern 'half-
polytheistic, hali-pantheistic brethren'. The ssstern Arysns finally

burst into India and gave birth to the Vedic religion.

The iryan conquest of the whole of Indla took centwrtes. The
old religion the Aryans brought with them consisted mainly iIn the wore
ship of manes and adorution of natursl povers symbolized in images.

With the passage of tims their spiritusl devalepgsemt preessded on and
we find in the Vedas the march of this progress rwashing its sgenith in . -
the Upanianads which exhibit a marked yearning for spiritual monotheims.:

R

i

# There is diffsrences of opinion as to the time @f advent of Zoroaster

and alse sbout his birth place. some msintain that be wes frem Asarbai-

intein thut he ceme from Balkh and i1l others hold that
an

e« soOroaster is believed to have lived-

SR
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with its belief in Avatarbad whioh means that Brahma, the duprems
Spirit, menifests in waried forms particularly in man the re.’Li.gion, of
the vedas and Upunishads, iiinduism as it is popularly known, became with
the pissuge of time more & matter of rituals and mechanical performances
of sacritiﬁoa, and of tantric worship of gods and godssses, than & trus
simple faith in drabma. 1The conduct and peity of the worshipper becume
mostly a mstter of perforuance of the 'god compeiling rites' with appro-
priate incuntutions under the direction of the ministering priest., Morsl
and relm;ns deyradation flew in. &an ebb tide and in such snvironments

22
buddha and dahabir revolted sguinst the distorted religion of the iiindus.

both buddnise and Jainism taught a religion of !eventual annihila-
tion ol the individuul lile' for ersdicating the evils of selfish, indi-
vidual motives and thaey both dwelt on the merit of kamma or sction to
bring sbout salvation or blissful consumation ol the soul. uraduslly
however Jainism went beck to brahmanism but buddhism remained bold and
foliovwed its nes puth witn its new schame tor sslvation. It plaosd
karma at the torefront wand taught ths gospel of universsl love. buddnisa
nowever could not live long in India the land of its birth, with the
s#al und vigour preuched by its cuelsbreted teacher, Gautama buddha.
Buddhisa was virtuslly expelled out from India into :ast and Far sastern

countriss and idnduise re-established ils swpremacy there. I

Turring towards the wester Arysns we find they soon oreased their

ancisnt bounds and spread over the regions of modern Fersia and Afganistan

l

!

2. mmeer ili, Spirit of 4slam, pp.ill - A1,
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where they conquered most of the namitic and Kushite races, that time
inhabiting those regions, and gradualily reached the confines of the
CaBijian. Here they met the lrwnians and more hardy Turaniansg who were
more inclined to worgidp Lhair sncient nstional Gwd, Uramsd tnan the
veity (Asshur) of thelr Arysn cunquerors. Graduslly the cuncueters'
religion of the Asshur nowsver laft remarksble influence upoa Zorvastris-
nisa. Urausd wes henceforth worshijpe¢d ss & second Asshur. In subse-

quent days when bubylon became the most powerful centre of the existing

civiliautions the Persiansg came into contact with the Jews and the lsrae-
lites, and from them Lhey got imgetus to refomm their religilon. wuring
the reign of Uarius Hystespss the storn worshippers of Oﬁéuzd made
endeavours to pwify 'the faith of ioroaster of all'its foreizn ex-
cresences.' in these endeavowrs they were revwardsd with success snd

once &gain wroastrian Persia becums a daninent powsr of the world.

but beiore one hnundrod yaurs passed by, iorosstrisnism absorbed
into urmuzd' s worship the semitic gous of the subjsct states and soon
it imbibed the evils of idolatry which it haa combated in its begimning.
And witn the dwntauli of tone ;chamanian ewpire Zorvaster's faith lost
its vitality.

vnce &guin thie Loroastrian uobeds, priests, gathered round Arde-
stir babekan, the foundar of the sasanid dynasty, with hopes of reli~
glous renovution und succeeded in their inspiration. It was under

thu esrdy owgsliia rulers vhat the woroagtrians reuched the cenith of

tieir power and for centuries they fought with hoae for the isian empire
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and times without numbsr they defested the Homans and took the Caesers

into cuptivity to prove their might and strength.

nlstory repests itsell and the Zoroastrians degraded onse againm.
heligion now becume a matter oi the altars of temples and died out from
the heart of the peopls. ovils multiplied and oppression of the later
sasanid rulers and the sectariasn twwmoils throughout the empire nastened
the extinction of Lhe woroastrisn nstion finslly to be won over by Islem

in the gevonth century of vhrigtian era.

To resuune Christianity we find that the homan aumpire comprised
more than halt of surope, the whole of North africa and & iargs part of
westem Aala &t the time Jesus began to preuch his new gosepel. This
Vst arsu luier on becawe the sesd-ground of vhristianity and also a

fighting place Ior many contanding gsects aznd faiths.

In course of its expansion Christisnity csme into contagt with
Gresk and agyptian faiths in addition to those of loses snd coreaster,
The Lgyptisns worshipped Osiris, lsis apd Horus and the Greexs adored
wus, Vameteor and ipollo or Ui.onysus.23 the trinitarian belief was thus
common 10 both these faiths and this seemcd to influsnce later Christian
Irinity to wuich vhrist nimself hardly referred. In fact, the ®iedesmert
forcefuily stated:"Lou shalt worghip the lord they Jod, and him only
shalt toou serve. w2l

23. Ameer ali, Spirit of *slem, p. LiXVI,

24, 5t. Matthew 4310,
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iet us now tum to Arabis, the birth place of lelsa, the latest
manifestation of divine religion. before the advent of Muhammed Arabia
becume & land of heterogeneous elaments and Mecok, !'The uhépel of Abraham
and Koses' , beiny & flourisning business cuntre attructoed the semitds,
the JeMs, the Zoroagtrisns, the Uuristians and many others who brought
with them all their traditions, myths and legends. The Arabs, partioular-
1y the Meccins, becuns addisted to drimking, gembling, daneing, singing
and burying the femule child alive. Polygamy became rampant and & widow
pussed into the hunds of the deceased father!s son for his use. Politi-
oally Arabia was divided smong chieftains who were inm constant fight with
esach other; and religiously she was & lund of 1dol-gods, the Kaaba being

I
the tample of some such three hundred aixby gods. '

in such an anvironment came Mubhammad with the uncompromising
0 33850 of one God und of universal peuce &nd brotherhood. Tfhe divins

*
light that shone on the iinai, the light that brizhtenad the Mount of
*e
Galilee, now zot aflsws on the Lill of Mecca, toe !

# jar ibn whay of the Ahusah trive of south Arsbin first brought froa
at-balcs of oyris & few idols, arected tnem around the Kasbu and intro-
duced idol-worship in Meocs where Abraham establishsd the 'House' for

taa solo worship oi one wod (Viaed Feris, took of ldols, pp. 7).
+ Hount 3Sinsi wnere Boges ( 1A0=500 E.C,.7) usad to converse with the iLard

wod of larasls und whers once he feil into gwoon at the sight of divine light

¢+ 4 hill in ualiles from whose top Christ made his famous statenent of
truth that he had cuce not Lo destroy the Law and the prophebs but to fulfil
theua.

ve+ The LHill of Kececa (Cave lilrs) vhere nuhemusd cbsorbed himgelf years

together in meditation for truth and light which he received at the ags of

]
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Chepter b

vevalojment of the Idea of Divine Unity till the
Advent of lslam. !
|

1l 3 Judalum.

wWe have stated eurlier that usm:ially every great religiom
believes, in its purity and simplicity, in God' 3 unity. Tawhid or Uaity
of God is the core not only of lslum, the last of the revealed reli-
gi.ons: On the otherhand, fundsmentally all great reiigions believe in

the unity of uod whicn hus reached dn uncompramising attitude in the
I

l
I

Human mind is very complex &nd mysterious too. Un many occasions

@aran and in Muhamned .

it prefers to apeuk of mono-god, and at others it shows antipathy to one
vod, Somstimes it likes to attribute human qualities to Ged, the crea-
tor; sometimes it shows an intense desirs to think of Him in supra-human
spirituul tems. Dbecsuse of this complex charucter of the mmsn aind
%e com8 across diametricully opposite theistic concepts like monotheism
and polytheism. kot only this, at times human mind shows aabipsthy to
the lues of Uod and the athesist deciarvs that god is only a creation

|

!
It 1s a long controversy in metaphysics and science if God exists

of lmman weskness.

or not. ueliglon, however, doss not pose auch questions. 'J"or it is not
& soience of sbstruct arguments; and it is not a theeretieal polemic cut
loose of the finer pructicul moorings of life. 4Aeligion is un exhaustive
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code of life; it is & compreneunsive analysis of the universe. lisnce
4t believes in God, the anly asnawer to the pugsling unanswersble ques-
' t.ions of science und metaphysics. |

A reading of the Old Testanwnt reveuls that the Hebrew people
usaed to worship many tribal and clan gods. Uut as tradition has it
Adam, the first messenger of divine religion, tsmght that God is ons.
M inapito of the reassertions of Adem's memctimiam by Abrahem, lsaag
and Jacab, the Hebrews puid hamage to many gods vexy often creating

strifes and factions smong the people. }

To bring about unity and harmony umong men, the prophet of the
Mount Sinal had invited them to one God as did tm’m of the vave
of ire in a much iater time. Indesd Koses' famous sayings Hear, O
Isreel: The lord cur Jod is one iord: carries sn import of the seme

kind as does Islam's: lhere is no deity but Allah.

Both Mosee and Muhummad fought ugainst polytheisn znd idolatry
almost in similar circumstances of social unregt atnd of merel and reli~
glous degensration. Like iuhammad, Noses had brought long s for mun
& simples monothestis religion whoyse waisb~werds are: 'Yahweh is no
longer the God of gods and iord of londs" but s 'God and begides lim
there ia nmc.'2 Jehova thus becomes the universal God, the God of the
Jews and of the Uentiles and the Lord God of the whole of creation, %

i, beutercnomy 103 17. |

2. 1 kinge 8 : 60, 1I Kings 19 3 15, Isa 37 3 lb,!mt.. & 2 35, 37;
73 9.5



Dhaka University Institutional Repository

- 59 -

The old Testument al30 tells us that the Hebrews not only believ-
ed in many gods but 130 they usea to worship idois and imuges like the
followers of Pagenism and Hinduism. warning against idolatry the Sook
says, "Ye shull muks you no idols nor graven image, ngtt.‘ner ahall ye
sst up wny immage of stone in your land, to bow down unto them: for 1
am the iord your uod. Ye shall keep my sabbaths, and revarunce my sanc-
tuury: I am the iord, o The Laviticus rejects outright every idea of
idol~worship and proclaims;: "Turn ye not unto idols, nor maks to your-

b
selves molten zods: 1 am ths Lord your uod."

Wdth hoges began un wncompromising monotheistic spiritual reli-

gion out of wnich "grew up mot only the sthical manothelsm of the Jews
but a.iso the daughter creeds of Cnristiunity and Islum. w et ssert-
ing the faith oi abranan who beliseved in one sovereign god, the !Lord
uod' of the universe, Hoses' reiiglon boldly discurded the hiebrew belief
in many “,ods which your fathers served that were on the other side of
the flood, or the gods of the imorites. "6 The prophet boldly declared:
"snow therefore this aay, and conasidger it in thine heart, that the Loxd
he i3 uod in heaven above, a4nd upon the earth bensath: there is none

oJ.so."’

3. leviticus 26:1-2,

4. Ibid., 1934.

5. bhattucharyya, roundstions of Living Faiths, p. 277.
6. Joshun 24:15.

7. weutercnomy 4L:39.
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Kosss' universal uod is not simply an otherwordly-divine-god
having no relation with man in his affairs of the practical daily life.

His uod is rather & constant compunion in life. That God lives with
man ang &lways helps him in righteocus &otions becames as clear as the
broad-daylight from the very life und mission of moses himself. It was
the !'Lord God! who constuntly juided und helped Koses in preacning his
divine gospel to mankind und in delivering the debrews from the oppres—

sion of the agyptians whose sharachs at times claimed even godhood.

Tthe second Book of aous. then gives an eluborete description

how his iord uod helped him in delivering the children of lsrael from

the vlutches ol the n“';yptians.s

Ihe a0wdus constantiy declares that the lord of the universe is
Jehova alone and suve nim there is no lord. warning man sgainst idola-
try und polytheism the bouk says: ™e that sucrificeth unto any god,
suve unto the iord only, he shall be utterly dost.myad:'9

The religion of hoses lsays further emphssis on man's moral life
and saxintains that wod olds morsi relations with hmnl beings. Thus
the Lord uod of the lsrael ssys: ‘"shen ye caas to appear befores as ....
Bring no more vain oblations; ..... Your hands are full of blood,

mush ye, muke you clean; put away the evils of your doings from before

# axodus which literally means exit - exit from polytheism and idolatry.
8. ms’ 6 - ‘“o

9. Ibid., «2 : 0.
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mine eyes, cease to do evil; learn to do well; seei judgement, relieve
the oppressed, Judge the fatherless, plesd for the widow ........ If
yeo be willing and obedient, ye shall est the good oi the land: but if
yo reiuse und rebel, ye shull be devoured with the sword: bow is the
fajithtul city become an harlot ! it was full of judgement; righteous-
mess lodged in it; but now murderers. Thy silver is bLecoms dross, thy
wine mixed with water: They princes ure rebellions, and companians of
thelives: evaryone lovetn ,ifts, and foliowsth after reua.rd.o.l: thay judge
not the fatherless, neither doth the ceuse of the ;idow come unto th-:"'o
it is undoubtedly a good explaustion of ths morel ckusracztexf of Uod and

msn., It i3 aleo & warning for those who tranasgress God's coaumandments.

A8 to how man shouid respond to truth, goodness‘and justice, kicah
writes: “"wherewith shull 1 come before the iord, and bow befora the
high udod? snell 1 come betore him with the burnt offerings, with calves
of a year old? idll the Lord be pleugad with thousind of rams, or with
ten thioussnds of rivers of 0il? Jhall 1 give my firstborn for sy trans-
gression, the fruit of my body for the sin of uy soul? he hath shewed
thee, O msn, what is good; and whst doth the lord require of thee, but
to do Jjustly, snd to love mercy, snd to walk humbly with t.h‘y Godz"“

From what has been said above about Judaism and the role played
therein by Moses, we may dbserve that his God was one and universal and
almighty und permsnunt, und thaet he came to guide man to truth and deli-
ver the hebrews from the oppression of polytheistic and idolatrous

Sgyptisnga.

10. Isa | : 10=-23.
11, Miosh 616=-8.
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becuuse of the presence of Ahriman in the ioroastrisn theology,
ioroaster' g religion hus sometimes been categorised as & duslistic
theism. his religion divides crestion into two distinet spheres - the
tood and the svil. and tnis brings sbout an appsrent dqualism between
Ml!m and anriman, This duslisam is unsavoidable from metaphysical
snd moral points of view. but Irom the theological angle it carries

littls difficulty snd judged from this perspective thsre stands hardly
any problea of dualism in Zoroastrianisu. Because froa the religious

12
point of view ilriman is pot & god but like Iblis & rebel against Jod.

A close study of the Avestsa reveauls thwt Ahuremazdah alons is

omniscient and almighty. he slone is the primsvsl spiritual Being, the
Wise lord, the all-t'ather, the starnal. Abursmazdah was over axistent
before the world cams into exigtance. Angra Mainyu is created, it is
ignorant and lives ever in darkness inmocent ol both of its owm crea-

)
tions snd anursmasdab.’” !

shuremigdah i3 the omrmiaciant lord. ke is the creator of the

|
physicsl, the moral, and the spiritual worlds together with their luws

and regulstions. He hag dominunce over the svil and the instingte of man.

12, Cft At first glsnce, oroaster!'s religion appeurs to give an idea
contrary to the monotheistic conception of God. For the send Avesta
often gpeaks of two deities - iburwmszdah and Ahriman, asgsentizlly
Zoroastrianisa is monotheistic, becauge it assures the victory of
Abursamssdah over Ahriman who ! geems about on ths level with the
Ghristian ostsn, ahuremuzdai is one wod and he alone is truly
divine'; - Juwmingham, robleus of rhilosophy, p. M5.

13. Yasna 433165 1939,
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He hus hovever yranted {reedom snd individual responsibility in the
moral world und as such there is strife bstween the Good and the ovil,

between the Better and the bad, the idght and the Lie.

The corvastrian scripture coiceives of ®Ahuramasdah as the First

and the iast, who in the beginning filled the blessed worlids with lLight
and crested hkight as well as men and other things and will at the end

Judge the actions of lite, whether done in the open or in 3ecrot.."l‘

dhurssasdsh is the supreme God. He is not & deparimental deity
like the Jun, the Moon, ths wind or the waters, He rulsa over all the

I
depurtaents of nature sna reigns supran® in the entirs universe. .nd

His is the suthority over &all the physicsl am morai worlds.

In his religious mission wroaster did not pay homage to "a far-
off divinity favled in ancisnt geriptures. "15 Un the eontgary, he be-
lieved in a God in winwe presence the Uood splrit led him into an ecata~
tic experience through which, like Moses and Huhammnd, hs recaived the

divine message to cull man to Ahuramasdah, the suprame uod.

ihs mission of the fersiun prophet wes a msssage of truth. It

wag meunt for plety and righteouasnsss; wroaster's aim was to remove

eurthly discomtiture and agony which are the products of the Lie. His

religioug reformation aimed st the removal of cruditles and contradictions

the Jamna 3037-9.

15. Foundations, p. 428.
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of the faith of his wncestors wmong wiom "polytheism was rampant sad

orusl cults and nostumal orgies pussed in the nume of ro]igion.""

Zoroaster, u3 we cus across in the Avesta, ascribed to God a
spiritual eharacter sud in nis religion no materisl form of worship
]

could assort welil, His spiritusl god, the unity behind all axistence,
wis nued Mazds Almra or Ahurs Masds by orocaster, This name was how-
ever transformed into Ahuramasd. = (Panlavi), Ahuramazdsh (ichamenian),
and inte Urmisd or hormuzd in subsequent periods in Persian histery.

The spiritusl monotleisu that woreaster presshed with great zesl
and vigour to remova the iils of the truditional polytheisms was, as we
huve already statsd, nowever catagorised as & 'ditheiss with Ormuzd and
Ahriman dividing the entire existence between them.'! Later Loroastrian
books suci a&s the Vundidud held that this dualistic tendangy was latent
in the prophet'!s own teachings. It also happanad that Zircaster’s mono-
thelsm was not fully apprecisted and the prophat's abstructions such as
the ight, the Good, ths svil, the ile were considered aus subordinste
gods or deities which his tesching had virtually dethrowned.

At times woroastriunism is uwlso ucowsed of idolatry as its prophet
cont inued to worghlp the truditicnai “sucred rire Just as the prophet of
Islam continued to cdore thse Sacred Jtone at Kooca."w Buat a truly

divine messenger does in no way worsilp an image in place of the divine.

16. Foundations, pp. k2dri429.
17+ Op. slt. p. 436.
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ioronster himself desvoted all his attention to “the spiritual essence
of Abhura Masdsh snd not onn the practice orf adoring Him in fin."m
Perhaps he retained the adoration of the traditionsl fire in view of
the Busses whose mental aske-up &t times warrants the presence of sone
visible symbol o1 ths divine. we muy ulso represant here a pertinent
cbservation of Frogyry that “the body of Uromazdes is likes light and
bis soul like trut.h"w and Bhattachuryys's vies that "the nature of
Aburs Masdsh is wholly spiritusl but ..... his aost asppropriate visible
ajbol is the ssorud fim".zo Following & mystic we may adds To an
extermal observer it might appesr «s idolatry but from the perspestive
of & seer of truth it wiil certainly signify somelhing radically diffe-
rent. For the latter finds that God pervades svarything and he sees

the spiritusl in and thiough the orsation of the divine.

& close snalysis o the reiigious teachings of woroastar reveals
Lhat Lis God 13 divine; ihura sagdan is the first and last, and the
omiscisnt, almighty lord who rules over the emtire universe. ashura
Bazdah is basically good und wiil finally bring the evil to doom. avil,
acoording to wirouster, is not an iliusion or asys but is semething
resl, & ralative crestion of ,the revolting Ahriman, whiich can be removed

through 8 constent and strenucus moral struggle.

180 Lbo cit-.’ Pe mo
19. M’ Pe Wo
20, Ibid, p. 437.
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We have seen in tha above puraugraphs that woroaster! s concentrs-
t;dsinhu been to call man 10 an Almighty God who rules over every
aspect of life and universe. Masdah Ahura is the suprems Bedny who
dominates over all departments ol the physical amd spiritual worlds and
behind all phurality, in the creation, he is the divine unity.

|

|

Il : Hindulam, |

The history of hHinduisa is & long, long ems. It 1s said to have
been born in ancient India long befors the birth of vhrist and Moses.
This religion of old is commonly asnd spparently eharssterissd as a poly-
theistic and idolatrous faith. ihere is resson, too, for such an atti-
tude. The coumon ordinury Hindus pay homage to & number of gods and
£oddsses such &s Indra, visnm, Ganesh, Kertic, Kald, lLaxml, sarassati
ete. otc., through the worship of idols and imsges. But behind all
these outward expressions of Hinduims, & spirituslly educated Hindu,
like Gandhi, senses 'the uniqus splendar of the ene true fountain.' To
him the onliy real being l1s Brahma, the ground of all existenee.

The early Vedic religion believes in many gods and deities. With

tiw pessage of time apoculations however developed in Vedis faith to the
effect that Hinduism or brabmanism culminites eitber in Brahms or in
Ishwara, the supreme uod.

lLater Vedic literuture developed a marked memehhedgtis ocutlook,

In its Prajaputi-viswsksras theory we find Prajageti as the supreme Lord

| 1
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of all beings. Prajspati literally meuns 'iard of beings'. He was
also conceived u«s the highast aeity wio is the repository off highest
moral and physical powers. aimilar attributes have &lsc bsen atiribut-
od to Viswekarma, the father and protector of all beings. Himself un-
created, vigwakarma nes been considersd in later Vedic literature as the

All-cuat.or.z‘ f

otill luter tns Upanishads discarded the esrly Vedis consept of
Bany £0ds snd the Chandoygs Upanishad propounded the doctrine of the
'Primal \nitary Being'. This book maintains what existed originally is
the 'uat' or Being or axistent. The Upsnishads maintain clesrly that
g0 far as reality was concernad, there was not much to choose between
mun and sod, hsavan and sarth, for ultimately all were mainsrfestations

2
of a single impersonnl spiritual principle, namely the Brahman.®

The Bhagavad uits also holds & wono-theistic concespt of God and

tinis has cleurly been manifested in its identification of the ! samkhya
Prakriti' with 'Mshat brahma' .23 The Gita exhibits a respectful atti-
tude towards the Upanisbadic Brahma &nd it spesks of the existence of
a Universsl uJivine Being which in rhilosophie terms may be expressed

ug the ground of all axistence. Ihe .iong Celestial gaysi~
i !
“They who know Me &s the highest Bein., ths highest

bivinity, tie nighest Sucrifice, even in desth perceive

m,thm’hmsw“toﬂ'.-00..0.-..'.

2). Jasgupta, A History of landis Philosophy, Vol. I, pp. 13=20.
22. Foundsticas., p. 178. :
23, U.'Lt&, V. 2"‘%.
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1 am the father of this world, the mother, the guardian,
the fathers' father; 1 am the end of knowledige, the
purifisr, the sacred syllable, the hymn, the chant, the
sicred sentance. I &l the way, the supporter, the iord,
the witneas, the house, the refuge, the beloved; the
forthooming and withdruwing, the place, the treasurs,

2y
th. .'.rmt'ing B“d ..'......'

The Upanishsds and the Gita thus took the cancept of unity in
right earnest and Brahma wus made the only all-pervasive gyiritual essen-
ce or reslity of the entire universe. added to this outloak of tha Gita
and the Jpauishudg, the Vedic idea that the ultinate primsipls of exis-
tence is cupuble of assumin, diverse forms paved the way far the 'Advaita
vedanta' which was mude fumiliar lster by shankura. wods and godesses,
so long believed to be the sole controllers of man's destiny, now dis-
appeured in the buckground and henceforth they were reduced only to tran-

sitory aunistestations of dralma -~ the Absolute. |
!

The iig-veda, which uses & different termsinology for God, considers
Varuna as & acble lord, a king and & universal mansrch. To him belorgs,
socarding to the Rig-Vedsntist,all sovereignty and he posasssses myster-
ious powers. The nig-Veds continues to maintain thet in Varuna 1s estab-
lighed tho xhole world ana that the entire universe cbeys his laws. The
heavenly bodies and the terrestrial objects, &ll move accarding to the

2h. Ly, The Great Raligions, Chaptsr on hinduism.



Dhaka University Institutional Repository

i

regulations of God. “Nothing is secret from him - neither the hidden

depths of the earth nor hidden deptns of the human mzlncl.i'"a

A Btudy of the sples or the Puranss also discloses that a gerious

and systemutis stteapt wes mude to posit a self-su ficient unitary uod,
God, the creator and controller oi the physical as well as;tmoral world,
has buen depicted in the Purunss in three diiferent phssﬂs.; Narasyan,

Visnu and arishaos. The 'visnu-larayan-arishna' conhcept of the furanic

God has been beautirfuily outlined by Carpeater in the following way:

"ibove &ll gods he rises, like brahmsn of old, or 3iva as HMahsswar,
imto asole Ueity. MNature is the scens of his sovereignty; there he reigns
88 Aing of aings; foremost in the universe, there is no nigher Being in
the thres worids. Lymn after hymn celebrates nis unceasing‘act-ivit.y.

