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binding together a new; Re+legere=Relegion;
Re= Legere= -to bind together (Pritibhushan Chatterjee, Studies in
Comparative Religion, Dasgupta & Co. Calcutta, 1971, : ) - :
(Shintoism) (the way of gods) ( , : )
Taoism- Tao- (, : )
[ ' ) ) 1 - )
Pl
2 ] - H -
3 - - -

21



22



10
11
12
13

10

12
13

23

11



14

15
16 ’
17

18 1 ’
1 [l - ] . -
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16 , Raymond Hammer, “ The eternal teaching;Hinduism”,The Worlds Religions, R. Pierce
Beaver & Others(Eds), Lion Publishing, England,1984, p. 170.
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18 i, Max Weber, The Religions of India, New York 1967, p.4
ii. Raymond Hammer, “The eternal teaching : Hinduism” p. 170.
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, Frederick Copleston, S.J. A History of Philosphy, Vol. 6, Part-1l Kant, Image Books,
NewYork, 1960, P.99.

Moore 8 Russell - (Common Sense)
J.T. Sunderlal- , J.T. Sunderlal, D.D. The Souls Cry for God. Kalyan
Kalpataru, edited by C.L. Goswami, God number V.1 January 1934, Gorakpur, India, p.169.
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2% Palms XXVII. 1 :
24 St. Mathew, ch. VI, 9-13,

44

25

26

27



()

28

45



71729

30

31

, Jhon Hosperse, An Introduction to Philosophical Analysis, Allied Publishers Pvt. Ltd.
Bombay, Calcutta-13, New. Delhi, 1971 (First Indian Print), P.261

46
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I.M. Copi

Argumentum ad Ignorantium :
7 [1 717 33

()

34

(Theory of evil or
Problem of evil) , : D

.M. Copi’ ’

“The fallacy often arises in connection with such matters, as, psychic phenomena, telepathy
and the like where there is no clear cut evidence either for or against. It is curious how many
of the most enlightened people are prone to this fallacy, as witness the many students of science
who affirm the falsehood of spiritual and telepathic claims simply on the grounds that there
truth has not been established , LM. Copi, Introduction to Logic, 5™ Ed. Macmillan
Publishing Co. New York, 1978, P.91.

34

35 , Abdul Matin, An Outline of Philosophy, Mallick Brothers, Dhaka, 1968, P.339.
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39

Vaman Shivram Apte. The Students Sanskrit-English Dictionary, Motilal Banarasidas,
Delhi, 1976, P.96, Powerful, Lord, able, capable of, Master, ruler.
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111 1 A2

J.H. Majumder — ‘...the Sankhya does not teach atheism or agnosticism
at all, but it positively and emphatically admits and declares the existence of Isvara or God’
(J.H. Majumder, “Isvara in Sankhya Philosophy, Kalyan-Kalpataru. A monthly for the
propagation of spiritual ideas and love of God ; edited by C.L. Goswami, God-Number Vol. 1.
No. 1, January 1934, Gorakpur, India, p.156)

50



J.T. Sunderlal , , ,

44

J.T. Sunderlal
“If the time ever comes, when fish are able to do without water, or plants without light, or babes
without mothers or earth without sun, then, but, not before, may we, we puny children of earth,
turn our backs upon Him who is our strength and our life, or stop our ear to those voice, without
or within, that for ever calls us to his protection and his love.
We little realize what treasures exhaustless and infinite we have in God. Imagine world without
God, and then we shall see, without God the universe loses its meaning. Without God reason
is baffled in its every fight. Without God, our ideals are dreams and our hopes are bubbles.
Without God, faiths feet stand on nothing. Without God, immortality fades away and man sinks
down essentially to the level of the brute, and death speedly sallow’s up all.
But with God, a real God, a God of Infinite wisdom and love, the world is rational, the universe
is alive; man is immortal, hope lights eternal fires, love reigns in all worlds ; and there is no
good thing in earth or heaven that is not waiting to be ours. “(J.T. Sunderlal, D.D., The Souls
Cry for God”, Kalyan Kalpataru, :
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( , Alan H Cromer, Physics for the Life Sciences, Mc Graw, Hill Book Company, New York,
1974, ., - )
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Pandit Bhawani Shanker