The mighty irume of earth and hesven constitutes his body; the aky is
his hesd, the sun and Lhe moon nis eyes, the winds his breaths. #ithout
beyinning wnd without and, an infinite sternul energy, he pervudes all
worlds, the uncnanging fountain of =ll power, so that the wh!oh creation
springs from rnim and disappears in him. Hs is the Infinite self ....
Visuu is no mere metaphysical emtity trangcending the Three trands
(oatta, Majss and Tzaus), an abstruct magnituds, an intellectual ident i~
ficwtion of csuse and effect, a rituul hurmony of sasrificer, prisst,
offering and deity. He i3 God with a churscter, source of all Morality,

26
nevealsr of all Truth.™ l
|

25, Foundations, p. 198,

4b. Curpenter, Theism in Kedianel Inaisa, pp. 2hir243.
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Again, according to Vedunta, the only ultimate reality is brahms
froa shom originates all being, every existence, the eatire universe.
Bruhma is salf-existent and eternal. He originated not fram anything

else und thus he alone is the pure being. Mothing except Bralma existed
before him, nor will anything survive him. He is ubove cause, time and
space and is thus the everliving, the eternal. all else is sabject to

space and time and causstion; they &ll are trasitory. Wy is thus

2
temporsl, and unity slone is permanent., 7 '

Brahms is ths all-pervading being; there exists no object with-
|
out bBrahma as its substratum. The object, divorced from Brahma, is a

non-entity. MNothing has independent axistence, that is, no dbjsct

exists independent of and wpart froam brahms. The reality of an object

or thing is relutive. The only absolute being 1is brahna.za |

I
Uncompramising monists, like shankare, maintain that Brahma has
no attributes apsrt from his being or ¢ssence. For Brahma is eternal

ana changeless whersas attributes imply change. OUthers, Resmanuja for
instance, hold the all-pervading Brahms is not in abstruct reality witbh-
“

out any sttributes like justice, mercy, truth and goodnese. They be-
lieve that in quiddity Brahma 1s ocne; he howsver, vecomes many in crea-
tion by his own will. Thus from the standpoint of cr:ation, the one is
many; the many in one. 7The universe has originated from Brahems, it

ﬂ. mw’ SMCS m vm&, Pe t.
,80 Ibid, PPe -2,
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lives in him and also will it disolve into him in the process of evolu~-
tion. In other words, the ground of all things snd beings is Brams

in whom they live and msake thair final rest too. In short, the universs
remaing alwsys one with Brulms oimd is never cognised spart from him.
Braulma is thus the unity behind ali plurality.

Ihe Vedentist further bolds that man's spiritual develomment is
a lomg process tarough Kerma, Joans, bhaktl and Yogo. In this process
he grudai.y procaeds towards enlightaent snd giving up ths cravings of
his lower self he absorbs, within his self all other selues und finally
discovers his identity with brahma, the universal soul. Here in this
stage of soul's developmsnt the sense of 'l' and 'lThow', 'mine' and
‘thine' disappeusrs snd the soul so developsd feels the unity unalloyed
and enjoys the bliss divineg¢. The vVedantist continues snd maintains
that until this highest spirituaul perfection is attained, one cannot deny
the muny-fold character oir the universe, the plurelity of uod and his
creation; Plurality or muitipliticity is a phenomenon before the large

massss, unity is the truth imtuited by the geiscted few.

A most modern manifestation of Vedamta's gynthetic spiritualism

we find in haskrishna Paramhansa and swaml Vivekknanda, the two stal-

warts of modern India's relijzious thought.

naakrishna'e life was & 'veritabls spiritual laboratory 'where he
performed all sorts of spiritual ex.eriments. It ie usually held that
he did evarything under inspiration from the uJivine Rother and like a
'spiritual rose' he blossomsd under the ifond eyss of God.
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The 'synthetic intellectual spirit' of iz Mohan established the
Brshmo ismaj which strengthemed by uUebendranath's !asesthetic intuitio-
nism' and ‘the living ecstatic faith' of Keshab Chandra bscume & strong
movaaunt during the early liie of remkrisnna. As @ result oi the Brahma—
movement of iwam Mohan and others, the traditional Hindu faith was greatly
shaken. with his epiritusl gonius ramkrishna howsver established that

the heligion of the Vedanta wus no ldolatry and that it was « {ine scien-

- 29
tific discipline which can evoke 'spiritual powers and extensive visions.'

Begimning with the traditional methiod as a worshipper of the
tuivins ¥other', hamkrishne attained wisdam of the transcendental and
discovered the esotoric path that leads to spiritual and esotoric wisdam,
he also trangcendsd the differences thut the adhsrents of differemt faiths
usually entertuin. In addition to ths faith in which he was borm and

brought up, namkrishna practised even Christisnity aend Islam to judge
them by their own merits. as & result he respected the (uran snd even
péslormad gald the namaz und meditsted on the Medona end the childe
Christ. For he could not well accept differences in the fundamental
convictions of humun life, Therefore, after diffsrent forms of Sadhana
(spirituai sxercise, ne declared: "as many doxies, so mangy pathss all

30
pstha lead to the same goal.™

The truth realized by ramkrishna was nanded down to Vivecananda

to give it a practical shape so thut humanity could realise tne Vedantic

29, sirecar, mastern iights, pp. 225-227.
”. lbid.’ p. m.
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truth through lile, social and individusl., Initially an 'intellectual
agnostic'! vVivekansnda finalily saw in famkrishns a living imago' of truth
and love und got illumination of the divine under the guidance of hnis
master. Aiccording to Vivekananda the finest fulfiiment of life is reali-
zod in the Trancendencs. He doeg not however under-rate religious love
and emotion. He maintains that spiritusl fulfilment may be h;d through
different paths, namely Jnans, Karma, Bhakti and Yogo. In differemt
philosophtiical aystems like Uvaits, Visista~Uvaits und Advaita, he dis-
covered an unity behind tneir logical differerces. ne holds thut in
thege systams we come across a “gradual working up of the numan mind
towards higher and higher idesls, till everything is merged in that won-
derful unity uhich is resched in the apdvaita gystaa, Therefore these
three ars not comtradictory, they all necessiste each other, all fulfil
each othsr, and one, as it were, is the stepping stone to the other,

b))
until the goal, the idvaite, 'Thou art That' is reached, .

Vivekananda resa.iized truth in the majesty of the 98lf or atman

and held thut smlvation was oot a matter of grace from a soft and kind

God but had to be worked out 'through struggle, knowledge and wisdoa.'

On the lofty principles of Vedanta whioch were ambodied in iame
krishnna, vYivekanendsa founded & church to impart education on religion
and philosophy. His alm was to train up & corps of 'soldiers of peace,

refinement, knowlédge and lova.' The ideal of nemkrishna was spiritual

31, Camplete works of seand Vivekensads, Vol. 1II, p. 3% (guoted in
sastern iights, p. 254/.
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synthesis and hence Vivekansnda's church eabrases &ll msn of all reli-

gious denaminations. It also recognises the petemtiality of every fomm
of spiritusl spproasch snd religious worship. It accepts, with all gods
and godesses, buddha and vhrist aud shankars and semanuje wnd mazkes an
attempt L0 harmonize them in the yreat all~esbracing unity ufter the
vatholic spirit of tne Vedanta.

rrom what hag besn sald sbove we can hold that benind all faiths

and oredos of the Vedas, the uUpsnishads, the Glta snd the Vedanta there

is basically one uwod, one being — brahma, the Unity behind all plurality.

1V : buddhism,

As predicted before his birth, the thoughtful Prince uautams
finally leit the palice und rancunced the throne in search of truth at
the age of twanty-nine, deeply moved by the sight of a decrepit old man,
a diseaged man, & dead mun and & monk. And after long strenuwus oxer-
cise of half of & decade in asceticiam and disecipline of the self
aidharta became the buddhu, the enlightened on¢.32

buddilsn is generally held as an atheistis religion. For one
doea not find in it a referemce Lo & porsonal deity to whom traditional
worship and wdorstion may oe offered. however in its priestly form it

anes not lsave its followers bereft of hope in some sort of power whish

32, Beul, romasntic History of cudaha, pp. 105-139. |
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makes tor universal love and righteousness. and from this perapective

33
“the Unity ot all things in Kirvana is the burden of Luddha's message."

puddhism is suld to have besn born a3 a protest against metaphy-
sicul HBranmunisa in Indis und its mein aim was to attaln salvation from
sorrows and sufferings of common practicsl life. Accordingly buddhs
addressed nimsel: to find out the path of Hirvana snd bhardly did he talk
about uod about whom too much was spoken befure him. Hence buddhism in

its originsl character appesrs to be 'agnostic,' if not 'atheistic.!
34
But ethioaully it ranks ue 's lofty morality snd philanthropy'.

The fundazental teacning of vuddahism has been worded ss: MAll is
inparmunence, thet'e is no igo, and wirvens is the anly calm. 5 An
analysis of thege fundamantal doctrines - universsl impermanunce, non-
ago0 and Mrvana - of vuddhism is iniespensible if one has to discuss
whether the principie of unity or ultimute reality or uod has sny place
in buddhist thought. 1 will therefore first try to make brief explana-

tions of these doctrinea.

W know that in ancient ure¢ce Heraclitus propoundad a philoscphy
of chunge and vecoming, :(nd like nis 'All is in a state of flux' ouddhist
universal impermanence implies that all is in & state of becoming, that

everything is subject to ciisnge. im other words, this dooctrine signifise

33. vunningham, Problsus of ruilosophy, p. WO5.
34. ueden, studies in the neliglons of the sast, p. 433.

35. Sogen, Jystems of Buddhistic Thought, p. 7.
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that there is no permmancat being, there is only changs and becoaming.
I

In support of its coatantion that all is impermansnt buddhiam holds,
I

no event in thais pnanomenwl world exists without some csusé which

|
actunally means that everytuing in nsture hus bsen csusad and this im-

plies thelir destruction too. ror originstion implies destruction.

ahys UDevids hus mude & nice exposition of this tanet of tuddhist
philosophy. He suys: M“According to ths buddhist there is no being,
there is only a becoming, tns state of every indiviuusl being unstablse,
temporury, surs to pass away. osven among things we find in auch in-
dividual formm and material qualities; and living orgunisms too possass
a continually sscending seriszs of mentsl cualities, the union of which
nekes up the individusli., averytning, be it & person, a tning or a god,
is, therafore, merely a putting together of cumponant elaments. Further,
in each individual without exception the relation o: its comyonent parts
is etemaully chunging ana mever tha sume for even two consecutive momants,
rutting togathsr implies vecaming, becoming meuns becowing airfsrent,
and becoadng dliferent coniot arise without a dissolution, & passing

uwhy, wiich must lnevitsbly at soms time or other be complete.®

4«8 to ron~entity ol the sell or .go, buddnisa holds that evsry-
't.hing is without self (Sarvam anatasn). by the dictum - sarvum wnatman -

the Buddhist wants to state that there is no such thing 8 an eternal
substance wiich is exempt from vicissitudes of chunge und deesy, which

¥. thys savids, serly buuwdhiom, pp. 56-57 {Quoted by sogen in his
tSystems', p.8J.
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_ 48 indepsndent in existence and cspsbles of sntering into other things.
This dootrine stanus, rims fuci, ior the denial of both subjsctive

ego or porsonul ego and the objoctive or world-ego. This éiLnial of the
ego in Buddhist thought follows us & necessary logisal conclusion from
its premise thet 'aAll is imparmanence'. In its struggle to overcams
pain snd suffering (iDuhkha—lesha) Buddnism does not, however, reject
the idea of an empirical ego wnich like all other things is msrely a

transitory snd provisional phencmernon.

© The acctrine of kirvans degerves special attention. For it is
th.o very core of buddhist religion and round it revolve varieus schools
of Buddhist thought. 'Nirvansa sentem' - Nirvana is the omly calm; in
this eimple sentence the buddniste formuiate their tiird mwira (seal
or fundumantal), the «xis of Buadnism. birvana, they further hold, is

the sin qua non of any attempt to understand buddhisa.

&8 L0 the exact meaning oi Nirvana it is held that Rirveng is
essentinlly inexplicable. The foi.owing conversation that teok place
some two thousand yeaurs ago between lilinda, a Greek Ling and hagasena,

‘& budahist sage, Will through light on the subject :

[ "Wenersble Nugasens®, sald king Milinda, "the Mirvena of which

you are always talking, can you explain to me by aetsphore, elusidation,

or argument, its form, figure, durstion or measurement?®

"“That 1 cannot, O King®, replied hsgusens, “fo Niwwsns hss noth-
ing similar to it.® "I can not bring wyself to believe", condiwmed
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Milinda, "that of Mirvuna wuich, after all, is & condition that sxists,
it should be impossible in uny way to make Us understand the form or

figure, duration or measure, how do you expiain this?"

"Teil me O King®, suid Nugasena, "is there such a thing as the
great ocean?" “es", replied the king. “Now", continued the sage,
"SuppOse 30ue One wWerd Lo ssk your dajesty, how much wuter is in the
ocean, und how muny the creutures that dwell therein; what would you
snswer?® ] would say to him,® replied the king, ™that suoh a uestion
should not be asked, snd that the point should be left alons, }seeing
that the physicists huve never examined the ocsan in that wiy and no one
osn meagure the water or count the creatures that it contuins. such,

3ir, would be my answer."

“But why would Majusty®, enquired the aage, “make such a roply?
The ocean i3 aiter all a thing which really exists. TYou aught rather
to tell the man that such and so muchn is the water of the ocasan and such
aud 80 many are the creatures that dwell therein." “That would be im~
possible®, said the king, "“for the unswer to such a question is beyond
human power.” "sqully impossible U King¥, sald Magasena, "is it to -
tell the measurs, form, figure or duration of Mirvsna, although dirvaan
is & condition that after all des exist, and even if one endowsd with
magical powars may sucesad in msasuring the wster and counting the
creatures in the ocein, he would never be able to tell the form, figure,

. - 3
durution or measure of Nirvana.® / |

37. The Qestion of ding kilinda, Part 11, pp. 186~187 (quoted in the
tSysteas' , pp. 29-3U,.
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The wbove conversution of the Greek fing and the Buddnist sage
askes it clear that like a grest oceen (of that age) Nirvana is un-
fatnomable, immeasuresvlc and lnexpilcubls too. Atteupts have however
been mude to gatner sume ides about MNirvuna, the neuciius of buddhist
thought. In the following ,&ragra;hs we will sndeavour to explain as
best &8 we can, this central doctrins of cudidnism. for, from this
doctrine of Nirvans sided by that of Uhaimaksya or Dharmaloka one may
form an idea of the buddiiist trangcending reality or principle of unity,

if at all.

stemologically Nirvena carries & privetive meaning; it stands
for absence or ‘cessation' of something. Aeccording to sanskrit scholars
ths term ‘Nirvensa' is derived from 'nir' wnich means ubssnce or priva-
tion, 'Va' or blowing and 'na' which implies wind; thus nirvuna means
Ycessation of & gust of wind'. ind this with a slight elasticity of

mouning has boen worded us 'the extinction of a hnp.'38

it is gathered thut 'Nirvana' hus be2en used in about forty senses

by vhinese transistors of the suadhist Sucred Canon. All these meanings
are however ! indicutive of the idea of emancipation, absolute calm,

and suprane bliass'.

in its negative sanse, nirvuna stands for blowing out or extine~

tion of the {ires of lust, maiice and foily. Wwe may say, in a different

”o Wﬁtv‘s, Pe 3.
39. Opo °it., p. 32.
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wiy, that nirvena annihiluates all selfish thoughts so as to effuct
liberstion from the texture of iiie and deatn for the attainmemt of
salvation or bliss. I[ke positive amspsct of nirvuans, on the contrary,
signifiss the axercise of wisdau, love and generosity, the thres car-
dinal virtues of lite. To ,ut in a different way, we may say that
nirvunus stands for » vision of truth, purity of heart and sbove sll for

1
altruimn or universul unity snd friendship.

Buddhist thinkers und sciolars have written coplously on buddhs's

fhilosophy of Mirvena and have churucterized it as the sumeum bonum of
iife. MNirvuna, they maintuain, removes ignorance and sorrows of life
and acuaints man with bliss unelioysd. They further hold that through
detachod action's and discipline of the self, through devotioa and
‘gessation of cognition' une cun rea.ize sulvastion, ‘the position of

FRY)
suchness'.

in their asttempt to ex.lain the nsture snd being of the buddha,
the Muhaysna buddhists sppsar to huve propounded a philosophy of idealis-
tic and mystic charucter, iike the Vedantist thinkers, the Hahsyans
buddhist philosophers hold that the ground of sll existence, the ultimste
principie oi the univarse is beyonu rational knowledge; it lies beyond
the grasp of logic &nd intellect. Their ultimate principle of the
univerge or reality is aspprehended through 'spiritusl intuition.' To

this reality they ascrive differsnt names, such as bodhi (intellect),

WP, systems, pp. 33-35.
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Dharma (lam or virtuousness), shutatathata (suchnees), iUhsrmakaya
. . &1
(body of Law) or Dharmaloks (obJjoctive world).

According to this school of bukldbi st thought, ths universe is
tho”m.u‘oatnunn of 'one urssat Jpirit'!, 'One Mind', 'Une essential
pri;miph of purity ana rightecushaas' which is present sverywhere in
the universe. It is that ultimste resxlity whicn is the saimsting
principie beuind una sbove sll existence, It is inampsbis of being
defined and named adequately. It may howsver he described as the only
aternal reality thal trungcends ail. The relation Lelween this eternal
reality and the univerge may be comparsd to the one¢ that holds between
the moon snd the ocet.n. The moon reflects in the ogean and yet that
which reflects in the oceen is not the amcon. lawilsrily the universs is
only & 'reflection of that infinite and absolute wind.’' M; of
tuis school proceed on and hold that people whose haarts are 'overlsid
vwiith self-love end ignorance' cannot discern the uhamaloko} 'only parfect—
ainded people are cspable of knowing the real., They further maintsin
thst only through & perfect knowledge of the usharmskayua, the 'One Great
3pirit' one cen attain deliversncs from ignorance wnd attain salvation

or Mrvana.

ln the iharmsloko, which wsy aiso be describved as ths rinciple

of 'onendss of ali things', phenomencn end noumsnon find abgelute har-

mony with each other., rutting it in a differsent form, wa msy say that

L. Studles, p. 532; oystems, p. 41.

»
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phenomasna or things and their noumenon or resality do not exist apart
from each other. e muy iliustrate tuis with the help of a concrete
emaple, The Wwuter of the ses and its waves appear as two events but
in essence one foms the other, i.e. one i3 the essance and the other
is the form. To spesk in technical temus, ‘noumaenon is the substratum

of Lthe phenomenon' and 'the latter is the sttribute oi ths formar,!

Unitke the yrinciyles of universal impermsnence and noo~e3o,
the £irst two mudres of buddniss: which ralate to the phenomenal world,
the doctrine of Nirvuns egsentially relutes to ths world of the noume-
non. And {rom the noumenal point of view, Uharmaloks regards all
things of tnne univarse us one. The 'bodni' tree und !HNyasgrodha' tree
both baiong to the worid of vegitublus und thus thay ure sssentially
Ole; 80 UdJ0 are treées, ken «nd animals, lor thay sll belong to the
aingdum of the iiving. In a similar way one can arrive at "™he one
und the sunae tuing' which 100ks diverse in its apparant xlmt.uro. In
fuct, Laings ai'e muny #Rd yst one; thay we ons gnd yst meny. I am
aot ‘thou' and thou art mot '1'; und yot we wre zll vne in e;s.so:m:o".l"3

nell writes uhe poels
"Hain &nd hail and ice snd anow,

Eeither like the othior lo

when thay aelt, however, lo

Se® one strosm of water flowm,?

h2e. Systems, p. 292.
43. V.. cit. p. 292,
ki Ioid., p. <j2.
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|
:'E’.Aga‘.‘l.n, later Kahayunism maintains that religiously the uhamskaya
" ‘may be Lermed &s the Budihw-kays or God wnich is the gate of both
'sameness' and 'difference', or mnity and @iversity. It is the sume
unity in the world of the 'One Ureat Spirit'! and diversity or differencs
in the world of individuul existence. 1Tne foruer is one, the latter
is many, wording it in & different form we may state: 9ill thinge
rawn to une, and the vne operates in alil thnings; many in ons and ons

in sany."”

From the sbove sccount of Wirvane and Juarmaloka we mway state
perhaps rightly, that altnough in its initial stage budaha's religion
apposred agnostic and athelstic inm reyard to ths ultimute reality or
wod, in its later usvelopasnt u8 & world reiigion aad particularly in
its metaphyeical agpect buddhiam spesks in clear and distinct terms
of ons transcendental rea.ity which aione is real and etsrnal and which

" is the unity behind all plurality.

¥ ¢ Christianity,

The unique charucteristic of every religion is that it refers
to an ovjact of wrship which generally 1s known as uod. The idea of
God in botn philosophy and raligion is, however, associuted with values
and with the advanecsmant of his civilization man becomes mors and mors
'int.alloct.unlly %consclous Of the coalescance of tielr various values,

b5
and polytheism tends toward some sort of unity.”*

e

V'AS. Bright;nn, & Philosophy of aaligion, pp. 138-139.
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A3 stated bafore, God is onse but there is in man a propensity
to peraonify Uod in His ideals and vulues and from this instinctive
nsture of mun there uriges a plurality of zods. bnobert 3. Framk is of
the opinion that the Christiun dogms of Irinity is such an example of
the personifioation and objsctificustion of Uod by man. He writess
%God is, first, the objectified reason. Inis is Uod tne bather. Second-
ly, He is the hypostatiged principls of love snd friendship. 7This is
God the son. Thirdly, le is an objectirication of the reiligious seanti-

maent itself, the heart's sighing aufter God. This is God the Holy Ubhost:"

A reading ol the :tibls reveals that Jesus ¢hrist did not bring
and preach an sltogether new rsligion. FHis faith syboligzes, oniit.ho
other hand, & continuity in the Abrahamic tradition of unity which
began with adam. In fact Christ and his revelation represent the eso-
toris saspest of the ibrahamic tradition, the internal dimension of the
primordial religion of adam; he daid not bring a new law, he only brought

I
a way based on divine love. 7

Tnat Jesus did not propugate & new reiigion of trigods and that

he did not come to undo the law preached by the prophets of old had
besn uvlogquently and distinctly declured oy the prophet of the Gospel:

YEhink not that I wa cous to destroy the lsw, or the

proprets: I «n oot come to destroy, but to fulfil,

. Frank, The Metaphysical Justification of ieligion, p. 34.
L7. dusr, ldeals and healities of lslum, pp. 3i4~=35.
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For verily I say into you, till heaven and earth pass,
one jot or one title snhall in nowise pass from the

W8
law, till all be fulriiled.®

True, we come across in the bible phruses like, 'My Fatner'
"Your Futher!' wiich huve been spoxen of God. The word 'Father! has
not howaver been used in the literai sense but in & metuphorical
sense only to signify the depth of love that exists been man and

vod. And thut's the reai meaning of tha term we sensa in, "I thamk

&9
thes, U Father,Lord of the neuven and earth,”

s8ked by & scribe as to what is the first coamsndment Jesus
said: "The Iirst of w&ll the comwunuments is, Hear, U lsrael; the
word our wd is oné lord: and thou shalt love the iord they God with
all they heart, and with ull thy soul, and with all thy mind, and
with all thy strengti: this is the first eonmandment.."50 This very
stutemont of Jesus clearly discioses nis acceptance verbutim of the

monotheistic 'iaw' of Moses. Speuking on the zecond commsndnent

5
Jegus suid: 'Thou shalt love thy neighbour as thyself.'

commenting on thess two caumandments the prophet said: "There

is none other cammundmsnt greater than t.hese:sz Thes® vasres explsin

the essence of his religion of one God und love; love for uod and

48. S . Matthew, 5: 17-18.
hy. lbid., 123 2.

5v. St. Mark, 13; 2330,
5t. Ibid., 13: 31.

52. ibid., 13: 31.
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love for man. And thoae who live upon such a fuith of devotion und

< 53
love draw themsslves noer to the tingdom of uod, the prophet t.unghtf

vhristianity is essentially a reiigion of divine unity. It is

however o en to oriticisa bacsuse of the concept of Irinity. There~
fore it is imperativs thit we expluin what reslly is meant hy the so-

called dootrine of Trinity.

Both the Bible und the (uran spesk of the miraculous birth of

Sl
Jesus. This unnaturul birth of the prophet has provided room for
the dogastio to talk about trinity. we shouid however rsalise the

significance of this miraculous birth of the prophet.