66

67
68

69

...The trinity or trimurti and other lower debas menifesting in course of evolution are but
different aspect of the one Brahma and never separate from or independent of it... But it cannot
be denied that many Hindus in these days make distinction between Vishnu and Shiva and even
go the length of creating antagonism between the two; such erroneous belief in the past led to
unfortunate strife between the followers of the two sects, which led many to lose faith in God
altogether (Pandit Bhawani Shanker, Unity of Godhead, Kalyan Kalpataru, a monthly for the
propagation of spiritual ideas and love of God, edited by C.L. Goswami (God-Number), Vol.
1, No. 1 Gorakpur, India, January, 1934. p.71) , Kedarnath Tewary, Comparative
Religion, New Delhi, 1983, p.15-16.
/

, Saral Jhingram, The Roots of Worlds Religions, Books and Books, New Delhi, 1982,
p.26-28.

60



70

71

72

75
76

J.H. Mazumder -
“the Sankhya does not teach atheism or agnosticism at all, but it positively and emphatically
admits and declares the existence of Isvara or God (J.H. Mazumder, Isvara in Sankhya
philosophy, Kalyan- kalpataru,
“... the Sankhya teaches that there is, One Absulute Purusa... one Absolute self conscious Self
or Isvara who includes Prakriti as one of His Constituent elements, and uses here as the means
to differentiate or embody Himself into numberless objects which constitute the world; and
that He being thus a self conscious system or world and also the ultimate source of all activity
or effort may be properly designated a person; but being a perfect unity...” :

/

A
Madan Mohan Malabiya , One God is known by three names as Brahma,
Vishnu and Mahesa. The Vishnu purana says-
Lord... though essentially one, assumes the name Brahma at the time of creation of the universe,
that of Vishnu while maintaining it and that of Shiva while destroying it... Pandit Madan
Hohan Malabiya, God and Sanatana Dharma, Kalyan Kalpataru,
, Pandit Madan Hohan Malabiya, Unity of God Head, Kalyan Kalpataru,

61
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78

79 80
81

83

H H H

“Hindu Scriptures postulate only one Absolute Brahma or Maheswara (Logos) called (one
without a second). It is described as the source and root of all manifestation. The trinity or
trimurti and other lower Debas manifesting in course of evolution are but different aspects of
the one Brahma and never separate from, or independent of it. There is no multiplicity of
independent goods in Hinduism. But it cannot be denied that many Hindus in these days make
distinction between Vishnu and Shiva and even go to length of creating antagonism between
the two. Such erroneous belief in the past led to unfortunate strife between the followers of the
two sects, which led many to lose faith in God altogether. Vishnu and Shiva are really one and
same when viewed from the stand point of the first root cause of manifestation which is the
only existence...” , Pandit Bhawani Shanker, Unity of God head. Kalyan Kalpataru,
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84

85

86 ’

Zoroastrianism is one of the oldest religions of the world, perhaps 2500 to 3000 years old.
(, Kedarnath Tewary, Comparative Religion, Delhi 1983, . )
Ahura Mazda is the One Supreme God who is regarded as all powerful, all-wise and all-
good. He is also regarded as the creator and ruler of the world.( , Kedarnath Tewary, ,
. 2)
Zoroaster taught that, Ahura Mazda was the only God to be worshiped. Zoroaster was well
aware of the Aryan Tradition which saw only one reality behind all-various deities, that people
worshiped at the Vedic age. The Supreme being is one whom the wise call by various names.

C )
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87 88

89

90

91
92

1] f) 1904 ¢
1795

1 [11¢]§)

Dr. H.K. Mirza, Zoroastrianism, Religions of India, Delhi 1981, . -

H 1

-“Hear, o, Israel! The lord our God is one lord and you shall love the
lord, your God with all your heart, and with all your soul and all your might.” (Deut, 6:4-5)
John Hick, Philosophy of Religion, Prentice Hall of India Pvt Ltd., New Delhi, 1979, .5
Ezra kolet, Judaism, Religions of India, . 277 , Kedarnath Tewary, :
A.Z. Bahm, The Worlds Living Religions, Arnold Weineme nn 1964, . 250
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98

99 1 7

w o Saral Jhingran- ;

100

‘ 1101

- “The religion seems to be essentially monotheistic, although the
idea of trinity found in it sometimes raised doubts whether it is really and strictly to be regarded as a
monotheism” , Kedarnath Tewary, Comparative Religion, Delhi, 1983,
Saral Jhingran, The Roots of Worlds Religions, New Delhi, 1982,

65



¢ 1102

103

104

This belief has many far reaching effects on society. Suffice, it to say that no part of humanity
or universe remains... because they are all creations of one Allah. Moreover, knowing that
Allah alone has the power of fulfill one’s needs, a person will not pay homage to an earthling.
Indeed, this belief, this submission to God, is the source of human freedom. &2<J, Abdur
Rashid, Islam-A way of life, Comparative Religion ed. by Amarjit Singh Sethi & Reinhard

Pummer, N. Delhi 1979, . -
66
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Saral
Jhingran- ’
106

[1 L LAY 7 107

108 109

110

11 ’

X ) ,

Saral Jhingran,

There is only one God. Why should there be a second? | say, there is one lord and two ways, which
shall I adopt and which reject? The guru replied, there is but one lord and one way, adopt one and reject
the other, why should we worship a second, who is born and death? Remember the one God, who is

contained in sea and land. ?:TE?T, Max Aurther Macauliffe, The Sikh Religion, Oxford 1909, .
Amarjit Singh Sethi & Sutantar Singh, Sikhism & Inter faith Dialogue, Comparative
Religion, ed. by Amarjit Singh Sethi & Reinhard Pummer, .. -
, Kalyan Kalpataru,
, Kedarnath Tewary, - ,
, J. Dauglas Martin, “The Baha’is Faith and its relation to other Religions, Comparative
Religion, ed. by Amarjit Singh Sethi & Reinhard Pummer,
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114
115

116

S.C. Chatterjee, Fundamentals of Hinduism, Calcutta, . -

68



117

121

S.C. Chatterjee, .-

“The Students Sanskrit English Dictionary, p.96.
capable of, Master.... ruler
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, Vaman Shivram Apte
Powerful, lord, able,
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143

144

142

13 , Dr. H.K. Mirza, Zoroastrianism, Religions of India, Clarion Books, New Delhi, 1983,
P.187

14 .. He sometimes reveals himself to men through his archangels... Through six modes or
archangels Supreme God or Ahura Majda reveals Himself. These are-Asha, Vohu Mano
(through whom Ahura Mazda is reported to have revealed Himself to Zoroaster), Kshathra,
Armaiti, Haurvataf and Ameretat. , Kedarnath Tewary, A
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1] 146

147

“ 148

149 150

1151

145 / -

1 ] H 1 ] ]

146 /

17 K. Ajdukiewicz, Problems and Theories of Philosophy, ,
148 .

149
150 .
151 .
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T 154

(de-i-fication)

155

1 17156

1 1157

152
153
154

155 John Hick -
“The doctrine of the Incarnation involves the claim that the moral (not the metaphysical)
attributes of God have been embodied, so far as this is possible, in a finite human life, namely

that of the Christ,” , John Hick, Philosophy of Religion, :
156 .

157
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1160
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82

1162

1165

17159

17164
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“ 1166
167
168 169 170
171 172 173
174
¢ 175

176

»177

166 T
167
168
169
170
171
172
173
174
175
)

176 Rev. James Shanks -
The Christian belief, therefore, that union with God or fellowship with God is possible only
through Christ. ... And the Apostle Paul wrote, “For there is one God and one mediator between
God and men, the man Christ Jesus : who gave himself a ransom for all (1 Timothy 2:5-6 :
Rev. James Shanks, “Basic Christian Concepts” Comparative Religion, Amarjit Singh Sethi
and Reinhard Pummer (eds), New Delhi 1979, p.23

Saral Jhingran “The God of the Christian religion cannot be understood without
reference to His revealation in and through the son. Christianity is first and foremost a religion
of redemption, a redemption from sin that possible only through Christ, T3y, Saral Jhingran,
The Roots of Worlds Religions, New Delhi 1982, p.79

177 .