The seidun Mary bocame afraid when she received tidings from
uabrisli about her becoming & mother and giving birth to a son. 3he
became afruid because people would call her unchaste and blsiae her as
8 harlot when they would see her giving birth to & child without be-
ing érriod and having & husband: Gubrisl then said: 'Fesr not,
Mary: for thou hest found favour with God. And, beMold, thou ahalt
conceive in thy, wemb, &nd baing forth a son, asd shalt ¢all his nume

55
Josus. "

|
God the omnipotunt can do miracles. His pewer is unlimibed

and his wisdom unfathomable. God's power and wisdos sremss in us

53. St. Mark, 13 3334. ;
Sk St. Batt. 15 18-21; wran, 33 45-47. } ‘
55. ‘SIL: L&. 13 3033, ’
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wonder and that is why & mortal like us, kKary, got astonishsd when
ohe received the news of her becoaing & mother wittoul the campanicn~
ship of & spouse. Maury thou asked usbriel: ‘Houlshall this be, sve-
ing 1 know ot & m?"% The angel replied: “And, bshold, thy cousin
slisabeth, she hath ulso & son in her old age: and this is the sixth
month with her, who wss called barren. #or with Jod nothing shall be

iapossible. "57

Simllar views we come seross in the wuren which is but & contie
mity of the aAbrahsmic tradition to whish also is relsted Christ's
miagion : “Belold, the angals sualdd? “O Marys uwod giveth thes glad
tindings of & word fram nim: lids neme will be Christ Jesus, the sm
of Mary, held in honour in this woria ami hereafter, and of (the com=

; 58
pany of) those nsuregt to tod."

dhe seidi O my Lord, how shall L huve & son when no man hath
touched me? He suid: “aven s0; GUod createth whst ne willsth, when

59
he hath decresd & plan, He but suith 'be' and it 'is' . *

That Jesus wus & gervant of uod and & prophst and that he came
with good tidings for man have bsen spdken of seversl times in the
uospel. The book that Muhammsd brought down to earth also statest
"He (Jesus) suid: I um indeed & servant of Uod; He hath given me

lwevelation, and maede me & prophet; and He hath made me blessed wherever

56, Sbt. inke ti3h.
57. lbid., 1: 35-36.
58. uran 3: 45..
59. Ibid. 3: 47.
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60
I w, snd heth enjoined on me Prayar and charity as long as I live.®

It is thus evident thut Jesus was the '3on of Mary' and not of
God. God is the sovereign power in neaven and esrth; he is holy and
is far sbove thun having a filial relation with «ny human being. The
@estion, therefors, is: what do the vhristiun and the Gospel mean
by 'son of God'? To make & reply to this quastion let us q—uot.o from
a Christian ucholur: “In the synoptic lospals (Mark,uq&t.neh, iuke)
Joesus nevar speaks of himgalf as son of wod, and rarely if ever, aus
300 ... '.gon of God' wus sald sbout Jesus by others, demoniacs, dis-
ciplea, the high priest anu the crowds ut the cross. but Jesus him-
aelf cleurly wisned to avoid the misunderstandings that might be atte-

61
ched 1O this title, iasas théet exprussed wrong notions of the Meassiah:®

It is true that ‘son' or 'son of uwod' occured in the Uld iesta~
ment in geveral mdsnings out in none of them any sense of physical
begetting by God was suggested. The tem 'san' hus boen used of a
nution, “I have called my son out of sgypt® (hosea 11, 1,; and of the
king, *'Thou a«rt my son, tnis duy have I begotten thee' (Pssim 2, 7).
Agein it 15 used in the VUld Testament apocryphul ol the righteous;

62 f
R30 shult those be as & son of the kMost High.® '

In fuct to say thet uod is Christ is to go aguinst the Kew

Testament. FPuul sald: “uod was in Christ reconeciiing the world to

6U. Qursn 19 1 30-31,
61, Parrinder, Jesus in the uren, p. 1<8.

62. lbia, pp., 1<8-127.
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63
himgolf. " But" this reconciliation 'through' Christ is quite di!ffo-

rent from‘saying that God is Shrist. And huving tnis rvlabicasbip
into perspective raul aguin said: ™ou belong to vhrist, and christ

6
to uod. ™

Howaver in early unristian centurics there urose hersxies, such

48 the heresy of Patripassiasnisu wilch 30 idantified Christ wnd God us
Lo suggest that wod tue rather had sutfered on the cross. Hoetus had
taught in about 200 A.D. that Curist wes Uod the kather umi tnat the
Father himself was born and that the Father suffered and died. These
views were taken to Loms by rraxess of whom Tertullian said, “he drove
out prophecy and brought in hersesy, he put to flight the Camferter

65
and erucified the Father.™

in fact, wod is cne in #is divine esisence und is not one of the

three. The notion of trinity is offensive bokh to vhristianity end
{siam. The cluim of real vhristianity is monotheistic, it believes in
one «wd only. As such we tind Nicene Creed to begin. with: !'I believe
in one God'. S0 also do the articles of the vhurcech of angland start
with: ‘'There is but one iiving and true God, everlasting, witnout
body, parts or persons; of infinite power, wisdom and goodassa, the

66
Raker snd Preserver of sll things beth visible and iavisible.!

63. 2 cor. 5, 19. i
64. 1 cor. 3, 23.
65. vesus in the Quan, pp. 13V-134.

66. Op. cit., p. 134.
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In cont:inustion of his rejection of the dogmutic Trinity Parrin-
der writes. 'Wesus is cleured of having suggested thut he and Mary °°
' a:ro two additional ,ods, or gods 'apsrt irom uod.® There is, of course,
nothing in the Gospel to suggest that Jesus ever spoke in this fashion,
The Quran quotes his words, '.serve uod, my Lord alnd your iord, 'which
are in the wospel more stronger. "My Fsther ind your Father, my Lord

6
and your Lord (John L, 17).”

Smltation of Hary as a god wus a gradual process in Christia-

nity. Ibe 'apocryphal uospels' spcke of her perpstual virglonity and
this helped the growth ol the culit ol Mary. After the Nestorian con-
troversy in the fifth century, tne title 'God-bearer' or 'Mother of
God' cume Lo be used widely und this gave further stimulus to the
devotion of Mary. put stiil in the homan Church Hary is oificially
regarded as & oreeturs snd mot &s divine., tHer cult (hyperdulia) is
distinguished in homun cuti0.io teuciing from worship (Lstria) due to

rod al..l.cx:u.é8

¥iewed from its truas perspective the Chriatian doctrine of Tri-
nity rigidly exciudes all sugyesticns of physical ! procrestion and ail
notions of isolytheisu or tritheism. uod is cne uwod as suid raul:s %3
fulse ;0d hus o existaeuce in the real worid. ihere is no God but

one. .69

67. Up. cit., p. 134

68. Ibid., p. 134
69. 1 cor. 8ik.
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The bib.icul 'son of God' implies no physical procrestion by
God. dor the Jows were monotiwists of long standing and had rooted

out all divine fertility notions fram their highly purified religion
and it is in this highly purified saense that the New Testamenl speaks
of 'son of wod', meaninsg the Messish. The phrase only implies that

batween uyod and Christ existed a great love.

Trinity officiaily means three personsg in one dod. but the
latin 'persons' means a musk. hLence one parson in respect of uod
signifies an wgpsct or revalation of God. waach aspsct is a' “form of
manifoestst ion of the ane God, sesn as ureator and bather, as saviour

R
and ooR, and as preasaut in the opirit.”

Metaphysicully gpeaking, trinity Jdoes not stand oppossd to
unity; rsther it helps the understunding of unity. heflection shows
that trinity safeguurds unity. In the (uraa we find that God is not
& mere abstruction; there also God 1s in relationship with man and
He uges intermediaries to canvey his messages to the latter, The very
Quran is thought ol as the kord of Uod. wod sends his angels and
mesgengers to man and the vivine whispers his coungel to the human.
Thege show uvod at work in the worid. God is creator; He is slso re-
vealed in naturas, in His messen,ers and in man. Ilslsm thus bears

xinship with the 'word' and 'spirit' of christian belief. n

. Jesus in the wran, p. 1%.
7i. Ibid, p. 137.
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The yaran spesks of Uod as creator. It slge speuks of the
Spirit (Mah) of uod, and his word (Ralima) and sesmmpd (amr). It
says: ‘Hie gendeth down the sngels with the spirit from his affair
(command, &ar) to whomsoever he willsth of his sarvants."n It
also spesks ssveral times of the most besutiful numes of Jdod (al-
ssmo~sl-husan). ocriptures like the Gita, the Jemdavesta, and the
Torash also introduce uod us the Ureator, the Maker, the Just, the
Wise, the Sublime, the Futher, the Mother, and the like. Thasge in
fact speak no plurslity of God but only sanow the ricnness of the

asture of the divine.

In like manner the "Christimn doctrine has tried also to 6x-

pound this richness of the divine being and the divine manifestation,
this diveraity in unity. God us creator and provider is seen in the
Father wio carvsg for mankind. %he essential nature of God as love
manifesting himself in action is seen in the 'Son', in the humsnity
of vhrist, his loving actiuns und words, his suffering and‘ death.
The evar present nature of Uod is sesen in the opirit, who i's;ni:o by
the prophets', in the light of othsr faiths, in the church, and in
lds powwr with us still., Yet these three are ons, ths three-fold

reveluation of God to men, wl3

God is thus esseutially one. He nowever reveals limself in

various ways. aAind tharefore the bible says

72. Qran 1632,
73. Jesus in the Quran, p. 138.
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"There is one body, u«nd one Jpirit ...
Une Lord, one fuith, one baptism,

Une uod and Father of all, who is sbove all,

ind through all, and in you all."u

The Book also says: ‘Master, thou hast said tha truth: for

75
there is one God; «nd there is none other but he: "

trom this brief account of Christimnity we noy aptly hold in
agresment of rollard that essentianily the fundamental problsm of the
B8ible is to avoid the worship and ssrvice of false gods and to choose
the one true God who through Jesus Ghirist taught: Mankind must follow

only the 'loly spirit! o

From & close exemination and obgervation of these principal
worla-religions it appearg that true religion: is always bused on the
recognition of a supreme being or reality. Man is somewhat conscious
of this reulity or being and often snough he orientates his life in
consonanrce with his consclougness and kno\iladgo'of it. This reality
or being which i3 more trangcendent thun immanent is the fountain of
Ban' 3 religions and philosophies of all times and climatee. The msn

of religion namus this reality us God who 'Diffuged througzh zll ...
doth make all one.!

Ti. sphesians &4 3 4=b.
75. 3. Mark 135: 32-33.

%. Pollard, rnysicist snd Shristisn, pp.72-73.
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There wre diiferent paths that lead to uod, the ons true

fountain of all faitihs .nd beliefs of mun. aAnd that i3 why some
mortals muke images of Goa in gold, in silver, in ivary, in clay,
sad in many others to pay homsage to the divine an{d some people
evan offer sacrifices to these statues for solasce in woss., oome
cthers 4o to the mosqua to worsghip the formless divine and still
others enter the church to adore the holy spirit. @ know that in
the long run all rivers fall into the sea and we t.hink: s0 also do
unite differemt faiths and credos of man in vod. It is therefore
of little worth to turn a heretic or becows an orthodox. Lecauuse
heresy belon; s to the heretic and dogmatic religion is a matter of
the orthodox but *‘the dust of the ross~pstals belongs to the per-

fume-geller'.
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Chapter 5
The Concept of Tawhid,

1 : Nature of Tawhid

we have stated in the preceedinyg chapter that in their purity
Judaism, Jsoroastrianism, christianity, and ninduism all sntertain a
bslief in ilivine inity. EBwt later dogmatlic develomants such as
Irinity in Christianity, Duality in Loroustrianism, Plurelity and
worghip of physical gods in Juduism and Hinduism made thess religione
distorted and the Unity of God becums feabls in thswe distorted
falths.

In the Arabisn peninsuls peopls debassed themselves through
idol~¥orahip and the worship of natural powers. Kinor deitisa, mostly
godusgsee, were aaored and invoked in prayer, The Kasba turned inmto
& bhouae of idol~-gous whose votaries defiled religion and fell into
cont anding gmupa.t In such a period of spiritual disorder und ruin
Nuhsmid appeared on the scane to guide the devisted humanity to

trwth.

The prophet oi lslam startod his mission with the teaching that

there is but one God in ull the heavens and earth and reiterated this

2
%“in & thousand shapes us the forsfront of his message."

t. Mohi~od-iin, The Arabian Prophet; pp. 6~7.

2., amith, Hohummed and riohammedunism; p. 133.
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The ocentral thems round which all other principles of lslam
revolve is the Unity of God. For, fram the concept of God's unity

proceeds the fundamental unity of men, life and universs. The ’c.uran
ever tries to bring sbout accord in men's relsation to God and them-
selves, and Lo the universe at large. It begins with the statemant:
All praise iy due to Allal, the lord of the eantire universe:

The corner-stone of Islamie faith is Tawhid or lnity which im-

plies that vod is Une in His chat or essence, one in his aifat or
attributes und one in his afal or astivities. uod's oneness in His
essence or person signiriss that God is one in His quidiity and being—
that there is no plursality in uodhood. Hlis oneness in attributes
implies that no othoer being tnen God possesses divine attributes in
perfection. rinally God'as oneness in His activities mesns that Uod's

works huve no parullsl in the heavens and earth.

The statement of Testimony or shahudat (La ilaha illallsh Muhs-
maad W Hasul ullah) is the geat-anchor of the uranic phuoe?phy
and in it one {inds the fundamuntuls of pure monotheism. !There is
o deity but Allsh, Huhanaud is lis Apostle' -~ this simple 'staunent.
declares in unequivocal terms snd & voice strong, the roalit.;l and
existence of one and only ons uod.

lslam, the religion of the Quran, got its birth in the heart

of & degert and in a dagert cne finds no obstacle to one's vision.

Jtanding in » desert one can lock ut nature without any hindrance or

!
barrisr before cne's eyes und here in the desert one's vizion can be
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extended beyond any limit or extrume. ilkeway Islsm has no exiress
nor end and in the univerys it encounters no other existence or
reality save snd except the most resl ——- Allsh, the only lord of

3

the universge. ‘.

An snalysis of the Kalima shahadst will show with bow much

purity und iirmness tawhid has buen enuncilated in Islam. The first
part of the shahadat stutes —--—— there is no deity but illah ——
that is, there is only one Wod in the whole universe and begides
Allah there exists no wod. &llan, the yaranic name of the lord of
the universe, is not u cormon n&mg &8 is the word !god'~in other
fuilths and beliafs. This niame is & proper name and is spplicable to

the one uod alone. It is not applicable to any other god or deity.

The second part of the chshadut ——— kuhammad is His Apostle

simply affirms that Muhammad's prophetic mission is true and
divine. Although the kuslims believe in the holy prouhet's perfeo-
tion as a man, they naver attribute to his being any Divinity or Gode
hood. The seal of the prophets and & most balwe:x psrson to aAllah,
Kuhammad is a mun pure and siasple, He was & man like all other human

beings and he died &lso quite like an earthly being.

After the dsuth of the holy prophet same hypoorites retorted:

If Muhammad wus & prophet, why did he die? : Addressing the inginocere

3. Hikmat, lslam; sSection on Tawhid.
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hypoeriticul believers the first Csliph of lslum suid: If anybody
of you want to worship Kuhuwmad(sm), Lo, he is dead; but one willing

by
to worship illah must know that lis zlone is psrmsnent and everlasting:

This fumous address of ibu Bekr reveals the true gpirit of the
Islamic tawhid. unlike vonristiunity, Judaism and Hinduisa it attri-
butea no zodhood to any humun being, whatever perfection he might have
achisved. In the Qaran there is no room for eny other god than Allah.
There i3 no peer or equel of Allak, nor doeg hie have any partner.
Islam thus destroyed all germs of duality, trinity and plurality as

regards the Ultiamute keality.

The uran insists upon the Unity of uyod snd emphatically cone
demns eny idea or concept which might directly or indirectly tend to
associate any other bsing with God us partner or equal. The Book
declares: “Suy, he is Uod, the Une und only; God the sternul! sbsolute;
He begstteth mot, nor is he begotten; And there is none like unto Him:®
(owra 112). This small chapter of the uran on tawhid is the last and
most emphutic one that was revealed to the holy prophet when the non-
Nuslims, speoiully the doctors of the Jewish faith demanded from him
a4 clesar explsnation regarding the nature of Islamic God. Iindeed, this
small sura explains plainly and emphatically the nature and unity of
Jod .

4o Hikmat, islam; Saction on Tawhid (Cf. Abu Bukr's another statement
aude on the same occasion in regponss Lo Umar' s emotional utterance
thut the prophet was not dead. “Is it then Muhamuud or the God of
Kuhsamad that we have learned to worship.® (vide smitn, Hohammed
and Mohsumedanisn, p. 131/,
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The word 'Alian' is the substuntive for the one God of the
eatire universe. It does mot signify « 'god' or 'ilsh'. This term
staixia for the ane wd aione. The ursn certifies this spscial mean-
ing of the ward allsh and sayass "four vod is Une cod." (16:22)

The primury dbject of the ranic revelatioun, a3 we have salready
mantioned, is Lo esphusize tuis purs monotheistic concept of Sodi
Allan is one, ae Las no purtuner or equal; all glorification and adora-
tion, every worship and obedience are dus to God alone. le is the

cbject of aun's depest love and devolion. averything procesds from
allal wnd all things and beings are depsndent upon Him, [He is inde-

pendent and stands in no noed of help or assistance from any other
thing or being. and nothing exists or subsists out of His contral

and suthority.

aver and wnon there occur passages in the (uran which speak in

unsquivocel tarms sboul the unity of God:s "Iowr God is one Uod; there
i3 oo wod but He, kost Gracious, Most Merciful. behold % In the
crestion of ths heuven wad ealth, in the alteration of night and days
in the gmil.ing of the ships tiarough ths ocasn for the profit of man-
kind; In the rain which wd senig from the gkias, and the life which
he gives therewith to &n earth that is desd; In the beasts 'of all
kinds that ids scatters through the earth; In t.he[ change of;’tb winds
and the clouds between the heavens snd earth, - are signa to people

of understanding. Yet some men take idols besides God, and love them

with the love due to God.® (21 63=65) | [
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"God % there is no uod but he -« the Living, the seli-subsist--
ing, sternal. No slumber cun seise iHim, nor sleep. His alre all
things in the heavens snd on earth. &ho is there who can interceds
in His presence except as he permitteth? He knoweth what (appeared
to his oreatures a«s,) before or after or behind them. Nor shall they
compass aught of His knowledge except ag he willeth, HLis throoe doth
extend over the heuvens and the earth, und He feeleth no fatigue in
guarding and preserving them. For He iz the Kost high, the Suprems.®
(23 255)

*fo uod balaiy; the uast and the «@st. VWithersosver ye turn,
there is the presencs of wd. For God is All-parvading, All-knowing.
They suy: "God hath begotten a, san.® Glory be to liim. - Nay to liia
belongs sll that is in the hesvens und on earth. sverything rendesrs
worship to Him. To Him is dus the primai origin of the heavens and
eurth: when He decreeth & mstter, hs saith to it: "Be", and it is.®

(2:115=-117)

"He (God) has crauted the heavens &nd the earth for just endsi

Far is Hde wbove huving the partners they ssoribe to Him." (1633)

lhe livine book reinforces the concept of God's Unity by vari-
us argmonts. It suys: ™wo gson did God beget, nor is tiere any god
slong with nims (if tnere wsre muny x0ds;, beliold each god would have
taken away what he had created and soms of tuem woula have iorded it

over othars. wlory to wdl (me is {ree, from things they attribute
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to him. ie knows what is hidden and what 1s open: too high is He far
the partners thay attribute to Lhim." (23:191=92)s3 sigsin the Quran
stateg: "If there were in the hesvens and the sarth other gode be-
sides God, there would Luve besn confusion in both. But dlory to God,
the ord of ths Throme: (kigh is He) wbove what thay attribute to

Him." (21122 !

The WYuran categorically warns the Jews against their worship
of false Jods &nd ido.s and aguinst thelr exajgeruted memory of sLzra.
It slso warns the Christiuns aguinst their wdoration of Jesus and his
mothaer. The book says: ‘'Hast tuou not turmed thy vision to those
whio were given a portion oi the Book? They believe in false gods and
ddols aud say to the unbelisvers that they are better guided in the

right way tiwn the belisvers.?® (4i51)

“The Jows cull Usair & son of God, and the Christians call
ohrist the son of God. That is & saying f{rom their mouths; In this
way they but imitate what the unbelievers of old used to say: God'e
ourse be on tham: how are they deluded away irom the Trutht Thay
taks their priests and monks begides Uod. and they (take as their
dord) Christ, son of Mary, but they were commanded to worship Une
wdi Thete is 0o god but fe. rruiss and glory to him: Fur is le

above the partners they sttrioutes to him.* (9:30-31)

dalam sticks firm to its central them of Tawnid and states in
euphatic termal " people of the book ! Caamit no exgess in your

religion: nor say of Jod except the truth. Jesus Christ, son of Mury,
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was verily an apostle of God, and His Mord which He bestowed on Mary
and & JSpirit fram Him. Jo believe in lod and His apostles. and say

not *Irinity". It will be better for you. For God is one uod: Glary
be to God; He is fur exalted than having a son. To him belong all
things in the heavens and on earth. and enough ig God a3 & Vispoger
of affaira.” (43171)

the Qurun has throughout affirmed and borne witness to illah's
unity, existence, und attributes: "God beurs witnegs that there is
no God but He ——= and so do the angels snd those posgessed of knowledge
standing firm on justice. There is no Uod but He, the Mighty, the

hise.® (3:18)

The Qurun refutes not only evary idea of sny peer or equal of
Allak but also it doeg deny wuny ideu of hHis having a son except in a
purely metaphorical way in which all mankind are His children and in
whigh peace-mikers huve been spoken of in the Bibls as the children
of God. To attribute a son to uod in any but a purely ut.;phorical
way amounts to the deniul of the Unity of God and in effeot any such
attribution amounts to the demlel und refusal of God's Godhood. The

Quren states in a clear voice: ™erily, God is the only one God. Far
exalted is Lie w«bove having a san. To him b-longaﬂhat.ovor.is in the

heaven &and whstever is in the eurth. Jsufficient is God as a Ddisposer
of things." (41171)

Bothing is mare unplsagent to God than sttributing in human

seng® & son Lo him wnd nothing else than this cun meke Him e angry
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- a8 expregsed in the Juran: "Ihey say: (God) Most Gracious has be-

gotten a son. Indeed ye have put forth &« thing most monstrous. At
this the skies are ready to burst, the earth to split asunder, and
the mountains to fall down in utter ruin. For they invoke a son for
(God, the kost Gracious. and it is not consonant with the mujesty of
(God) the Most Gracious thuat he should beget & son. usvery being in
the heavens and the sarth but spproaches the Mereiful (uod) as a

servant." (19:88-93)

continuing to substantiate the Unity of wd and liis lioliness

the (uren decisres: %"uod is He than wiom there is no other god; He
knous everything secret and open; e ias Most Gracious, Mogt Mereiful.
God is He than whom there is no other god; The Jovereign, the Holy
Une, the souroes of Peace, the LGuurdiun of faith, the Begstower of secu-
rity, the rrotector, the Mizhty, the <xalted. Glory to God. He is
£Ar ubove than that which they associnte with him." (59:22-23)

In innumerubis plscas the aran gpeuks of the oneness af God.

pelos we produce som® relevunt vergea:

|
*Mere is no God but He, the sxalted in Might, |

the Wise.™ (316) |
*In truth He is the Une uod, and I (Muhsmmed)
truly am innocent of joining others with Him®,
(6319) ,'

"four God is one God: submit then your wills to
|
Him.® (2234
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“And He is Uod; there is no God but He. To dim be

preige at the first and at the last.® (28:170)

¥The inspirstion has come to me (Muhammad) that your

God is une Uod: whoever expects to meet his lord,
let him work in righteousness and in the worship of
his Lord agmit no ons as purtner.® (18:110) ]

when prophet iouh hud been preaching the mission of ons God,
l

tne nobility of his people thought thut Noah was in error. Many of
the so-called nobiLity of ths present-duay world at times appear to
echo & similar volce. 1Ihe following passage Irom the uran ie both

a teaching &s well as & reuxinder for many of us;

%@ sant woah to his people and he said: O my people,
worghip God. Ye huve no other Uod but him. Verily |

1 fear for you the punishment of & mighty day. The
leaders of his people saild: ®™Ah . we gee thee in |
munifest error:" He said: "0 my people ! there 131
no error in me; on the contrary, I am a messenger

Ifran the iord of the worlds:% (7: 59-61) |

Ihe ran congistently spesks of the lnity of illah and His
creation. The Unity of uod, his majegly and spirituality fom the
constant and 'never-énding' tneme of the !soul-striking' uran.
The 1'olk:uing t Llight-verse' describesg with rhythmicsl eloguence the
n:yat.ical nity of Jod wnd kiis whole creation:
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“God is the Light of the heavens and the earth.
The parable of his i mt is as if there wers a
niche snd within it a lamp: Jhe lsaup enclosed
in & glass, us it were & shining star. (This
lamp i3) kindled from & blessed tree, an olive
neither of the sast nor of the wegt, whose oil
would almost glow forth (of itsalf) though no
fire touched it. Light upon iight,” God doth
sulde unto iHis Light whom He will. God doth
set parables for msnkind. and God doth know

&ll things.® (24:35)

This mystic verse of the uran is an attempt to introduce to
man what Utto calls the 'HMysterium Tremendum.' In order to explain
the naturv of the most subtle being the 'Light-verss' uses metaphors

and as a result it hus itseif becoms myatical in nature., For to
introduce the inexpliceble is not &an easy task und hence one abstract

1s sometimes uged to explain snother sbstract. ‘

The 'Mysterium Tremendum' is inexplicable; it transcends all

ereatwres and is 'wholly-other'. 1he imysterium is that which is hidden

# Of: (1) 'God's covering is light and it this covering is lifted up,
His light reuches the esntire creation' (a prephetis t.ud‘;{ ion
reported by aAbu Kusa, vide Kadvi, .ahih Moglem Vol. 1,
pp. 303-304,.

(11) *If the light of & thousund suns suould of a sudden rise in
the heavens, it would be like to the light of that mighnty
being'! ulta's suying regurding bratma, vide, Otto, the
Idea of the Holy, p.187). |
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“and esotoric; it is beyond ordinary conception and undergtanding.
Again some &we, tremor or feur is associated with the Tremendum. In
the old Testament this awe has been categorized as amah (fear) of

vdohon.s

God, the 'Mysterium Tremendum’, 1s not howewver wholly inexpli-

cable or ig;trnblo in the genge that it completely escapes wppreham-
sion in mion&l terms and concepts. On the contrury, a great deal
aof the thelstic concept of uod is expressed in rational language and
a8 such vwe ascribs to Jeity attributes iike resson, power, good-will,
peraonality, unity and the like in congonunce with human reason. In-
spite of thia fuct, no complete und sxhaugtive account of wod can be
asds in ra.t.’ional attributes slone. Thegse attributss sre, no doubt,
essentinl determinants of the charscter of God whose mumensli nsture
it is very difficult vo express in conceptual lsngusge. uod is there-
fore mora a matter of same supra~rational fesling or intuition than
,vof nt.innnl understanding. uod is the lheslity of unfathomabls depth
and great majesty and neuce the 'Kysteriua TW.' ]
|

In the 'light-vers' wd hxs besn likend t.’o light. osut to
&ragp the resl meaning ol this light is & very diirficult job. HMNany
seekers of wisdom have tried to realize the implication of this aimi-
litude. uiving deep into the world of this light Ghagszali, iumi, ibn

Arabi, suhrwardy, igbal und others apprehended some nature of divine

A

|
5. mto, The ldea of ihe mly' Ppe '&"3. ’

. 6. Ib3d., pp. 1=5. ]
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light and salso resliged somsthing of the being of it.

' m idvine Lisnt. is beiieved Lo be too powsrful und no human
boing is abls to bDear it.s open presence. As auch a great pr'ophot.
like Mogses; fell senssless on Mount sinai snd sven the Seal of the
prophete got trembled in the vave of Hiru when his heart was mada open
for revelation of the Divine Light. later, wiwen the prophet of Islea
came back from his spiritual flight in the l-mwanx (Merasz) séme one
asked'him whethsr he met God directly. In response kEuhasaud is repor-
ted to huve suid: 'God is covered in geventy thousand screens of

light. Man has no power to sea hin.'7

The mysticul 'light-verse' says that God 13 the Light of the
|

heavens snd esrth, «nd the simile of dis Light is & niche wherein is

!
a lamp which in turu placed in a glass snines like & star. iras this

pareble it foilowa that the Divine ldght in its true mature is not
present in creation. DUivine light is unique in nature and reuches
creations glsaming through several scresns. He ig the Light upon light,
the incomparabie and inexplicable Kumenal Light. i

7. dbaur hahman, @Qran O Jiban varshan, Vel. 11, p. 242.

Cfs (1) Abu Zar's narration: I asked ths prophet, "Have you seen
your lord?® ihe propnet repiied, *he is (bright) iight; how could
1 see Him?7" (vids Hadvi, sshih Moslem, Vol. I, p.303,.

(i) God is incarporsl, the light, the truth; he is beyond the
final comprehension of msn, ind like the Platonic 'Good', God is
too bright for buman vision - Urigen, vids, lhgill, w-m Philoso~
Ry, pp. 240-24.1.
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The ! Light~verse' also states that the lazp in quegtion is kindl-
od by olive oil gathered from no tree that exists in any particular
pluce or direction but tfram the omnipresent tree (God). In other words,
Uod is the universel humenal Aight from which heavans and earth, stars
and mountains, and &ll other creuated things and beings get fusl and glow
forth with light - light that recoves evary durkness and enlightens the
soul of man. To kinale this light no fire is needed beocazuse it is an

sutamatic munifestation of the lignt idvine.

Unigue indeed is Allash and idis slone is the light that glows forth
over the sast und west ——— the antire creation. It shines by itself with-

out the toauch of any fire; it saines by the will of illah. allah is the
Universal Light and e guides unto unis Light oniy those whom iie pleases.

The ran has thres traditional names and these names cast light
upon its nuture and theme. The Jacred book is calied al-Quran which
msuns recitation and from this its common nume has besn derived; it is
called al~i'argan, that is, a discermment or diseriminsation; and finally
it is culled Um el-iitab, the mother of all booiks. Its first nsmes sig-
nifies concentration upon truth because recitution is s sort of concen-
tration ot.m.vand.thought:;—that lsad towards the meaning and truth
contained in them. iHecitation of the uran leads oune to the understand-
ing of its truth, the Greatness and Unity of God. Al-Forqan, its second
name signifies that the (uran is an instrument to discriminate between
Truth and falsehood, botwean the Msal and the unreal, bct.ulean the Abso-
lnte and the relative und between good and evil. Finally as Umm al-Kitadb
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or the ‘Mother of books', the Quran is & proto type of all books, all
knowledge. Islam believss that it contains in essence all knowledge

of all orders oy reulity, the hesl being its Author. The q;ran contains
metaphysical and religious knowledge and also there is in it: the know-
ladge of the particular fields of life and of the universe. Its inner
msaning trunscends multipiicity and tukes the contamplative soul to the

8
Unity of the Creator wnd suthor of the world of variety.

In uddition to ths uran, the beciton~light of the divine unity,

the snlightened bearer of the urand book, the Holy Prophet spoke on sever-
&l occasions about thw uUnity of God. below we present soms of the rele-

vunt Taditions: |

! Gmar-b-al-bhat tab reported: we were seated once neur the Apostle

of allah where lo 4 thore &ppesred & person to us, a person axtremsly
dressed in white cloths &nd having Jet blsack hairs., Mo fatique of journey
did appear on him = till he sat down neer the prophet. There he joined
his knees to his knees and pliced both his pslms over his two thighs and
sald: O Huhaumud, inform me ubout lslam, He replied: Iala'- is-that

you 8ttesl there is no deity but allah and that Muhammad (P.H.) is the
Messenger of allsh, that you keep up prayer, psy poor rate, keep fast of
fumisdan and meke pilgrimsie of the house, provided if you have moans of

maxing journey to it. iHe replied: You have spoken the truth., e were
|

.
8. Nasr, ldesl snd lealities of lslam; pp. &%=54. |

.~ |
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astonished to ses thut he asked him and corroborated him ... Then he
depurted. The Messenger of allah kept silunt for sometime and then
sdaressed me: O Umar, do you know about the enquirer? “Allah and lils
Apostle know", I replied. 1Ths uoly trophet said: Certalnly he is

9
Gubraisl; he hud coma .0 you to teach you your religion (Muslim).'

'Ibn Usar reported thut the doly rrophet sald: lslam is uilt
@ five things - Lo bear witness that there is mo deity but Allah and
that Muhsamad \P.H.) is His servant, to keep wp prayer, to pay Zakat,

10
to muke pilgrimuge und to kewp fest in ramadan (Agreed).'

' Abu Hurairuh reported that the rHoly Prophet said: Faith has
got seventy and owd branches of which the best is the saying T ' There
is no deity but Alluh', and the moust insignifioant is the removal of
injurious things from puthwey, and modesty is a branch of faith (Agre-

1
ed).!

' Abu hurairah reported that & degert Arab cams to the iholy Pro-
phet and said: Guide me to an action which if I do, will certainly
take me to iuradige., iHe replied: You aball serve Allah, shall not
associate anything with iim, kee, wup the prescribed prayers, pay the

obligatory iakat and keep the fust of ramsdan. He said: by liim in

9. harim, Miskat-ul-Masabih, Vol. I; pp. 95-96.
10. lbid.. Pe %.

11. Ibido, Pe 97.
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l
whose hand is my liie, I shall neither do more than this, nor diminish

aught therefrom. ahen he departed, the hHoly Prophfsb salds «hoever

is pleased to soe & man of the inmates of Paradise, let him !.loak to

12
this man (Agreed).

¢ pbu Hurairah reported that the hioly frophet ssid: (Allah said)
The son of Adam imputed fulsehood upon me which was not proper for him,
snd back-bitted Me which was not propor for him. A3 for his imputation
of fulsshood to Me, it is only bectuss of his saying - He can never
bring me buck to life as he created me first; while the first creation
was Dot eusler to me than to bring him bock to life. Ais for his back-
biting Me, it is becuuse oi his saying - Allah adopted & son, while I
au one Praiged, free fram wants. 1 did not beget nor was I begotten;

and there is none ecual to ke (bukhari) .'3

'Anas reportad that the Holy prophet was on the saddls (of a
camel) with Muss by his beck. He aduressed O huaz ! fie replied
“Pregent to thee and fortune to thee, O prophet of Allah® (thrice).
He said: There is nobody bearing witness that there is no deity but
&filah and that hubemned is thue Apostle of Ailah' beiieving sincerely
in his heurt, but Allah has prohibited for him the Fire. He enquired:
O Apostls of illah! soould I not deldver this to people that they may

seek good? He suid: In that case they wiil sit idls., Huas communicat-
. 1L
od this innocently &t the time of his death (Agreed)'.

12, Karim, Alskut-ul-Masabih, Yol. I; p.99.

13. Op. cit., pp. 99=100,
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'Abu Zarr roported: I caume to the Holy Prophst while there was
white cloth on hix u«nd he was asleep. :‘;Itoruards I came to him (agein)
while he was awake. he said: There is no man who utters - There is no
deity but nllah, and Jies on that but will not enter Faradise. I en-
quired: and even if he committed adultery und theft? He replied:
sven if he might have comuitted adultery ana theft. I asked him: and
even if he commuitted adultery and tefi? hHhe replied: dwen tlough he
might have caumitted adultery snd theft, inspite of claving Abu Zurr's
nose. ahen Abu warr wes telling this tredition, he saids sven though

5
Abu <arr's nose claved (igreed)'.

' Obadah~b-wumet reported that the Messenger of sllah said, who-

soever beers witness thut thers is no deity but iAllah, He is Une, there
is partner for Him, and that Muhsomad (P.H.) 18 Lils servamt and Messen-
gor and that Jesus (P.H.) is servamt of illah and His Messemger and son
of his maid wnd his word which He breathed unto Mary' and a spirit froa

Him, and that faradise ond hell are true - Allsh will admit him into

16
Puradise insyite of nis ueeds whicu he wmight huve done (agreed).!
E

'Obadah=b-swamst reported: I heard the kessenyger of Allah say:

ahiosogvar beurs witnass that there is no deity but .illah and Muhammad

is His Apostle, Allah will muke hell unlawfui for him (Muslim)' .'7

15. Karim, Niskat-ul-dasabih, Vol. I; p. 102. |
16. Laria, Miskut, vol. L; pp. 102-103.
17. Im" Po '03.
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'Jaber reported that the noly Proghet said: Two things ‘must
came tO puss. A man enquired:s O rProphet of Allah, \}vnat are the two
sure things? He replied:s whoever dies assocluting agytning with illah,
will enter Lell; und whoever dius without setting up awght with allah,

18
will enter Puradise (Muslim).'

' mnes reportea that the spostle of Allah saids Three things are

at the root of fuith: (1) To withold htnd from one who utters - "There
is no deity but Allah® don't impute sin on his and don't drive him acut
of lalem for any (bad) action. (2) heligious fight wilil eont.;nuﬂ since
Allah sent me till the last of tnis people will fight against Dajjal;
it will be ubolished nsithsr vy the opprassion of an oppressor nor by

19
the Jjustice of a judge; and (3, feith imn Predastinstions (Abu Laud,'.

'Mubag~b-Jubal regorted: The lioly Propiwt sald to me: fihe keys

of raradise sre Lo bear witness that there is no deity but Allah

2
\Ahuad ).t

'Unur asaid, the Messenger of .llah, peace and blessinga of .ilah

be upon him, said: anyone who performs ablution snd doss it thoroughly,

then say: 'l bear witness thut there is no wod but Allah, ne is Onse,
!

there is no associate with kim, and that Muhammed is His servant and

His Messenger; O Allah' muke me of those who turn to Thee again and

18. Karim, Miskat, Vol. 1, p. 103.
1. lbid., p. 105,

20. Op. cit., p. 108,
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again and make me of those who purify themselvss' — the eight doors
of Paradise are opend to him; he enters it by any of them he pleases

(Taradani .2

l
'Ibn Abbes reported that the Holy Prophst (P.H.) said:] To God

|
the Grand and High, no spesch than saying that 'lhere is no deity but

“Allah' can becoms more plsassnt; ana whoever recites louldly that there
is no god but Allsh, becomes jurified und all his sins drop down from

2
his body &8 the leafs of & tree do from it,!'

tJdala-bin~Khaled iy reported to huve salds ihe apostle of aAllah

{
said: I have been sent to give ood tidings to people und comisanded

\by Allah, to iet Lhew know a plowsant message that whoever utters

'"There is no deity but illah, Hs is one, &nd #e ha3 no partner', will
!

-

become un inmste of Paradise.’

1411 is reported to have said that the Apoetle of allah saids:

Uod the Grand, the High says - 'No deity but Allah' is My fort and who-

soaver enters it, escapes My punishment.'

'ali is meportsed to have said the ipostle of illah saids whoso-

3

oVer in an hour of the asy or nigint utters that there is no deity but

-

21, Buhammad Ali, A Manusl of haditi, pp. 57-58.
u}. Quai, Asrar, p. 7.
‘ 23: Ibido’ PP 8"9.

210‘ lbid., P '00
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Allsh (is highly rewarded) and every bad record of his 'amal Namah'
disappesrs.’ >

‘Hamjah bin Muhammud bin aAhmed bin Jafr bin Jaid bin Ali bin
Hossein bin Ald bin ibi Talib is reported to huve suid thet the ipostle
of aliah saidu: By him who hus sent me with trutn of propuethood, sllah
will not put sny baiiever in Twshid into Hell-fire .... On the day of
Judgment a group of psople, whose deeds in the world were bad, will be
driven towards the hell. These peopls will then say: O our lord, how
will you put us into fire since we were believers in Tawhid? ......
Aliah will finally ssy: dince they werse believers in My Unity, I will

26
not burn tuem in the hell-fire; mske hy saivante énter the saradise,!

Unity or Tawhid bacomes more clear when it is contmst.a;l to
Soirk or purtnersnip. oshirk literally means &ssociastion of partner or
sharik with God, the Lord of the universe. Shirk may be of different
types. 7The worst form of it consists in worsnipping bcsin'u Allah other
things or beings such a3 idols, stonss, heavenly bodies, forces of
nature, tambs, waimuls or humsan beings that are believed tou be demi-
gods, or lncarnutions of Uod, or sons and dsughtsrs of God. Another
farm of shirk is the association with God of other things or beings
that are supposed to possess attributes in a similar way us the uUivine

being. Jogmatic Irinity of the Christiuns, duslity of the Joroastrians,

D. Qml, ssrar, p. 10.
m. me’ pp. ’5.160
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and Pagan and Hindu polytheism comes undsr this category.

The third form of shirk consista in taking other human beings

for gods and lords. 1t is best explained in the following verse of the
Wirsn: They have takaen their doctors of Law and their monks for iords
besides Allah (9:31): Obediences to man's lower degires is ulso & form
of shirk (waran 25:143,). becasuges one dolng so deviites from faith which

states thut true cbediencs }3 due to God alone.

According to the Quran shirx iy the gravest sin and it is 'a
grisvous inequity' (31313).. The Book which discards shirk in all its
forms statas: 'God forgiveth not that partners should be set up with
Him; out lie forgiveth anything else whom He pleaseth; to set wp part-
ners with God is & sin most heinous indsad' (4348). Alleh is so mueh
strict in regard to shirk not becaugs of jealousy but becuuse it demo-
raelises man. Ulvine unity elevutes mun wnd maxkes hik no aubserviemt to
any other being or power thun Uod himgelf. in the ran God speaks of
man &3 iis vicegersnt on esrth (2:3U). The uran further states that
Allani has mude the ses and all that is in the heavens wnd earth sub-
servient to msn (45:12-13). It &lso suyas that Allsh has pluced man at
the top ot creation, including sngels who make dbeisance to man (2:34);
and that Allah has muds man the rulsr of the earth (6:166). ahirk or
worshipping any created thing and vbeing in place of God i3 thus deroga-

tary to man's own elevated position which Allah bas granted him to

Zl. muhamuad Ali, heligion of lslam; pp. 1hb=147.
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exoel all orested things and beings (7:140). ;. The Quran therefore dis-
cardg shirk in all its varieties and urges man to &bide by: "That we

worship nons but uod; that we associate no partners with Him; thut we

erect not from among ourselves, Lords and Patrons other them God."
(3263,

Acoording to Islws, the religion of the iran, the primerdisl
religion bused on inity began with adam, the father of mankind., adam
wag & monotheist fram the beginning. As such Mankind did not ewolve
gradually from polytheism to monotheism. On the contrary, from time
to time mapn deviated into polytheism from the original moncthsism of
Adam and it took place due Lo man's religious aecadence throwgh ages.
Man was originally & monotheist and gradually fell into polythsism.
Proph_:t.s like Alrahnnand Christ and finally Mubsmmid only ocilled him

28
back to and reminded of the original doetrine of Unity.

Adsm was the first man and prophet of Unity; with him begun man's
l
terrestrial history. abraham repressnted the reassertion of this role
for the Jemitic people. His religion sysbelisss the unity of that tre-

dition from wnich Juduism, Cnrisgtianity and Islism issued tonh.29 "

<shrist and his revelution represent the esoteric aspsot of the .
!

Abrabamic tradition, the intemal dimension of the primordiul religion’,.
of Adum. uhrist did not bring s new gharist or rewemled lsw; he only ..

brought a tariet or way besed on the love of God. Le was a '3jpirit of

28. Masr, Ideuls and heslities of lglam, pp. 33~3k.
3. Md-. Pe 3
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God' and his supermastural birth wus a sign for all peoples. 'Christ
Jemug ths son of Mory wss no more than an #postle of God, and his word,
which He bestowed on Mary, and a spirit proceeding from Him (. urwa
h3171).' Jegus is thus & prophet and ot an incsrnation. what Islam
does not believe in Christisnity is firstly the ides of filial relation

30
and secondly the 1rinity as usually understood.

Islam boelieves itsslf to be the third great manifestation of the

Abrahsadc tradition, Judaism end Chrigtianity veing the first and the
second respectively. It is a return to the original unity that started
with the primordial religion of idam and Abrahsm. Islam is thus the
latest version of the primordial religion of man and & reaffimation of
the original tnity of God. It integruted in its world-view what was

31
ultimutely in conformity with the shshadat - 'ia ilsha 11ls Allah',

in fact the Grand Jjeripture and its Great Hessenger stand nigh
in history in unparelisisd opposition aguinst every eort of polytheism,
They strongly declare : There is no otner god but Allah who has nmo
esqual, no peer, no purtner, God is one; lie is the lord of the heavens
and of the earth, of whut is in between the two snd also of what listh
bensath the earth. Allah is the Most haly and never Lis begets any cuild,
nor is He begotten of uny father. He i3 the Most High, the Host Grand.

|
|

w. OP. Oito. PP- 3"35'
31. Ibid, pp. 35-36.
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Il & Significsnce and Manifestations of Tawhid.

In the preceedinyg chapters we huve msde gome stray reference to
the manifestsat ions ead significence of uUivine Unity, Here uo'will nake

& brisf account of the significunce and manifestations of the philaso-
phy of Tuwhid.

"0 yo who believe believe in God and His apostle and
the scripture which He huth sent to hiils apostle and
the scripture which he sent to tiose before (bim,.
Ay woo denieth uod, His angels, His books, His
apostls, and the Lust Usy of Judgement hath gone
far, far astry.* (Quran 4:136)

The above verss ol the ran discloyes the central tenet and
significance of Islam and Tawhid —~ wod is one, le had sent His
me ssengers throughout ages; rils messengers, the seriptures and the
Angels as well vouch the unity of truth. They also state thut those

who deviute from truth huve to go astry.

indeod those who disbeiisve in Uod and His Unity tread on a

wrong path «nd toeir foundation is a feeble one. Their foundation is
a3 weuk as & spider's houge. 1he uran statest “The parable of those
who take protectors other than God is that of the spidsr who builds

(to itself) & house; but truly the frailest of houses is the spiderts

ouse —- if they but knew:" (29:41)



-
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The Book has often made reference to the past communitiss who
had to undergo grest loss und sufferings becuuse of their acceptance
of wrong gods and ideals: "Jay: Travel through the éarth und see
what was the end of tiose befors. HMost of them worshipped others

besides uod." (30:142) l

This verse refers to the religious and spiritual oonditions of
the pre-lslsmic psople. bLefore the sdvent of the prophet of Islam most
people uged to sslect wrong idsals and worship falass gods. But those
who live upon wrong idesls &nd worshlp other gods bssides sllah meet
disasterous ends. 7To rectify those who believe in polytheisa and wor-
ship falae gods the (uran suays. 'The cuse of fharoah and his nobles
and courtisrs was & terrible lesson tor all succeeding generations.’
(10:28)

As to the blessings of believing in tawhid and loving ths right
ideal we msy sgain quote from the (uraun: 'God will establish those
who belisve with the word that stands firm, in this world snd in the
hereafter' (14:27): bations and individuals who believe in the right
word or truth and adopt it in their liie feel a tandency to aect in a
way which helps their intemal as wali as sxternal growth., This ten-
dency results out of their common love of the ideal and they fesl
enthusiastic to axpreas and objestify in their life their iove of the
right ideal., lhey also feel zsalous to adore thamselves with their

:Lord'c attributes of Jjustice, truth, besuty and perfection. Th‘o

pelitical, cultural and religious history of the Muslims under the
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leadersbip of the haly prophet and the picus culiphs show how & firm
belief in the right idesl together with & sincere exercise into prac-
tice of the principles of that ideal brought progperity, success and

- glory for them.

It is an experience frum history Lhat no culture and eiriliss=

tion eun endure if it is not founded on and grounded in a sownd foundas-
“tion or truth. The good word or truth possesses in itselr inexhaustible
potentialities und it is zlso cuapable of continuing the process of their
sctualisatlon indefinitely. For, the parable of a good word is like &
&ood tres whose root is firm and whose high branches yisld fruits in

every season by the permission of its Lord (Quran 143 24=25).

A lodk into the inner meauing of tawhid msukes our life siznifi~

cant und elevated. The philoagphy of tawhid teaches us that there is
no podr or eual of Allah. It also teaches us that mun is the repressn-
tative of God on esrth \(uran 2:0). Man, Allah's vicegerant on sarth,
therefore bows down his head only befors God und before none'elss. It
further maintains that overything in nsture and hauven, even angaels,
has been mxde subordinate to him (yirsa 45:12-13). This exalted posi-
tion of wan in the crestion of God hus provided him with wsple oppor-
tunities to develop and glorify rimsalf to an extent never imaginable
nor sttainable by &ny other crested being. Kost of us know what became
the fate of Iblis, formerly an arch angel, after he had denied to show
honour to wsn. Tewhid has tlus freed man from all clutches! of nature

and world.
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Tamnid has freed man not only fram the bondage of nature but
ulgo hus it freed him from the slavery of other men. All men are
equal before God, the only Creator of all, and thare is no fundanental
difference amongst them. usven prophet Muhsmmad 13 & man pure and
simple: "sey (0 Muhsmuad), I am but & man like yourselwes® {(ursn
181110): Tulis teaching of the uran has made man conssious of his
dignity and status and has conferred him a position really covstsble
not only to man himself but ulso to super-celestial beings and spirits.
This philosophy hus inspired man with a sens of self-honour and self-
respect. A true devotes knows it well that no other being than his
&sbb can @xpest und get & sincerely bent-headed salutstion from him,
He submits himseli with husility only to his sxalted Lord and erectse
bhis head high wp in the world to exprees his dignity and honour und

32
greatnesg.

This knowledge of man's elevuted position and greatness in crea-

tion hus enabled him to wmuks, persuit end exseute noble and ambitious
plans for ths desvelomment of liie snd world. Msa's supsriority over
nature and his exilted position in the entire creution have accorded
him belief and coursge and consequently he has bsen rising highlor and
highsr up on the scals of evolution and peu'i‘mt.i:an.}3 Tawnid also
tesches him to shatter ull fears suve the fear of Uod and fosters in

him & beroic resistance to any other besing or power that may thrsaten

32, Mia, varsan rarichiti, pp. 20=-221.

33. Ib.‘l.d., Pe L1,
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his freedom and onwkrd march to progress and advancemant. It is an
effective remedy againgt fear, despuir and comardice which act as the
fountain of most eviis snud alow down the tempo of life. Belief in one
soveraign God thus gives us knowledge of and fuith in our own worth
apd dignity and ashows us the direction towards & life of meaning and

oi@ﬁlw«.%

Tawhid stunds for a universal Uod who i3 the only Lord and sus-

tainer of all the heuvens and esrth, the Coutrollar of all beings and
existence. The uran statas thuat the ureastor and Lard of the unlvorse
is one and all huwakn beings are but mambers of one community under God
( 10:19). &ll men are equal before Him and they sre all brethiren to
on® another, Neither membersnip in a particular tribe nor citizenship
in & gpscific sociely confers any privilegs, nor are they sources of
honour. The true source of homour in the sight of Allah ia a righte-
ws lils (wrsn h9=13)=35 The Messen er of the (uran is also reported
to Lhave saids Futims, continue to be diligant in righteous action;

for on the dey of Judsement you will not be asked whose daughter you are,

34. salyidain, Igpel' s zducational Philosophy; ppe. 165-166.