83



178

179 180

178 J. N. Upadhaya, “Irrelevance of God : A Budhist view, BODHI-RAS ’MI, Indian Council of

Philosophical Research, New Delhi, 1984, p.99
179

... he sat crosslegged under the Pipal tree (Bodhi) determined to enter perfect enlightenment
sammasambodhi or perish : He said, ‘Let my skin my nerves and bones waste away, let my
blood dry up, I will not leave this posture until I have perfect enlightenment.” More, the greatest
tempter, the God of evil tried to entice him and dissuade him from his path by creating violent
scenes with all power at his command, Mara tried to frighten the bodisattva, as Buddha was
known before his Buddhahood, but he remained firm in his resolve.

It was on the night of a fullmoon of vaishakha the Gautama attained enlightenment or Bodhi
and thense forward was called Bhagawan Buddha (Religions of India, Clarion Books, New
Delhi, 1983, p.11)

See also, Davis S. and John B. Noss, Man’s Religions, New York, 1984, p.110
180 Theodore Stcherbatsky -
“Buddha maintained a studied silence regarding some fundamental metaphysical questions e.g.

Is the world beginingless or has it a beginning, is it finite or infinite; what is the condition of
the saint after death or what is the nature of the Absolute? Budha either did not answer such
questions at all or declared them as futile.

Schoalars like N. de la vallee Poussin and B. Keith interpret his silence as due to ignorance but
the fact is that fundamental reality can not be explained in terms of the discussive intellect.
Buddha maintained that the very effort of intellect to confine truth to a simple “either- or” to
extremes is bound to prove futile, the truth lies in the middle path. It cannot be described in

84



181

182

183

184

185

186

terms of human language which is the product of analytical intellect. It is unspekable
indefinable. Non duality is the product of analytical intellect. It is unspeakable indefinable :
Non duality is above words” (Theodore Stcherbetsky, The conception of Budhist Nirvan,
Motilal Baranasidas, Delhi 1977, p.64)

181 Radhakrishnan, Indian Philosphy Vol. |, Bombay 1977, p.455

182

183 , J. N. Sinha, Unity of living faiths, Humanism and World peace part-1, Calcutta 1974,
p.iv
184 p.v

85 243
186
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187

188

187 K. N. Upadhaya, Early Budhism and the Bhagavadgita, Delhi 1983, p.392
188

86



‘ ’ 189

’ ’ ( )190

191

’ ( ’ ’ ’ ) 192

193

194

189 Theodore Stcherbatsky , ‘Nirvana may be said to be the equivalent of the Absolute’
... Early Budhism and vaibhasikas regarded space and Nirvana as ultimate realities on the
ground that the possessed a character (Dharma), a reality (Vastu), an individuality

(Svalaksana), an existence of their own (Svabhava), , Theodore Stcherbatsky, Do
190 ; (Majjhima Nikaya I. 344 )

191 (Majjhima Nikaya I. 386 )

192 : : (Digha Nikaya

I11 84 of Majjhima Nikaya Il 195, 224)

193 Kedarnath Tewary Comparative Religion, New Delhi, 1983, p.50
194

It is doubtful whether Budhists would take the Budha as God in the same theistic sense in which
God is regarded as creator, the sustainer, the destroyer of the world. It seems that instead of
taking him as the creator etc. the budhists for the most part worship him as an embodiment of
holiness and commission and as a great spiritual leader and savior of mankind. T3y,
Kedarnath Tewary, Comparative Religion, New Delhi, 1983, p.51

87
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195 HUSTON SMITH, The Religions of Man, New York,1965, p.90
88



196

197
198

196 U.P.Shah -, “Jainism does not recognize the need for existence of a personal God as
an agency for creation, preservation or destruction of the world or for dispensing justice.
According to Jainism the univers and all its elements and processes are regarded as uncreated
and eternal sustained by its own inner inherent forces, TZS, U.P.Shah, Jainism, Karan
Singh(ed.) Religions of India, Clarion Books, Delhi 1983, p.5
197 Mahavira is an honorific title meaning “Great man” or “Hero”. I has quite superseded
Nataputta Vardhawana the name by which he was originally known... (Davis S. Noss andJohn
B. Noss, Mans Religions, p.95)