35. Cf: Prophet's address at Farewsl Pilgrimage (vide ibrahim Ahan,
Anecdotes From lslam, py. 33-35).
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36
you will only be asked how you have &xployed yourselfs «hat an

exsmpls of teaching rightecusness and squality.

The sams epirit of equality and righteousness inspired caliph
QGuar to oaITy on his own shoulders a busket of whedat snd dates to the
starving house of a widow, We also know wisn an attendant requested
the first oitizen of the vast lalundc eapire to pemmit him t.ol carsy
the busket to the houss of the widow, the caliph said: Jes,you can do
it for mé toduy. but who shail do it on the day of judgment.?37 It is
also widely known that the great caliph used to exchungs seust with the
driver of his cawel during _)oumoy.Bs Tewhid's asssuge thus mskas no
distinction between & culiph snd a coamon man, nor does it distinguish
betwesn the daughter of kKuhammad, the prophet, and others on the ground
of their soclal status.

Tawhid breuks all artificiil distinctions between musters und
servats, betwixt groups wnd races. 1n hisg famous farewell address
how excellently the holy prophet declared and explainsd the ecuality
of sen \ The awbassidor of unity wnd equalitly said in the farewell
address: You are all brethren and squal. hohe of you can ¢laim any

privilsge or auperiority over others. An Arab is not to be prefarred

%‘ ‘m, 131“. Pe ”05.

CLs *The previous gensrations have baen destroyed as the criminsls
ooning from the higher class were not punished while those caning
from the lower class were chastised. by God ! if Fatima, the
asughter of Fuhsmad, comnitted thaft, her hand would have been
out orf® (vias karim, Miskat Vol., IV, p.2821. |

37. Ibm.. Pe '6'.
38, sbrehim Knan, Anecdotes Irom lslam, pp. 63=blse
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t0 & non-Arab, nor & non~Arsb shail have any privilege over sn Arab:
And we know how %as a Habsi Belal honoured becsuge of nis rightesous

personal marit to aay urelish chisftein of unrighteous characterti

I1slamic tamhid stresss; the estublishment of & universal brother-

hood. This universul brotherhood can be ashieved only by means of mane-
kind's relstion with one snother tnrougn God, the one and common creator
of all. Allah is the only oreztor of the universe; He is therefore

tue only Lord of all and all human beings are Lils servants, | God 43 the
iord of the east snd west and of the Musiims and non~¥uslims slike.
There may be differences in munkind's beliafg and traditions. Inspite
of thege diff erences which are mostly due to historioal snd geogrephical
asuges they are ull servants of one God. All men are but & nation or
csaumunity (Quran 10319). iniversal brotherhood is thus a dirsect teach~
ing from tawhid or unity of God. It i3 therefore an imperative to all
mankind to strive for universsl good and happiness. For all men irres-
pective of cast, creed, colour or country, are the servants of Allsh,
the only lord of the universe.

Things like coanmon intarests, cosinon persuits and international
cooperation may foster unity sod universsl brotherhood. These will®

howegver work oniy when we sutmit to one uod snd act singerely being

fres from any germs of jeulousy snd hostility.w It is the consciocusness

that all human beings &re equally creutures of one God and that they
all are required to seek the plessure of the same iord wkigch alone can

39. drahim khan, Anecdotes From Islam, pp. 33=35.
mo m. I‘I&, PP lk‘-‘uo
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establish trus brotheriood and real unity smong msn. About unity and
brothethood God says in the Quran: ®“and hold fast, all together Yty the
rope Muieh lod (stretches out for you,, and bs not divided aong your-
selves; and remamber with gratitude God's favour on mu; for ye were ene-
nies and He Joined your hesrts in love so that by his grace ye besame
brethren; and you were on the brink of pit of Fire and He saved you from
it . Thus doth God make his signs cleur to you: that you may be guided
(3s103)°.

From the above account il follows that Tawhid is the muglsus round
whish revolve all other comstituant elements of lslamio life, It is the
guiding law of our socisi, political, economic and 1life divine, Because
of this central importunce of tawhid it may well be held that tawhid ocou-
piss a similur position in the body of Islaam as does soul in the organisa
of man, we know the houlth of the body depends on that of the mind or soul
and vice-versa the body becames ill when the soul is alling. Not only this
the soul predominantly rules over the organism; it shapes our‘ life and
tnox'lc:l.M In a like manner, a sincere and astive faith in the philosophy of
tanhid sd:; life in order. For, such a fsith gives birth to 'squality and
sympathy, Justice und trutn, pisty and righteousness, and love and univer-
sal brotherhood whicn in twn mgke life blessed and prosperous. Tawhid's
messege i3 thus a bisssing, we should better say, the highest blessing

for aan.

R

hi. Cfs The soul oi lslam is its declaration of the unity of God; its
heart is the inculcstion of an absolute resignation to his will

(vide suhrewsrdy, The seyings of Muhamawd, p. 30).
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Chapter 6

Seisnce and Heligion - Motion of God and
Uity from the standpoint of Joience.

Till receantly the umaistukubls hall-tsrk of sqiense was to
explain facts fwctually and to analyess overy nutural phememenon with
the halp of a natural cauge. Generally sclence doss not prefer to
speak of any spiritunl reality behind the natural world and it is

prons to push bagk every supernatural agaey tasreof.

" There was & tims when the sclentist showaed relustansse to talk

i

about God. The world of matter was all with him and he was unwilling
Lo sccept anything beyond the physical and the cieamical. une such
typical attitude of the sciantist is distinetly clear in what the
fanmous French scientist laplsace onca sald to Mepolsen the Great.
saplace had presanted & copy of his masterpisce, the 'Mecanique
Celestse! ,40 the aparor who going through the bodk eemmented to ite
author:s There is no mention of God anywhere in your besk ! To this
commant, °f ths experor the scientist autinor replied: My Lord, I felt

1
no nesessity of such a hypothesis:

The lsplician conoept of saience Was, to say, the guiding prin-

eipls of the laker scisntists, specially of the phyuiaista and chemists.

it

f. Cunningbanm, Problems of Philosophy, p« 412
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This attitude reached its senith when the modern scisntist preferred

to sgplain every phsnmmenon of nature in tems of partisles and chemi-
cals. He wag not willing to let go even the human mind out of the
physioo-cuemical world. shat to spesk of the physiaist and the chemist 1
The leader of the bahuviourist psychalogy, watsen proclaimed at the
Wter suprise of other psychologists thst mind is nothing more than a

produst of the physiso-chemicul processes of the body.

The Universe is full ol wonders snd no scientigt, whatever power-

ful his muclear weaspons might bs, is able to unveil the mystery even of
the vsorld of matter. The natural world is still fur beyond the compre-
hension of the physiscist and the chamist and consequently they have
spprosghed close to the 'liquidation of materislism! 2 - materialism

shioh governed the days of naeakel wnd Virghow.

To~day tine natural scientist reulizes that the traditionsl causal

mechanias cannot explain even ths whole of the matarial world. In fact,
the causal maghanism hus failed to explain many evaents of the phenomenal
world., This collapse of the causal-mechaniocsl idea of the world has

now lad sane weli-known scientists.to nold that the marvellous constitu-
tion of the world's structure not only permits ths inierense of sn in-
telligmt oreator but ulaso does it invite such an inferemnce. It cun,
therufors, be suid "that the line of approach irom nature to God whish
wa3 persued by men of tne .nidghtoeut sna hationulisa, but which was

2. Kurl Heim, The Transformstion of the sScisntific World view; p. 15.



Dhaka University Institutional Repository

- 129 -

bloeksd in the ags of osusal mechanisu, is now open again following upon
the breakdown of the causal mechanicul uorl&-d.a.'}

hesearches in contauporary science have shown the inability of
matter to play the role of an omnipotent reality and have also taught
man that he "is guilty of self-delusion if he represses & conclusion
which his intellsct is wound to draw wihan he studies maturs, and thereby

b
heedlisssly ignores & manifest uand obvious reality.™

Ihe caugal=machanical worid concept rests oa thres hypothesesg -
the hypothesis that there is un objective matter oi faoct which has com-
pletely dsterminste structure independent of sny other subjeot, the hy-
pothesis that epuce wnd time are abaolute in nsture, and the hypothesis
that the world-process is sbsolutely determinaatic. but facte and ex~
periments have shiown that neither matter, nor spuce and time, nor the
world-prooess is absolutely deteminastic. And 21l these have ied to

a transformation in the world of aciencs,

This transformution - 'the ligquidation of materiulisx' as Bavink
oalls it ~ hus takaon place dus to the insbility of modern physics to
eXplain the gecrets oif the fundamentul particles hidden in the womb of
the stamic nusleus. Atom is no longer & rigid, inert, self-conasistent
Ru3s but a systea in which very mmaller slaments move st an ineredibly

fast speed in empty spuce. If & billionth of a drop of water is taken

3. Larl Heim, The Transformstion of the seientific wWorld View; pp.16=-17.
k. Ibid, p. 19. |
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and again divided into & billion parts, the physicist meets an approxi~
nate mass of the atomic mucleus and round this nucleus the negatively

charged electrons rush at an inconcievable velooity. MNeutral neutrons
and positively charged protons sre the two elementsry particlss of the
nucleus of the atam. This is what the physicist had undersbo?d about
the atomic secret upto 1932 4.D. And since 1932 atemic rescaich has
been progressing with 'uncanny spead' wnd the findings of yesterdays

becoms out of date vary quickly.

vontamporary physics teils us that mattar no longer ramains 'a

substratum st rest.' Its investigation has rendered matter into snergy
which in turn has been compared with light. bBut light has becume a
pustle for the nusclewr physicist who obssrves in it 'a puzzling zume of
hide-and-seuk' where two incompatibise pisturee - sorpuscls and wave,
particle and field ~ appear in sight. This incompatible dual nature

ot light seemad to shitke the vary foundation of all the physical msthod
of reseurch wvhere man's "mind appeared to buve moved into a cul-~de-sac

6
from which there was no obvious way out.™

I
This picture of the physical world led many scientists including

Kewton, 'the genial father of clsssicul physiecs', to combine faith with
sciencs, to supplaent ths cuusal-mechianical explanution of the world of

scisnce by an ocmnipotent crsutor of the worid of religion.

5. 09. cltoo’ PP 3}%.
6. lvid., pp. 3y-62.
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It is told of bhextan that one day he hud been cbserving a big
ned model of the heavens with & view to study the movements of the swun,
the plagets and the moon. In the meantime an atheist friend of Newtan
cameé and noticing the stid model on hig tuble he enquired: "who has made
thig?® MNewton looked straight in lils eyes and said, *%obody".. what
liewton meant to say Was thut *the miraculous strusture of the solar sys—
tenm, in which everpthing moves harmoniously sccarding to etermal laws,
cannot huve come into being of itgelf. Only & creating spirit osn have
thought it out, and mude it, and kept it in being to this dny.-7

&8 long ws natursi science postulsted & rigid snd continuocus

causal nexus in the worid, there was hardly any spuse for belief in God,
ths central theme of religion. Uf courss, thers wers thoss who, despite
the cutegoricul dicstum of caussl nexus of the material scisatists, clain-
od nnd.sunud that Almighty God could essily tear open at any moment the
sausal nexus of science wad sclentigts.

liowever these scientific and religious attitudes 'were couplamen-

tory like the positive und the negutive of a photogreph'. The scientific
attitude tried to explain every event in tems of the causal nexus; the
religious ocutlook was that God could st any siomsnt break the deteapminas-
tis causal mechanism. For God's action can, in a way, be sompared to
the work of a great sotury Press. This press is arranged in such & way
that every item in the news—paper is fixed in advance and goes unaltered

over the rollers providsd there is no interfersnce by the editer. If

7. Hieim, The Transfomation, p.28.
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however the editor decides at the last moment that a nes urgent item
of naws be inserted, the mschine stands for a while, the new item zoes
into the roller and the machine rolls on sgain. God the Prima Ceuee,
in his sovereign power can act miracle and stop the Worlirmsshine to
ingert anything new he likes, anything which may mot oome within the
pervisw of the truditionsl cuusal mechanism, Thlsg insertion proceeds
directly from God, "the rirst hover who established the natural order

together with all the causal secundue which msintain ths world in its

prossas.”

Turming towards the orgunic uypect of ecreation we find that a
physico-chauical causal analysis cunnot uavell the ssaret of life, life
is rather s still more mysterious phencmenon in the world of |science.

The controversy betweon the mechanistic ana the vitalistic ixlt.erpuu-
tions of life, particulsrly since Hans uriesch's neo~vitalism appeared
in the scens, has finally led both the partiss to supposs that the living
entity biology is concerncd with is "something utterly different from

|
the 'dead' stuff ol which mineruls eonaiat."g

The onunge that wa had noticed earlier in the world of physias
caused & now attitude here in the world of blology too. Although it
has been sbown through advanced regearcn in physics and shemistry that

all the three principal functions of the living sell, namely nourishment,

|
!
‘ |
9. Ibid., p. 207; Ofs #ringle - Pattison, The 1dea of God, pp.63-85.

80 OPo mo, PPe ‘7“-‘7‘.
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propagation and sensitlvity to stimuli sre found to be present thare
in the elementary particlss of inaorganic mstter though in a differsnt
form and on & much lower lavel, yet ths mode of nourishment in the two
provides evidence of & "profound differance betwesn the dead and the
living. The organiam grows Ly incorporating or storing the neurishing
substance within its interior ('intussusception')... 7The inorganic
structure nourishes itseif ly storing up or depositing material in ite

‘ 10
immediste vicinity ('apposition')."

The nature of & living organism will becowe clsar if we compare

it with a muachine or an inorganic mechanical construct. A machine, a
bioyecls or a machine-gun for instance, is couposed of severul parts each
of which usualiy does one definits function in the operation of the whole,
sltliough in same cases & particular part may perform more than one funo-
tion with the help of some clever mschanism. The ball-bearing case of
the bisyols is an illustration of double function of one particular part
of a machine; it serwes on the on® hand, the amooth motion of the machins
and on the other, it helps the control of brakes. However, in machines
like this, the number of functions & particular part perfomms ie stristly

limited.

In the living ox;ganism.t.hough oeach alemant at times performs limi-
ted functions, yet there are instinces where & particular orzan does
wonderfuli works. iriesch performed experiments with ses-urchin'e egg
dividing it into two cells and four cells and cultivated thea separately.

10. hoim, The Transfomation, p. 211t.
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The results he got were not half urchins or quarter urciins but whole
urchins. This happened and happsned tiil & complete fom develaped
fram essh seperate part within the limit of thirty-two, silmilar re-
generative power hus been observed in plants like the begemis lesf
which can be cut into innumersble tiny pisces, each such piece yleld-
ing the whols plant; und also in snimals such a«s the polyp hydra which
can be divided into small separate bits @ach of which grows into a

!
comp lete polyp. ! ._
c-j.i;,{

Purther, “IThe capaciiy of cé;'t-éin organisas to develop thsir
wholeness from & particulsr part can be damonstrated even more exactly
than is possible with embryonic cells by experimenting on finished or-
gunism, where the suputation of a purt stimulstes restitution of the
missing purt. It 1s true that all organic entities do not have this
cspasity for regtitution. birds and mammals hardly have it at all, and
neither do men therefore. bBut other forms of animal life have it in
very large meesure. If a salummmder ioses & leg, another leg, with all
the bones belon,ing to it, grows out of the wound, In t.heloaao of many
woime, the head snd the front pert of the body can be cut off, and a
ned head gcrows out of ti® wound. This indeed, may be repested many
times. .uch '"regenaration of e« regansrate™ i3 & particularly atonishing
3ign of the inexhaustible life-power of md‘.un."'z ‘

Had irlesch!s axperiments proved sonclusively that regeneration

and regtitution teke place throughout the whole procsss of developmant,

11, dieim, The Iransformation, pp. 215-217.
12, Ops cit., pe 217.
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the scientist could make a better reply to man's cuery if life could

be expluined in teiws of caussl-mechanicul terms or not. Hans spemenn's
experiments on the other hand, ahow that the capacity to bring into be-
ing the wiwle or part of the seversd organisa by way of restitution from
a remglning pat is not constant in the whole process of development of
the organiss. His researches have proved thst only in the sarly stage
befors gastrulstion, the joint at which the embryo develops,|regenerstion
or restitution occurs. but bayona this stage the organism faces diffi-
culty and what happens thersafter is thut not a whole exbryo develops
oat of a hali, but only hali sn ambryo. Thus pluripotency is not inex~
haust ible. It is limited Ly certain relations and is effective only in

the initial dw" .

It is now evident thet nsture is not unequivecul in its explans-
tion of the phenomenon of lite. 7o explain life nature is rather squi-
vocal., Un the one hanu it presents a *'life power'! which can in no wey
be explained im mectunicusl terma. Un the other hand it app;ara that
the "new~foru bullding power is localiged in the way that physical and
cnm.c&l energies wre localized and that it hes a linited energy value

13
and radius of action,®

ahat i3 it uue to that we find &« doubls-uspect .rincipls in na-

ture? The scientist holds that it lies in our erronerus supposition

that there is a fundamentazl opposition hetween the so-salled inert

13. heim, The Transfomation, p. 223.
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matter and liie, between & muchine and & living ewll., 7The machine con~
sists of purts or 'rigid bodies' which, according to our present know-
ladge regarding the core of matter, are not rigid structures. It has
been reveuled to us now that these rigid bodies are but campositions of
very fine particles, particlss which mske very very speedy internal
motion.

Hecent researches in natural sciences, partisularly those in phy-

sics and chemistry and biology reveul that life, the wondsrful !whole!
that nourishes and propagates the self, did not apoear in the scens only
with the begiming of the organic life. life, rather bsgsn with the
ereut ion of antter. ihe scientist maintains: “ln orgsnic life-cells

it has simply assumed a more highly developed farm. A liviag cell is
Do more wonderful in itseif than & moleculs, or one of the alemmtary

1
strustures.”

vont ewporary science thus dissolves matter into living cells which
poses & similar qusstion as does the process of life. The t.‘raditional
mecshanicul theory doas not hold good now st this new stage of the dmwwsss
dsvelopment of man's knowlsdze., The doctrins which holds that life ori-
ginated with organic life (vitalism) does not carry us further either.
For outsida the organic life too we come across 'aysterious wholenssses'
which coapose themselves on prineiples akin to those of life. This takes
us to & new~vitalism where hard barriers betwesn living cells and dead

matter diseppear and whers ths !entelschy consept' of iDrieseh holds

I

the Heim, The Transformation, p, 227.
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little good.

tuscent resgurchds show that the entirs objestive world is made

of & hierarchy of highly developed forms. Bubt inspite of its very deve-
Joped akills in reseurci,, science has expressed inability to discover a
komogeneous mass in the organic and inorgsnis structures even with the
belp of electronic microscope sna as such it has failsd to point to an
'ultimate fabric of reality'. +s to the present position of science

snd scientists we may wptly refer to Karl Haim who writes: *'iowever
desply we awmy panetrate into the interior of orgsanic and inorganic struc-
tures wiath the &id of alectronic aicroscops, wé shali navar come upon a
homogenacus mass wuicn was once takan to be the uitimate fabric of reali-
ty. 1iue more aweply we penetrate, tLne more this fungasmantal stuff,. is
seoan to resolve into & “hierarciy® of wholenesses, conilicting with one
another, and then inciuding and embracing one snotner, an atom of hydro-
gen wita its positivedy charged nucleus round which there circlss a
negatively churged eiectrou, or au atom of hellwa with its two cireling
electrons such in an gquantum track which sesas to have besn curved out
for it, is such & wholeness, & system moved through itself and held to-
gotuar by elsctrical esquivalence, which alreedy confronts us with all

the wonder of creation. w»e can aestroy this wholeness by bombardment,
but we cumnoot restore it. we cannot understand how it in fact originated.
W can only accapt it as a given wholeness, observe it spectroscopically

15
and describe it mathiwmaticaily.!

‘5. op. cit.’ p. 228.
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In the long run, sclence thus expresses inability to explain
satisfactorily the secrets of atom and the wonder of 1ife. Therefors
many thoughtful scisntists think toduy in & different way and express
an attitude that muarkedly differs from that of the mid-twentisth cen-
tuwry mussisn scientists wio once obgerved: "svery religion contradicts
science .... 7The relics of religious fuith must be wiped out by syste-

16
mstic scientifie propagandi.®

These thoughtful scientists Lold that a truly scientific investi-
gotion of the objective world “orings us within sight of a conclusion
which has far reacring significunce for our world view. It is not a
conclusion murked by the certainty of an observation or of experimental~

ly obgerved fuct. kor here we have to reach behind everytring that can
17
be observed objectively."™

Thege scientist-philosophers saintain that there is & thinking

mind which inhabits nature ind 'whensver thers is & calsamity it takes
over and calculates now the dumhge is Lo b8 repuired with the loast ef-
fort and buliding material.' They also believe that there is u relstion
betwesn nsture and God snd hold thut through a simple objective contem-
plation of nisture we camnot encounter God. wod, they maintain, is a
matter of personsl comprehension wherein uod no longer remalins sn 'in-
comprehensible Fate'. On the contrary, God appears here ss a 'living
uod who is beiind all these ordinwnce.' od, they further belleve, is

18
an omnipresent *'Thou', 'the Father who sees in sscret'!, as suid Jhrist.

16. Heim The Transformstion, p. 27.
17. Ibid., p. 240.
18, Ibid., pp. U7-248.
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In nature and its wonders, in the colourful paneress of the
wrld, and in the thought-striking varistiss oi the universe thoughtful
scientists obgerve the signs of Uod and many of them feel, in themselves
and the world af'ound then, the presence of a Uivine Being. In the fal-

lowing pages we will reproduce in condensed forms some illustrative
views of & fow scientists of this group.

To start with we may chooss J.3. lialdans, the sminesmt british
physicist. In his 'Mechanism, iife and Fersonality’ Haldane maintains:
The hypothesis thut the world of mastter and energy is aan indspendent
world is only a temporary workinyg hypothesis. Of courss, we can explain
with the help of this temporary hjpothesis many of our experienceas, but
it does not work in the animsl world., [here exists & completely diffe-
rent reality behind what we understand by life, deither matter nor
enorgy has beeén able to reach thit world closely, The nstural world
is, in fact, the phenomenal expression of & desper reality which lies
beyond our vision. The scientist muy have only a glimss of that myste-

1
rious reslity. ’

o other colisagues of lisldune expressed similar views. 3ir
Ollver iodge maintained that contrary to our genersl belief the universe

is more spiritual than material and we are in fact, in the midst of &

spiritual world whose powers and potentislity we have just started 't.o
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realise. He further held that in reslity the spirituul dominates over

20
the material.

Al80 wrote Jir James Jeans that exhernal things dsrive thsir ob-
Jectivity from mind or thought wnich is no usccldental intruder in the
realm of matter. =sind is rather the crestars and governor of the world
of matter. 1his minu is no individual wind but the universal mind in
which our individual minds wand all atoms axist as t.nought.m

L
Iln Monmms' 8' avidance of wod in sn «xpanding world! we come 4cross

some striking viewe of muny conteamporsry scisntists — physicists, bio-
logists, botanists, chamists, zeologists, matnematiciuns and physiciuns —
an science, mature snd Uod. let us peep through the views of some of

thess American scisntists.

science has o adequate explanution for the origin of many micros-

coplic particles of mstter knuwn to exist. it cabnnot also explain solely

upon the laxs of chance Low &toms and moiscules could have come together

to form life. 7o me the uivine .xistence is the only logicsal explanation

!
for tlings as thay are.

1 see order and design around me in the inorgunic world and cannot

believe that they huve come into existence by the haphazard fortunate

20, Das, dssential Unity of aAll neligioms, pp. 19-20.
214 I.hidc’ Pe 20,

®* Janos of writers and their essays wnlech asppesr in this book will
be mneationed in proper places.

22. Irving willism Knobloch, ilank Katerialism Will lot Do.
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ooming together of atoms. Personally I have found my explanation of
the muvels of nuture, such &s water, in relating nsture's ordsr to
a Supreme Intellizence sand its design to a Suprems iisigner; in it
all 1 see, is more than a oold rationsl planning. I see the concern

23
of love of a Greator for his creatures,

In seskiny to find the origin of the universe scisnce has showm

us how, on the basis of tha present knowledge of nuclear physics, inter-
sotion of fundusental particlas cuan explain the build-up of all known

elsments. Starting with proton and its propertiss snd sone forse to

bring the particles togethar all known elemants of our prssent universe
cun eventually be produced. Ihe origin of the proton and its specific
properties are not nowever known. :i.egressing far enougn one must fine
ally resch the conclusion thut the existenoe of natural laws which
dsgoribe aystematics in the universs, is evidence of an Intelligence
%ho Guose Lo establishi the opsration of the universe. wo‘ can, there-

t
fore, say with the writer of Ganesis that "In the beginning Geod.®

Throughout nature oune finds order und design and there is
definite pattern which follows from hydrogen to uranium and beyond.
The more we learn about the luws that govern ths distribution of

protons and electrons to produce the vurious elsments, the more we
become aware of humony and order that exists in nsture. To amphasisze

23, Thomas Davis Parke, flain wWater will Tell You The Kery.
|

2. udwin Fast, A look behind The Hatural laws.
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still more the marvelious facts of design and order 1 would call the
readsr' 3 attention to the water cycle, the carbon dioxide cycle, the

smmonia cycle and the oxyszen cycle. All of them indicate the existsnce

<5
of a planning Mind and a consiructing FPower.

whatever process of mature is considered deeply, or whatever
question of origin is thoughtfuily studied, as & sciantist 1 derive
satisfeotion only by placing wod in the leading role. God is the
sentrul figure in svury pisture and ie ulone is the wnswer to the une

anguered estions. 26

1h3 s0ii 13 & worid of wonders all by itsels which scleatific
study alons brings out to us. The reader may not undsrgtand without
further study every phrase or bit of chemicsl nomenclature but he
shiould undsrstana anough that the soil is & world of wonders and he
should also come to ses something of the netwark of degiga in this
wonder-world, & net work of design that inevitably will lead him to

tnink of the ureut uUesigner.

lhe processes of plant growth and reprodustion progseed in a
systematic, regulusr and murvellously undeviating manner. No man-made
muchine equals the compluxity of operations thut involves in the growth

and reprodustion of & single simple plant; the divinely artistic beauty

25, John idolfh buchler, Chemical Luwg And God. 1
2, uUonald henry Parter, The answer To The Unanswered Questions.

27. dale .martsendruer, wonders Of The Sodl.
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of plents ~— stems, louves and flowers —- greatly exgeeds that which
the grestest genlus amony men hus produged. Plsuts reproduce after
their kind unfailingly ——— whout produces wheat, barly barly, an olive
trae an olive tree, wnder all sorts of eavironm:nts generation after
gensration, To me all this indicates tLhs existence of & Creator-Ged,
I‘].in.‘lt..'lnas both in power and lm»:n-!.].o(‘igo.m

Qur powers of obgervation are limited to a rslatively samsll
portion of all reulity., The hypothesis that there is a God insludes
cartusin conditions relative to the existence of uod ~—- conditions
whioh are beyond the province of sciance Lo test., Jod is & apirit and
&3 much exista in & reaim of reality wnich is not wholiy included in
the physical world. The argumant for the fundamental hypothesis ol God
is « parsonal and privatu matter, one which arises in tho perscnal ex-
perionces of individuais. MNo facls have yet bsan wrasted from the in-
triguing amysterises of this strange onrusning coszos which cwn in any
wy or dsgrec Jdisprove tho existence and intelligant sctivities of an
unconditional personul wod. Un the coutrary, when as carsful scientists
we snalysze and synthiesize the duta of the materisl world, we obgerve

2
only the puenomena of the operaticns of that ungeen Being.

Many theories have boal brought forward to derive living cells

from inanimsate watter but all these attempts to produce living mstter

28. ven hartog, Footsteps Of God In The Piant world.

29, tLiobert Borris Pags, Conciusive Tast.
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axperimentally from inanimato matter have fauiled utterly. 1 maintain
that each of these single cells, esch a system so intricate and so
delicate thut its complete functioning has so far escaped our study,
sod all the trillions of tnem on this sarth definitely present a justi-
finble inference, an inference of Hind, lntelligence, or Thought which

0
we call God. .Jciance both admits and sccepts this mreranca.B

The aimplest mun-made mschanism requires & planner and & maker.

How & mechuniasm ten thousznd times more involved and intricate can be
oonceived of as gsli-constructed and sslf-devaloped is campletely beyond
me., DUefinitely there exists a universul planner and maker; and faith
revauis this valversal bPlanner, haker or God as the ‘Alpha!&nd Omaga'

not only of the 'plan of salvstion' but also of the entire univarse.3'

The law of entropy states that ithers ig a ocontinuous flow of

heat from warmer Lo ocolder boaises and that this flow cannot bs reversed
to pass spontaneously in the opposite direction. antropy is the ratio
fram the unavailabi: to sveilable energy, =0 that it muy be said that
entropy of the univerge is ulways ineeasing. The universe, thersfore,
is headed for & time when the teparaturs will be universali.y uniform
and thera will be no more useful snergy. 'JOMOq:xmtly there will be

no more physicul und chanicsl processes and life itself ui'll cease to
exist. but because life is >tiil going on and chemical and physioal

processss are stiil in plrocesas, 1t is evident thet our universs oould

30, hussel Gharles artist, Trillions COf living Cells Spesk Their
Meesusge.

31. sdaund Carl kornfsld, God - alpha And Cimega.
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not hive existed for eternity, else it would have long since run out
of useful anergy and grounded to a hslt. Therefors, quite winten-
tionally Qcicnco provss that our univerge had & beginning and in doing

3
80 it proves the reality of God ——— the Frime Mover, the lreator.

The blood oaorpuscles of the human body are of Just the right sisze

snd shape to do the work for whieh they &re meant. The same holds true
of othor orygsns, parts and particlsas. In the world of ingects we need
only to exmmine the nonsycumb in & benive among thoussnds of other ob-
Jects, to find the sume perfect arrangament wad simplieity. all the
mililons of behives throughout the world are coanatructed yeometrically,
with the greutest precision to give the sreastest eificlency. If this
sid & grest dsal more Ges not indicate the intelligeunce of the ons
ureator, the control and direction of one Juprsme God, 1 surrender what

little slaim I may huve to being a scientiat.Bj

Last but not the lsast striking view is of & msdieal scientist

who gtausz I have witnesssd innumarables instances of recovery from
diu;soa which huve followad forthright feith in God. In a good number
of cases of recognisible psychic failings, felth's appropriation of
wd's remedy has resuited in striking cures., Therefore I must say

Y®s, indeed, there is s Lod., ind I know by sbundant experiance that

broken bones together with broken hetrts find hewling Shrowgh God.y.

32, adiard luther Kessel, iet's iook At Faots Without Bent Op Bias,
33. aari Chester hex, lniverss inder Jeutral control. ’

34. Paul smest adolph, God In Mediosl Science, |
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It is not very diificult to find how strikingly these scientists
huve buen moved Ly the mysterious vast universe and its colourful =nd
orderly vuristies. .hat 1s ocomaon and distinctly clear in them is that
renk materiualism cunnot explain the real meaning of creation. In the
wonders of the &nimal, the insect, the physical, the chemical, the soil,
the plant and the medicul worlds they obgerved the marvellously syste-
matic and regular and precise and geamstrically proportioned working
of a Jupramsly Intelligent Being. In man wnd animals, in birds and
insects, in treey and plunts, in the gycles of water and cubo&and
smmonis and oxygen, in atems and leaves and flowers, in broken bones
and broien hebrts, in millions of behives and trillions of living cells,
thess sciontists of insight &nd wiadom find and reallze the existence
of an Intelligent Crestor and also gee the control amd direction of
one upreme being. Their deep observution and thoughtful reading of
nature remind me of the following well-known (uranic verge:

Verily in the change of day and night, in ths rising
and getting ol the sun and the moon, in the tranafor-

astion of the seasons, in reins and in quicksning of

tue eartn, ets. stc, there ure signs for the thought-
35 ,
|

ful ones.

35. aran, 264.
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An impartisl und close evalustion of mun's feuts and credos
reveals that the centuries-long reaction oi the human @ind to the
colourful varisty of nature hag resulted in the éiseovery ;I a unity
among t.hl inmmersble facts and appearances of the universe. 71he
leader oi the phenomensl-materisl world, the pbysieiat., nos splits
t.ho stom into eleotrons, protons ahd various ot.hor elaments which
are but majestis creations of one :upreme lntelligence. In our
opinion the supreme Intelligence of the scientist, ths Absolute
Ides of tha philosopker and the Uivine Being of the theologian seem

to have very little differance. 1

|
|
o |
|
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The Idea of God - Its Philosophissl Implication.

|

‘ |

Man's mind is usually laden with curiosity. Its sberaal nsture
+As S0 kmots the unknown; its ionate tendency is to wasarth the hidden.
The ewrious saquiring mind of man makes him fly in the vast auter
spase and also it doos muke him dive deep into the great sea. Man is
teo aager Lo know today what is there in the land of the mem. 5o
‘-;hnmg-rhhothat. evmhisson.anduu't sopanion Yalentina
Terriscova Joins the risky flight to the moon 4 Astenisning and praie-

ssworthy, indesd, is mun's quest for knowledge b
l
To unveil the mystery of nature is & natural pwpassity of the

human mind. That is why we ask in our very shildhood: Hew and where-
?txuhuthhwrldoomeintoaxisumo,mthaﬂ Grewing in sge we
- eagaire from our teucher sbout creation and its oreator. atsturthir,_;f
stage we begin to rsflect curselves; we start reading tbe grest book

" of nature. Our sind then ponetrutes into nsture to dissewer the reali-
ty benind.

l
Mmthwghnmhuodwophuoslwthtomtm

a8 dhe Absolute or the isal or the Truth, lod sssumes different asmes
1 ST )
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in different fields., 1lhe difference between the theologian and the
philoscpher in nsaing the wltimate ground of all existence is not cne
of connotation; they differ anly in teminelogy. In philesephy, the
iigal appeurs in the mauntle of 'ibsolute'; in theology the Absolute

introduces itgelf as ‘uod',

in his discussion about the Absolute the Fhilosopher often mukes

& distinction between appearsnce and reality, beiwesn the imner und the
outer. In reslity the esrth is almost round but to us it appeurs us
filat. 1The floor of tue house is hard 0 you and me; to berkeley it is
an iden; wnd to the modera physicist it is but & ocoir of dancing eleo~
trons. The goal of the rhilosopher is, however, to draw himself cloase
to the iiesl 30 as to provide us & satisfactory explsnaticn of the

univergs.

As to the number of rea.ity, jhilosophers sometimes dif fer in

tLuelr opinion, Lence exist in plillosophy theories like monism, duslism
and pluralism. 1nose who prefer tie two-rsality and many-reaiity theo-
ries invite our attention to thie vurietiss in nature. The dusligts and
the plarulists hold that one heality is not suffici2nt and capable
enough to explain wll varietiss in the universe. contrary to this vies
the upholdars of the mono-ieality doctrine, the monists, draw our atten~
tion to the harp snd say: If the sume harp san produce different tunes,
why is not then one wod sapuble of creating varisties in nature? The
reason put farwsard by the monist thinker uppeirs to be more ratiocnal

and it directly reaches the heart enlightened.
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Host great philosophers of the world have spoken of ons ssalily
and their Absolute 1s quite capable of disaolving every differemss and
Q;h v:rwy of the univerge, Volumes have been written em Lhe Abso-
late or God by eminent philosopbers of both sast and West. In the
following puges we will try to make only & general omtliine of the idea

of God and its implication in man's thought: ‘l

Jchn burmnet tells us that Flato introduced the idea of God in

philonghy.' Acoording to Plato knowledge of God is 'wisdom and man-
hoed' and ignorance of the sSpirituul is simply 'folly amd vice's As
to the churacter of Uod rlato held: There is no unrightesusmass in
God; he is perfectly righteous, &nd&mn\lhoi,snost rightecus is
most like uod.z

L4

Again Pluto discoversd mind as a spiritual pringiple, distinest
from mutter and it was he who contributed to westarmm thought the ldes

of God us apirit, later his discijple iristotle elsborated this con~
cept in his theology. Aristotle held thub theology is the best science
for it deals with the highost of things. Both Plate and Aristetle in
the sngcient and Newton in the modern world realiszed that man csandd
undsrgtend the universs without 004.3

t. John Burnet, From Thules To rlato; p. 336 (oted in Beedin'a'Gud*,
P.')c-

' 2. Plato, Theatetus; p. 176 (heferred to by Boodin in his 'God', p. 1).
3. Boodin, God, p. 11.
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The three-letter term 'God' apparently sounds simple but what
it really siguifies is perhaps beyond the limited wisdom of man. How-
ever, inspite of our inubility to comprehend (od, we camaot. undsrstand
diie and universe without the cuncept of uod. For though ‘we cannot
hope to compreiisnd wod, bul withouwt uod we cunnot hope to comprehend

dy
anything olse.™

To know uod is undoubledly the most difijcult tesk. hHowever,
a8 thoughtful man cannot do without lod, with all his limitations he
bas tried to paint in his thought an idea of God as clearly as he
ocould. Wien we pesp into man's culture and civillsation, we find that
like & scientist who eumploys his thoupght and imagination to understand
nature the philosopher endsavours, in all his piety, to muke clear the
idos of the ultimste ground of «ll existence. In his dedicated study
and devotion the philosopier finally discovers truth thut appears to
him as the ultimale supreme being, the being which is independent of
anything else, thes being on which all other things and beings depend
for their existence, Fhilosophically Uod thus stands for the ultimste
ground of all existance.

both aun' 3 life and his world are mysterious and thay «ll present

varisties and puzzlss too. 1o understand himself and the world around

4. Boodin, Jod, p. 2.
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him, the thoughtful man is rather compelled to think of Ged without
whom neither sciensce nor philosophy can proceed bayond esrtain limite.
AS such when we fail to explain the subtleties oi life anu warld with
all known laws 0f science and logic we are led to holds ‘Ged in the
beginning' snd vod is the 'Anmsser to the Unsnswered uestionas.’

To hold thut man's problem of undarstanding his life and world

lseds him to think of God does not imply that mun's ides of God origi-
nates cut of his theoretical pre-occupations. It rather cunnotes that
God's idea is the most practical one 80 as to explain the meaning and

significance of life and universe. Life itssif compels us to know what

|
the idea of God implies snd what relation does God hold with his erea~
tion., becsuge our life and society takas concrete shapss in accordance
with our notions of God, his attributes and the reiation we human beings
huave with the iDivine. Iln fuct, Plato's spiritusl righteems being and
Kant' s perfect moral being do obviously influence our weal and woe, our

conduet and charucter, our life und sociaty. i

in his atteupt to unuerstand himgelf and his world, man generelly
begins to explauin an evant in terms of another event or evemt.s. ind
treading on this cususal nexus man finally comes to the idem that behind
all natural causes there Lies one fundamental cause or principls of
explanation. Thus Plato comes to the ldes of Good, the author of all
things; iristotle spesks of the Prime Mover; Plotinus tells us about

the hous or latellect, the locus of all idess; Hegel presents his idea’
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|
of the Absolute, the highcat synthesis; lbn iwshd wod AlFarafl form~
dats the doctrine of the First Cauge; and chankara and Ramanuje bring
in the consept of Bralma, the limitless beginning and unity behind all

!
existence. |

In philocsophy this concept of wnity is irresistible. For, men's
tuinking mind cannot let things go on and on, ad infinitux. Mind thinks
in terms of some thing or being wideh is supreme enough to explain all
other things and beings; and in variety it reaches in fine the unity.
This unity is no crestion of human imaginstion. It is oa the contrary

the defugto truth. it pervades all existense; it stirs wp thes thought-
ful scul of man.

It may be mantioned in this connection thet Gilson appears to be

right wisen he holds thut though theological in chsruster, Moses' mono-
5
theism contained the germa of all subssquent monistie philogophy. For

<+l
hoges gaid: ‘'hHsar lorasl: 1he Lord our wod 1s one lord.*

11X

Ac@quaintance with philosophy shows that man's thought has produe~
ed « number of theoriss in regard to his idea of God. Let us begin with
naturalisn wuich forcefully rejects the view that God exists beyond or

above nature as & transcending being. Aaturalism fessslstes that leality

5. Gilson, God and Philosophy; Chapter on God in Christian Philosophy.
+  usateronomy 63k. i
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is within nature and that the lissl is identical with part ’or whole of
nature. Katuralist thinkers hald that God is not beyond nature but
is in nature, The extrame nuturalist even takes nature as the lsal.

L §
Comte's concept of 'God as Humanity' is & Fepresemtative|exsaple of the

naturalist concept of God. |

Jahn Dewey' s concept of God is another illustration of naturalism.

. vewey likss to eliminate both delistic und thelstio conceptions of God.

He however gpesks of ths divine. aiccording to Dewey the divine denctes
“the unity of all ideal ends that arouse us to desires and actions. He
@lso holds that uod stunds for the idsal emds that msn acknowledges as
having suthority over his wvolition and ematicn i.e., uod mesne values

to which one 13 supremsly devoted., He contirmes and msintains that God
presenis ran imuiinative unification of vulues snd the idea of God is
'umified through imaginative realisation and projection.' Jewey thus
thinks of uod aa somstning which is product of msn's natural imsgination
conserning idesl ends or values. and since this imagination is & natural

6 ;
process, God is eatirely natural. B

Materialism which may well be categorised as a form of naturalism

states that matter alane is the ultimate reality. According to this
dootrine the entire universs evolves from matter, Democritus of sncient
Gresce is said to huve propoundsd this theory for the first time. Jeamo-
oritus held that matter was the ultimate reality and bmpmmi ths finest
particles of matter (today'e elements of atom) there wes no spiritual

realm. ovolving through ages this materisdie philosophy reached its

* Tuompsun, Hodsrn Fhilosophy of meligion, p.;zze.
60 Ibid. PP 2220=221, ,
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eulmination in modsrn sclentific thought in which evan art, literature,
philosgphy and other diseiplines have been explained as products of
matter and motion. This school of human thought showed reluctance till
recently to believe in the existence of some vital pringiple or spiritual
reslity beyond the physico-chemical world of acience. However there hus
tsken pluce, a3 We huve mantioned eurlier, & transition from extroms
aaturalism o liberul idesxlism and muny thoughtful scientiste now hold
thut there ie some Juprems Intelligence or dind that oreates nsture and

7
fashions order and symstry in the univarse.

rsathelism wmnothsr doctorine of ultimats reality, in its tradi-

tional meaning signifies that God is world und the world is God; the

two are one, and there is identity between these two. A pantheist may
start with the world and if so, he tends to sbsorb it into God. Or, he
muy start with God anu then abgorb CGod into the world. In the former
case he will tell us that the world has no existence of ite own:indepen~
dent of God; in ths lutter, the puntheist equates uod to the unity of the
warld and uod becomes the world unified. Jpinoza's unalytic philosophy
of the ‘:;ybatanoe' end Hegel's synthstic philosophy of the 'absolute' may
be treated as such foims of pantheism. lowever, psntheism which identi-
fies uod with world and the world with uod falls to discern that "no two

8
real beings ars or can be identical®. |

On the contrary, ueism rejects any ideu of the unity of the world

and Uod. 7The deist msintaing that uod created the world with its regulabing
L

7. kia, dursghan Parichiti; pp. 83-84.
8. lhompson, iodern inilosophy of ieligion; pp. 227=237.
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laus and then be left the world to itself. According to thé deist, the
world and uod are distinotly separate; and uod transcends the world
completely. imism is thus & direct polemic against pentheisa. It is
essentially a rational philosephy of & religious God. "IV purperts to
infsr the existence of God from nsture, and it is composed ef those
basisc dootrines: the doctrine that uod is the msker of the world; the
dootrine of providence, that God exercises a benevolent mensgemant of the
world in which He mukes gpecifis adjustments when things go wrong; snd
the doctrine of immortality, in which esch man receives the reward or

punishmant he has esmrned by his morsl conduct om urth."9

velaa makes & sharp distinction between God und the world. fTthis
theory adwcates perfect transcendsnce of God from the world and thereby
mpkes it a pusaive sct o the divine whim., ueistic complets transcendensce
of Uod from creation however fails to sutisfy man's mind partiocularly in
its spiritusl agpect and hence we come scross thelsm, man's ancther attempt
to explain the idea of uod. |

Theism holds that God the Creator is both immanent amd transcen-
dent. Acsarding to the theist God 1s immediately present ia creatian;
uod's presence in his creation does not however mean that the world is
& part of God., In ane sags, the divins is beyond man and the world,
if anybody enquires: How is it that Uod is both pregeat and abssat in
the world? the theist would reply: God is ilmmanent in the world in

9. 'monparcm, Modern rhilosophy ol Neliglon; pp. 2h1-2k2.



Dhaka University Institutional Repository

|

- 57 - |

|

his thought and saction; he howsver transcends creation in his essence
and being. and "There is no contradiction in this if ws realise that
God is immanent &nd transcendent in different regpests. God is imma-
nent in his activity, in his pervasiveness and coantrol - streuming
through the cosmos like ether, fragrant with meaning snd value. His
presente gives a unigque quality to the whole of nature, as our mind
gives & unique quality to every part of our body. but as our socul tran-
scends in quality the physical lewels ol our organiss, so Uod is trans-

cendent in quality with reference to nature snd ewlution, for nothing

10
rises to the quality of God."

v

The thelstis concept of God ssems to have taken & msaningful shape
in idealist philosophy. ldeslisa or spiritualism is the doetrins which
states thut God is the universal Throught, ldea or uivinity in wose
spiritual ocesn the cosmic worlds float like islands. The idealist phi-
losopher tells us that «od is the suprems Ilntelligence, the Universal
20 or saul or Mind or gpirit; the ictive Flanner and svolver of the
worlds of mutter. Beginning with Plato of ancient Liroooo‘t.hh idsalist
pbilosophy appears to huve achieved an astonishing form in Hegel of the
elghteenth cantury uermany.

10, Boodin, Wod; p. 42.
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In the courss of his explanstion of lite and universe, Plato
the founder of idealist philosophy, presents before us a néw world ——
the world of ideas. /Flato's world of ideas liss behind the world of
nature, the cosmological world. Things and objects, according to Plato,
are eoples of the ideas whoss abode is the eternal world — the world
of truth, ldeas alone are perfect snd they coastitute every truth or
reality of all existence. ie furthar held that corresponding every
class of objects of the cosmic world there exists one partisular idea
in the world of the real. 43 lor exampis, 'Man' is the ides in the real
world and all individuul men are copisg of this ides of man. Plato con-
tinues and msintains thut the ldea of Good reigns high at the pesk of
the world of iueus whaere there iu no unity without plurality and no

plurality without unity. "

alsborating his concept of idealism snd the ldea of Good, Plato

wrote in his !'iepublic' that the ldea of uood is the *author of all
things®; it is ulso the source of all other idess. 7The Idea of Good

bo12
thus ocsupies the place of uod or ibsolute in Flato's Philosophy.

Thus it appears that Flatomic icealism saves the material world
by regarding it as & copy of the ideal world where the ldea of Good
reigns supreme. Plato’s idecliam is neither mentalism nor romantie

idealim of the ninsteenth cantury which reduced everything into mind

$1. Thilly, Bistory of Philosophy, sectiom on Plato.
12. uilson, God and Philogophy; vhapter on 'Jod in Greek Philosephy.!



Dhaka University Institutional Repository

- 159 -

and regarded matter, spsce and time as mere sppearances. rlato's
ldesliam "gives a reasonabls place to both the material and mental
fucts. In magnifying mind, it does not deny the reslity of matter.
It i3 the only type of idsalism which can supplant naturalism by

1
absorbing it." 3

iike uresoce' s Plato of the fourth cemtury before Christ, Jverme-
ny's «mannual sant of the eithteenth century Christian era sesms to
have axerted & grest influence in modsrn man's thought. A throughly
retionalist thinker in his 'Criticque of rure heason' Kant exnibited
agnogticiss and even failed to prove wod's existence from rationalist
standpoint. In the 'Critique of Frectical ssason' Kent however held,
The starry hesvens sbove snd the moral laws within refer to the oxis-

tence of & Perfect Baing.

axpounding his idealist philosophy Kent maintained that rational

psychology strives to bring all mental processes under & general head —
a soul; ratiocnsl cosmoloyy demunds the unifisation of all physical events
under the iusa of hature; and rationsl theology prefers to bring all
osouraences under the idea of uwod. The notion of uJod thus bocomes the
nighest ldes, the Lignest Wity, ths one Absolute shole that comprehends
all existence. He turther held that we cannot represeat the ldea of

the 'ibgolute Totulity' in the form of an image but the totality of the

13. boodin, Gd; p. 19.
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sublims 1s preseat in thought and we find It when & formless obJject

1l [
is represented as boundless.

liegel, probably the most outgtanding expounder of idealist philo-
sophy in the modern world, belisves in the existencs of a universal
spirit which hs calls the 'Absoiute'. Treading on the path laid down
by Ksnt, Fichte wna ooheliing, through his new method of dialesticism
Hegel tells us that with all their differences the theses, anti-theses
and aymtheses reconcile and resolve in the ibaclute —— ths highest
syathesis. He further holds that the absolute ie thought, the universal
thought and it is through thought, or to put it mors definitely, it is
by virtue of his being spirit or thought that man is man. From man as
spirit proceed all dsvelopmants of sciencs, arts, philosophy and history
and all the creative genius of man eprings out of the spirit-in him; and
all the manifold forms of human usctivitias and relations and all that
has worth and dignity for mun find their terminsting center in the uni-

15
versal thought or in the feeliny and consciougness of uod.

Hegal further holds that all things proceed from the Absolute

and do all beings return back to uod. The Absolute or God is the centre
which is life and quickening to all things and beings. The Absolute
animutes and pregerves in existence sll forms of being. wod is the

PR 3

Vo Thilly, Histoly of rhilosophy, sestion on Kant.