- U.P.Shah -
The Shvetambara believe that Mahavira was first conceived in the woumb of a Brahmin lady
Devananda but the foetus was latter transferred to the woumb of a Kshatriya lady Trishala, by
Hariengameshin the commander of God Indra. Since Indra realized that no Tirthankaras were
born of Brahmin parents... Vardawana Mahavira performed rigorous austerities. At the age of
thirty years he renounced worldly life and became a monk. For over a year he used one garment
only but later he went about naked, kept no possessions, not even a boul for food or drinking
water and performed rigorous austerities. He allowed insects to crawl on his body and even
bite him.... He meditated day and night and lived various places ... trying to avoid all sinful
activities. ..
( Karan Singh (ed.)Religions of India, Clarion Books, New Delhi 1983, p.79-80
198 -

It is a fact that like Budha, lord Mahavira also is treated more or less, as God by the Jainas.
There are Jaina temples at many places with the statue of Mahavira inside them and the Jainas
pay their devotion and respect to it in many ways. But it is clear and certain that Mahavira is
prayed and worshiped only as a great soul as a savior of mankind as a religious leader and

guide and not as an omnipotent creator God. [Ty, Kedarnath Tewary, , .-
89
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200 -
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1

199 - Sikhism does not sanction worship of or

reverences for or even symbolic offerings in thanks giving or to win divine favours to idols,
graves, tombs, cows, bulls, mountains, rivers, snakes, trees, moon, sun and fire, there is no rain
god, wealth god, thousand eyed god, snake god, blood thirsty goddess, animal sacrifice has no
place in Sikhism. Sikhism rejects ancestor worship sects, egomindedness and complicated
methods of worship.Sikhism accepts no other author of the Universe except God and does not
believe in any separate power... , Amarjit Singh Sethi and Sutantar Singh, “Sikhism and
Interfaith Dialogue” Comparative Religion ed. by Amarjit Singh Sethi and Reinhard Pummer,
New Delhi, 1979, p.105-106
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221 Amarjit Singh Sethi & Sutantar Singh, “Sikhism and Interfaith Dialougue” Comparative

Religion, Canada 1979, p.105-106
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, H.K. Mirza, Zoroastrianism, Religions of India, Karan Sing(ed.) Clarion Books, New
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238
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240

241

242

240 K, Ajdukiewicz, Problems and theories of Ahilosophy , Tr. By H. Skolimowski & A.
Quinton, Cambridge University, 1975, : -

241 : - When Moses asked God after his talks with Him as to what
he would say to his people, when they would ask him about the nature of their God, Jehovah
replied, ‘Tel’ I am what I am. Kedarnath Tiwary, Comparative Religion,

242 J P.Thiroux, Philosophy- Theory and Practice,
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243
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245

244

245 , ALAN H. CROMER, physics for the life sciences, Mc Graw Hill Book Company, New
York, 1974, P.455-456
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246 S C. Chatterjee, Fundamentals of Hinduism,

247 /1, /|
248 /]

103

/

248

Il



249
250

251

252

249

250 -Earth, water, air, fire etc. each of which
is a product of matter, are all unintelligent; none of these can function independently. Earth for
instance, cannot bear fruit of various kinds of its own accord, water cannot pour on earth by
itself, winds cannot blow by themselves and fire cannot discharge its manifold functions of its
own initiative. There must be an undercurrent of all-pervasive intelligence running through
them all, under whose directions these insentient substances discharge their respective
functions. That all-pervasive intelligent power which controls everything and guides matter is
God , Swami Dayananda, Conception of God in Hindu Philosophy, Kalyan-Kalpataru,
128-129

251 The Regveda tells us that darkness prevailed everywhere the creation of the universe. In the
midst of that darkness and even beyond it subsisted all by Himself, one glorious being, God,
consisted by nothing but intelligence and having no origin other than Himself. He evolved
Himself out of darkness and created the universe by dint of His Tapas i.e.His knowledge power.

,Pandit Madan Mohan Malaviya, God and Sanatana Dharma, Kalyan-Kalpataru,

252 \Jaman Shivram Apte, ®Id The Students Sanskrit-English Dictionary. *
Powerful, Lord, Able, Capable of Master, Ruler
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other terms Jahweh, Jesus Christ, Allah, Brahman, Tao, Zeus, the good., Nirvana are so
different in character and yet ultimate to those who believe in them that a more neutral term is

needed. Hﬁ?ﬂ, Jacques P.Thiroux, Philosophy Theory - and Practice, : -
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266 |f Nirvana is taken as a state of perfection as it must perhaps be taken everyone who attains
Nirvana becomes a God. Eachmen, therefore is a potential God, God, in this sense not a given
reality, rather Godhood is a status which is to be attained. , Kedarnath Tewary, Comparative
Religion p.50
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John G. Saxe- “The blind men and the Elephant”
287 Pandit Bhawani Shanker - Such erroneous belief

in the past led to unfortunate strife between the followers of the two, which led many to lose

faith in Good altogether.”(Pandit Bhawani Shanker, unity of Godhead, Kalyan-kalpataru, : )
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And so these men of Hindustan,
Disputed loud and long
Each in his own opinion,
Was very stiff and strong
Though each was partly in the right