15. la my book, varshan Parishiti (Introduction To Philosophy), I
triea to explain Hegel's idealism in details (pp.9u~93).
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living reason of the universe and reveals himeslif in nature, in history,
in arts, in literature, in philosophy. In other words, the aAbsolute
manifeste itgelf in the world snd whutever truth &« finite being posse-
sses, it owes to the ibsolute. 1he Absolute is ths unity which gives
meaning to all existance in the \.mi\nrn.'6

long before Asnt and Hegel, Mouluns Jalaluddin kumi who is regard-
od by some us the greatest vergified spiritusl thinker of the worid,
held a kindred view of Uod and world., In Arberry's !ulsocourses of Humi'
we find & lucid sccount of the mystical and spiritual philosophy of
Koulana Ruwi. The substance of rami's spiritual philosophy runs as
followe: uod is the origim and goal of all existence. B!o is the vrea-
tive iove (ituhman) as well as Forgiving .ove (Hshim;,. Love in man
implies the urge of the individual spirit to return to its origin ——
the Divins Jpirit. Liove hus aluays the tendsncy to fly towards 'the

rose~guarden of union with the Uivine iLove.'

mmi further holds thut Wwd reveals Himsell evarylims everywhere;
day and night every man revesis God knowingly or unknowingly. 3ven he
who denies wod, revealis Uod. For the very denial of a thing speuks of
ite existence; witnout denial or opposition a motion loses all it cham.-
If there is none to oppose the proposer of a motion saying, "I do aot
agree', what does the affirmation amount to 7 A debate lacks all ite
luster withiout opposers. similar 18 in the cass of God - the subject-
matter of the greatest motion in man's debate. In fact God is & kiamg,

16. In ny book, ULsrshen Parichiti (lntroduction To Philo Js 1
tried to explain Hegel's idealism in details, pp. 93-93.
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& mighty king for whom one herald ls not suifiecient; OUn the other
hund, if all the atoms in the universe become heralds and start pro-

claiming God's greatnsss, they wili all prove incapable of the task.

A great sear of the truth divine, tmmi tells us that the "Man
of God' is intoxicuted without wine; he is full without food. His con~
stitution is not of ordinury four elements ~ earth, air, water and
fire; he 1s rather a oboundiess ocean of spirit in which there are in-
numerable pesrls, and the hesven within him contains numarous suns and
moons. e gains knowladge from God and not from books; and in his glory
und majaasly the man of God drifts away from the non-being.

A disciple of Houlsns tumi in thought and belief, allama Igbal
sculaes heizhts in his spiritual journey and receives mvela.ti:: regard-
ing truth from the divine. This journey mskes him realize that there
exists no duality of the gpiritual and the temporal. He further campre-
hends in the flight of his soul to the world divine that matter and soul
are not two different entities but tnsy &re differeant uspects of the
Busw h‘aality.” Ibal aiso holds in his ! nsconstruction' that weality
is one and Spiritual wiose life consists in the temporal uctivity and
the Jpirit finds its msnitestations in the natural, muterial and secular
worlds.

svea the leauer of & ne:phuosophical sciiool which declines to

!
accept anything that does not work in practical life gpesks of & spiritual

17. Buhsomd Ahmad, Pilgrimsge to sternity; Introduction.
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reality fram the pragmstic standpoint. axplaining hig idea of tl?o
divine, hj:LLh- Jumes hald: kot only we have experience of a physical
world but in many of our expsriences we dive deep into the world of

the 'Divine More' and feel the sxistence of a different raality. This
reality does not exist within the dimensions of the phenomenal world.
we may call it mystical, supernatursl or unseen; but in our subcons-
cious mind we come at times into communion with the ! uivine dore' which
produces in us tengible attitudes towards life and through which we

18
form Liaeas of thu vuluss of life.

God the uivine is the First Juuse; He is the necessary and
Absolute Being. ind though ereator of the universe, uod differs from
all of His creations. he is unlimited from within wsnd without; for
limitation is non~being. Uod is one bacasuge the infinitely perfect cean
admit to peer. e is gpiritual; for if He were composed of physical
parts, sowe other power would have to combine those parts into the
'totul.! bBut this contradicts God's nature us necessary being. God
is one and all familiar distinctions of the finite world 'fall into

]
an abgolute idsntity oif baeing' in God. ?

A siucers beliaf in the 'Unseen' or God brings about perceptible

chenge in ocur life snd it crvutes in us an attitude of 'give and take!

18, Mis, uwsrshan Parichiti; p. 225.
19, william James, The Vuristiss of heligious sxperience; pp.L37~440.

|
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between us and God. Uod's moral attributes of holiness, Jjustice and
goodness determine our fear and hope, action and expectation and they
are the 'foundations of & ssintly lifo.'zo Further, an :Lnnorlccmm-
nion with the spirit of uod effects spiritual energy in the phencmenal
world which in twm produces in us zesl and energy for good work. Belief
in God also produces in the believers an assurance of safety and a
tesper of peace us well as & preponderunce of loving affection in rela-

21 N }
tion to others.

In his 'will to believe' william James held that the essence of
the philosophy of God is not inteiligence but will, the wiil to believe.
God is therefore an object of faith and not of hair-spliting logic.

He aptly msintained that the existence of God, the Unseen, cannot either

-

be demonstrated or refuted scientifically.

In primitive days man's ides of God, the divine was crude and
through evolution his experience of God advanced gradually. Thus from

the cruds animistic level uod turned out to be the 'ureat Unseen' with

whom mun has developed some sort of rspport. Qur knowledge of God is

- S

20, wiliiam James, The Varieties of neligious axperience; pp.ili~&57.
21, lbid., pp. 4B5-4B6.
22, Hagill, Hasterpleces of world irhilosophy; pp. 730-733.
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in fasct conditioned by the irame of our soul and the divine radiance

“is coloured differest.y through the different responsiveness of our

souls. "3

Man!s soul is however capsbles of development to & considsrable
extent and in a highly developed spirit, as if in a flash of light, one
can ses that "God is the spiritual field in which everything lives and
moves and has its being — the field which guides the cesmic process,
though the parts must adopt themselves to the structure of this field
in their own way, according to their own relativity in their moving
finite frames of reference. God is the soul of the whole, suffusing it
with meaning, making possible the advance of nature -—— the amergence of

|
new levels as matter is prepured to savance. In this enveloping, per-

2y
vasive spiritual medium, worlds of matter float like' islands.”

he know that the developuent of the individusl human organism

through differemt stages of lite is realized in accordance with the
guldance of & 'dynamic whole-pattern.' Man's develomment is in reality
no matter oif chance. In a similar way the birth and evolution of the
universe are controlled by the creative gunius of the divine., In fasct,
Matter runs its courge within the guiding field of the spirit., The )
order oi evoiution is the genius of God. If the magnet attracts by
producing an slectro-magnetic field, 30 God attracts the world to him-

self by producing & spiritual field. But the scapacity and willingness

-—1

23, Boodin, God, pp. 29-30.
2. Up. cit., ppe 33~k
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of the paurts vary. Hence the unequal organization or lack of organigs-
S
tion of the parts.”

The inubility of the cosmic world to respond uniformly to divine
magnetism is the cuuse of lack of harmony and uniformity in nature. 7This
luck of hemony and uniformity in nature's evolution is not a limitation
of God ana it signifies no imperfection in the divine. On the contrary,
it exhibits imperfection of the temporal. Laock of harmony and uniformity
in natural evolution is due to limitations 'in the finite tamporal pro-
cess of adjustuecnts.' Jod is eternal ana he is perfect; his quality,
his activity, his perfection sare always the same; the divine atermal per-
fection i3 very little affactud by the fact whether we respond to the
divine impetus or not. "The rain falls and the sun shines on the Just
and the unjust. The quality of rain or sunlight is the same in any case.
The greut symphony goes forth through the spuce, unspoiled in quality

22
by the fact that there are few to appreciate it.®

if one hua busn abls Lo devalop the vision of truth one will them

find that God surges through the whole., His presence is the same every-
where. uod 18 preseant in his unique essence in all things., All things
run their course witnin the divine creative field. but God is not the
soul of things in their particularity. The essence of God is not that

of finite individusls, They are not pleces of God. The pattern of the

25. boodin, wod, pp. 3ir35.
%o Ibﬁo’ ppo 37"%.



Dhaka University Institutional Repository

- 167 -

finite disfers qualitatlvely from vod. In the lunguage of St. Thomas
Aquinas: *Uod is said to be in all tnings by His essencs, not indeed
by the essence of the tnings themselves, as if He were their essence;

but by his oun essence.”

God is order, lite, besuty, intoeiligence, love and goodness. e
is creative besuty, creative intel.ijence, creative love, creatiw good-
Ress and the crestive genius of order. 1ine cosmic world is a theatre of
God's activity and his activity is spontanecus., God 1s present in the
world u«s the fashioning genius of the whole. but living in the world of
relativity we cannot comprehend uwod, the ibsoluts, in his real bsing.
we have however sasis intimation of this ordering genius present within

us and around us.

vl

Man's scientific as well as philosophical studies all seem to
suggest that with his limited knowledge man can not wsll comprehend God,

the unlimited ground of all existence. UGilson gesass to be right when
be maintains that this somewhat agnostic attitude of the philosopher is

29
fundapentally tos same with that of Hoses' theology. aApprehending

270 bwm, ‘J‘Od, ppo ‘0‘-‘0"0
28, Ibid., pp. Wo-47.
2y. Giison, uod and Philosophy; vhapter om 'lod in christian Philoscophy.
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that the children of Israsl would ask fram him the name of the Lord,

.7 Moses prayed to God to let him know the name of their lord. In response
the lord said: 'I am THAT I AM:' The Lord also asked Moses to say unto
*the children of Lsraeli thst 'I AM' had sent 'you' to thcu.'go From this
naturs of uod follows nis Hebrew nime Jehova which mvans 'lie who is,'

bl
This implies that the 'I AN’ is beyond man's comprehénsion and that the

Irue, man cannot camprehend the Divine wality in its entire real

'I AM' is best known only to 'He who is.!

being. | He can, however, have at tiwes glimses of tha weal in and through

~himsell and his worid and thut too in bis own limited wey. As such we

&

'fi;m that many amongst us entertain doubt about the very exigtence of God.
In their endsavour to convince the sceptics and the atheists, the theists
present some logical arguments in fawour of God's existence. The onto-
logical argument, the cosmoloygicul argument, the teleologicul argument
and the moral argumant, put forward by the rationulist philosopher in

favour of Uod's existence, are well-known to students of philosophy.

These argumants are however open to criticism, The critics main~

tain that neither the iasa of & reality (oatology), nor the idea of a
first cause (cosmoiogy,), nor the idea of design and purpose in nature
(telsology), mor tue iusa of a perfect woral being (meraliiy) can prove
oonclusively the existance of God. For, to maintain that God exists

because existence is & necessary sttribute of God the perfest, amounts

U, aodus kb 13=14.
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simply to an acceptance and not to & proof of the existunce of a perfect
belng. Agwin, the notion of sn ultimste cause is a matter of conviction
and not of logic; for the same probiam of origin awy equally be applied
to the first cause., J3imilarly, the telsological and moral argumeats

cannot explain satisfactorily the pregence of disorder and evil in nature.

It follows, therafore, that logic or reason cannot prove uod's
existence conclusivaly. we have stated repestedly that man's limited
experience fuils to reacn the deep, untsthomebls, mysterious nature of
God. In our opinion, uod's existence is not a mstter of logic and reason;
it is rather & matter of fulth and conviction. And &s such we are inclin-
ed to say Lhat Uod's reality hurdly requires any proof. To the soul en-
light aned, the presence of a amsll bird which flies under the blue vsults
of the heuvan or & tiny green blade that decorates the panoramg of nature
counts more than scores ol logical proofs for the existence of God. It
mutters little if we prove Uod's existence or not. whut is important is
not uod's axistence but the reuction that our faith in uod produces in
our lile. For, “une does not prove the existence of music or poetry or
love to those that have the experience. The quality of the nineth sym-
phony of Letooven is rsal to thouse that experisnce its besuty, though
some cauuot live it and therefore deny its reality. The uality of divi-
nity is present evurywhere to him who is qualified to experience it ...

We may never in all the ages cumprehend God, but the quality of God's life
is pregent everyhorse. The sensative soul regponds to its influence as the

!
plant turns to the sunlight and as the flowers open to the morning dew, 4

3'. BOOdill, Lbd, pp. 27"80
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Intuition of Truth

How to acquire knowlaxige, is the question to begin with. dtudents
of philosophy, us we are, know that thes ways through which we acquire
knowledge are — t.homempirical way, the rational way and the intuitive
way. 4ll thege wuys are however interrelsted., sense orguns supply parti-
ocular data for reascn to shapse them into industive or universal knowledge.
In thelir most developea and finsl stage ssnse and reason give rise to
shat the man of wigdom terms &s intuition, & direct and immediate way of
grasping the ureatest Trutn, the Highest Unity behind plurality of the
world of sanse and reason,

ko knowlodge fulls abruptly from above. The world we live in is
understood through the haelp of sense and reason and the ajccmlatod knbw-
ledge and experience of the phanomeénial world indicate the way that leads
the thoughtful snd contemplative mes amongst us to the world of the
reusl. tThe phenomenal is & step towards the spiritual, the world of the
real, For yeurs together a very celebrated knower of the divine gathered
axperiences from the world around and the experiances hiuhsamad gathered
from the external world mude him feel that truth lies beyond and henoce

he pasased sleepless nights in the internal world of meditation at the
cave of Hira where he reocelved the divine light. and then could the
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prophet say: 'I huve never seen anything witnout seeing God in it or
1

without seeing uod mearer to me than it.!' The Wran also ancourages

investigation into und knowledge of the nstursl world., becauss an

understanding of the world of nuture widens man's insight of the UDivine,

it is true that the seaer of truth prefers inmtuition to sense and
reason &s the medium of spproscihing God. w~e must however rumember that
the nature of the abjoct of knowladge greatly dstermines which of the
three ways one siould prefer to understand a tning. The preference of
the cne way or the other does not maan that the remuining ways have no

use or importance.

Ubjects of knowled, e muy be broudly divided into two clizgses -
paysical end spiritusl, or immunent and transcendent. Things or objects
of the first group sare better known through the two-fold uayn];of sanse
and reasol; knowliedg e of things of the sscond category is realiged
through the direct or intuitive way, ne may therefore say that an
undergtanding of God requires all the wuys of knowledge mentioned above,
For Uod is both immgnent in and transcendent from the world of nature;
he comprehends matter us well as spirit. God is both ideal and concrete.
For uod, the Ureator, maniiegts Himself in His creation and at the sume
time He transcends the created, idke an artist who absorbs himsell in

his art und yet lives high above it, the Great airtist of the universe

is both immanent in and transcendant from hkis creation.

1. JSchuon, Understanding islem, p. 89.
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knowers of Truth the Uivins, who ure mostly mystic in character
exphasigs the intuitive way of kmowing God and somotimes at the cost of
the other two. This ocutlook howevsr originates from the trunscendental
nature of «od und from their belief thut the traunscendent alone is real.
Their mind, tuned to the raal and divine, transcends the physical and
materiul; thelr soul passes on to and enters into the spiritusl where
thay see nothing but the divine. lst us now have a glance over what
thoss having experienoe and intuition of Truth maintain about the

 J
gpiritual.

Jpesking on God's knowliedge bBlaige ragcal Holds: It is the heart

that senses Uod; resson casnnot grasp Him. God is perceptibls to the

heart and not to resson; wnd this is truth what faith reveals to us.

achoing & simliur voice with Pascal, Dr. hadhskrishnan Kaintains.
The myst ey of wod's being cannot be rationally determined; it remsins
out side the scope of logicsl conospts. Its form does not lie in the
field of vision; none cah gee it with the eye, There is no equal to it.

AR Sugtere silence is more aadquate to the experience of wd than ela-

borate asgarijtion.

Similarly John irthur ihomson writes: by scientific searching

we cannot find out Lod. dclence cannot lead us from nzture to naturets

* xospt otherwise aentioned exumples cited here hive bsen gathered
from ;: 1, 'Masterpisces of world rixilosophy'; 2. !Univarsal God.'
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God. 7The pathway to uod is that of religious experience, as the pathway
to the vision of bsauty is thut of a&egthatic disciplins.

In the followinyg linvs of coleridge on< finds a pantheist in the

post whose imward vision asecs God 'diffused through all':

» 'This the sublime of man,
Cur noontims majesty, to know ourselves
Yarts and proportions of one wonderous whole.'
This fratersizes man, this oonstitutes
Gur cherities and bearings. but *tis God

il fused through all,ythat doth mske all on® whole.®

A similar outloox on uod and world will be found in the following

lines of voleridge's Peralun colisague:

#ln the tabist of the univerge there is no
letter save lhy nume,

2
by what name, then, siell we invoke Thee?7"

Shelkh Faglul Aarim, a Pengali writer and poet writes in his
'hajurshi abmhin'? In flowers and leafs whose 1s this face? with
whose besuty the entire universe has become 30 glowing today? That
face giows in the blus o1 the sky, in the countensnce of the nsture,

in the drops of the dew, und in the living and the non-leaving, in all

2, Jumi,

#* Prinee :brahim Adhem of Balkh.
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thers reflects that face ! le looked at his heurt, the heart told -
Yea, it is lie \ ke turned towards the sky, the sky sald — Yes, it 1s

Eis fuos \ The levotee's maditation cume L0 an end. He became pussio-

3 ‘
nate eesing his beloved inside and outsids. 1§

About wd snd his knowledge Francise Bacon telle us that a iittle
philosophy directs man's aind towsrds stheisa btut depth in philosophy
brings our mind to Yrovidence or Jod. In looking upon seoond 'scﬁttmd
cauges Rind somatimes stops snd goas no furthsr but when it bsholds them

in & chain linked and confederste, it fiies struight to uod,

3t. Anselm invites man to God in the following way:s Littls man %
flee for a wnils from your tasks, hide yoursalf for a little from the
turmoils of your thoughts, and cast aside your burden-some cares., uome,
and for a littls whils anter into the inner chamber of your kind and
shut out everything save God; and having barred the door of your chaszber,

seek Him in the proper teupls.

hegarding his experience and knowledge of the ivivine Spirit t.
Agustine obgerves in this way: Thou wert with ms, but I was not with

Thes, when with all @y soul 1 cleave to Thes, all my sorrow disappears
and my life wiol.y lives us wholly full of Thee.

lony baiors Ansslm and Agustine, iragtu, sometimez regarded as a
prophet, sounded the sume truth. hs suintained: "ibsolute Heing, the

lighest heality, is not upprenemded really by thinking; He is upprehended

3. Muhaomad Abdul hai and Gayed ili ahsan, bangla Shahitter stibritta;
- 9.23.
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only in un ecstatic vision. 1 was oiten alone with my soul and divested
of my body I entered as pure substance into my soul, turning baok.froa
all that is external to what is within, There I waa pure knowing, at
oics the xnowing and the known. hoW &stunished 1 was to behold beauty
and splendour in my proper self, and to recognize that I was a part of
the sublime Vivine world, endowed sven with oreative life V' In this
assuranse of the self 1 was liftad abowe ths world of senses, &y, even
above the world of spirits, upto the ilivine stute, where I bsheld a light

&
80 fair that oo tongue can tell it, nor ear understand.”

God reflects in man's soul, the Uivine touches our hesart; and in
.'such stage of mpiritual development the soul perceives no other truth

gregter snd noblar than God., A soul illuminated the knowledge of the
wivine cries out as follows:

“sternul God L O lhough that only art

The sucred fountain of etermsl light,

4nd blessed loadstoune of my better part,

O Thou, wy heart's desire, @y soul's delight %
mwflsact upon my soul, and touch my heart,

5
ARi then my heart will price no good abtove Thes."

Naither in Ksaba nor on 3inai nor in sbstruse philosophy is found

God, God dwells in the heart, so balisves Jalaluddin humi. In the

h. Do boer, liistory of thilosophy in lslam, pp. S5~2.
5. Franeis Quarlss.
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following passage we come ucross an illuminating acecount of his search
for and knowledge of the idvine:

*I seurched for wd axong the vhristisns and an the vross &nd
there I found lim not. I went into the ancient temples of
idolstry; no trace of Him was there. 1 eantered the mountain
Gave of Hira and then went us far as undsher but God found
I not, neither in low nor in high pluces. uith a set purpose
I fared to the summit of Mount Caucasus and found there only
"un-ga' " hubitation. Then I directed ay search towards™
kasaba, the resort of old and young; God was not therg sven.
Turning to philosophy 1 ancuired about Him from ibn S5ina but
found him not within Lils range. 1 fared then to the scene of
the prophet's oexporience of a great divine manifestation only
& "wo bow-length's" distance from him, but uod was not there

even in the eéxalted couwrt. Finklly 1 looked into my own heart

[
and there 1l saw tiam; He way nowhere else, ®

A similar attitude we find in Aabir, the iumi of the sikh and
Hinda world. To polarigze the ~eal, the uJivine he tells men: You do
not gee that the heel 1s in your own home, and you wonder from forest
to forest listlessly ! Here is the truth, snd you go where you will,
to bensras or Mathura. 1If you donot find God im your own soul, the
world is swaningless to you.

é. sharif, history of Musiim rhilosophy, Vol. II, pp. 837-838.
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In his 'Concluding Unscientific Fostsoript' sSoren Kierkegaard
muintains: In the developuent of his thought the thinker may pass
throu;l: ‘the aesthetiocal and ethical stages to the religious stage. In
the religious stage he comes to know himgelf and herein he ackrowlsdges
his sin and cammits himself to uod. dJin-consciousness creates in him
such & stoge in which the distinction betwsan the starnal and the tempo-

ral bresuks down and the transoendent beconss immunent in the belisver.
f

Uns wno knows wod never feels himself alone. For God lives in
bim who 'abideth in God.' aspictelus tells us: when you have shut your
doors und darkened your roas, ramember never to say that you sre.alone;
for God 1s within you. A similar voice we haar from Miysbroeck. How
nice he says: (od, the meagureless iove, lives in the pure deaps of our
spirit like the burning brazier of ocoul and it throws forth brilliant snd
fiery sparks, ihess spurks stir and enkindle our heart and genges, our
will and desire; and with a fire of love they stir end enkindle all the

powers of our soul.

Uod lives sverywhsre but most vividly in the humsn hesrt. This
is the truth that every eeer of the divine maintains. As such William
Law informs us: Though God 1s sveryshsre pregent, yst He is present to
thes in the deepest und most central part of thy soul. similarly Ham-
krishna observes. The breeszs of uUivine urace blows upon us ally but what
one heeds i3 to set the sail to feel this breezs of gruce. A besutiful

expression of the sams truth we tind in the following rhythmical lines:
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"Founded in granite, wrepped in sarpentile,
ldght of all life and heut of every storm
ioth the uncarven imige, the Jivine,

7
vsep in the heart of ewch man, wait for form."

i

have the

£
capubility and wisdom to understund and intuit God, But those who cam~

Though the Uivine existe everywhers yet very few of us
prehend God plunge in God and during their close mesting with the uivine
tiey forget everyLhing elge wnd see nothing but the most intoxicating
beloved in whose presence they feel an inexplicable delight. The follow-

ing passage from jakdi throws light on this nature of God and His devotee:

A devout who had deeply plunged his head into the cowl of.
meditation and was immersed in the ocean of vision, when
cume out of that stite was saked by one of his companions:
"what beautiful gift hast thou brought us from that lyu'don
in which thou hast boen?' He replied: 'when 1 rosched the
roge-trve 1 intunded to fill the skirts of my robe with
roses as presants for my friends but the fragrance o't the
flowers intoXxicuted ma 30 much that 1 let go the hold of my

8
sxirts.

For the true lover the baloved alone exists. The beauty and

gragrunce of the beloved intoxicute the lover so much that he forgets

7. ava Gore- HBooth.

8. Mashkur, Gulestan~-i-~zaadi, p. 3.
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everything elss, The lover of God, the highest beloved of the ;inm
loses himsalf in the bivine snd Uod becomes the sourcs of all his Joy
and ingpiration. In lis presenoce the devolee fedls some stranges awe as
well., Ur. kadhakrishns, a lover of the ldeal, tells us. Off and on,
in some rare moments of our spiritual life, the soul becomes aware of
the presence of the divine. i strange awe and delight invads the life
of the soul and it becomes wonvinced of the absolutensss of the divine
which moulds and inspires every detail of our life,

khen deeply immersed in the divine one osn, like Louis of Elois,

say, The soul is, us it were, &il God-coloured because itas e@sszence is
bathed in the essance of Uwd. And also like smily Bronte the devotee
ocan deglure. My autward sauge is gone, ay inward essence feels ——
its wings are aimost free, its home, its harbour found; measuring the
galf At astoops and deres the final bound and in sush a sublime voyage

l
- the devates disgovers the truth. There are some who even utter.| I am

»
the Iruth (amal hag). .

Begldas thess devotess und seers of the Divine, many prophets

and philosophers huad experienced and intuited truth and made coamunion
with the Spiritual. Moses saw the iight and fell dremched on the sinai;
Mohamawd heard the wolce snd got the divine light, Under the budhi

Tree usutems received salvstion., bLant, Hegel, Bergson, Bradlsy, Ghas~
sali, Iba Arabi and many others sxporismced the absolute. ' .

EaeEmghatih ——————
¥

#* The neme of Mamamr zl-Hallaj, the great aystis tmﬂ;mz'd Islam
bes bewn azseaslebed with this stateunent. He was hung and
on chargs of on March 2, 922 (vide Faris, The Book of
knowledge, o' $2)- 1‘
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Though we human beings live in different eavironaents in so far
uonr physical existeance is oonosrmed yet in spirit we all are same
sad all our bekrts best in divine unity, This is what Icbal says in
t:ho tolln;llng lines:

“In different taente we dwell,

Qur hesrts in concord best. This wnity

Of vision makes the particles of sand

Bright as the sun; shouldest thou attais it, thou
will see the Lord wnveilsd. Think not it small,

It manifests the unity of Uod. 4

D99 ¢

Above vwe have seen how knowsrs of truth react to life and world,
There is however & different camp where w8 will he aequainted with oppo-
site viems, pholders of thia casp sometimes appear to sﬁ&;?apat.lv to-
wards Wwod. They maintain thst God ocannot be known; or, even’ii' anybody
claims sny knowledge of God, that is always indistinet and vague. Saue

typical visws of this sshool are being produced below, |
|

Herbart gpencher holds! iwulity is unknowable; we know only

- X
sppesrances. uf course,:?it:“ is not marely the cbject of religlon that is

———d

9. Igbal, Javid hums, idnes 3850-3055 (Tr. E. shmad).
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uwnknowsble. 7The reality which science describes is also unknowable,

if one trh? to think of it absolutely. iant's paralogi-s,and antino-
mies mako it clear that concepts like spuce, time, motion, conscicusness
and personality hiave meaning only in the limited world of expsriense und
tell us nothing sbout reality.

Like Spencer, ilene vescartes maintained long age in his notable
‘Koditations' that man is a thinker and since he thinks of God there must
be such & baing but tha conception of uod is beyond man's power. Again
Jam Galsworthy maintains that our minds always will and think emotional-
1y on the ! lnknowsbile' but we siall never find out the 'Hysterious' that
conditions all our lives and things. and this is what constitutes the
‘*Glory and foetry of God' just aa the postry and glory of our lives is

that we donot know what is coming from mament to moment.
Tuning s similar harp kioglehuddin Sasdi writes:

O Thou who art above all imuginations,
Péonjectms, oplinions and ideas;
Above everything people huve said,

w8 have heard or resd;

1he assembly is finighed, and lile

l
|
has reached its term; !
and wo are &s at first, at the beginning |

l

in desoricing Thee.®

Two famoug bishops of the Christisn world —— Thomas Aguinas and
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teorge berkely ——— appear to maintain that the trus mature of God is
inexpliceble. Ihe former maintains that God cannot be given & name and
His essence ii sbove ull thst we gan understand snd signify in words,
The latter holds. There is & Hind that sffects me every mamsent with all

the penaible impressions 1 perceive but it is beyond comprebension.

Fhilos Judaeus algo swgoribes to the above viaw and muintsins.

God is incocprehensible; not oven the whole world much less the human
aind can contain the conception of Him., w»e donot know what Bo;‘;l.;. e
mAy see Hia mxnifestitions in his works but it is monstrous faolly to go
behind His works and enguire into His essence, Jimilarly iJlonysine holds.
All thst you speak about Uod i3 rather untrue than true; He is ungpeak-

able and what you say of (rod is therefore always somethinz else.

uod is mysterious and hidden und ws only know liim in his appear-
ances; uot in his reality. This is substantianlly Kreemer's visw on God
and the undsrstending of the deality. He holds: e know God only as
He hus revealed and di.aalosu:.ﬂ Himgelf. Wwe donot knov Him in Lis essen-
tial being. God is hidden, He sustains and gives life to all, and is

1%
a bholy Kystery of sdorableness.

God cannol be gsean for He is too bright to look upon nor compre— .
hended for lie ig too pure to be touched, nor meagured for He is fully

beyond the seuges; He i3 infinite, immense; measureable only by Himself

10, Kkrasmer, HWorld Lultures and world neligions, p. 2h.
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- and onr hearts are too smll for any understanding of God. This is in

-igrt what Felix mzintains atout Gode l
]

A somewhat eimiler view we ecse scross in Gandhi when be halds:
There is an indefinale mysterious power that pervades ewerything. I
feel it though 1 donot see it. It iz this wngesn powsr which makes it~
salf felt and yet defiss all proofs becauge it i3 so unlike all that I
persaive through ay senses. Lowever since life psralsts through the
miast of deatn, tiuth puraists through the midst of untruth and since
light peraists through the midst of darkness I gather that God is life
and truth and light.

God is mysterious and none can definitely say what He is exactly
like. 1ihe aysterious nsture of the kysterious Being has been well ox~

pressed in the following lines of immi.

¥If He be approuchsd in Form, He wiil flee by

way of the Spirit;

If thou geek Him in the aky, He will gleam in |
the water like the moon;

If thou go intc the water, He flesth to the aky;
Ii thou geek Him in the spaceless, He besckameth
to the space;

shen thou peskest him in the spuce,

He fleeth to the spuceless.”
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Criticims and opinions spart, the knowledge of truth, the coe,
is attained better through an sarmest seeking after truth, thrangh coe's
"‘silnnt. comzam ion with nature and through meditation and ecoossatration
of mind on the great beyond than through logical argu,xenta and oeunt.er-
arguaents. because well orgenised thought and meditation moves towerds
a desper contemplation in which the devotee's mind listems to the voice
of truth that throbs into his heart, the voloe wiich is slgo heard in
t.fn world around. Graduslly from the world of satter the davolee moves
towsrds the reals of spirit and when abgorbed into this warld of ths
real, truth reflects in his heart - the mirror of the divins.

Those whoge imward vision is closed might ghrug their shoulders
&t what the geer of truth holds and bslisves, but it makes little dif-
ference for the latter. Begsuse the soul tuned to the world of spirit
graaps truth as if ths duck swims in & pool and little it does care for
the world of mattar. Here the 'man of uod' deowelops love for the divine
and his lovs of Uod fertiligss and illuminates his soul. The devotee's
love t.hon'-‘ transcends the eyry of more feelings, takes the form of a vital
oconteaplation and finally becomes the modium of realisstion of truth
divine. And in such sublims momants of deep coutemplsation one may say ~
1 have felt truth.



Dhaka University Institutional Repository

rhagter 9

The idea of umity ~ Its Pragmstic lmport,

during our dlacussion on the develomment of the idea of divine
wnity in great religions of the world we referred to the significanoce
and manifestations of the philosophy of unity. In this ooacluding
chapter we would like to muke a brisf discussion on the same under a
ne: titls from & more xodern perspective. Iiu the present evaluation
of the idea ol wnity we will make a spscial relerance to its praguatic
bearing upon lise toduye.

faith in vod a3 the only ground of all existence plays a very
important role in man's life and history. A thoughtful and reflesctive
ook into history discioses the fact that under religious venesr the
philosophy of unity played in ths pust an importemt rols in shaping the
life and deastiny of amsn. The present worid « asitustion askes us think
with & nsw orisutation of outlock over the sisnificance of unity, the
tark of Noah' that can, we believe, save man from great problems and

turmoils of his much divided present day world. |

|
heligion teuches us that God 1s one. It aiso disslioges the
faot that there is a unity‘iu the creation of God. The 0Old Testamsnt
reveals that religion of unity begun with idam., uUeveloping through
hbreham and Hoses, aad aiso turough Christ of the liew Testament the

religion of divine unity reached & remsikabls perfection in the Quran

P13 Af e I
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and in the traditions of Muhammad. In his faxous 'Varietizs of heli-
gious dxperience' niliiam James also holds that the ides of unity is
the essence oif religious experiences, He further maintains that unity
of the world is fundwmentally a mystical traudition all over the world.

in the Upaniahtds we game across & monotheistic view of God as

well as & monistic view of the world,, -The Upanishads hold that Bralma
is the unity behind plurality of faects of the world we live in., Unity
forms thLe basis of the Upanishadic teuchings. Thay do not howsver
ignore plurality which is but & result of man's normsl experiences.
They further aainteuin that an intence religious expasrience or a vision
of Bralms in his true unitary character removes all empirisal distino-
tions.

ln the bhagavad Gits slso & almilar philosophy is pregent. The
bodk beiieves in the existence and reslity of a universal spiritual
reality as the only base of gll lire and creation. It then brings sbout
& union between min's noimal life of duty and his lofty spiritual aspi-
rution. and on thé basis of this gynthesis the "song Celestial lays
the foundation of &an squituble society that gives due waight to the
rights and privileges of all clssses of man in the social hisrarchy and
open to them all irrespestive of their s0sisl status the gates of spi-
ritual i adom. "'

l. UDev, Aspirations oi the vommon Nan; ppe 5=-26.
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in course of time this ides of unity receded to the background
and us & result endless metaphysiocul controversies on the thearutis
import of unity grew up. This in turn fostered socisl disparities, in~
squities and conflicts as well. In such an envirenment Buddha sppeared
with his gospel of 'Haitri' snd universal amity snd friendship. His
philosophy gradually becsme 'the elun of 8 new society' and brought a
new messige of hope for msakind. buddha's phllosophy of univarsel amity
exercised 8 great influence aven beyond India and thus the Upanishadie
tesoning of unity™ stripped of its metaphysical significance was mets-
morphosed into an ethiscs of universal love wnd the prayer for universal
happiness was sounded from the deepest recesses of the ﬁaﬂ‘..“z

lster ln Jegus Lhrist we find a continuity of Buddha's etnics of
universal love. <hrist's philosaphy of univeraal lewe has besn well
axpregsed in the bibls whcre~in the prophet greatly smphssised man's
love of God and the love of iais noighbour.3 Jegus unlike duddha, was
however a confimmed theist with strong belief in God's infinite mercy
and forgiveness. The prophet himgelf was an ideal symbol of God's in-

finite mercy for rezission of the sins of man. ‘|

both buddhism und Christianity huve, however, some other-worldly
!
biss which directly or indirectly undeminds the part played by man's
|

flssh and body. Budaha's 'Nirvana' and Christ's !Kingdos of Heaven'

2. Jev, Aspirations of the Common Han; p. 23
3. St. Mark, 13: 23-31.
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could not succeasfully brake the rein of mun's material needa. A cum-
pramige between the 'iingdom of Heaven'! and the world of man was as

such & historical need und this heppy campromise and union wes brought
about by Muhasmad, the prophet. of iglam., His philogophy of 1ife endars~
ed & plan for the establishnerd of a Just and squitable society based
on lglam's unoompromising monotheiam and its counter-part, i.e., the
philosophy of the unity of all creation. with the imtroduction of the
institution of public oha.rity“ and grauting hereditory property right
to women and decluring all men and women, masters and servants, arabs
sad non-iArabs equal before sllah, Munamosd's philosophy of unity and
peacs got a promising start., %o give to this philosophy of wnity a
oonorete shaps lsleam mads & sincere und eavigorsting attempt. Its ulti-
mate alm was to establish & balunced and harmonious society and to ine
troduoce such a philosophy of life that would bring about harmony and

unity bet woen excessive secularism and inordinate spirituslism,

let us explain this point a bit slaborately. lslam is oot only
a spiritual attitude of the scul. It is "a self-sufficing orbit of
culture and a social system of clearly defined Iut.uns."s Kan's reli~
gious sttitude is an outcome of his intellsctual and bioloieal nature.
A thoughtful cbservation of God's creastion reveals that the myasteries

4e cokat, tax on yeurly income. It used to go to the bBait-ul-Mal fer
distribution Lo the poor and ths nesdy.

5. asad, Islam At lhe JUrossroads, p. 10,
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of life, birth and death, and the mystery of infinity erect walis before
man's intelleet. Aatural sciences, whutever methodical they might be,
cannot give man unifisd knowledge of life and world and this mukes him
ascept a unitary expimnstion of life. This explanation is based on sn
inner and esoteris experience of a Suprese Power. Thers is however no
inherent antagonisa betwesn the extermmal und the intemal or betwaen
sciemtific and spiritusl perception of life. Kightly undergtood, these
two together bring ebout & well-balsnced and harmonious totality of
knowlsdge and they bring a unity in life and creation:

This is a fundamental position in almost &ll. great religions.

In lslsm, however, it lLias taken & gpecial form. Iglam teaches that life
is prictically a unity and this unity follows from Divine Unity to whish
the arsblan prophat lsid the greatest axphasis.

iife'e suprame goul is to attain a bharmony between idea and actiom,
between gpirit and maiter; its sumuun bonum oonsigts in effecting &
balanced unity betwesn the soul and the flesh., 7o bring about this goal
lslam does not teach to renounce the world, nor does it pregcribe in-
ordinaste austerities for opening samie ssgret door to man's spiritual
pertection. Ilalem is neither a mystical doctrine left only to the Incom~
prebensibla ibsolute of metaphysica or to the purely Transcendsut livine
of dogmaticiasm, nor it is @ pian dran for the sstisfaction of the
flesh alone. On the contrary. ¥It is simply a programss of life accord-
ing to the rules of Mature which God has decreed upon iHis creation; and
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its supreme aghisvement is the camplste co-ordination of the spiritual
6
sad the material sspects of human life.*

According to Islam the bodily end the spiriiusal aspects sosxist
in men's existence. lalia further beliewss thut thess two aspeots are
the natural besis of life and hence insepurabls too. That the bodily
and the spiritual oosxist in life is clear even from the purely religi-
ous works of a Kuslim. Take prayer and tawaf for exsmples. Prayer
which is meant for spiritual concentration is accompanied by certain
bodily movanents. This is alsc cbservable in tawaf or the seremanial
walking round the ka'aba. Frayer and tawaf thus signify that “not omly

“our devotionsl thoughts, but also our practisal lire, ocur actions and

endeavours, must have the idsa ol od and His oneness for their centre.

_ Islam further holds thet man's lifs can be mads perfect in humen
sense hare on earth. Unlike Christisnity, Islam prescribes no complete
supression of the so-culled bodily desires, and like Hinduigs and budd-
hism it does not promiss & continuous chain of rebirth on a'progressively
higher plane. Islum does not also sgres with t,he} buddhist'e teaching
that perfection and salvation can be ocbtained ::nly through an anmihils~
tion of the individual salf and its emotionsl links with the world.
Islsa tesches that msn's life csn be made perfsct on sarth through a
bslsnced 8 of all the worldly posibilities of life.

i+ 'y

6. Op. ‘éo PPe 15, |
10 Ibid.’ PPe -"6.'70



Dhaka University Institutional Repository

- 1Yl -

Again, unlike the seculur West, islam does not worship material
life. bdeither does lslam abandon life material as does dogmatic Chris~
tianity to divert the scul to God 80 &s to be redeemed of the original
sin which was hunded down to man by Adam who committed evil at the in-
stigation of 'ustsn, the bellish Frince of Darkness and Matter,' lslam
regurds matarial life &3 an orgsnic stage on man's wey to a higher plane.
It belisves neither in the former!'s matsrial optimism that 'My Xingdom
is of this world alone', nor in the latter's inordinate spirituaiism
that 'My dingdom is not of this uorld.'s

dislam, & coordinsted snd unified code of life, balieves in a

barsonious miudle-way and teaches its foliowers to pray. "Our Lond,

9
give us the good of this world and the good in the hsreafter,®

Becausge of its logical soundness and pregmatic utility in life,
Islam's philosophy of unity and world-brother-hood received encouraging
response during its early years wnd within three decades after the de-
misse of its prophet, its impact was kesnly felt over a vast raegion of
the then civilised world, but with the snd of the reign of the immediate
successors of the prophet, the aholafa-e-hashedin, there occured an un-
fortunste departure from the idsal synthasis thst Muhammad brought about
for man. dinoe tiwn a big gap has been created in the wslue-conscious-

ness of man and Lhe lost equillibrium has not yet been restored. a

8, Islam 4t The Crossroads, pp. 27-28.

9. uran 2t 201,
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daparture from the philosophy of Unity and lova tlms logisally proves

detrimental to man's life and world.

low a days there is & tendency with many not to regard rsligiom
as a sound philogophy of life, They maintsain thst religion has no valid
and uniform busis, lhere are some who even maintain that religion is
the product of some abnommal behaviour. The religious man does not, how-
ever, react to religion in such a way. with him religion is an exhaustive
plan of life that gives him a lasting experience of a sooting universal
epirit, and he then perceives through all externsl pluralities a spiri~-
tual unity.

dince the rensissunce thws gseculsr agpect of lire got terribly over
the spiritual one and today in the world of science and technology there
has buen a tough fi ht botween God and mammon, between'bollar and Faith.
& happy synthesis betwsen the two, betuween muterirlism snd spiritualism
is an lmporstive need for our pregent world. becsuge without a syntheais

[
of the two, without & unity in the material and spiritusl life we have
dittle hope for our survival.

Today many talk of gecular humunism., To be fair we nsed it for
the welfars of man. w¥e must however guard against the extrame seculariam
of the mstorialist and aiso we must avoid cuarefully the other-worldly
attitude of the irordinata spirituaiiasm of dogmatio religion. To make
life hoppy, we must giva due weight to both our material ag well as

spiritual needs and values. |
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we know that &n uneven growth of the belly cauged by non-coopera~
tion and insufficiency of other limbs of ths body is an alarming sign
and if not cheoked properly, this unbalanced growth of a part resuits in
death snd the whole body ceases to act for ever. e think we will not
coamnit alstake if we maintuin that in todsy's world man suffers from a
disease of this sort wnd his hankering for material enjoyment is fast
increasing. Man has failed to put & balanced check on this alarwing
trend. 7The plusibis remedy lies, in our opinion, in a synthesis of and

compromise between dollar and faith, betwesn matter and spirit.

Properly understood and acted upon, divine unity brings sbout a
synthetis ettitude towards life and world with due emphasis on both matter
and spirit. True religion discovers not only & spiritusl unitary being
behind all exigtencs but also it does reveal a balansced unity in life and
universs. 1t iz a philosophy of life thut teaches man "o spiritualige

10
matter and also to materiunlisze spirit.®

LE

loday we neod a new orisntstion of the paniloasophy of unity and
ior this orisntation we require tvwo things. The first of these two re-
quirements is to effect in our practical dsalings the religious gospel
of universsl love. To this moral counterpart of the philoecphy of unity
~we have to give top most priority. For without universal love thers is
very littls hope for our gurvival in this ataaic nuoclsar age. secondly,
a liberal apuluti.c outlook that yislds to no extremism but whish harmonises

R

10. bev, Aspirations of The Cammon Man, p. 34.
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opposites shall have to be developed. bDBecauae such & philossphy 2lone
can most the oconflicting demands of life - material and spiritual, in-
dividusl and soocial, und national and internxtionale.

heligion stunds for a balanced unity of life and exisgence. Un-

due importanse has however boen attached at times to its external aspect.
The conseguence of this prejudicisl attitude hus besn the creation of
Sgrovp rivalriss and fusds of worst type and ichuman crueltiss were per-
patrated to furthar its cuuso."“ This i3 one of the principal causes
of modem man's hostility to religion. heligions a«re to blsme for this
< attituds but not religion whoge precious jewel behind is the sams in
every aivilised race. An awwreness of the spiritual upity of all exis-
tence and the sublime ethics of universal love are the hesrt-beats of a
é-mino religious gystem evarywhere. heligions, on the conirary, create
groups and fueds amongst peopis only to mike them hostile to each other.
It is therefors imperative that we get rid of dogmatiec reiigions and

store up in the heart of our hesrte the basic religious attitude of unity
and love.

hwhat is of utmost need in our sontesiporary world is that the minis-
ters of religion effect unfailingly in their conduct the lessons of the
philosophy of unity snd love. Ilhey must, to play their role arigit, hold
up before the massee the basic unity of historie roli.giont?md help them
achieve the wnification of mun and man, of group and grouw, of ‘nttion

D

H.},Up- Gitvo. Pe ‘030
|
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and nation. They must help peoples unite togesther on a universal plat-
form of love and brotherhood and must refrain masses of mankind from

inflicting crusltiss to others in ths nuae of religion.

heligion thersfore requires a now code of éonduct; it needs a‘new
sort of morality. Its fundamentals are no doubt old but what we require
is to set them in & new way in the new environment. A senss of uniLy
and cochesion in our liie and world is what is neaded most in this new
setting. and in this new aet-up of our society the worth of an action
mst be judged by its ompacily to contribute to human unity and universal
love and brotherhood.

Man' s present history is a history of crisis and to save him from
this criasls a solution must be worked cut. As we hava already pointed
wt., a happy union of knowledge and faith, of science and religion can
offer this solution. we must bscome {ree from prejudice and supersti-
tion and amst we be willing to supplament sclemtific relative knowledge
by religion's absolute knowledge of the spiritual unity of all creation.

L ER
with his tremeidious success in scisnce and technology modsrn man

has becoms very powsrful and proud too &ud in his pride hs has let loose,
we srouid better say dreadfully loose, the wheels of the .cience-Chariot,
To set aright the up-set wheels of this powsrful chariot a compromise
batwesn power snd love, & union betwesn science and religion hus to be

brought about without deluy so thet human race can be kept “off fram
12
division, disintegration und annihilation.®

12. Dev, ispirations of The vommon Men, p. 97.
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Kodern science hus turned the whole globe physically into one
world., It has conquered space and time. Due to its much xpeedy vehicles
of olomuniestiou the whole world has becoma virtually one for modern man
and prastically there exists for him no distant cormer of the globe.
Sclence is also ompubls of providing more food, shelter and clothing to
the inbabitants of this one world of our stomisc age. For its brilliant
malovenmste scisnce deserves our sincere tributes. MNevarthsless, in
this rish piiysissl one world of science there exists a spiritual poverty.
To make up this spiritual poverty is, in our opinion, the task of reli~
&lon and philosophy. A gense of spiritusl unity of the creation and its
agecompanying ;niversﬂ iove can put a brake to man's material insanity

and iL can thereby show the roed to durable pesce aand lasting prosperity.

us to the discovery oi the physical unity of the globe modern
man' s social, political wnd economic relutions have becoms closer. This
ia tum pressges man to reslige the spiritual unity of the universe snd
it sppears thut in modern soientifio secularism there is a hiddien toush
of religious spiritualism. with its broadening vision of the physical
world science has, as it were, given an impetus to a better wndsrstanding
of the gpiritual unity of the universs. "Judged from this pergpective,
the physical unity us it were is the body of the spiritual uaity, u;d
spiritual unity, its soul. In this soul~body union on a sellest ive
acule, in the spiritualisation of ascience and the metericligsties of reli-

" glon and philosophy lies the key to the prosperity of the common man. «t3

13« Op. eit., p. 123.
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In the primitive world man's religious notion was very nurrow and
4% such he was unable to farm &ny ides of unity and universsl brother-
hood through one uod. 1he religion of Moges first taught with remarkabls
boldnsss that Jehovus was no longer the uod of tha lsraels alone but of
the Gentilas too. MHe tihus preached the message of one universal God and
therehy esphasiged man's unity und brotherhood. Im Chins Confucius (sixth
and fifth centuries Li.C.,) taught about universsl love and unity of =zan
through his celebrutoa “jen™ or idesl relation amonz human beings. There-
after Jesus preached the philoasophy ol universxl brotherhood through love,
ln wncient India similar atteupts were made Yy Hindulsm and buddhism
which preaghed the massage of unity and love far bsyond the fromt.iers of
their bir;.h land. still ister in the seventh century huhsumsd and his
innsdiaste successors, wmotivated by their lofty idesls of universal peacs
and brotherhood, medé remarkable venturss to unite the whole world. In
the sarly twentisth century the isague of Nations came into existence with
somevhatl similar aims of uwnity and cohesion asmong nations. Its limita-
tions apart, the present day iUnited kations Organisation has behind it the
philosophy of cooperation, unity and wmity amony dif feremt peoplss of the
globe, Life's necessity is the condition !'sine quea non' of these past
and present experiments of man., His future too cannot afford to be an
exosption. A universal brotherhood, if not a world-state, based on love
and unity ws believe wili ensure mun's prolonged existence, durable peace
snd lagting prosperity. Unity of wan and world is thus a pragmstic need

which, we hope, will muterialise into fact in due courgs of time.
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In today's world, in which nation's and races have divided much
on national and regional conflioting interests, most people however hold
that the ides of a universgai brotherhood or of a wrld-state is a mere
dream. but we believe Lhut dreams at times do come true and as suah we
would lik; to be optimistic snd hold that internstional organisations
like thj United Mstions and the commonwealih might work as corridors
that will lead us to & big assembly where nations and races of the warld

may live Logether in peace and happiness.

Today w8 live in & world fuil of haired and groupiam. ANationaliam

snd regionslism have grown powerful., 1he world hus besn divided into
camps snd blocks like the sust and the vest, the vapitalist Blosk and the
Joviet block, the irab aorld and the uhristian world, the black World and
the wshite world, and so on and so forth. 7The world as a whole his becoms
bitter, too bitter we should better say. 7This, we balisve, is all due

to division and hatred.

In the preseat much~divided &nd awfully tension-ridden world men

huve become more hostile Lo one another; in it life has lost its balance.
Abd as sucn, inspite of the unpreceuented scientiiic and technalogical
developments the world hus 8ssumed & gloomy pisture. All thess wmhappy
event s do warrant all human beings to units togesther and to foster univer-

sal love und amity in conformity with the prinsiple of divine unity.

In view of the gloowy picture of today's world full of hatred,

groupisa and tension the thoughtful writer of the !'Aspirations' holds
i
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that "Ihe ides of unity has bacome a matter of breath, next in importance

Tl
only to God's Lxygen®.

The above euphatic stetement on unity might reise objections in
some eircle. bBut in our opinion it contains & great truth., We belisve
that if not “the next in impartancs anly to Jod's axygen®, unity together
with its moral counterpsart, universal love and brotherhood, has becoms

[
a most pressing virtus of necessity for msn and his world today.

In conclusion we would like to reitarate: Unity is not & mere
subjective ides. OUn the comtrary, it is an energising foree. Ons may
ascribe to this Unity any neme or fomm, bul its consciousness is spiri-
tuasl and religion,and philoaophy so far as it has & spiritual baskground,
is an sffort to understand this truth. This Principle of wnity, howevsr,

waits for fuller rewelstion and perfect illuminution in man's life and
15
[

world. I'

th. Dev, Aspirations of ihe common Man, p. 189.

15. Tegore, heligion of Man, pp. 15-16.
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