And all were in the wrongs.
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not a mere cluster of qualities, Abdul Matin, An outline of philosophy, Dhaka 1968, p.31
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315

si , J. p.Thiroux, . . 346

312 (i) “In Judaism God is definitely a person and also relates to human beings on a personal
level” (J.P.Thiroux, y o)

(1) In the old Testament God speaks in personal terms as “I am the God of your Father (Exod
3; 6) Most theologians speak of god as personal, rather than as a person, the latter phrase
suggests the picture of a magnified human individual (Thinking of the divine in this way is
called anthropomorphism). The statement that God is personal is accordingly intended to
signify that God is at least personal that whatever God may be beyond our conceiving, he is
not less than personal, not a mere It in relation to man, but always the higher and transcendental
‘Thou’ (John Hick, Philosophy of Religion, , )

(111)“The Christian god is a personal god”(James Rev. Shanks, Basic Christian concepts,
Comparative Religion,Amarjit Singh Sethi and Reinhard Pummer (eds.),New Delhi,1919,p.20)
(iv)The Quran sees men and women as religious being, “I created... humankind only that they
might worship me” the Muslims hears God say in the Quran. Each individual is an adb of God,
(i.e. both worshipper and servant) [David Kerr, the worship of Islam, The World Religions, R.
Pierce Beaver & other (eds.) England 1984, p.317]

813 J. p.Thiroux, Philosophy-Theory & Practice, . 312

314 , Raymond Hammer, , . 185

315 J. H. Mazumder, Isvara as understood by the Sankhya is like a person, or rather a
Super man... the ultimate source of all activity or effort may be property designated a person,
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319
but being a perfect unity. He should more appropriately be called super personal , J. H.
Mazumder, , . 151, 156
316 ’
317 , , ..
318 , Benedict de Spinoza, “Ethics” Great Books of the western world, vol 31, Robert

Maynard Hutchins (editor in chief), William Benton, Publisher Encyclopaedea Britanica Inc.

1952, p.355 (Tr. by W.H. White, Revised by A.H. Striling)
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821 -In the Veda the ultimate or Absolute is Brahman, defying all

attempt of definition.The Absolute- Brahman is neutral and impersonal-the Origin, the cause
and the basis of all existence. In it are to be found: Pure being (Sat) Pure intelligent (Cit) Pure
delight (Ananda), , Raymond Hammer, Concept of Hinduism, The Worlds Religions,
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, A. Matin, An outline of Philosophy, 312-318

/
!

[
128



337

338
339

340

341

342

337 , (i) K. Ajdukiewicz, Problems & theories of Philosophy, Tr. by H. Skolimowski & A.
Quinton, Cambridge, 1975, p.155-156

(i) H.K. Mirza, Zoroasthrianism, Religions of India, p.185-186

3% Kedarnath Tewary, Comparative Religion, p.109-110

339 -

“...Earth, water, air, fire, etc. each of which is a product of matter, are all unintelligent: none
of these can function independently. Earth for instance, cannot bear fruits of various kinds of
its own accord, water cannot pour on earth by itself, winds cannot blow by themselves and fire
cannot discharge its manifold functions of its own initiative. There must be an undercurrent of
all- pervasive, intelligence, running through them all, under whose directions these insentient
substances discharge their respective functions. That all pervasive, intelligent power which
controls everything and guides matter is god, Swami Dayanada, “Conception of God in Hindu

philosophy”, Kalyan-, Kalpataru, , .-
340 /

341 /

342 God as the creator of the world is regarded as transcendent to it but as its inner sustainer and
controller he is also regarded immanent into. Even if God created, creats the world of the
material of his own being, he is not fully exhausted in this world, 'J:Tﬁ?f, Kedarnath Tewary,
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360
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36l -“We may, conclude, then by holding that the sankhya teaches that

there 1S one Abslute Purusa... One Absolute self concious self or Isvara, who includes Prakriti
as one of His constituent elements, and uses her as the means to differentiate or emobody
Himself into muberless objects, which constitute the world; and that He being thus a self
conscions ‘System’ or ‘world’ and also the ultimate source of all activity or effect... in verses
10 and 11 of the Sankhya-karika. From these two verses we may gather the attritutes of Purusa
; He is uncaused, eternal, all- pervading, unchanging, one, independent, irresolvable,
uncombined and self-governed. [also verse 19, the attributes are eternal, all-pervading (ibid,
aphorism 12), free from all association (ibid, aphorism 15), internally pure or unchangeable,
eternally enlightened and eternally released (ibid, aphorism 19)].
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363

Let us now carefully examine the above attributes... purusa (the absolute self) is
rational, intelligent, eternally enlightened. He is therefore a self-concious being.” J.H.
Mazumder, Isvara in Sankhya Philosophy, Kalyan-Kalpataru . - C.D. Sharma A

Critical Survey of Indian Philosophy-
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s Kedarnath Tewary, Comparative Religion, .92
3r2 , Dr. H.K. Mirza, Zoroasthrianism, Religions of India, Clarion Books, Delhi, 1983,
p.185-186

373 It is doubtful whether the Budhists would take the Budha as God in the same theistic sense
in which God is regarded as creator, the sustainer, the destroyer of the world. It seems that
instead of taking him as the creator etc. the Budhists for the most part worship him as an
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381

Vo 382 (Holiness)

embodiment of holiness and compassion and as a great spiritual leader and savior of mankind.

, Kedarnath Tewary, , .50-51
374 .

375
376
377
378
379
380

381 “God is (i) creator of all (ii) All-knowing, All-powerful and Eternal (iii) The ruller of History
(iv) Sacred and Holy (v) Religious and Just (vi) Merciful and caring toward human beings (vii)
The Ultimate good” , J.P.Thiroux, Philosophy-theory and practice, p.336

382 John Hick, Philosophy of Religion, . 7-10

383 Kedarnath Tewary, , . 110
384 , Rev. James Shanks, Basic Christian Concepts, . 20
385 Kedarnath Tewary, , .108
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395
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( ) oo T
392 , K. Ajdukiewicz Its1 Christian scholastic philosophy makes the concept of God
explicit with the aid of the conceptual apparatus taken from the philosophy of Aristotle,
describing god as an entity possessing self subsistent being and therefore substantial being and
at the same time, as a being distinct from other substances in that, whereas others require a
cause in order to exist, it exists by itself without having any cause of its own existence prior to

its existence. God is thus ens per et a se existence. , K. Ajdukiewicz, , .153-154
393

3%<He is father, mother, brother, husband; Ram, Madhu and all names of Hindu scriptures are
attributed to Him;He is Rahim, Karim, Pak, Allah Khuda (all Muslim names). He is Sukh-
sagar, garib-ul paraste, Sada-and-Sang and so on”, , Amarjit Singh Sethi & Sutantar Singh,
Sikhism and Interfaith Dialogue, Comparative Religion ed. by Amarjit Singh Sethi & Reinhard
Pummer, New Delhi 1979, p.105-106
3% “Its conception of the Supreme Being embraces both aspects conceived in Indian
philosophy- the Unattributed, Nirguna, and the Attributed, Saguna or Sagun. In its unattributed
aspect, which is unknowable and inaccessible by the human mind, the Supreme Being is called
par- Brahma to emphasize its inscrutable and mystic character. This Brahma is known in more
orthodox Sanskrit terminology as Brahman and is different from the deity Brahma, the creative
aspect of the Indian trinity. Guru Nanak preferred to designated the Unattributed Supreme
Being by the, Ek Onkar; , Gurucharan Singh Talib, Sikhism, Religions of India, Clarion
Books, Delhi, 1983, p.154

-When god is not related to world through creation, he is Nirguna, in the
sense that he is unconditioned, devoid of ordinary attributes and completely beyond the range
of human comprehension. He then by his own will becomes Saguna by revealing himself in
the form of the world. , Kedarnath Tewary, , . 178
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